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Commentator

John Gill (November 23, 1697-October 14, 1771) was an English Baptist, a biblical scholar, and a staunch Calvinist. Gill's relationship with hyper-Calvinism is a matter of academic debate.

He was born in Kettering, Northamptonshire. In his youth, he attended Kettering Grammar School, mastering the Latin classics and learning Greek by age eleven. The young scholar continued self-study in everything from logic to Hebrew. His love for Hebrew would follow Gill throughout his life.

At the age of about twelve, Gill heard a sermon from his pastor, William Wallis, on the text, "And the Lord called unto Adam, and said unto him, where art thou?" (Genesis 3:9). The message stayed with Gill and eventually led to his conversion. It was not until seven years later that young John made a public profession when he was almost nineteen years of age.

His first pastoral work was as an intern assisting John Davis at Higham Ferrers in 1718 at age twenty one. He was subsequently called to pastor the Strict Baptist church at Goat Yard Chapel, Horsleydown, Southwark in 1719. In 1757, his congregation needed larger premises and moved to a Carter Lane, St. Olave's Street, Southwark. His pastorate lasted 51 years. This Baptist Church was once pastored by Benjamin Keach and would later become the New Park Street Chapel and then the Metropolitan Tabernacle pastored by Charles Spurgeon.

During Gill's ministry the church strongly supported the preaching of George Whitefield at nearby Kennington Common.

In 1748, Gill was awarded the honorary degree of Doctor of Divinity by the University of Aberdeen. He was a profound scholar and a prolific author. His most important works are: 

· The Doctrine of the Trinity Stated and Vindicated (London, 1731) 

· The Cause of God and Truth (4 parts, 1735-8), a retort to Daniel Whitby's Five Points 

· An Exposition of the New Testament (3 vols., 1746-8), which with his Exposition of the Old Testament (6 vols., 1748-63) forms his magnum opus 

· A Dissertation on the Antiquity of the Hebrew Language (1767) 

· A Body of Doctrinal Divinity (1767) 

· A Body of Practical Divinity (1770). 

John Gill is the first major writing Baptist theologian. His work retains its influence into the twenty-first century. Gill's relationship with hyper-Calvinism in English Baptist life is a matter of debate. Peter Toon has argued that Gill was himself a hyper-Calvinist, which would make Gill the father of Baptist hyper-Calvinism. Tom Nettles has argued that Gill was not a hyper-Calvinist himself, which would make him merely a precursor and hero to Baptist hyper-Calvinists.

Introduction

INTRODUCTION TO JOB 

This book, in the Hebrew copies, generally goes by this name, from Job, who is however the subject, if not the writer of it. In the Vulgate Latin version it is called "the Book of Job"; in the Syriac version, the Writing of Job; and in the Arabic, the Writing or Book of Job the Just. In some Hebrew Bibles it stands between the Book of Proverbs and the Song of Solomon; but, according to the TalmudistsF1T. Bab. Bava Bathra, fol. 14. 2. , it should stand between the Psalms of David and the Proverbs of Solomon. Some have made a question of it, whether there ever was such a man as Job, and suppose this book not to be a real history, or to contain matters of fact, but to be written under fictitious names, and to be parabolical, and that it is designed to set forth an example of patience in suffering affliction; and some of the Jewish writersF2Ibid. fol. 15. 1. affirm, that Job never was in being, and that this book is a parable, apologue, or fable; and to this MaimonidesF3Moreh Nevochim, par. 3. c. 22. himself inclines; but this opinion is justly rejected by Aben Ezra, Peritsol, and others; for that there was such a man is as certain as that there were such men as Noah and Daniel, with whom he is mentioned by the Prophet Ezekiel, Ezekiel 14:14 and the testimony of the Apostle James is full to this purpose, who speaks of him as a person well known, and not to be doubted of; of whom, and of whose patience, the Jews he writes to had heard much, James 5:11 besides, the names of the countries where he and his friends lived, the account given of his family, and of his substance, both before and after his afflictions, show it to be a real history. Learned men are not agreed about the signification of his name; according to JeromF4Prooem. in Job, Quaest. Heb. in Lib. Paralipom. fol. 82. , it signifies a magician, taking it to be the same with אוב, "ob": and some Jewish writersF5T. Bab. Sotah, fol. 11. 1. & Sanhedrin, fol. 106. 1. place him with Balaam and Jethro, as the counsellors of Pharaoh against the Israelites, for which he was afflicted: the same ancient fathers render the word grieving and howling; others, as SpanheimF6Hist. Job, p. 61. , derive it from יאב, to "love" or "desire", and so it signifies desire or delight, and is the same with Desiderius or Erasmus; hence Job is called by SuidasF7In voce ιωβ. τριποθητος, exceeding desirable; but HillerusF8Onomastic. Sacr. p. 293, 852. , deriving it from the same root, makes it to signify just the reverse, "without desire"; or not desirable; and supposes it to be a compound of יאוב, "desire", and איב, "not"; but the generality of writers derive it from איב, "to be at enmity", and so it signifies one that is exposed to the hatred and enmity of men, or one that is a hater and enemy of wicked men; or, as SchmidttF9Comment. in Job, i. 1. p. 6. interprets it, a man zealous for God, and showing hatred to wickedness and wicked men on his account. Who Job was, it is not easy to say; not the same with Jobab, of the race of Esau, as some, Genesis 36:33. AristeasF11Apud Euseb. Praepar. Evangel. l. 9. c. 25. p. 430. says he was a son of Esau himself, by his wife Bessare, and was first called Jobam; nor the same with Job a son of Issachar, Genesis 46:13, nor was he a descendant of Abraham by Keturah; but rather sprung from Uz, the firstborn of Nahor, brother of Abraham, Genesis 22:21, who gave name to the country where Job lived, as Buz his brother did to that of which Elihu was, and as Chesed, another brother of Uz, did to the Chasdim or Chaldeans, who were both near to Job. It is also not agreed in what time Job lived; MaimonidesF12Ut supra. (Moreh Nevochim, par. 3. c. 22.) says, of their writers some place him in the times of the patriarchs, some in the times of Moses, others in the times of David, and others say that he was of the wise men of Babylon; and some add, that he was of them that came out of the captivity there, and had a school at Tiberias, as say the TalmudistsF13T. Hieros. Sotah, fol. 20. 3, 4. T. Bab. Bava Bathra, fol. 15. 2. who give very different accounts of him: some say he was in the times of the judges; others in the times of the queen of Sheba; and others in the times of Ahasuerus; but the more general opinion is, and indeed the more probable, that he was born when the Israelites went down into Egypt, and that he was dead when they came from thenceF14T. Hieros. Sotah, fol. 20. 3, 4. T. Bab. Bava Bathra, fol. 15. 2. Bereshit Rabba, sect. 57. fol. 50. 4. Seder Olam Rabba, c. 3. p. 8. Juchasin, fol. 9. 2. Shalshalet Hakabala, fol. 7. 1. : in short, they place him almost in all the ages from Abraham to the Babylonish captivity, and after it; and even LutherF15Mensal. Colloqu. c. 32. p. 361. was of opinion that he lived in the times of Solomon, for which there is no more reason than for the rest: it seems most probable that he lived before MosesF16Origen contr. Cels. l. 6. p. 305. , at least before the giving of the law to him, since no mention is made of it in this book, nor any reference to it; whereas there is to things more ancient, as the general deluge, the burning of Sodom, &c. the law concerning sacrifices only to be offered by priests was not as yet given; for Job offered sacrifices as being the head of his family, and so did his three friends, Job 1:5. The length of his life best agrees with the times before Moses, for in his time the age of man was reduced to seventy years; whereas Job must live two hundred years or more, since he lived one hundred and forty after his restoration: add to this, that this book seems to have been written before any idolatry was in the world but the worship of the sun and moon, Job 31:25 and before there were any writings divinely inspired, since there is no appeal to any in the whole controversy between Job and his friends; but the appeal is made to men of years and wisdom, and to traditions of former times, Job 5:1. According to Dr. OwenF17Theologoumen. l. 3. c. 4. p. 188. Job lived three hundred and fifty years after the dispersion at Babel, about A. M. 2100. It is also greatly controverted who was the writer of this book; some ascribe the writing of it to Isaiah the prophet; others to Solomon, as LutherF18Ut supra, (Mensal. Colloqu.) c. 31. p. 359. ; others to one of the prophets who was an Idumaean; but most to Moses, so the JewsF19T. Hieros. Sotah, fol. 20. 4. T. Bab. Bava Bathra, fol. 14. 2. & 15. 1. Jarchi in Job, 31. 35. say, that he wrote his own book, the section of Balaam, and Job. Some think that he wrote it when in Midian, for the comfort and encouragement of the Hebrews afflicted in Egypt at that time, and who might hope to be delivered out of their afflictions, as this good man was delivered out of his; and this, it is supposed, accounts for the use of many Arabic words in it; Midian being in Arabia, where Moses, having lived some years, had mixed their language with his own. Some are of opinion that he met with this book when in those parts, which he found either in the Arabic or Syriac language, and translated it into HebrewF20Vid. Origen. in Job, fol. 1. & Dickinson. Physic. vet. & vera, c. 19. sect. 27. p. 303. for the use of the Israelites; and others think it was written by Job's friends, and particularly by Elihu, which is concluded from Job 32:15, but it is most probable that it was written by Job himself, or at least compiled from his diary or "adversaria" kept by him, or from those of his friends, or from both, and that it was written in the language it is now in: but be it written by whom it may, there is no doubt to be made of the divine authority of it; as appears from the sublimity of the style, the subject matter of it, its agreement with other parts of the sacred writings, and particularly from a quotation of a passage out of Job 5:13 by the Apostle Paul, 1 Corinthians 3:19 see also Job 5:17, compared with Hebrews 12:5. The design of it is not only in general to assert and explain the doctrine of Providence, as Maimonides observes; but in particular to show, that, though good men are afflicted, yet sooner or later they are delivered out of their afflictions; and that it becomes them to bear them patiently, and not murmur at them; nor complain of God on account of them, whose ways and works are unsearchable, and who gives no account of his matters to men, but is sovereign, wise, and just, in all he does; and whatsoever is done by him issues in the good of his people, as well as in his own glory, as the event shows. This book may be considered either as an history of the life of Job, in which an account is given of him in his prosperity; of his afflictions, and how they came upon him; of a visit paid him by his friends, and of the discourses that pass between him and them, and of his restoration to greater affluence than he enjoyed before: or as a drama or dialogue consisting of divers parts, and in which various speakers are introduced, as God, Satan, Job, his wife, and friends; or as a dispute, in which Job's three friends are the opponents, himself the respondent, Elihu the moderator, and God the umpire, who settled and determined the point in question. It contains many useful things in it concerning the Divine Being, and the perfections of his nature, his wisdom, power, justice, goodness, and sovereignty; concerning the works of creation and providence; concerning original sin, and the corruption of mankind; concerning redemption by Christ, and good works to be done by men; and concerning the resurrection of the dead, and eternal life. Some think Job was a type of Christ in his afflictions and sufferings; in his patience under them, and deliverance out of them; in his exaltation to an high pitch of happiness and prosperity; and in his intercession for his friends. He is in many things worthy of imitation, though in others to be blamed, and not followed; and, on the whole, this book of his may be read with great pleasure and profit. 

01 Chapter 1 

INTRODUCTION TO JOB 1 

In this chapter, Job, the subject of the whole book, is described by his native country, by his name, by his religious character, and by his family and his substance, Job 1:1 a particular relation is given of his children feasting together, and of Job's conduct during that time, Job 1:4 of a discourse which passed between God and Satan concerning him, the issue of which was that Satan obtained leave of God to afflict Job in his outward affairs, Job 1:6 then follows an account of his several losses, of his oxen, sheep, camels, asses, and servants, by the Sabeans, Chaldeans, and fire from heaven, and of his sons and daughters by the fall of the house in which they were through a violent wind, Job 1:13, and the chapter is concluded with the agreeable behaviour of Job in the midst of all this, Job 1:20. 

Verse 1
There was a man in the land of Uz, whose name was Job,.... Of the signification of his name, see the introduction to the book. The place where he dwelt had its name not from Uz, a descendant of Shem, Genesis 10:23 but from Uz, a son of Nahor, brother to Abraham, Genesis 22:21 unless it can be thought to be so called from Uz, of the children of Seir, in the land of Edom; since we read of the land of Uz along with Edom, or rather of Edom as in the land of Uz, or on the borders of it, Lamentations 4:21, the Targum calls it the land of Armenia, but rather it is Arabia; and very probably it was one of the Arabias Job lived in, either Petraea or Deserta, probably the latter; of which Uz or Ausitis, as the Septuagint and Vulgate Latin version read it, was a part; the same with the Aesitae of PtolemyF21Geograph. l. 5. c. 19. ; and it is said to be near the land of CanaanF23Shalshalet Hakabala, fol. 75. 2. , for in Arabia Felix the Sabeans lived; and certain it is that this country was near to the Sabeans and Chaldeans, and to the land of Edom, from whence Eliphaz the Temanite came: and as this very probably was a wicked and an idolatrous place, it was an instance of the distinguishing grace of God, to call Job by his grace in the land of Uz, as it was to call Abraham in Ur of the Chaldeans; and though it might be distressing and afflicting to the good man to live in such a country, as it was to Lot to live in Sodom, yet it was an honour to him, or rather it was to the glory of the grace of God that he was religious here, and continued to be so, see Revelation 2:13 and gives an early proof of what the Apostle Peter observed, "that God is no respecter of persons, but, in every nation, he that feareth God, and worketh righteousness, is accepted with him"; that is, through Christ, Acts 10:34. Job, as he is described by his name and country, so by his sex, "a man"; and this is not so much to distinguish his sex, nor to express the reality of his existence as a man, but to denote his greatness; he was a very considerable, and indeed an extraordinary man; he was a man not only of wealth and riches, but of great power and authority, so the mean and great man are distinguished in Isaiah 2:9 see the account he gives of himself in Job 29:7, by which it appears he was in great honour and esteem with men of all ranks and degrees, as well as he was a man of great grace, as follows: 

and the man was perfect; in the same sense as Noah, Abraham, and Jacob were; not with respect to sanctification, unless as considered in Christ, who is made sanctification to his people; or with regard to the truth, sincerity, and genuineness of it; or in a comparative sense, in comparison of what he once was, and others are; but not so as to be free from sin, neither from the being of it, which no man is clear of in this life, nor from the actings of it in thought, word, and deed, see Job 9:20 or so as to be perfect in grace; for though all grace is seminally implanted at once in regeneration, it opens and increases gradually; there is a perfection of parts, but not of degrees; there is the whole new man, but that is not arrived to the measure of the stature of the fulness of Christ; there are all and every grace, but not one perfect, not knowledge, nor faith, nor hope, nor love, nor patience, nor any other: but then, as to justification, every good man is perfect; Christ has completely redeemed his people from all their sins; he has perfectly fulfilled the law in their room and stead; he has fully expiated all their transgressions, he has procured the full remission of them, and brought in a righteousness which justifies them from them all; so that they are free from the guilt of sin, and condemnation by it, and are in the sight of God unblamable, unreproveable, without fault, all fair and perfectly comely; and this was Job's case: 

and upright; to whom was shown the uprightness of Christ, or to whom the righteousness of Christ was revealed from faith to faith, and which was put upon him, and he walked in by faith, see Job 33:23, moreover, Job was upright in heart, a right spirit was renewed in him; and though he was not of the nation of Israel, yet he was, in a spiritual sense, an Israelite indeed, in whom there was no guile, the truth of grace and the root of the matter being in him, Job 19:28, and he was upright in his walk and conversation before God, and also before men; upright in all his dealings and concerns with them, in every relation he stood, in every office and character he bore: 

and one that feared God; not as the devils, who believe and tremble; nor as carnal men, when the judgments of God are in the earth, hide themselves in fear of him; nor as hypocrites, whose fear or devotion is only outward, and is taught by the precept of men; but as children affectionately reverence their parents: Job feared God with a filial and godly fear, which sprung from the grace of God, and was encouraged and increased by his goodness to him, and through a sense of it; it was attended with faith and confidence of interest in him, with an holy boldness and spiritual joy, and true humility; and comprehended the whole of religious worship, both public and private, internal and external: 

and eschewed evil, or "departed from it"F24סר απεχομενος, Sept. "recedens a malo", V. L. Montanus, Junius & Tremellius, &c. ; and that with hatred and loathing of it, and indignation at it, which the fear of God engages unto, Proverbs 8:13, he hated it as every good man does, as being contrary to the nature and will of God, abominable in itself, and bad in its effects and consequences; and he departed from it, not only from the grosser acts of it, but abstained from all appearance of it, and studiously shunned and avoided everything that led unto it; so far was he from indulging to a sinful course of life and conversation, which is inconsistent with the grace and fear of God, 

Verse 2
And there were born unto him,.... By his wife, in lawful wedlock, who was now living, and after mentioned: 

seven sons and three daughters; next to his religious character, his graces, and spiritual blessings, and as the chief of his outward mercies and enjoyments, his children are mentioned; and which are indeed blessings from the Lord, and such as good men, and those that fear the Lord, are sometimes blessed with, see Psalm 127:3 and to have a numerous offspring was always esteemed a very great favour and blessing, and as such was reckoned by Job; who, having so many sons, might hope to have his name perpetuated by them, as well as his substance shared among them; and having so many daughters, he might please himself with the thought of marrying them into families, which would strengthen his friendship and alliance with them; just the same number of sons and daughters had Bacchaeus, the third king of CorinthF25Heraclides de Politiis ad calcem Aelian. Var. Hist. p. 439. . 

Verse 3
His substance also was seven thousand sheep,.... For which he must have a large pasturage to feed them on, as well as these would produce much wool for clothing, and flesh for food; this part of his substance or possessions is mentioned first, as being the largest, and most useful and profitable: 

and three thousand camels; creatures fit to carry burdens, and travel with, and were greatly valued on that account, especially in the deserts of Arabia, near to which Job lived; and that not only because they were strong for this purpose, but because they could endure much thirst and want of water for a long time; See Gill on Leviticus 11:4, it seems by this that Job carried on a commerce, and traded in distant parts, whither he sent the produce of his lands and cattle, and trafficked with them: these camels might not only be he, but she camels also, according to the Septuagint version, which might be kept for breeding, and for their milk: Aristotle observesF26Hist. Animal. l. 9. c. 50. , some of the inhabitants of the upper Asia used to have camels, to the number of 3000, the exact number here mentioned; and by the number of these creatures the Arabians estimated their riches and possessionsF1Leo African. Descript. Africae, l. 9. p. 745. ; and so sheep are by the Greeks called μηλα, as it is thought, from the Arabic word "mala", to be richF2Hinckelman. Praefat. ad Alkoran. ; the riches of other people, and of particular persons, as of Geryon, Atlas, and Polyphemus, are represented as chiefly consisting of their flocks, and also of their herdsF3Vid. Homer. Odyss. 14. ver. 100, &c. Virgil. Aeneid. l. 7. ver. 537. Justin e Trogo, l. 44. c. 4. Theocrit. Idyll. 11. ver. 34. Ovid. Metamorph. l. 4. Fab. 17. & l. 13. Fab. 8. , as follows: 

and five hundred yoke of oxen; to plough his land with, of which he must have a large quantity to employ such a number in, see 1 Kings 19:19 

and five hundred she asses; which must be chiefly for their milk; and no doubt but he had a considerable number of he asses also, though not mentioned, which, as well as the others, were used to ride on, and also to plough with, in those countries; it may be rendered only asses as by some, and so may include both: Aristaeus, Philo, and PolyhistorF4Apud Euseb. Evangel. Praepar. l. 9. c. 25. p. 430. give the same account of Job's substance in the several articles as here: 

and a very great household: this must be understood of his servants only, since his children are before taken notice of; and the same phrase is rendered "great store of servants", Genesis 26:14 and in the margin, "husbandry" or "tillage", large fields and farms; and the sense comes to much the same, whether it is taken the one way or the other; if great store of servants, he must have large farms and many fields to employ them in; and if a large husbandry, and much ground for tillage, he must have many servants to manure and cultivate them: now these several articles are mentioned, because, in those times and countries, as has been observed, the substance of men chiefly lay in them, and according to them they were reckoned more or less rich; not but that they had gold and silver also, as Abraham had, Genesis 13:1, and so had Job, Job 31:24, but these were the principal things: 

so that this man was the greatest of all the men of the east; that lived in Arabia, Chaldea, and other eastern countries; that is, he was a man of the greatest wealth and riches, and of the greatest power and authority, and was had in the greatest honour and esteem: now these temporal blessings are observed, to show that grace and earthly riches are compatible, that they may, and sometimes do, meet in the same person; as also to point at the goodness of God, in bestowing such blessings on this good man, thereby fulfilling the promise made to godliness and godly men, which respects this life, and that which is to come; and they are mentioned chiefly for the sake of the loss of these things after related, whereby the greatness of his loss and of his afflictions would be the more easily perceived, and his patience in bearing them appear the more illustrious; for by how much the greater was his substance, by so much the greater were his losses and trials, and the more remarkable his patience under them. 

Verse 4
And his sons went and feasted in their houses, everyone his day,.... It appears by this that Job's sons were grown up to men's estate, that they were from him, and were for themselves, and carried on a separate business on their own accounts, and had houses of their own, and, perhaps, were married; and being at some distance from each other, they met by appointment at certain times in their own houses, and had friendly and family entertainments in turn; for such were their feasts, not designed for intemperance, luxury, and wantonness, for then they would not have been encouraged, nor even connived at, by Job; but to cherish love and affection, and maintain harmony and unity among themselves, which must be very pleasing to their parent; for a pleasant thing it is for any, and especially for parents, to behold brethren dwelling together in unity, Psalm 133:1, besides, these feasts were kept, not in public houses, much less in houses of ill fame, but in their own houses, among themselves, at certain seasons, which they took in turn; and these were either at their time of sheep shearing, which was a time of feasting, 1 Samuel 25:2, or at the weaning of a child, Genesis 21:8, or rather on each of their birthdays, which in those early times were observed, especially those of persons of figure, Genesis 40:20, and the rather, as Job's birthday is called his day, as here, Job 3:1, 

and sent and called for their three sisters to eat and to drink with them; not to make a feast in their turn, but to partake of their entertainment; which, as is commonly observed, showed humanity, kindness, tenderness, and affection in them to their sisters, to invite them to take part with them in their innocent and social recreations, and modesty in their sisters not to thrust themselves into their company, or go without an invitation; these very probably were with Job, and went to the feasts with his leave, being very likely unmarried, or otherwise their husbands would have been invited also. 

Verse 5
And it was so, when the days of their feasting were gone about,.... When they had been at each other's houses in turn; when the rotation was ended: something like this is practised by the Chinese, who have their co-fraternities, which they call "the brotherhood of the month"; this consists of thirty, according to the number of days therein, and in a circle they go every day to eat at one another's house by turns; if one man has not convenience to receive the fraternity in his own house, he may provide it at another man's, and there are many public houses very well furnished for this purposeF5Semedo's History of China, par. 1. c. 13. : Job's sons probably began at the elder brother's house, and so went on according to their age, and ended with the younger brother; so when they had gone through the circuit, as the wordF6הקיפו "cum circulssent, vel circulum fecissent", Vatablus; "circulum absolverent", Bolducius. signifies, and the revolution was over, and they had done feasting for that season, or that year: 

that Job sent and sanctified them; not that he did or could make them holy, by imparting grace, or infusing holiness into them; at most he could only pray for their sanctification, and give them rules, precepts, and instructions about holiness, and exhortations to it; but here it signifies, that being at some distance from them he sent messengers or letters to them to sanctify and prepare themselves for the sacrifices he was about to offer for them; either by some rites and ceremonies, as by washing themselves, and abstinence from their wives, which were sometimes used as preparatory to divine service, Genesis 35:2, or by fasting and prayer; or, perhaps, no more is intended by it than an invitation of them to come and attend the solemn sacrifice which he, as the head of the family, would offer for them; so, to sanctify people, is sometimes to invite, to call and gather them to holy service, see Joel 2:15 and so the Targum renders it. "Job sent and invited them:" 

and rose up early in the morning of the last of the days of feasting; he took the first opportunity, and that as early as he could; which shows the eagerness of his spirit for the glory of God, and the good of his children, losing no time for his devotion to God, and regard for his family; this being also the fittest time for religious worship and service, see Psalm 5:3, and was used for sacrifice, Exodus 29:39, 

and offered burnt offering according to the number of them all either of his ten children, or only his seven sons, since they only are next mentioned, and were the masters of the feast: this was before the law of the priesthood was in being, which restrained the offering of sacrifice to those in the office of priests, when, before, every head of a family had a right unto it; and this custom of offering sacrifice was before the law of Moses, it was of divine institution, and in use from the time of the fall of man, Genesis 3:21, and was by tradition handed down from one to another, and so Job had it; and which was typical of the sacrifice of Christ, to be offered up in the fulness of time for the expiation of sin; and Job, no doubt, by faith in Christ, offered up those burnt offerings for his sons, and one for each of them, thereby signifying, that everyone stood in need of the whole sacrifice of Christ for the atonement of sin, as every sinner does: 

for Job said, it may be that my sons have sinned; not merely as in common, or daily sins of infirmity; for Job so full well knew the corruption of human nature, that a day could not pass without sin in thought, word, or deed; but some more notorious or scandalous sin; that, in the midst of their feasting and mirth, they had used some filthy, or frothy, and unsavoury and unbecoming language; had dropped some impure words, or impious jests, or done some actions which would reflect dishonour on God and true religion, and bring an odium on themselves and families: now Job was not certain of this, he had had no instruction or intelligence of it; he only surmised and conjectured it might be so; he was fearful and jealous lest it should: this shows his care and concern, as for the glory of God, so for the spiritual welfare of his children, though they were grown up and gone from him, and is to be considered in favour of his sons; for by this it is evident they were not addicted to any sin, or did not live a vicious course of life; but that they were religious and godly persons; or, otherwise Job would have had no doubt in his mind about their conduct and behaviour: the particular sin he feared they might have been guilty of follows: 

and cursed God in their hearts; not in the grossest sense of the expression, so as to deny the being of God, and wish there was none, and conceive blasphemy in their hearts, and utter it with their lips; but whereas to bless God is to think and speak well of him, and ascribe that to him which is his due; so to curse him is to think and speak irreverently of him, and not to attribute to him what belongs unto him; and thus Job might fear that his sons, amidst their feasting, might boast of their plenty, and of the increase of their substance, and attribute it to their own diligence and industry, and not to the providence of God, of which he feared they might speak slightingly and unbecomingly, as persons in such circumstances sometimes do, see Deuteronomy 32:15. Mr. Broughton renders it, "and little blessed God in their hearts" not blessing him as they should was interpretatively cursing him; the Hebrew word used properly and primarily signifies to blessF7ברכו אלהים "benedixerint Deo", V. L. Piscator. , and then the meaning is, either that his sons had sinned, but took no notice of it, nor were humbled for it, but blessed God, being prosperous and successful, as if they had never sinned at all, see Zechariah 13:1, Sanctius adds the negative particle "not", as if the meaning was, that they sinned, and did not bless God for their mercies as they should, Deuteronomy 8:10, but this is too daring and venturous to make such an addition; though this is favoured by the Targum, as in some copies, which paraphrases it, 

and have not prayed in the name of the Lord in their hearts: and because the word is used at parting, and taking a farewell of friends, Cocceius thinks it may be so used here, and the sense to be, that they sinned, and took their leave of God, and departed from him; but rather, as the word Elohim is used of strange gods, of false deities, Exodus 18:11. Job's fears might be, lest his sons should have been guilty of any idolatrous action, at least of blessing the gods of the Gentiles in their hearts, since feasting sometimes leads to idolatry, Exodus 32:6, but the first sense seems best, with which the Septuagint version agrees, 

"it may be my sons in their mind have thought evil things against the Lord:' 

thus did Job continually; or "all those days"F8כל הימים "cunctis diebus", Pagninus, Montanus; "singulis diebus illis", Junius & Tremellius; "omnibus diebus illis", Piscator, Cocceius. ; that is, after every such circuit and rotation of feasting, or after every feast day kept by them, he offered sacrifices for them; or every yearF9"Singulis annis", Schmidt, Schultens; see 1 Sam. xx. 7. , as some interpret the phrase, the feasts, and so the sacrifices, being annual; all this is observed, partly further to describe the piety of Job, his affection for his family, and concern for their spiritual good, and the glory of God, and partly as a leading step to an later event, Job 1:18. 

Verse 6
Now there was a day when the sons of God came to present themselves before the Lord,.... This is generally understood of the angels, as in Job 38:7 who may be thought to be so called, because of their creation by the father of spirits, and their likeness to God in holiness, knowledge, and wisdom, and being affectionate and obedient to him; as also on account of the grace of election, and confirmation in Christ bestowed upon them, as well as because, in their embassies and messages to men, they represent God, and so may be called gods, and children of the Most High, for a like reason the civil magistrates are, Psalm 82:6 to which may be added, their constituting with the saints the family of God in heaven and earth: these, as they stand before God, and at his right hand and left, as the host of heaven, in which posture Micaiah saw them in vision, 1 Kings 22:19, so they may be said to go forth from standing before the Lord of all the earth into the several parts of all the world, to do the will and work of God assigned them, Zechariah 6:5 and then, having done their work, return again, and present themselves before the Lord, to give an account of what they have done, and to receive fresh orders from him, being ready to do his pleasure in everything he shall command them, which is what is here supposed; though some think these were only the company or band of angels which were set as a guard about Job, his person, family, and substance, who now appeared before the Lord, to give an account of him, his affairs, and circumstances, as required of them: 

and Satan came also among them; which word signifies an "adversary", as in 1 Kings 11:14 but does not design here a man adversary, as there, or one that envied Job's prosperity, as Saadiah Gaon thinks, but an evil spirit, the old serpent, the devil, as in Revelation 12:9 who is an implacable and bitter enemy to men, especially to Christ and his people; and so has this name from his hatred of them, and opposition to them: OrigenF11Contr. Cels. l. 6. observes, that this word, translated into the Greek language, is αντικειμενος, an "adversary"; but R. LeviF12In Ioc. derives it from שטה, "to decline" or "turn aside"; and so Suidas saysF13In voce σατανας. , Satan, in the Hebrew language, is an apostate; and TheodoretF14In 2 Reg. Quaest. 37. mentions both, that it signifies either an adversary or an apostate; the first derivation is best: knowing the end of the above meeting, that it was with respect to Job, and therefore he came with an intent to contradict what they should say of him, and to accuse him before God; he came among them as one of them, transforming himself into an angel of light, as he sometimes does; or he came, being sent for, and obliged to come to give an account of himself, and of what he had been doing in the world, in order to be reproved and punished: but though the stream of interpreters run this way, I cannot say I am satisfied with it; for, setting aside the passages in this book in question, angels are nowhere called "the sons of God"; for besides, this being denied of them in the sense that Christ is, they are represented as servants, yea, as servants to the sons of God, ministering spirits to the heirs of salvation; they call themselves the fellow servants of the saints, and of their brethren, but do not say that they are sons of the same family, or fellow heirs, or their brethren, Hebrews 1:5, moreover, they always stand in the presence of God, and behold his face, be they where they will, Matthew 18:10 nor is there any particular day assigned them for the service of God; for though they are under the moral law, so far as it is suitable to their nature, yet not under the ceremonial law, to which the observance of days belonged; and besides, they have no rest night nor day, but continually serve God, and glorify him, saying, Holy, holy, holy, Lord God Almighty: and if this presentation of themselves to God is supposed to be in heaven, as where else should it be? it is not possible that Satan could come among them; he is fallen from heaven, being cast down from thence, nor can he, nor ever will he, be able to find a place any more there, see Luke 10:18 it seems better therefore to understand this of the people of God, of professors of religion, who, earlier than the times of Job, were distinguished from the men of the world by this character, "the sons of God", Genesis 6:2, such that were truly godly being so by adopting grace, and which was made manifest by their regeneration by the Spirit of God, and by their faith in Christ, and all were so by profession: now these assembled themselves together, to present themselves, their bodies and souls, before the Lord, which was but their reasonable service; as to pray unto him, and praise him, to offer sacrifice, and perform every religious exercise enjoined in those times; the apostle uses the like phrase of the saints' social worship, Romans 12:1 now for this there was a "day"; though I very much question whether any sabbath, or much less a seventh day sabbath, was as yet instituted; but inasmuch as men agreed together to call on the name of the Lord, or to worship him in a social way, Genesis 4:26 as it was necessary that a place should be appointed to meet at, so a time fixed by consent and agreement; even as now, the seventh day sabbath being abrogated, Christians agree to meet on the first day of the week, called the Lord's day, in imitation of the apostles of Christ; and on one of these days thus fixed and agreed on was the above meeting, at which Satan came among them, as he frequently does in the assembly of the saints, to do what mischief he can; by snatching away the word from inattentive hearers, and by directing the eye to such objects, and putting such things into the mind, as divert from the service of God; or by suggesting to the saints themselves, that what is attended to does not belong to them, with many other things of the like kind: the Targum interprets this day of the day of judgment, at the beginning of the year, and the sons of God of angels, as do other Jewish writers. 

Verse 7
And the Lord said unto Satan, whence comest thou?.... This question is put, not as ignorant of the place from whence he came; for the omniscient God knows all persons and things, men and angels, and these good and bad, where they are, from whence they come, and what they do, see Genesis 3:9 but it is put either as being angry with him, and resenting his coming among the sons of God, and chiding him for it, as having no proper business there, like the question in Matthew 22:12, or rather in order to lead on to another, and to bring out from him what he intended to have expressed by him, of what he had seen and taken notice of in the place from whence he came, and particularly concerning Job: how God and spirits converse together we are not able to say; but no doubt there is a way in which God talks with spirits, even with evil ones, as well as good ones, and in which they speak to him; and so this does not at all affect the reality of this narrative: 

then Satan answered the Lord and said, from going to and fro in the earth, and from walking up and down in it; this he said as swaggering and boasting, as if he was indeed the God of the whole world, the Prince and King of it, and had and exercised a sovereign dominion over it, and as such had been making a tour through it, and taking a survey of it, see Matthew 4:8, and as if he was at full liberty to go where he pleased, and was under no control, when he was in chains of darkness, and could go nowhere, nor do anything, without divine permission; could not touch Job, nor his substance, nor, as in the days of Christ, so much as enter into a herd of swine without leave: likewise this may denote the disquietude and restlessness of this evil spirit, who could not abide long in a place, but moving to and fro, seeking rest, but finding none, Matthew 12:43, as also his diligence and indefatigableness in doing and seeking to do mischief, going about like a roaring lion, seeking whom he may devour, taking all opportunities of doing injury, sowing his tares while men are asleep and off their guard, 1 Peter 5:8, and so the first word here used signifies a diligent search, and is rendered by some, and particularly by Mr. Broughton, "from searching about the earth"F15So Rambam and Ben Melech. , "and from walking in it"; and so the Targum, 

from going about in the earth, to search the works of the children of men, and from walking in it; and it points at the place of Satan's abode, the earth, with the circumambient air, Ephesians 2:2 and the extent of his influence, which reaches not to heaven, and to the saints there, out of which he is cast, and can never reenter, but to the earth only, and men on it; and here no place is free from him; he and his angels are roving about everywhere, city and country; public and private places, men's own houses, or the house of God, are not exempt from them; and therefore all here need to watch and pray, lest they enter into temptation, Matthew 26:41. Schultens interprets the word of Satan going through the earth with great force and violence, whipping and scourging miserable mortals. 

Verse 8
And the Lord said unto Satan, hast thou considered my servant Job,.... Or, "hast thou put thine heart on my servant"F16השמת לבך על עבדי "nunquid posuisti cor tuum super servum meum", Pagninus, Montanus, Bolducius, Schmidt. ; not in a way of love and affection to him, to do him any good or service, there being an original and implacable enmity in this old serpent to the seed of the woman; but rather his heart was set upon him in a way of desire to have him in his hands, to do him all the mischief he could, as the desire of his heart was toward Peter, Luke 22:31 but the sense of the question is, since thou sayest thou hast been walking up and down in the earth, hast thou not taken notice of Job, and cast an eye upon him, and wished in thine heart to have him in thine hands to do him hurt? I know that thou hast; hast thou not contrived in thine heart how to attack him, tempt him, and draw him from my service, and into sins and snares, in order to reproach and accuse him? thou hast, but all in vain; and so it is a sarcasm upon Satan, as well as an expression of indignation at him for such an attempt upon him, and as anticipating his accusation of Job; for it is as if he should further say, I know he is in thine eye, and upon thine heart, now thou art come with a full intent to accuse and charge him; so Jarchi, "lest thou set thine heart", &c. so as "to have a good will to accuse him" he had, but the Lord prevents him, by giving a high character of him, in these and the following words: here he calls him "my servant"; not a servant of men, living according to the lusts and will of men, and their customs and forays of worship, superstition, and idolatry; nor a servant of sin and the lusts of the flesh; nor of Satan, who boasted of the whole earth being his; but the Lord's servant, not only by creation, but by special choice, by redemption, by efficacious grace, and the voluntary surrender of himself to the Lord under the influence of it; and by his cheerful and constant obedience he answered this character; and the Lord here claims his property in him, acknowledges him as his servant, calls him by name, and gives an high and honourable account of him: 

that there is none like him in the earth; or "in the land"; in the land of Uz, so Obadiah Sephorno; whatever there were in other countries, there were none in this, being in general idolaters; or in the land of the people of the Heathen nations, as the Targum; or rather in the whole earth, where Satan had been walking: and, very probably, Abraham, Isaac, and Jacob, were now dead; Job being, as it should seem, between them and the times of Moses; and though there might be many godly persons then living, who were like to him in quality, being partakers of the same divine nature, having the same image of God upon them, and the same graces in them, and a similar experience of divine things, yet not upon an equality with him; he exceeded them all in grace and holiness; and particularly, none came up to him for his patience in suffering affliction, though this was often tried; as Moses excelled others in meekness, and Solomon in wisdom; Job was an eminent saint and servant of the Lord, a father in his family, a pillar in his house, like Saul among the people, taller in grace and the exercise of it; and this is a reason why he could not but be taken notice of by Satan, who has his eye more especially on the most eminent saints, and envies them, and strikes at them; and so the words are by some rendered, "for there is none like him"F17כי "nam", Piscator. ; or rather they may be rendered, "but there is none like him"F18"Atqui", Schmidt. : and so are opposed to the accusations and charges Satan was come with against him: 

a perfect and an upright man, one that feareth God, and escheweth evil? See Gill on Job 1:1. Here the character there given is confirmed by the Lord in the express words of it. 

Verse 9
Then Satan answered the Lord, and said, doth Job fear God for nought. Satan does not deny any part of Job's character, nor directly charge him with anyone sin; which shows what a holy man Job was, how exact in his life and conversation, that the devil could not allege any one thing against him; nor does he deny that he feared the Lord; nay, he owns it, only suggests there was a private reason for it; and this he dares not affirm, only puts it by way of question, giving an innuendo, which is a wretched way of slander many of his children have learnt from him: he insinuates that Job's fear of God, and serving him, was not "for nought", or "freely"F19חנם "gratis", Pagninus, Montanus, Junius & Tremellius Piscator, Schmidt, Schultens. , it was not out of love to him, or with any regard to his will, or his honour and glory, but from selfish principles, with mercenary views, and for worldly ends and purposes: indeed no man fears and serves the Lord for nought and in vain, he is well paid for it; and godliness has a great gain along with it, the Lord bestows everything, both in a temporal and spiritual way, on them that fear him; so that eventually, and in the issue, they are great gainers by it; and they may lawfully look to these things, in order to encourage them in the service and worship of God, even as Moses had respect to the recompence of reward; when they do not make these, but the will and glory of God, the sole and chief cause and end thereof: but the intimation of Satan is, that Job's fear was merely outward and hypocritical, nor cordial, hearty, and disinterested, but was entirely for his own sake, and for what he got by it; and this he said as if he knew better than God himself, the searcher of hearts, who had before given such an honourable character of him. Sephorno observes, that he supposes that his fear was not a fear of the greatness of God, a reverence of his divine Majesty, but a fear of punishment; or what we call a servile fear, and not a filial one. 

Verse 10
Hast not thou made an hedge about him,.... A fence, a wall of protection all around him? he had; he encompassed him about with his love as with a shield, a hedge which could not be broken down by men or devils; he surrounded him with his almighty power, that none could hurt him; he guarded him by his providence, he caused his angels to encamp about him; yea, he himself was a wall of fire around him; the Targum interprets it the word of God: so thick was the hedge, so strong the fence, that Satan could not find the least gap to get in at, to do him any injury to his body or mind, without the divine permission; which he envied and was vexed at, and maliciously suggests that this was the motive of Job's fear of the Lord; and indeed it was an obligation upon him to fear him, but not the sole cause of it: 

and about his house; not the house in which he dwelt; though Satan could have gladly pulled down that about his ears, as well as that in which his children were; but it designs his family, who were also by Providence protected in their persons and estates, and preserved from the temptations of Satan, at least from being overcome by them, and even at the times of their feasting before mentioned; this fence was about his servants also, so that Satan could not come at and hurt any one that belonged to him, which was a great grief and vexation of mind to him: 

and about all that he hath on every side? his sheep, his camels, his oxen, and his asses; for otherwise these would not have escaped the malice and fury of this evil spirit they afterwards felt; but as these were the gifts of the providence of God to Job, they were guarded by his power, that Satan could not hurt them without leave: 

thou hast blessed the work of his hands; not only what he himself personally wrought with his own hands, but was done by his servants through his direction, and by his order; the culture of his fields, the feeding and keeping of his flocks and herds; all succeeded well; whatever he did, or was concerned in, prospered: 

and his substance is increased in the land; or "broke out"F20פרץ "erupit", Montanus, Piscator; "eruperit", Junius & Tremellius; "prorupit", Schultens, ; like a breach of waters; see 2 Samuel 5:20; exceeded all bounds; his riches broke forth on the right hand and on the left, and flowed in, so that there were scarce any limits to be set to them; he abounded in them; his sheep brought forth thousands; his oxen, camels, and asses, stood well, and were strong to labour; and his wealth poured in upon him in great plenty; all which was an eyesore to Satan, and therefore would insinuate that this was the sole spring and source of Job's religion, devotion, and obedience. 

Verse 11
But put forth thine hand now,.... With draw thine hand of providence, power, and protection, with which thou hast covered and screened him; and, instead of that, "send"F21שלח "mitte", Pagninus, Montanus, Junius & Tremellius, Schmidt. forth thine afflicting hand, not barely in a way of chastisement and correction, but in wrath and vengeance, consuming and destroying all he had; and this he desires might be done now, immediately, without delay, while Job was in the midst of his prosperity; for Satan was in haste to have mischief done to him, being an object of his great hatred and enmity: some, instead of "now", render it, "I pray thee"F23נא "quaeso", Junius & Tremellius, Piscator, Bolducius. , as being an entreaty of Satan, and an importunate one, and which he was eagerly desirous of obtaining; well knowing that no hurt could be done to Job without leave from God, or his doing it himself: the Vulgate Latin version is, "put forth thine hand a little", as if its being exerted but a little, or a small touch of it, would be sufficient to discover Job's hypocrisy; but Satan doubtless knew Job better than this suggests, and that such was his integrity, that a small trial would not affect him; and besides, he immediately adds: 

and touch all that he hath; which was not a slight touch, but an heavy one, reaching to all his family and substance, and to his person too, and the health of it at least; as appears by the proviso or saving clause put in by the Lord afterwards, when he gave leave to smite him: 

and he will curse thee to thy face; or, if he does not curse thee to thy faceF24אם לא "si non", Schultens. ; then, let it be so and so with me, worse than it now is; let me have my full damnation; for the words are an imprecation of the devil, wishing the worst of evils to himself, if Job, in such circumstances, did not "curse" God to his "face"; that is, not only openly and publicly, but impudently; signifying that he would fly in his face, like a man passionate, furious, and enraged, and like those wicked persons, hungry and hardly bestead, that would fret and curse their king and their God, Isaiah 8:21 or like those men, who, under their pains and sores, blasphemed him that had power over them, Revelation 16:10, or like those carnal professors, whose words were stout against God, Malachi 3:13 in suchlike passionate expressions Satan insinuates Job would break out against God, murmuring at and complaining of his providence, arraigning his wisdom, righteousness, and holiness, in his dealings with him: or, if "he does not bless thee to thy face"F25"Nisi in faciem tuam benedicet tibi", Piscator, Schmidt. , as it may be rendered; that is, either he "will bid thee farewell"F26"Si non in faciem tuam valere te jussurus sit", Schultens. , and apostatize from thee; see Gill on Job 1:5 as sometimes nominal professors do, when affliction and tribulation come upon them, they are offended, and drop their profession, Matthew 13:21 or, as others, "if he hath not blessed thee to thy face"F1"Si non super facies tuas benedixerit tibi", Montanus. ; then let it be thus with me, that is, it will be then a clear case, that Job in times past had only blessed God to his face, or outwardly; he had only honoured him with his lips, but his heart was far from him, and his fear towards him taught by the precept of men, as is the character of hypocrites, Isaiah 29:13 this Satan wickedly insinuates; one of the Targums is, 

if he does not provoke thee to the face of thy Word; Ben Melech interprets על פניו "by thy life", and takes it to be the form of an oath. 

Verse 12
And the Lord said unto Satan, behold, all that he hath is in thy power,.... This he said not as angry and displeased with Job, or as entertaining any ill opinion of him through the suggestions of Satan, nor as gratifying that evil spirit; but in order to convince and confound him, and to try the grace of Job, that he might shine the brighter; and it may be observed, that the Lord alone had the sovereign dispose of all that Job had, and that Satan could have no power over him or his, but what was given him: 

only upon himself put not forth thine hand; thus the Lord restrained Satan, who could do nothing without his leave, and limits and bounds the present affliction of his servant to his family and estate; reserving his person and the health of it for another temptation and trial: 

so Satan went forth from the presence of the Lord; the Targum adds, "with power", authority, liberty of acting; not from his general presence, which is everywhere, from whence there is no going; nor from his gracious presence, in which he had not been; and much less his glorious presence in heaven, from whence he had been cast long ago; but from the place where the sons and people of God worshipped, and where he granted his presence to them, and from conversing with God there: as soon as Satan had got leave, he at once went forth to execute what he had permission to do, glad at heart he had so far succeeded; and eager upon doing all the mischief he could to a man that was the butt of his malice, and the object of his envy and hatred; the sad effects and consequences of which follow. 

Verse 13
And there was a day,.... Which according to the Targum was the first day of the week, but this is not certain, nor material; nor can it be said whether it was the day following that, Satan had leave to do what he would with Job's substance, nor how long this was after that; for though Satan was no doubt eager upon it, and in haste to do mischief; yet besides its requiring some time to get the Sabeans and Chaldeans to march out of their own country into Job's, so he would contrive and fix upon the most proper time to answer his ends and purposes, which was 

when his (Job's) sons and daughters were eating, and drinking wine in their eldest brother's house; it should rather be rendered, "in the house of their brother, the firstborn"; that is, of Job; for בכור relates not to brethren, but to parents, as Gussetins observesF2Ebr. Comment. p. 127. : this was either the beginning of a new turn, or rotation of their feasting with each other, which might begin with the elder brother; or this was his birthday; see Job 1:4 and this was the day Satan pitched upon to bring all the following calamities and distresses upon Job; partly that they might fall with the greater weight upon him, and more sensibly affect him, coming upon him while his family was feasting; and while he was pleasing himself with the thoughts of having brought up his children to men's and women's estate, and of the affluent circumstances they were in; and of the unity, harmony, and love that subsisted amongst them, of which their present feasting to gether was a proof; and partly that these afflictions might the more look like the judgments of God upon him, just as the men of the old world were eating and drinking when the flood came and destroyed them all, Luke 17:27 and for the same reasons these were all brought upon him in one day, to crush him the more; and that it might be thought the hand of God was in it, in a way of wrath and vengeance, and so irritate him to curse him to his face, which was what Satan aimed at; see Isaiah 47:8. 

Verse 14
And there came a messenger unto Job,.... Not a messenger of Satan, as Jarchi, or one of his angels, or evil spirits; though this is a sense which is embraced not only by some Jewish Rabbins, but by several of the ancient Christian writers, as Sanctius on the place observes; and such they suppose the other messengers after mentioned were; but both this and they were servants of Job, who escaped the calamity that came upon the rest of their fellow servants: 

and said, the oxen were ploughing: the five hundred yoke of oxen Job had, Job 1:3, which were all out in the fields, and employed in ploughing them; and to plough with such was usual in those times and countries, as it now is in some places; see 1 Kings 19:19 

and the asses feeding beside them; beside the oxen, where they were ploughing, in pasture ground, adjoining to the arable land; and beside the servants that were ploughing with the oxen: "at their hands"F2על ידיהם "ad manus eorum", Mercerus. ; as it may be literally rendered, just by them, under their eye and care; or "in their places"F3"Suis locis", Vatablus, Schmidt; so Jarchi, Aben Ezra, and Bar Tzemach. ; where they should be, and where they used to feedF4"More solito", Schultens. ; these were the five hundred asses, male and female, reckoned among Job's substance, Job 1:3, which were brought hither to feed, and some for the servants to ride on; this ploughed land being at some distance from Job's house; and others to carry the seed that was was to be sown here: now the situation and employment of these creatures are particularly mentioned, to show that they were in their proper places, and at their proper work; and that what befell them was not owing to the want of care of them, or to the indolence and negligence of the servants. 

Verse 15
And the Sabeans fell upon them,.... Or, "Sheba fell"F5ותפל שבא "et delapsa est Seba", Montanus, Bolducius; "et irruit Sheba", Schmidt, Cocceius. ; that is, as Aben Ezra and Simeon Bar Tzemach supply it, an host of the Sabeans, or a company of them; these were not the descendants of that Sheba that sprung from Ham, Genesis 10:7 nor of him that came from Shem, Genesis 10:28, but from Sheba, the son of Jokshan, a son of Abraham by Keturah, who with the rest of her sons were sent into the east country, the country of Job; and these Sabeans, who descended from the same, were his near neighbours, Genesis 25:3, they were the inhabitants of one of the Arabias, it is generally said Arabia Felix; but that is not likely, since it was a very plentiful country, the inhabitants of which had no need to rob and plunder others; and besides was at a great distance from the place of Job's habitation, and lay to the south, and not the east; though StraboF6Geograph. l. 16. p. 536. indeed says, that the Sabeans inhabited Arabia Felix, and made excursions into Syria, which agrees with these Sabeans; but rather Arabia Deserta, as SpanheimF7Histor. Jobi, c. 3. sect. 12. p. 44, &c. has abundantly proved, a barren place; hence we read of Sabeans from the wilderness, Ezekiel 23:42, the inhabitants of which lived upon the plunder of others; and these being naturally given to spoil and rapine, were fit persons for Satan to work upon, as he does in the children of disobedience; into whose hearts he put it to make such a descent on Job's fields, and carry off his cattle, as they did; they fell upon his oxen and asses at once and unawares, in a body, in an hostile and furious manner: 

and took them away; as a booty; they did not kill them, but drove them off the ground, and led them into their own country for their use and service: 

yea, they have slain the servants with the edge of the sword; who were ploughing with the oxen, and looking after the asses, and who might make an opposition, though in vain; this was an addition to affliction, that not only his cattle were carried off, but his servants were slain, who were born in his house, or bought with his money: 

and I only am escaped alone to tell thee; this single servant was preserved, either by the special providence of God, in kindness to Job, that he might know of a certainty, and exactly, and what had befallen him, and how it came to pass, which men are naturally desirous of; or else, as it is generally thought, through the malice and cunning of Satan, that the tidings might the sooner be brought to him, and more readily be believed by him, and strike him with the greater surprise, a servant of his own running with it, whom he knew, and could believe; and he appearing with the utmost concern of mind, and horror in his countenance. 

Verse 16
While he was yet speaking, there came also another,.... Another messenger, one of Job's servants, from another part of his fields where his sheep were grazing, and was one of those that kept them; he came with another piece of bad news, even before the other had finished his whole account; and the same is observed of all the other messengers that follow: so Satan ordered it, that all Job's afflictions should come upon him at once, and the news of them be brought him as thick and as fast as they could, to surprise him the more into some rash expressions against God; that he might have no intermission, no breathing time; no time for prayer to God to support him under the affliction, and sanctify it unto him; no time for meditation upon, or recollection of, past experiences of divine goodness, or of promises that might have been useful to him; but they came one upon the back of another, to hurry him into some indecent carriage and behaviour towards God, being considered by him as his judgments upon him: 

and said, the fire of God is fallen from heaven; which the servant thought, or Satan put it into his mind to say, that it came immediately from God, like that which destroyed Nadab and Abihu and the murmurers in the camp of Israel, Leviticus 10:2 or, as it is commonly thought, is so called, because a most vehement one, as a vehement flame is called the flame of the Lord, Song of Solomon 8:6 this being such a fire as was never known, since the fire that came down from heaven and destroyed Sodom and Gomorrah, and the cities of the plain. I am inclined to think it was a prodigious flash or flashes of lightning; for as thunder is the voice of God, so lightning, which accompanies it, may be called the fire of God; and this agrees with the phraseology of the passage; it comes from heaven, or the air, and falls upon the earth, and strikes creatures and things in it; and which, as it is the effect of natural causes, Satan might be permitted to join them together and effect it; and this was done, and the news of it expressed in such language as to make Job believe that God was against him, and become his enemy, and that the artillery of heaven was employed to his harm, and to the ruin of his substance: 

and hath burnt up the sheep, and the servants, and consumed them; as the fire or lightning which came down from heaven and consumed the captains, and their fifties, in Elijah's time, 2 Kings 1:10 and such like effects of lightning are often to be observed, both with respect to men and cattle; these were the 7000 sheep Job was possessed of, Job 1:3 and which were all destroyed at once, with the servants that kept them, excepting one; creatures very productive and very useful both for food and clothing, and also used for sacrifice; and it is thought that Satan's end in the destruction of these was, that Job might conclude from hence that his sacrifices were not acceptable to God, and therefore it was in vain to serve him; which he hoped by this means to bring him to express in a passionate manner to God: 

and I only am escaped alone to tell thee; See Gill on Job 1:15. 

Verse 17
While he was yet speaking, there came also another,.... Another messenger from another part of Job's possessions, where his camels were, and this before the last messenger had told his story out: 

and said, the Chaldeans made out three bands, and fell upon the camels, and have carried them away; these were the 3000 camels, as in Job 1:3 and perhaps they were in three separate companies and places, 1000 in each, and therefore the Chaldeans divided themselves into three bands; or "appointed three heads"F6שמו שלשה ראשים "posuerunt tria capita", Montanus, Bolducius, Schmidt; "duces", Pagninus, Vatablus. , as it may be rendered; there were three bodies of them under so many leaders and commanders, and this was done, that they might the more easily take them; and they "diffused or spread themselves"F7ויפשטו "et diffuderunt se", Mercerus, Schmidt "effuderunt se", Cocceius. , as the word signifies, upon or about the camels; they surrounded them on all sides, or otherwise, these being swift creatures, would have run away from them: these Chaldeans or Chasdim were the descendants of Chesed, a son of Nahor, who was brother to Abraham, Genesis 22:20, who settled in the east country, not far from Job: and this agrees with the character that XenophonF8Cyropaedia, l. 3. c. 11. gives of the Chaldeans, at least some of them, in later times; that they lived upon robbing and plundering others, having no knowledge of agriculture, but got their bread by force of arms; and such as these Satan could easily instigate to come and carry off Job's camels: 

yea, and slain the servants with the edge of the sword, and I only am escaped alone to tell thee; See Gill on Job 1:15. 

Verse 18
While he was yet speaking, there came another,.... A servant of one of Job's sons, who was in waiting at the feast before mentioned, and here again repeated: 

and said, thy sons and thy daughters were eating, and drinking wine in their eldest brother's house; See Gill on Job 1:13. 

Verse 19
And, behold, there came a great wind from the wilderness,.... Most probably from the wilderness of Arabia, winds from such places being generally very strong, Jeremiah 4:11 as this was, and is called a "great one", a very strong and blustering one; and being so, and because of the effects of it, and being an uncommon and extraordinary one, as what follows shows, a "behold" is prefixed to the account, exciting attention and wonder: 

and smote the four corners of the house; which shows it to be an unusual wind, it blowing from all parts and on all sides; and was either a whirlwind, which whirled about this house; or Satan, with his posse of devils with him, took the advantage of the sweep of it, as it came by this house, and with all their force and strength, might and main, whirled it about it; otherwise Satan has no power to raise winds, and allay them at pleasure; God only creates them, holds them in his fists, and brings them out of his treasures; and this wind blowing from the desert, the devil and his angels took the opportunity, and with such violence whirled it about the house that it fell, as follows: 

and it fell upon the young men, and they are dead; not upon Job's sons only, but upon his daughters also, the word used takes in both; and Mr. Broughton renders it, "and it fell upon the young folk"; this was the sorest affliction of all, and which Satan reserved to the last, that if the others did not succeed to his wish, this might; and a very trying, grievous one it was, to lose all his children at once in such a manner, and at such a time; his children, which were parts of himself, whom he had taken so much care of in their education, who had been as olive plants about his table, and now brought up to men's and women's estates, comfortably settled in the world, and living in great peace and harmony among themselves, and not one of them left to comfort him under his other afflictions; and these taken away not by any distemper of body, which would have prepared him for the stroke, but by a violent death; and which had the appearance of the hand and judgment, wrath and vengeance of God; and while they were feasting together in mirth and gaiety, however innocent, and not in a serious frame of spirit, or having any serious turn upon their minds for death and eternity, of which they had no thought; had they been in the house of God attending religious worship, or though in their own houses, yet either in their closets praying, or else conversing about spiritual things, with one another, it would have greatly taken off of the affliction; but to be snatched into eternity at once, and in this manner, must be cutting to Job; though there is no reason to think that this was for any sin of theirs, or through any displeasure of God to them, but was permitted purely on Job's account, for the trial of his faith, patience, sincerity, and integrity; and here, as in the former instances, only one servant was spared to bring the sad tidings: 

and I only am escaped alone to tell thee; so that all the servants in the house, excepting this, perished in the ruins of it, as well as Job's sons and daughters; see Gill on Job 1:15. It is a notion of some Jewish writers, as Simeon bar Tzemach observes, that each of these messengers, as soon as they had delivered their message, died, and so all that Job had was delivered into the hands of Satan, and nothing left; but this seems contrary to Job 19:16. It may be observed that Aristeas, an Heathen writer, as quoted by Alexander PolyhistorF9Apud. Euseb. Praepar. Evangel. l. 9. c. 25. p. 431. , another Heathen writer, gives an account of each of these calamities of Job, just in the same order in which they are here. It may be observed from all this, that no character ever so great and high can secure persons from afflictions, even grievous ones; Job had an high and honourable character given and confirmed by God himself, yet so sorely afflicted; and let men be the beloved of God, his chosen and precious, his covenant people, the redeemed of the Lamb, righteous and godly persons, the sons and heirs of God, yet neither nor all of these exempt them from afflictions; and those that befall them are many, frequent, and continued, and come from different quarters, from men good and bad, and from devils, and all by the permission and according to the will of God. And this shows us the uncertainty of all outward enjoyments, gold, silver, cattle, houses, lands, children, friends and relations, all perishing, and sometimes suddenly taken away: and it may be observed, among all Job's losses, he did not lose anything of a spiritual nature, not one spiritual blessing; though he lost all his outward mercies, yet not the God of his mercies; not his covenant interest in him, nor his share in his love, favour, and acceptance, which all still continued; he did not lose his interest in a living Redeemer; his children were all dead, but his Redeemer lived, and he knew it; he did not lose the principle of grace in him, the root of the matter was still with him; nor anyone particular grace, not his faith and confidence in God, nor his hope of eternal life, nor his love and affection to God, and desire after him; nor his patience and humility; nor his integrity, faithfulness, and honesty, which he retained and held fast; nor any of his spiritual riches, which are durable; he had riches in heaven, where thieves cannot break through and steal, a better and a more enduring substance there, an inheritance incorruptible, reserved in the heavens his conduct under all this follows. 

Verse 20
Then Job arose,.... Either from table, being at dinner, as some think, in his own house; it being the time that his children were feasting in their eldest brother's house; or from the business in which he was employed, which he stopped on hearing this news; or from his seat, or chair of state in which he sat; or rather the phrase only signifies, that he at once, with strength of body, and rigour of mind, which were not lost, as often they are in such cases, went about the following things with great composure and sedateness. It is indeed generally observed, that there is an emphasis to be put on the word "then", which may be as well rendered "and", as if Job sat and heard very sedately, without any perturbation of mind, the loss of his substance; but when tidings were brought him of the death of his children, "then" he arose, as being greatly moved and distressed; but it should be observed till now there was no stop or intermission in the messengers, but before one had done speaking, another came and began to tell his story, and so there was no opportunity, as well as not the occasion, of arising and doing what follows; and which he did, not through the violence of his passion, or excess of grief, but as common and ordinary things, which were used to be done in that country for the loss of relations, and in token of mourning for them: 

and rent his mantle; or "cloak"F11את מעלז "pallium suum", Pagninus, Montanus, Junius & Tremellius, Piscator, Schultens; "tunicam suam", Munster, Cocceius, Schmidt, Jo. Henric. Michaelis. , as Mr. Broughton; but whether this was an outward garment, as each of these seem to be, if the same with ours, or an interior one, as some think, it is not very material to know; both were rent by Ezra upon a mournful occasion, Ezra 9:3, and it was usual to rend garments for deceased relations, or when they were thought to be so, see Genesis 37:29, though some think that this was on the account of the blasphemous thoughts the devil now suggested into his mind, being solicitous to gain his point, and work upon him to curse God; upon which he rent his garment to show his resentment and indignation at the thought of it, as the Jews used to rend their garments at hearing of blasphemy; but the first sense is best: 

and shaved his beard; either he himself, or his servant by his orders; and which was done among the eastern nations as a sign of mourning, see Isaiah 15:2 and among the Greeks, as appears from HomerF12 κειρασθαι τε κομην, &c. Odyss. 4. ver. 198. & Odyss. 24. ver. 46. ; nor was this contrary to the law in Deuteronomy 14:1, where another baldness, not of the head, but between the eyes, is forbidden for the dead; besides this was before that law was in being, and, had it been, Job was not bound by it, being not of the Israelitish nation: some, as Jarchi, Aben Ezra, and other Jewish writers, interpret this of his plucking or tearing off the hair of his head; but this neither agrees with the sense of the word here used, which has the signification of shearing or mowing, rather than of tearing or plucking, nor with the firmness and composure of Job's mind, who betrayed not any effeminacy or weakness; and though he showed a natural affection for the loss of his substance, and children, as a man, and did not affect a stoical apathy, and brutal insensibility, yet did not give any extraordinary vent to his passion: he behaved both like a man, and a religious man; he mourned for his dead, but not to excess; he sorrowed not as those without hope, and used the common tokens of it, and rites attending it; which shows that mourning for deceased relations, if done in moderation, is not unlawful, nor complying with the rites and customs of a country, in such cases, provided they are not sinful in themselves, nor contrary to the revealed and declared will of God: 

and fell down upon the ground; in veneration of God, of his holiness and justice, and as sensible of his awful hand upon him, and as being humbled under it, and patiently submitting to it; he did not stand up, and curse God to his face, as Satan said he would, but fell upon his face to the ground; he did not curse his King and his God, and look upwards, see Isaiah 8:21 but prostrated himself to the earth in great humility before him; besides, this may be considered as a prayer gesture, since it follows: 

and worshipped; that is, God, for who else should he worship? he worshipped him internally in the exercise of faith, hope, love, humility, patience, &c. and he worshipped him externally by praising him, and praying to him, expressing himself as in the next verse: afflictions, when sanctified, humble good men, cause them to lie low in the dust, and bring them near to God, to the throne of his grace, and instead of arraigning his providence, and finding fault with his dealings, they adore his majesty, and celebrate his perfections. 

Verse 21
And said, naked came I out of my mother's womb,.... Either literally, where he was conceived and lay, and from whence he came into the world, though he afterwards wishes he never had, or had died as soon as he did, Job 3:10, and so it is expressive of his birth, and the circumstance of it; or figuratively, his mother earth, from whence the first man sprang, and so all his posterity with him, being as he of the earth, earthly, see Ecclesiastes 12:7, which sense is mentioned by Jarchi and Aben Ezra; but the first sense seems best: the nakedness referred to is not of the mind or soul, being destitute of righteousness and holiness, with which the following clause will by no means agree, but nakedness of body; and therefore as soon as a child is born, one of the first things done to it is to wrap it in clothes provided for it, see Ezekiel 16:4 and also a being without the things of this life; the apostle's words are a proper comment on these, and explain them, and perhaps these are referred to by him, "we brought nothing into this world", 1 Timothy 6:7, this shows the necessity of the early care of Providence over us, and what reason we have to be thankful for unknown mercies at the time of birth, and in the state of infancy, Psalm 22:9 and what obligations children lie under to parents, and what benefits they receive from them at their first entrance into the world, and which they should religiously requite when through old age they stand in need of their assistance, 1 Timothy 5:4, and this may also serve to abate the pride of man, who will have no reason to boast of his riches, nor of his fine clothes, when he considers his original nakedness; and more especially the use of it may be, and which seems to be the use Job made of it, to make the mind easy under the greatest losses. Job considered he did not bring his substance, his servants, and his children into the world with him; and now they were taken from him, he was but as he was when he came into the world, and not at all the worse; he knew how to be abased, and to abound, and in both was content: 

and naked shall I return thither; not into his mother's womb in a literal sense, which was impossible, John 3:4, but to the earth, and to the dust of it, Genesis 3:19, pointing to it with his finger, on which he now lay; meaning that he should go to the place appointed for him, the grave, the house of all living, Job 30:23, and so the Targum here has it, 

to the house of the grave, where he should lie unseen, as in his mother's womb, till the resurrection morn; which would be a kind of a regeneration of him, when he should be delivered up from thence, and enjoy a state of happiness and glory: he should descend into the grave as naked as he was born, respecting not so much the nakedness of his body, as being stripped of all worldly enjoyments, see Ecclesiastes 5:15 and he says this in his present view of things; he thought once he should have died in his nest, Job 29:18, in the midst of all his prosperity, and left a large substance to his children; but now all was taken away, and for the present had no hope or expectation of a restoration, as afterwards was; but whereas he was now naked and bare of all, he expected he should continue and die so: or this is said with respect to the common case of men, who it is certain cannot carry anything out of the world with them, either riches or honour, but must leave all behind them, 1 Timothy 6:7 which may serve to loosen the minds of men from worldly things, not to set their eyes and hearts upon them, nor to put their trust and confidence in them; and good men may part with them, especially at death with pleasure, since they will have no further use of them, and will have a better and a more enduring substance in their stead: 

the Lord gave, and the Lord hath taken away; all outward enjoyments, all the good things of this world, are the Lord's, and at his dispose; the earth, and the fulness of it; kingdoms, nations, countries, houses and lands, the beasts of the field, and cattle on a thousand hills; the gold and silver, and all the riches of the earth: and these are the gifts of his providence to the sons of men; nor have they anything but in a way of giving and receiving; and even what they enjoy, through diligence and industry, is owing to the blessing of God; and who gives not in such sort as that he loses his property in what is given; this he still retains, these are talents which he puts into the hands of men to use for themselves and others, and for which they are accountable to him; and they are but stewards, with whom he will hereafter reckon, and therefore has a right to take away when he pleases; and both Job ascribes to God, not only the giving, but the taking away: he does not attribute his losses to second causes, to the Sabeans and Chaldeans, to the fire from heaven, and the wind from the desert, but to God, whose sovereign will and overruling hand were in all; these were but the instruments of Satan, and he had no power but what was given from God; and therefore to the counsel of his will, who suffered it, Job refers it, and for that reason sits down satisfied and quiet. This is all to be understood of temporal things only; for of spiritual things it cannot be said that God gives and takes away; such gifts are without repentance, and are irreversible, Romans 11:29, the Targum is, 

"the Word of the Lord hath given, and the Word of the Lord and the house of his judgment hath taken away; the Septuagint and Vulgate Latin versions add, 

as it pleased the Lord, so it is done:' 

blessed be the name of the Lord; for all his blessings and mercies; for all the gifts of nature and providence that had been bestowed, which could not be claimed, and of which he knew himself unworthy; and for the continuance of them so long with goodness and mercy had followed him all the days or his life hitherto, and still he had mercies to bless God for; his wife was still with him, he had some servants left, his own life was spared; he continued as yet in health of body, and therefore could sing of mercy as well as judgment; nor is there any state on earth a man can be in, but there is something to bless God for; wherefore the apostle's exhortation will always hold good, "in everything give thanks": 1 Thessalonians 5:18; besides the name, the nature, the perfections, of God are always the same, and therefore always to be celebrated, and blessing, honour, and glory, are to be ascribed to him continually, in every state and condition of life; wherefore the Arabic version adds, "from henceforth, and for ever"; which agrees with Psalm 72:19; and thus Job, instead of cursing God, blesses him, and proves the devil to be a liar, as he was from the beginning; and shows his superiority over him through the power of divine grace; this evil one could not touch him, he was overcome by him, and his designs defeated. 

Verse 22
In all this Job sinned not,.... Not that he was without sin, he was conscious to himself of it, and owns it, Job 9:20; but in all the above things he did or said he sinned not; not in his rending his garments, in shaving his head, and laying himself prostrate on the ground, which were done as common usages in such cases, and not through excess of passion; nor in anything that dropped from his lips, which were ill-becoming the character he bore as a religious man; and though he might be guilty of some failings and imperfections, as the best of men are, even in doing the best of things, yet he sinned not that sin the devil said he would, that is, curse God to his face; there was nothing of this, nor like it, but the reverse of it in all he said and did: 

nor charged God foolishly: or "gave not folly to him"F13ולא נתן תפלה και ουκ εδωκεν αφροσυνην, Sept. "nec attribuit insulsitatem", Junius & Tremellius, Piscator, Drusius. ; did not ascribe it to him, did not arraign his wisdom, nor charge him with folly; though there might be some things he could not account for, or see into the reasons of them, he knew the Lord could; he considered that he was a God of knowledge, the only and all wise God, and did all things after the counsel of his will, and to answer the best ends and purposes, and therefore he submitted all to his wisdom; nor did he himself speak foolishly of him, arraigning his justice and holiness, as if he had done wrong to him; he knew there was no unrighteousness in God, nor in any of his ways and works, and that he had a right to do what he would with his own, to give and take it away at his pleasure: he spoke nothing that was "unsavoury"F14תפלה "insulsum", Pagninus, Montanus, Vatablus, Bolducius. , as the word signifies; nothing contrary to right reason and true religion; nothing unsuitable unto, or unbecoming him as a man, as a religious man, as in connection with God, a servant of his, and one that feared him. The Arabic version is, "nor blasphemed God"; and the Targum, 

neither did he set in order words of blasphemy before God; he did not curse God, as Satan said he would, neither in heart and thought, nor in words; this is a testimony of him given by the Lord himself, the searcher of hearts, and who only could give such a testimony of him; and which, as Cocceius observes, is a proof of the divine authority of this book. 

02 Chapter 2 
INTRODUCTION TO JOB 2 

This chapter gives an account of a second trial of Job's constancy and integrity, the time and occasion of it, Job 2:1; the motion made for it by Satan, which being granted, he smote him from head to foot with sore boils, which he endured very patiently, Job 2:4; during which sad affliction he is urged by his wife to give up his integrity, which he bravely resisted, Job 2:9; and the chapter is concluded with an account of a visit of three of Job's friends, and of their conduct and behaviour towards him, Job 2:11. 

Verse 1
Again, there was a day, when the sons of God came to present themselves before the Lord,.... When good men, professors of religion, met together by agreement to worship the Lord; the Targum calls them companies of angels, interpreting the words of them, and of their standing before the Lord, as most interpreters do; how long this time of their meeting was from the former cannot be said, probably but a few days, a week or fortnight at most; the Targum says, it was on the day of the great judgment, and which, as in Job 1:6; was at the beginning of the year; so that according to this, and other Jewish writers, there was a whole year between this and the former meeting, and so between the first and second trial of Job; but this is not likely, since Satan would never give him so much breathing time; nor can it be thought that Job's friends should stay so long before they paid him a visit, which was not till after this day: 

and Satan came also among them to present himself before the Lord; being either obliged to it upon a summons to appear before God, and give an account of what he had been doing on the earth, and especially to Job; or rather he came willingly, seeking an opportunity to continue his charge against Job, and to accuse him afresh, and get his commission enlarged to do him more mischief, which he could not do without a fresh grant. 

Verse 2
And the Lord said unto Satan, whence camest thou?.... The same question is put to him, and the same answer is returned by him; See Gill on Job 1:7. 

Verse 3
And the Lord said unto Satan, hast thou considered my servant Job, that there is none like him in the earth, a perfect and an upright man, one that feareth God, and escheweth evil?.... The same with this is also before put unto Satan, and the same character given of Job, which is here continued and confirmed, with an addition to it; for Job was no loser, but a gainer in his character by his afflictions and trials: 

and still he holdeth fast his integrity. The first man Adam was made upright, but by sinning he lost his integrity, and since the fall there is none in man naturally; it is only to be found in regenerate and renewed persons, who have right spirits renewed in them; by which principle of grace wrought in them they become upright in heart, and walk uprightly. The word used signifies "perfection"F15תמתו του τελειοτητος, Polychronius in Drusius; "perfectionem suam", Pagninus, Montanus, Mercerus. , which Job had not in himself, but in Christ; though it may denote the truth and sincerity of his grace, and the uprightness of his walk, and the simplicity of his conversation, the bias of his mind, and the tenor of his conduct and behaviour towards God and men; this principle he retained, this frame and disposition of soul continued with him, and he acted up to it in all things; he held fast his faith and confidence in the Lord his God, and he professed his cordial love and sincere affection for God, and his filial fear and reverence of him; and this he did still, notwithstanding all the assaults and temptations of Satan, and all the sore afflictions and trials he met with; an instance this of persevering grace, and of the truth of what Job after expresses, Job 17:9; and this he did, even says the Lord to Satan: 

although thou movedst me against him, to destroy him without cause; not that Satan could work upon God as he does upon men, both good and bad, especially the latter; nor could he so work upon him as to cause him to change his mind and will, who is unchangeable in his nature and purposes; but the sense is, he made a motion to him, he proposed it, requested and entreated, and did not barely propose it, but urged it with importunity, was very solicitous to have it done; and he prevailed and succeeded according to God's own determinate counsel and will, though only in part; for he moved him to "destroy him", himself, his body, if not his soul; for this roaring lion seeks to devour men, even the sheep and lambs of Christ's flock: or "to swallow him up"F16לבלעו "ad deglutiendum eum", Montanus; "ad illum absorbendum", Schultens; "ut absorberem eum", Michaelis. , as the word signifies; that he might be delivered to him, who would make but one morsel of him, swallow him up alive, as a lion any creature, or any other beast of prey. Mr. Broughton renders it, "to undo him"; and we say of a man, when he has lost his substance, that he is undone; and in this sense Job was destroyed or undone, for he had lost his all: and this motion was made "without cause", there was no just reason for it; what Satan suggested, and the calumny he cast upon Job, was not supported by him, he could give no proof nor evidence of it; and it was in the issue and event "in vain", as the wordF17חנם διακενης, Sept. "frustra", V. L. Junius & Tremellius, may be rendered; for he did not appear, notwithstanding all that was done to him, to be the man Satan said he was, nor to do the things, or say the words, Satan said he would. 

Verse 4
And Satan answered the Lord, and said,.... Satan would not as yet own that Job was the man the Lord had described; but still would suggest, that he was a selfish and mercenary man, and that what had been done to him was not a sufficient trial of his integrity; the thing had not been pushed far and close enough to discover him; he had lost indeed his substance, and most of his servants, and all his children, but still he had not only his own life, but his health and ease; and so long as he enjoyed these he would serve God, though only for the sake of them: and therefore, says he, as it is usually and proverbially said: 

skin for skin, yea, all that a man hath will he give for his life; the Targum is,"member for member;'which the Jewish commentators, many of them, explain thus, that if a man's head or his eyes are in danger, he will lift up his hand or his arm, and expose that in order to save the other; but the word is generally used of the skin, and so it may in this sense; and mean the skin of his hand, as a shield for the skin of his head or eye, as Gussetius observesF18Ebr. Comment. p. 582. : some understand it of the skins of others for his own skin, which he will part with, that he may keep that; nay, he will give all that he is possessed of for the preservation of his life, so dear is that unto him; meaning either the skins of beasts, in whom the principal substance of men consisted in those times and countries, and whose skins slain for food, and in sacrifice, might be of worth and value, and used in traffic; or, as others think, money cut out of leather made of skins is meant, which a man would part with, even all such money he had in the world, and even his "suppellex", or all the goods of his house, for to save his life: or the sense is, that Job would not only give the skins of his beasts, even of all that he had, for his own skin, but the skins of his servants, nay, of his own children, provided he could but keep his own skin; and hereby Satan suggests, that Job did not regard the loss his cattle, nor of his servants, nor even of his children, so long as he had his own life and health; and thus represents him as a lover of himself, and as cruel and hardhearted, and without natural affections to his children; the contrary to which is very manifest from Job 1:5; or rather this designs his own skin, and may be rendered, "skin upon skin", or "skin even unto skin", or "skin within skin"F19עור בעד עור "cutim super cute", Schultens. ; for man has two skins, an inward and an outward one, called the "cutis" and "cuticula", "derma" and "epidermis"; the latter is of a whitish colour, and is properly the covering of the skin, is very thin, and void of sensationF20Vid Bartholin. Anatomia Reform. l. 1. c. 1. & 9. , which may be raised up by a blister, and taken off without pain; but the other is reddish, and very sensible of pain, and cannot be taken off without putting a man to the most exquisite misery; and yet a man will part with both skins, and if he had ever so many, or he willing to be put to the greatest torment, rather than part with his life: and to this one point all the above senses, and others given by interpreters, tend, namely, to observe how precious the life of man is to him; and if this was all that Satan meant, it is very trite; but he seems to insinuate something more, and that is, that any man, and so Job though reckoned a good man, would not only part with all the skins he had, and the substance he was possessed of, to save his life, but he would part with his God, and his religion, and the profession of it, for the sake of it, which is false; for there is something more valuable than life to good men; they reckon the loving kindness of God better than life, and would sooner lose their lives than risk the danger of losing their interest in it; and are willing to part with their lives for the sake of God and true religion, for the sake of Christ and his Gospel, and for his cause and interest, as many have done. 

Verse 5
But put forth thine hand now, and touch his bone and his flesh,.... That is, his body, which consisted of flesh and bones; these are the constituent parts of the body, and which distinguish it from spirit, Luke 24:39; this is the motion made by Satan for a second trial of Job's integrity; he moves that God would take off his hand of providence over him, which secured his health unto him, and stretch his hand of power upon him, and fill his flesh with diseases, and his bones with rottenness; or break them, and touch him to the quick, to the marrow, which gives exquisite pain; or by his bone may be meant him himselfF21So Gussetius and Genevenses, in ib. p. 630. : 

and he will curse thee to thy face; he will fly in thy face, arraign thy providence, and call in question thy wisdom, justice, truth, and faithfulness: or he will "bless thee"F23יברכך "benedicet tibi", Piscator, Cocceius, Schmidt. , and take his farewell of theeF24"Te valere jubebit", Schultens. , and have nothing more to do with thee or religion; if he does not do this, for something is to be understood, the words being an imprecation, let me be in a worse condition than I am at present; let me not have the liberty of ranging about in the earth, to do the mischief I delight in; let me bound, and cast into the bottomless pit before my time, or be thrown into the lake burning with fire and brimstone, where I know I must be forever. 

Verse 6
And the Lord said unto Satan, behold, he is in thine hand,.... Well may a behold be prefixed to this, it being matter of wonder and astonishment that a saint and servant of God should be permitted to be in the hand of Satan; which yet must not be so understood; as if he was off of, and no more upon the heart of God; or as if he was out of the hands of God, and out of the hands of Christ; or as if he was become Satan's property, and a child of his; for neither of these can be true of a good man: nothing can separate him from the love of God; not Satan and all his principalities and powers; nor can men or devils pluck them out of his hands, nor out of the hands of his son; nor can those who are the children of God be any more the servants of sin, or the vassals of Satan; or in other words, nor can any of them be a child of God one day, and a child of the devil the next, which is the divinity of some men: nor is the sense of this passage, that Satan had leave to do with Job as he pleased, for then he would have utterly destroyed him; but the power granted him was a limited one, as follows: 

but save his life: or "soul"F25את נפשו "animum ejus", Pagninus, Montanus, Cocccius, Schmidt, Schultens. ; which some understand of his rational soul, that which remains after death, and which, MaimonidesF26Moreh Nevochim, par. 3. c. 22. p. 398. observes, Satan has no power over; and according to some the meaning is, do not disturb his mind to distraction, so as to deprive him of his senses, and of the exercise of his rational powers, which through the influence of Satan men have sometimes lost; see Mark 5:4; this is barred against in the permission granted; for otherwise it would not have been a proper trial of Job's integrity; for, should he have been deprived of his reason, and uttered ever such bad things, it would have been no proof of his insincerity; as may be observed in good men in a delirium, they will utter bad words, and do or attempt to do bad things, which is not to be ascribed to their want of grace, but to their want of reason: but rather "life" is meant; not Job's spiritual life, for that was in no danger of being lost; all the devils in hell cannot deprive a truly good man of his spiritual life; grace in him is a well of living water, springing: up to eternal life; he can never die the second death; his life is hid with Christ in God, and is bound up in the bundle of life with the Lord his God, who so is out of the reach of Satan; but corporeal life, which the devil by permission may take away, and is said to have the power of death, which by leave he exercised over men, but here he is restrained from it: Job's life must be spared, that it might fully appear he got the victory over Satan, and stood in his integrity; and that he might still glorify God in a course of afflictions he was yet to endure, in the exercise of his faith, hope, love, patience, humility, submission, and resignation of his will to God; and besides, his appointed time was not come, he had many more days, months, and years, the number of which were with God, to live in the world, as he accordingly did. 

Verse 7
So went Satan forth from the presence of the Lord,.... With leave and license, with power and authority, as the Targum; having got his commission enlarged, on a fresh grant, to do more mischief to Job, he departed directly and immediately, being eager to put in execution what he had a permission to do; See Gill on Job 1:12, 

and smote Job with sore boils, from the sole of his foot unto his crown: with hot and burning ulcers, such as were inflicted on the Egyptians in the plague of the boils and blains, called the botch of Egypt, see Exodus 9:10; it is in the original text "with a bad boil", or "the worst"F1בשחין רע "nicere malo", Pagninus, Montanus, Piscator, Schmidt; "maligno", Cocceius, Michaelis, "pessimo", Junius & Tremellius, Schultens. ; it was as it were but one boil; they stood so thick and close together, that they were as one, reaching from head to foot, and spreading all over his body, so that there was no part free; he was full of sores; as Lazarus, and to him may be applied what is said in a figurative sense of the Jews, Isaiah 1:6; and this boil or boils were of the worst sort, and most hot and angry, and gave the most exquisite pain, and what Job was "smitten" with at once; they did not rise up in pimples and pustules at the first, and gradually gathered and came to an head, but he was at once covered with burning ulcers at their height, and with running sores; this was done by Satan, through divine permission; who, when he has leave, can inflict diseases on the bodies of men, as he did in the days of Christ on earth, see Matthew 17:15; some Jewish writers, as R. Simeon, say, that the devil heated the air, and thereby caused inflammation in Job's blood, which broke out in boils; but then this would have affected others besides him: many are the conjectures of learned menF2Vid. Reiskii dissert. de Morbo Jobi, in Thesaur. Dissert. Philolog. par. 1. p. 556. about this disease of Job's, some taking it to be the leprosyF3Origen contr. Cels. l. 6. p. 305. So Michaelis in Lowth. Praelect. de Sacr. Poes. Heb. p. 182, 201, 202. , others the scurvy, others an erysipelas, &c. Bolducius reckons up no less than fourteen diseases that are attributed to him, collected from his own words, Job 7:5; a late learned writerF4Delaney's Life of King David, vol. 2. p. 147. thinks it was the smallpox. 

Verse 8
And he took him a potsherd to scrape himself withal,.... His mouth was shut, his lips were silent, not one murmuring and repining word came from him, amidst all this anguish and misery he must be in; much less anything that looked like cursing God and blaspheming him, as some are said to do, because of their pains and their sores, Revelation 16:11; but Job bore his with the utmost patience; he took a piece of a broken pot, which perhaps lay in the ashes among which he sat, and scraped himself with it; either as some think to allay the itching, or rather to remove the purulent matter that ran from his boils; which he used instead of linen rags to wipe them with, having no surgeon to come near him, to mollify his ulcers with ointment, to supple them with oil, and lay healing plasters upon them; there were none to do any of these things for him; his maids and his servants, and even his wife, stood at some distance from him; the smell of him might be so nauseous, that it was intolerable, he was obliged to do what was done himself, which is here mentioned; though it seems something strange and unnatural, considering his case; Schmidt thinks that this scraping was done by him as a rite and ceremony used by mourners in those times and countries, and which Job would not omit though his body was full of sores: 

and he sat down among the ashes; which was often done in cases of mourning and humiliation, see Jonah 3:6; and which Job did to humble himself under the mighty hand of God upon him; whether these ashes were outside or inside the house is not certain; some think they were outside, and that he had no house to dwell in, nor bed to lie on, nor couch to sit upon, and therefore was obliged to do as he did; but the contrary is evident from Job 7:13; others say, that his disease being the leprosy, he was obliged to sit alone and outside; but it is not certain that that was his disease; and besides, the law concerning lepers did not as yet exist; and had it, it would not have been binding on Job, who was not of the Israelitish nation: the vulgar notion that Job sat upon a dunghill outside the city has no other foundation than the Septuagint version of this passage, which is a wrong one; for his sitting in ashes, there might be a reason in nature, and it might be chosen on account of his disease; for ashes are a drier, and an abstersive of ulcers, and GalenF6De simpl. Med. ad Paternian. apud Schenchzer. Physic. Sacr. vol. 4. p. 661. says they are used in fresh wounds to stop the flow of the blood. 

Verse 9
Then said his wife to him,.... The JewsF7T. Hieros. Sotah, fol. 20. 3. , who affect to know everything, say, that Job's wife was Dinah, the daughter of Jacob, as the Targum, but this is not very likely; however, we may observe that polygamy had not obtained in these early times; Job had but one wife, and very probably she is the same that after all this bore him ten children more; since we never read of her death, nor of his having any other wife, and might be a good woman for anything that appears to the contrary; and Job himself seems to intimate the same, though she was in the dark about this providence, and under a sore temptation on that account; and therefore says to her husband: 

dost thou still retain thine integrity? not as blaming him for insisting and leaning on his integrity, and justifying, and not humbling himself before God, when he should rather confess his sins and prepare for death; for this is contrary to the sense of the phrase used, Job 2:3; where Job is applauded by the Lord himself for holding fast his integrity; nor will Job's answer comport with this sense of her words; nor did she speak as wondering that he should still retain it among so many sore temptations and afflictions; though indeed persevering grace is a marvellous thing; but then he would never have blamed her for such an expression: nor said she this as upbraiding and reproaching him for his religion and continuance in it, and mocking at him, and despising him on that account, as Michal did David; but as suggesting to him there was nothing in religion, and advising him to throw up the profession of it; for he might easily see, by his own case and circumstances, that God had no more regard to good men than to bad men, and therefore it was in vain to serve him; the temptation she laboured under was the same with that good man's, Asaph, Psalm 73:11, 

curse God, and die: which is usually interpreted, curse God and then destroy thyself; or utter some such blasphemous words, as will either provoke him to destroy thee, or will make thee liable to be taken notice of by the civil magistrate and put to death for it; or do this in revenge for his hand upon thee, and then die; or, though thou diest; but these are all too harsh and wicked to be said by one that had been trained up in a religious manner, and had been so many years the consort of so holy and good a man: the words may be rendered, "bless God and die"F8ברך אלהים "benedic Deo", Montanus, Piscator, Schmidt, Michaelis. ; and may be understood either sarcastically, go on blessing God till thou diest; if thou hast not had enough of it, take thy fill of it, and see what will be the issue of it; nothing but death; wilt thou still continue "blessing God and dying?" so someF9"Benedicendo et moriendo", Junius & Tremellius, Cocceius, Broughton. render the words, referring to what he had said in Job 1:21; or else really and sincerely, as advising him to humble himself before God, confess his sins, and "pray"F11"Supplica Deo", Tigurine version; so some in Munster. unto him that he would take him out of this world, and free him from all his pains and sorrow; or rather the sense is, "bless God": take thy farewell of himF12"Valere jubeas numen et morere", Schultens; "valedic Deo", so some in Mercer. ; bid adieu to him and all religion, and so die; for there is no good to be hoped for on the score of that, here or hereafter; or at least not in this life: and so it amounts to much the same as before; and this sense is confirmed by Job's answer, which follows. 

Verse 10
But he said unto her, thou speakest as one of the foolish women speaketh,.... The wicked and profane women of that age; he does not say she was one of them, but spake like them; which intimates that she was a good woman, and had always been thought to be so; but now spake not like herself, and one of her profession, but like carnal persons: Sanctius thinks Job refers to the Idumean women, who, like other Heathens, when their god did not please them, or they could not obtain of them what they desired, would reproach them, and cast them away from there, throw them into the fire, or into the water, as the Persians are said to do; and so Job's wife, because of the present afflictive providence, was for casting off God and all religion; in this she spake and acted like those wicked people later observed, Job 21:14; and like those carnal professors among the Jews in later times, Malachi 3:14; this was talking foolishly, and Job's wife spake after this foolish manner, which he resented: 

what? this he said as being angry with her, and having indignation at what she said; and therefore, in this quick, short, and abrupt manner, reproves her for her folly: 

shall we receive good at the hand of God, and shall we not receive evil? as all good things temporal and spiritual, the blessings of Providence; and all natural, though not moral evil things, even all afflictions which seem, or are thought to be evil, come from the mouth of God, and are according to his purpose, counsel, and will; so they are all dispensed by the hand of God, and should be kindly, cheerfully, readily, and willingly received, the one as well as the other; see Lamentations 3:38. Job suggests that he and his wife had received many good things from the Lord, many temporal good things, as appears from Job 1:2; they had their beings in him, and from him; they had been preserved in them by him; they had had an habitation to dwell in, and still had; God had given them food and raiment, wherewith it became them to be content; they had had a comfortable family of children until this time, and much health of body, Job till now, and his wife still, for ought appears; of their former happy circumstances, see Job 29:1; and besides these outward mercies, they had received God as their covenant God, their portion, shield, and exceeding great reward; they had received Christ as their living Redeemer; they had received the Spirit, and his grace, the root of the matter was in them; they had received justifying, pardoning, and adopting: grace, and a right unto and meetness for eternal life, which all good men receive of God; and therefore such must expect to receive evil things, or to partake of afflictions, since God has appointed these for them, and has told them of them, that they shall befall them; and beside they are for their profit and advantage; and the consideration of the good things that have been received, and are now enjoyed, as well as what they have reason to believe they shall enjoy in heaven to all eternity, should make them ready and willing to bear evil things quietly and patiently; see Hebrews 11:26; so Achilles in HomerF13Iliad 24. ver. 527-530. represents Jove as having two vessels full of gifts, one of good things, the other of evil, and sometimes he takes and gives the one, and sometimes the other: 

in all this did not Job sin with his lips; not in what he said to his wife, it was all right and good; nor under the whole of his affliction hitherto, he had not uttered one impatient, murmuring, and repining word at the hand of God; the tongue, though an unruly member, and under such providences apt to speak unadvisedly, was bridled and restrained by Job from uttering anything indecent and unbecoming: the Targum, and many of the Jewish writers, observe that he sinned in his heart, but not with his lips; but this is not to be concluded from what is here said; though it is possible there might be some risings of corruptions in his heart, which, by the grace of God that prevailed in him, were kept under and restrained from breaking out. 

Verse 11
Now when Job's three friends heard of all this evil that was come upon him,.... Of the loss of his substance, servants, and children, and of his own health; the news of which soon spread in the adjacent countries, Job being a person of great note, and his calamity so very extraordinary and uncommon: who these three friends were is after observed; they living at some distance from him, held a correspondence with him, and he with them, being good men; and now act the friendly part in paying him a visit under such circumstances; Proverbs 17:17; 

they came everyone from his own place; from the country, city, town, or habitations where they lived; whether they walked or rode is not said, their names are as follow: arpar 

Eliphaz the Temanite, and Bildad the Shuhite, and Zophar the Naamathite; the first of these, Eliphaz, was either from Teman, a city in Edom, on the borders of Arabia Deserta, as the Targum; or a descendant of Teman, a grandson of Esau; not Eliphaz the son of Esau, Genesis 36:11 as the Targum on that place says; for he was the father of Teman, from whom this Eliphaz sprang: the second, Bildad, was a descendant from Shuah, a son of Abraham, by Keturah, Genesis 25:2; whose posterity with geographers are called Sauchites, Sauchaeans, Sacceans, and settled in Arabia Deserta, from whence Bildad came: the third, Zophar the Naamathite, who he was, and why so called, is not certain; there is nothing but conjectures concerning him; it is most probable that he lived in Arabia Deserta, or on the borders of it, near to Job's country and that of his other two friendsF14Vid. Spanhem. Hist. Jobi, c. 11. sect. 3. &c. ; there was a Naamath in the land of Uz, which was Job's country according to FreteliusF15Apud Adrichom. Theatrum. T. S. p. 21. : the Septuagint version calls Eliphaz the king of the Temanites, and Bildad the tyrannus, or governor, of the Sauchaens, and Zophar king of the MinaeansF16So Aristeas, Philo and Polyhistor apud Euseb. Praepar. Evangel. l. 9. c. 25. p. 431. : 

for they had made an appointment together; upon hearing of Job's trouble, they got together, and fixed upon a time and place to meet together and proceed on in their journey to Job's house: 

to come to mourn with him, and to comfort him; the first word signifies to "move to him"F17לנוד לו "verbum" נוד "migrare, et sese movere significat", Mercerus, so Ben Melech. not as Sephorno explains it, to go with him from place to place, that he might not lay hands on himself; but rather, as the Latin interpreter of the Targum, to move their heads at him; as persons, to show their concern for, and sympathy with, the afflicted, shake their heads at them: the meaning is, that they came to condole his misfortunes, and to speak a word of comfort to him under them; and no doubt but they came with a real and sincere intent to do this, though they proved miserable comforters of him; Job 16:2. 

Verse 12
And when they lifted up their eyes afar off,.... Either when at some distance from Job's house, and he being without in the open air, as some think; or as they entered his house, he being at the further part of the room, or in another further on, which they could see into: 

and knew him not; at first sight; until they came nearer to him, his garments being rent, and his head shaved, and his body covered all over with boils; so that he was so deformed and disfigured that they could not know him at first, and could scarcely believe him to be the same person: 

they lifted up their voice and wept: they wept and cried aloud, being greatly affected with the sight of him, and their hearts sympathizing with him under his afflictions, being his cordial friends, and of that disposition, to weep with those that weep: 

and they rent everyone his mantle, or "cloak"; in token of mourning, as Job had done before; see Gill on Job 1:20, 

and sprinkled dust upon their heads towards heaven; that is, they took up handfuls of dust from off the ground, and threw it up in the air over their heads, which fell upon them and covered them; which was another rite or ceremony used by mourners, as Jarchi observes, and showed the vehemence of their affections and passions, and the confusion they were in at seeing their friend in such a miserable condition; see Joshua 7:6. 

Verse 13
So they sat down with him upon the ground seven days and seven nights,.... Which was the usual time of mourning, Genesis 50:10; not that they were in this posture all this time, without sleeping, eating, or drinking, and other necessaries of life; but they came and sat with him every day and night for seven days and nights running, and sat the far greater part of them with him, conforming themselves to him and sympathizing with him: 

and none spake a word unto him; concerning his affliction and the cause of it, and what they thought about it; partly through the loss they were at concerning it, hesitating in their minds, and having some suspicion of evil in Job; and partly through the grief of their own hearts, and the vehemence of their passions, but chiefly because of the case and circumstances Job was in, as follows: 

for they saw that his grief was very great; and they knew not well what comfort to administer, and were fearful lest they should add grief to grief; or they saw that his "grief increased exceedingly"F18כי גדל הכאב מאד "quod creverat dolor valde", Pagninus, Montanus; so Mercerus Schultens, Michaelis, and the Targum. ; his boils, during these seven days, grew sorer and sorer, and his pain became more intolerable, that there was no speaking to him until he was a little at ease, and more composed and capable of attending to what might be said; they waited a proper opportunity, and which they quickly had, by what Job said in the following chapter: this account is given of his three friends in this place, because the greater part of the book that follows is taken up in giving an account of a dispute which passed between him and them, occasioned by what he delivered in the next chapter. 

03 Chapter 3 
INTRODUCTION TO JOB 3 

In this chapter we have an account of Job's cursing the day of his birth, and the night of his conception; Job 3:1; first the day, to which he wishes the most extreme darkness, Job 3:4; then the night, to which he wishes the same and that it might be destitute of all joy, and be cursed by others as well as by himself, Job 3:6; The reasons follow, because it did not prevent his coming into the world, and because he died not on it, Job 3:10; which would, as he judged, have been an happiness to him; and this he illustrates by the still and quiet state of the dead, the company they are with, and their freedom from all trouble, oppression, and bondage, Job 3:13; but however, since it was otherwise with him, he desires his life might not be prolonged, and expostulates about the continuance of it, Job 3:20; and this by reason of his present troubles, which were many and great, and came upon him as he feared they would, and which had made him uneasy in his prosperity, Job 3:24. 

Verse 1
After this opened Job his mouth,.... order to speak, and began to speak of his troubles and afflictions, and the sense he had of them; for though, this phrase may sometimes signify to speak aloud, clearly and distinctly, and with great freedom and boldness, yet here it seems to design no more than beginning to speak, or breaking silence after it had been long kept: be spake after his first trial and blessed the name of the Lord, and upon his second, and reproved his wife for her foolish speaking; but upon the visit of his three friends, and during the space of seven days, a profound silence was kept by him and them; and when he perceived that they chose not to speak to him, and perhaps his distemper also decreased, and his pain somewhat abated, he broke out into the following expressions: 

and cursed his day: he did not curse his God, as Satan said he would, and his wife advised him to: nor did he curse his fellow creatures, or his friends, as wicked men in passion are apt to do, nor did he curse himself, as profane persons often do, when any evil befalls them; but he cursed his day; not the day on which his troubles came upon him, for there were more than one, and they were still continued, but the day of his birth, as appears from Job 3:3; and so the Syriac and Arabic versions add here, "in which he was born"; and what is meant by cursing it may be learnt from his own words in the following verses, the substance of which is, that he wished either it had never been, or he had never been born; but since that was impossible, that it might be forgotten, and never observed or had in esteem, but be buried oblivion and obscurity, and be branded with a black mark, as an unhappy day, for ever: the wordF19"Opponitur verbum" קלל "verbo" כבד; "significat se pronunciasse diem inglorium", Codurcus. signifies, he made light of it, and spoke slightly and contemptibly of it; he disesteemed it, yea, detested it, and could not bear to think of it, and desired that it might be disrespected by God and men; so that there is no need of such questions, whether it is in the power of man to curse? and whether it is lawful to curse the creature? and whether a day is capable of a curse? The frame of mind in which Job was when he uttered these words is differently represented; some of the Jewish writers will have it that he denied the providence of God, and thought that all things depended upon the stars, or planets which rule on the day a man is born, and therefore cursed his stars; whereas nothing is more evident than that Job ascribes all that befell him to the purpose and providence of God, Job 23:14; some say he was in the utmost despair, and had no hope of eternal life and salvation, but the contrary to this is clear from Job 13:15; and many think he had lost all patience, for which he was so famous; but if he had, he would not have been so highly spoken of as he is in James 5:11; it is true indeed there may be a mixture of weakness with respect to the exercise of that grace at this time, and which may appear in some after expressions of his; yet were it not for these and the like, as we could not have such an idea of his sorrows and afflictions, and of that quick sense and perception he had of them, so neither of his exceeding great patience in enduring them as he did; and, besides, what impatience he was guilty of was not only graciously forgiven, but he through the grace of God was enabled to conquer; and patience had its perfect work in him, and he persevered therein to the end; though after all he is not to be excused of weakness and infirmity, since he is blamed not only by Elihu, but by the Lord himself; yea, Job himself owned his sin and folly, and repented of it, Job 40:4. 

Verse 2
And Job spake, and said. Or "answered and said"F20ויען "et respondit", Pagninus, Montanus, Schmidt, Schultens, Michaelis. , though not a word was spoken to him by his friends; he answered to his own calamity, and to their silence, as Schmidt observes; and this word is sometimes used when nothing goes before, to which the answer is, as many Jewish writers observe, as in Exodus 32:27; Jarchi interprets it, "he cried", and so some othersF21"Clamavitquo", Mercerus; "nam proloquens", Junius & Tremellius, Piscator. render it: from henceforwards to Job 42:6, this book is written in a poetical style, in Hebrew metre as is thought, which at present is pretty much unknown, even to the Jews themselves; some have been of opinion, that the following discourses between Job and his friends were not originally delivered in metre, but were put into this form by the penman or writer of the book; but of this we cannot be certain; in the Targum in the king of Spain's Bible it is, "and Job sung and said". 

Verse 3
Let the day perish wherein I was born,.... Here begins Job's form of cursing his day, and which explains what is meant by it; and it may be understood either of the identical day of his birth, and then the sense is, that he wished that had never been, or, in other words, that he had never been born; and though these were impossible, and Job knew it, and therefore such wishes may seem to be in vain, yet Job had a design herein, which was to show the greatness of his afflictions, and the sense he had of them: or else of his birthday, as it returned year after year; and then his meaning is, let it not be kept and observed with any solemnity, with feasting and other expressions of joy, as the birthdays of great personages especially were, and his own very probably had been, since his children's were, Job 1:4; but now he desires it might not be so for the future, but be entirely disregarded; he would have it perish out of his own memory, and out of the memory of others, and even be struck out of the calendar, and not be reckoned with the days of the month and year, Job 3:6; both may be intended, both the very day on which he was born, and the yearly return of it: 

and the night in which it was said, there is a man child conceived; that is, let that night perish also; he wishes it had not been, or he had not been conceived, or for the future be never mentioned, but eternally forgotten: Job goes back to his conception, as being the spring of his sorrows; for this he knew as well as David, that he was shapen in iniquity, and conceived in sin, see Job 14:4; but rather, since the particular night or time of conception is not ordinarily, easily, and exactly known by women themselves, and much less by men; and more especially it could not be told what sex it was, whether male or female that was conceived, and the tidings of it could not be brought by any; it seems better with Aben Ezra to render the wordF23הרה גבר "in lucem editus est vir", Mercerus; "creatus, progenitus", Drusius, so the Targum; "conceptus et natus est vir, vel mas", Michaelis; so Ben Melech. , "there is a man child brought forth", which used to be an occasion of joy, John 16:21; and so the word is used to bear or bring forth, 1 Chronicles 4:17; see Jeremiah 20:15; and, according to him, it was a doubt whether Job was born in the day or in the night; but be it which it will, if he was born in the day, he desires it might perish; and if in the night, he wishes the same to that; though the words may be rendered in a beautiful and elegant manner nearer the original, "and the night which said, a man child is conceived"F24והלילה אמר "et nox quae dixit", Mercerus, Gussetius, Schultens. ; representing, by a prosopopoeia, the night as a person conscious of the conception, as an eyewitness of it, and exulting at it, as Schultens observes. 

Verse 4
Let that day be darkness,.... Not only dark, but darkness itself, extremely dark; and which is to be understood not figuratively of the darkness of affliction and calamity; this Job would not wish for, either for himself, who had enough of that, or for others; but literally of gross natural darkness, that was horrible and dreadful, as someF24חשך "horrens", Caligo, Schultens. render it: this was the reverse of what God said at the creation, "let there be light", Genesis 1:3, and there was, and he called it day; but Job wishes his day might be darkness, as the night; either that it had been always dark, and never become day, or in its return be remarkably dark and gloomy: 

let not God regard it, from above; that is, either God who is above, and on high, the High and Holy One, the Most High God, and who is higher than the highest, and so this is a descriptive character of him; or else this respects the place where he is, the highest heaven, where is his throne, and from whence he looks and takes notice of the sons of men, and of all things done below: and this wish must be understood consistent with his omniscience, who sees and knows all persons and things, even what are done in the dark, and in the darkest days; for the darkness and the light are alike to him; and as consistent with his providence, which is continually exercised about persons and things on earth without any intermission, even on every day in the year; and was it to cease one day, hour, or moment, all would be dissolved, and be thrown into the utmost confusion and disorder: but Job means the smiles of his providence, which he wishes might be restrained on this day; that he would not cause his sun in the heavens to shine out upon it, nor send down gentle and refreshing showers of rain on it; in which sense he is said to care for and regard the land of Canaan, Deuteronomy 11:11; where the same word is used as here; or the sense is, let it be so expunged from the days of the year, the when it is sought for, and if even it should be by God himself, let it not be found; or let him not "seek"F25אל ידרשהו "ne requirat", Montanus, &c. after it, to do any good upon it: 

neither let the light shine upon it; the light of the sun, or the morning light, as the Targum, much less the light at noonday; even not the diurnal light, as Schmidt interprets it, in any part of the day: light is God's creature, and very delightful and desirable; the best things, and the most comfortable enjoyments, whether temporal, spiritual, or eternal, are expressed by it; and, on the other hand, a state of darkness is the most uncomfortable, and therefore the worst and most dismal things and states are signified by it. 

Verse 5
Let darkness and the shadow of death stain it,.... Let there be such darkness on it as on persons when dying, or in the state of the dead; hence the sorest afflictions, and the state of man in unregeneracy, are compared unto it, Psalm 23:4; let there be nothing but foul weather, dirt, and darkness in it, which may make it very uncomfortable and undesirable; some render the word, "let darkness and the shadow of death redeem it"F26יגאלהו "vindicassent", Junius & Tremellius; "vendicent", Cocceius; "vindicent", Schultens. , challenge and claim it as their own, and let light have no share or property in it: 

let a cloud dwell upon it; as on Mount Sinai when the law was given; a thick dark cloud, even an assemblage of clouds, so thick and close together, that they seem but one cloud which cover the whole heavens, and obscure them, and hinder the light of the sun from shining on the earth; and this is wished to abide not for an hour or two, but to continue all the day: 

let the blackness of the day terrify it; let it be frightful to itself; or rather, let the blackness be such, or the darkness of it such gross darkness, like that as was felt by the Egyptians; that the inhabitants of the earth may be terrified with it, as Moses and the Israelites were at Mount Sinai, at the blackness, tempest, thunders, and lightnings, there seen and heard: as some understand this of black vapours exhaled by the sun, with which the heavens might be filled, so others of sultry weather and scorching heat, which is intolerable: others render the words, "let them terrify it as the bitternesses of the day"F1כמרירי יום "tanquam amaritudines dici", Schmidt, Michaelis; "velut amarulenta diei", Schultens; so the Targum. ; either with bitter cursings on it, or through bitter calamities in it; or, "as those who have a bitterF2"Velut amari diei", Mercerus; "tanquam amari diei", Montanus. day", as in the margin of our Bibles, and in others. 

Verse 6
As for that night,.... The night of conception; Job imprecated evils on the day he was born, now on the night he was conceived in, the returns of it: 

let darkness seize upon it; let it not only he deprived of the light of the moon and stars, but let an horrible darkness seize upon it, that it may be an uncommon and a terrible one: 

let it not be joined unto the days of the year; the solar year, and make one of them; or, "let it not be one among them"F3אל יחד "non sit una inter dies", Pagninus; "ne adunatur in diebus", Montanus. , let it come into no account, and when it is sought for, let it not appear, but be found wanting; "or let it not joy" or "rejoice among the days of the year"F4"Ne fuisset gavisa", Junius & Tremellius; "ne gaudeat", Vatablus, Beza, Mercerus, Piscator, Drusius, Broughton, Cocceius, Schmidt, Schultens, Michaelis. , as Jarchi, Aben Ezra, and others interpret it, or be a joyful one, or anything joyful done or enjoyed in it: 

let it not come into the number of the months; meaning not the intercalated months, as Sephorno, nor the feasts of the new moon, as others, but let it not serve to make up a month, which consists of so many days and nights, according to the course of the moon; the sense both of this and the former clause is, let it be struck out of the calendar. 

Verse 7
Lo, let that night be solitary,.... Let there be no company for journeys, or doing any business; no meetings of friends, neighbours, or relations on it, for refreshment, pleasure, and recreation, after the business of the day is over, as is frequently done; let there be no associations of this kind, or any other: in the night it was usual to have feasts on various accounts, and especially on account of marriage; but now let there be none, let there be as profound a silence as if all creatures, men and beasts, were dead, and removed from off the face of the earth, and nothing to be heard and seen on it: or, "let it be barren" or "desolate"F5גלמוד "orba", Syr. "desolata", Ar. "vasta", Schmidt. , so R. Simeon bar Tzemach interprets it, and refers to Isaiah 49:21; that is, let no children be born in it, and so no occasion for any joy on that account, as follows; let it be as barren as a flintF6"Sterilis", Schultens; "effoetus", apud Arab. in ib. See Hottinger. Smegma Orientale, l. 1. c. 7. p. 136. : 

let no joyful voice come therein; which some even carry to the nocturnal singing of saints in private or in public assemblies, and to the songs of angels, those morning stars in heaven; but it seems rather to design natural or civil joy, or singing on civil accounts; as on account of marriage, and particularly on account of the birth of a child, and especially his own birth, and even any expressions of joy on any account; and that there might not be so much as the crowing of a cock heard, as the Targum has it. 

Verse 8
Let them curse it that curse the day,.... Their own day, either their birthday, or any day on which evil befalls them; and now such as are used to this, Job would have them, while they were cursing their own day, to throw some curses upon his; or that curse the daylight in general, as adulterers and murderers, who are said to rebel against the light, see Job 24:13; and as some Ethiopians, who lived near Arabia, and so known to Job, who supposed there was no God, and used to curse the sun when it rose and set, as various writers relateF7Diodor. Sic. l. 3. p. 148. Strabo, Geograph. l. 17. P. 565. , called by othersF8Herodot. Melpomene, sive, l. 4. c. 184. Mela de Situ Orbis, l. 1. c. 8. Solin. Polyhistor, c. 44. Plin. Nat. Hist. l. 5. c. 8. Atlantes; or it may design such persons who were hired at funerals, to mourn for the dead, and who, in their doleful ditties and dirges, used to curse the day on which the person was born whom they lamented; or it may be rather the day on which he died; hence it follows: 

who are ready to raise up their mourning; who were expert at the business, and who could raise up a howl, as the Irish now do, or make a lamentation for the dead when they pleased; such were the mourning women in Jeremiah 9:17; and those that were skilful of lamentation, Amos 5:16; some render the words, "who are ready to raise up Leviathan"F9לויתן "Leviathanem", Schmidt, Michaelis. Mr. Broughton renders the words, "who hunt Leviathan." , and interpret it either of the whale, which, when raised up by the fishermen, they are in danger of their vessels being overturned, and their lives lost, and then they curse the day that ever they entered into such service, and exposed themselves to such danger; or of fish in general, and of fishermen cursing and swearing when they are unsuccessful: some understand this of astrologers, magicians, and enchanters, raising spirits, and particularly the devil, who they think is meant by Leviathan; but it seems best with a little alteration from Gussetius, and Schultens after him, to render the words thus,"let the cursers of the day fix a name upon it; let those that are ready "to anything, call it" the raiser up of Leviathan;'that is, let such who either of themselves are used to curse days, or are employed by others to do it, brand this night with some mark of infamy; let them ascribe all dreadful calamities and dismal things unto it, as the source and spring of them; which may be signified by Leviathan, that being a creature most formidable and terrible, of which an account is given in the latter part of this book; but many Jewish writersF11Vid. Aben Ezram & Gersom in loc. R. Sol. Urbin. Ohel Moed, fol. 1. 1. Aruch in voce לוית. So the word is used, T. Hieros. Moed Katon, fol. 80. 4. render it "mourning", as we do. 

Verse 9
Let the stars of the twilight thereof be dark,.... Either of the morning or evening twilight; both may be meant, rather the latter, because of the following clause; the sense is, let not these appear to adorn the heavens, and to relieve the darkness of the night, and make it more pleasant and delightful, as well as to be useful to travellers and sailors: 

let it look for light, but have none; that is, either for the light of the moon and stars, to shine in the night till daybreak, or for the light of the sun at the time when it arises; but let it have neither; let the whole time, from sun setting to sunrising, from one twilight to another, be one continued gross and horrible darkness; here, by a strong and beautiful figure, looking is ascribed to the night: 

neither let it see the dawning of the day; or, "let it not see the eyelids of the morning"F12עפעפי שחר "palpebras aurorae", Montanus, Mercerus, &c. , or what we call "peep of day"; here, in very elegant language, the dawn of morning light is expressed, which is like the opening of an eye and its lids, quick and vibrating, when light is let in and perceived; or this may be interpreted of the sun, the eye of the morning and of light, and of its rays, which, when first darted, are like the opening of the eyelids. 

Verse 10
Because it shut not up the doors of my mother's womb,.... Or "of my belly"F13בטני "ventris mei", Mercerus, Piscator, Schmidt, Schuitens, Michaelis; "uteri mei", Pagninus, Montanus, Junius & Tremellius, Cocceius. , or "womb"; which Aben Ezra interprets of the navel, by which the infant receives its food and nourishment before it is born, and which, if closed, he must have died in embryo; but rather it is to be understood of his mother's womb, called his, because he was conceived and bore in it, and was brought forth from it; and the sense is, that he complains of the night, either that it did not close his mother's womb, and hinder the conception of him, as Gersom, Sephorno, Bar Tzemach, and others, and is the usual sense of the phrase of closing the womb, and which is commonly ascribed to God, Genesis 20:17 1 Samuel 1:5; which Job here attributes to the night, purposely avoiding to make mention of the name of God, that he might not seem to complain of him, or directly point at him; or else the blame laid on that night is, that it did not so shut up the doors of his mother's womb, that he might not have come out from thence into the world, wishing that had been his grave, and his mother always big with him, as Jarchi, and which sense is favoured by Jeremiah 20:17; a wish cruel to his mother, as well as unnatural to himself: 

nor hid sorrow from mine eyes; which it would have done, had it done that which is complained of it did not; had it he could not have perceived it experimentally, endured the sorrows and afflictions he did from the Chaldeans and Sabeans, from Satan, his wife, and friends; and had never known the trouble of loss of substance, children, and health, and felt those pains of body and anguish of mind he did; these are the reasons of his cursing the day of his birth, and the night of his conception. 

Verse 11
Why died I not from the womb?.... That is, as soon as he came out of it; or rather, as soon as he was in it, or from the time that he was in it; or however, while he was in it, that so he might not have come alive out of it; which sense seems best to agree both with what goes before and follows after; for since his conception in the womb was not hindered, he wishes he had died in it; and so some versions render it to this senseF14מרחם εν κοιλια, Sept. "in vulva", V. L. "aut, in utero", Beza, Mercerus, Cocceius, Junius, Michaelis; so R. Abraham Peritzol, and Simeon Bar Tzemach. : 

why did I not give up the ghost when I came out of the belly? since he died not in the womb, which was desirable to him, he wishes that the moment he came out of it he had expired, and is displeased because it was not so, see Jeremiah 20:17; thus what is the special favour of Providence, to be taken out of the womb alive, and preserved, he wishes not to have enjoyed, see Psalm 22:9. 

Verse 12
Why did the knees prevent me?.... Not of the mother, as Jarchi, but of the midwife, who received him into her lap, and nourished and cherished him, washed him with water, salted, and swaddled him; or it may be of his father, with whom it was usual to take the child on his knees as soon as born, see Genesis 50:23; which custom obtained among the Greeks and RomansF15Homer. Iliad. 9. Vid. Barthii Animadv. ad Claudian. in Nupt. Honor. ver. 341. ; hence the goddess LevanaF16Kipping. Antiqu. Roman. l. 1. c. 1. sect. 10. had her name, causing the father in this way to own his child; his concern is, that he did not fall to the ground as he came out of his mother's womb, and with that fall die; and that he was prevented from falling by the officious knees of the midwife; that he was not suffered to fall, and be left there, without having any of the usual things done to him for the comfort and preservation of life, which was sometimes the case, Ezekiel 16:4, 

or why the breasts that I should suck? since a miscarrying womb was not given, and death did not seize him immediately upon birth, but all proper care was taken to prevent it, he asks, why was there milk in the breasts of his mother or nurse to suckle and nourish him? why were there not dry breasts, such as would afford no milk, that so he might have been starved? thus he wishes the kindest things in nature and Providence had been withheld from him. 

Verse 13
For now should I have lain still, and been quiet,.... Signifying, that if the above had been his case, if he had died as soon as born, or quickly after, then he would have been laid in the grave, where he would have lain as still as on a bed; for such is the grave to dead bodies as a bed is to those that lie down and sleep upon it; a place of ease and quiet, where there is freedom from all care and thought, from all trouble, anxiety, and distress; nay, more so than on a bed, where there is often tossing to and fro, and great disquietude, but none to the body in the grave, that is still and silent, where there is no uneasiness nor disturbance, see Job 17:13, 

I should have slept; soundly and quietly, which persons do not always upon their beds; sometimes they cannot sleep at all, and when they do, they are frequently distressed with uneasy thoughts, frightful dreams, and terrifying visions, Job 4:13; but death is a sound sleep until the resurrection morn, which Job had knowledge of, and faith in, and so considered the state of the dead in this light; death is often in Scripture expressed by sleeping, Daniel 12:2; which refers not to the soul, which in a separate state is active and vigorous, and always employed; but to the body, which, as in sleep, so in death, is deprived of the senses, and the exercise of them; on which account there is a great likeness between sleep and death, and out of which a man awakes brisk and cheerful, as the saints will at the time of their resurrection, which will be like an awaking out of sleep: 

then had I been at rest; from all toil and labour, from all diseases and pains of body, from all troubles of whatsoever kind, and particularly from those he now laboured under; see Gill on Job 3:17. 

Verse 14
With the kings and counsellors of the earth,.... From whom he might descend, he being a person of great distinction and figure; and so, had he died, he would have been buried in the sepulchres of his ancestors, and have lain in great pomp and state: or rather this he says, to observe that death spares none, that neither the power of kings, who have long hands, nor the wisdom of counsellors, who have long heads, can secure them from death; and that after death they are upon a level with others; and even he suggests, that children that die as soon as born, and have made no figure in the world, are equal to them: 

which built desolate places for themselves; either that rebuilt houses and cities that had lain in ruins, or built such in desolate places, where there had been none before, or formed colonies in places before uninhabited; and all this to get a name, and to perpetuate it to posterity: or rather sepulchral monuments are meant, such as the lofty pyramids of the Egyptians, and superb mausoleums of others; which, if not built in desolate places, yet are so themselves, being only the habitations of the dead, and so they are called the desolations of old, Ezekiel 26:20; and this is the sense of many interpretersF17Pineda, Bolducius, Patrick, Caryll, Schultens, and others. ; if any man desires, says VanslebF18Relation of a Voyage to Egypt, p. 91. , a prospect and description of such ancient burying places, let him think on a boundless plain, even, and covered with sand, where neither trees, nor grass, nor houses, nor any such thing, is to be seen. 

Verse 15
Or with princes that had gold,.... A large abundance of it while they lived, but now, being dead, were no longer in the possession of it, but on a level with those that had none; nor could their gold, while they had it, preserve them from death, and now, being dead, it was no longer theirs, nor of any use unto them; these princes, by this description of them, seem to be such who had not the dominion over any particular place or country, but their riches lay in gold and silver, as follows: 

who filled their houses with silver; had an abundance of it, either in their coffers, which they hoarded up, or in the furniture of their houses, which were much of it of silver; they had large quantities of silver plate, as well as of money; but these were of no profit in the hour of death, nor could they carry them with them; but in the grave, where they were, those were equal to them, of whom it might have been said, silver and gold they had none. 

Verse 16
Or as an hidden untimely birth,.... Or "hid, as one born out of time", as Mr. Broughton reads it; the Septuagint use the same word as the apostle does, when he says the like of himself, 1 Corinthians 15:8; the word has the signification of "falling"F19כגפל "sicut abortivus qui ex utero excidit, aut in terram cadit", Michaelis. , and designs an abortive, which is like to fruit that falls from the tree before it is ripe; and this may be said to be "hidden", either in the belly, as the Targum, or however from the sight of man, it being not come to any proper shape, and much less perfection; now Job suggests, that if he had not lain with kings, counsellors, and princes, yet at least he should have been as an abortion, and that would have been as well to him: then 

I had not been; or should have been nothing, not reckoned anything; should not have been numbered among beings, but accounted as a nonentity, and should have had no subsistence or standing in the world at all: 

as infants which never saw light; and if not like an untimely birth, which is not come to any perfection, yet should have been like infants, which, though their mothers have gone their full time with them, and they have all their limbs in perfection and proportion, yet are dead, or stillborn, their eyes have never been opened to see any light; meaning not the light of the law, as the Targum, but the light of the sun, or the light of the world, see Ecclesiastes 6:3; infants used to be buried in the wells or caves of the mummiesF20Vansleb, ut supra, (Relation of a Voyage to Egypt,) p. 90. . 

Verse 17
There the wicked cease from troubling,.... At death, and in the grave; such who have been like the troubled sea, that cannot rest, have always been either devising or doing mischief while living, in the grave can do neither; there is no work nor device there; such who are never easy, and cannot sleep unless they do mischief, when dead have no power to do any, and are quite still and inactive; such who have been troublers of good men, as profane persons by their ungodly lives, false teachers by their pernicious doctrines and blasphemies, cruel persecutors by their hard speeches, bitter calumnies and reproaches, and severe usage; those, when they die themselves, cease from giving further trouble, or when the righteous die, they can disturb them no more; yea, a good man at death is not only no more troubled by wicked men, but no more by his own wicked heart, nor any more by that wicked one Satan; there and then all these cease from giving him any further molestation: 

and there the weary be at rest; wicked men, either who here tire and weary themselves with committing sin, to which they are slaves and drudges, and especially with persecuting and troubling the saints, shall rest front such acts of sin and wickedness, of which they will be no more capable; or else good men, who are weary of sin, and long to be rid of it, to whom it is a burden, and under which they groan, and are weary of the troubles and afflictions they meet with in the world; and what with one thing and another are weary of their lives, and desire to depart and be with Christ; these at death and in the grave are at rest, their bodies from toil and labour, and from all painful disorder, and pressing afflictions, and from all the oppressions and vexations of wicked and ungodly men; their souls rest in the arms of Jesus, from sin and all consciousness of it, from the temptations of Satan, from all doubts and fears, and every spiritual enemy, by whom they can be no more annoyed: some render the words, "there rest the labours of strength"F21יגיעי כח "labores roboris", Michaelis. : such toils are over that break the strength of men; or "the labours of violence"F23"Labores violentiae", Schmidt. , which are imposed upon them through violence, by cruel and imperious men; but at death and in the grave will cease and be no more, even labour of all sorts; see Revelation 14:13. 

Verse 18
There the prisoners rest together,.... "Are at ease", as Mr. Broughton renders the words; such who while they lived were in prison for debt, or were condemned to the galleys, to lead a miserable life; or such who suffered bonds and imprisonment for the sake of religion, at death their chains are knocked off, and they are as much at liberty, and enjoy as much ease, as the dead that never were prisoners; and not only rest together with those who were their fellow prisoners, but with those who never were in prison, yea, with those who cast them into it; for there the prisoners and those that imprisoned them are upon a level, enjoying equal ease and liberty: 

they hear not the voice of the oppressor; or "exactor"F24נגש "exactoris", Pagninus, Montanus, Junius & Tremellius, Piscator, &c. ; neither of their creditors that demanded their debt of them, and threatened them with a prison, or that detained them in it; nor of the jail keeper that gave them hard words as well as stripes; nor of cruel taskmasters, who kept them to hard service in prison, and threatened them severely if they did not perform it, like the taskmasters in Egypt, Exodus 5:11; but, in the grave, the blustering, terrifying, voice of such, is not heard. 

Verse 19
The small and great are there,.... Both as to age, and with respect to bulk and strength of body, and also to estate and dignity; children and men, or those of low and high stature, or in a mean or more exalted state of life, as to riches and honour, these all come to the grave without any difference, and lie there without any distinctionF25"Grandia cum parvis Orcus metit". Horat. Ep. l. 2. ep. 2. ver. 178. "----Mista senum ac juvenum densantur funera". Horat. Carmin. l. 1. Ode. 28. "little and great are there all one"; as Mr. Broughton renders the words, see Revelation 20:12, 

and the servant is free from his master; death dissolves all relations among men, and takes away the power that one has legally over another, as the husband over the wife, who at death is loosed from the law and power of her husband, Romans 7:2; and so parents over their children, and masters over their servants; there the master and the servant are together, without any superiority of the one to the other: the consideration of all the above things made death and the state of the dead in the grave appear to Job much more preferable than life in his present circumstances; and therefore, since it had not seized on him sooner, and as soon as he before had wished it had, he desires it might not be long before it came upon him, as in Job 3:20. 

Verse 20
Wherefore is light given to him that is in misery,.... That labours under various calamities and afflictions, as Job did, being stripped of his substance, deprived of his children, and now in great pain of body and distress of mind; who, since he died not so soon as he wished he had, expostulates why his life is protracted; for that is what he means by light, as appears from the following clause, even the light of the living, or the light of the world; which though sweet and pleasant to behold to a man in health, yet not to one in pain of body and anguish of mind, as he was, who chose rather to be in the dark and silent grave; this he represents as a gift, as indeed life is, and the gift of God: the words may be rendered, "wherefore does he give light?"F25למה יתן "quare dat", Cocceius, Schmidt, Schultens, Michaelis. that is, God, as someF26So Junius & Tremellius, Piscator. vid. Schultens in loc. supply it, who is undoubtedly meant, though not mentioned, through reverence of him, and that he might not seem to quarrel with him; the principle of life is from him, and the continuance and protraction of it, and all the means and mercies by which it is supported; and Job asks the reasons, which he seems to be at a loss for, why it should be continued to a person in such uncomfortable circumstances as he was in; though these, with respect to a good man as he was, are plain and obvious: such are continued in the world under afflictions, both for their own good, and for the glory of God, that their graces may be tried, their sins purged away or prevented, and they made more partakers of divine holiness; and be weaned from this world, and fitted for another, and not be condemned with the world of the ungodly: 

and life unto the bitter in soul; whose lives are embittered to them by afflictions, comparable to the waters of Marah, and to wormwood and gall, which occasion bitterness of spirit in them, and bitter complaints from them; see Job 13:26. 

Verse 21
Which long for death, but it cometh not,.... Who earnestly desire, wistly look out, wish for, and expect it, and with open mouth gape for it, as a hungry man for his food, or as the fish for the bait, or the fishermen for the fish, as someF1So Junius & Tremellius, Piscator. vid. Schultens in loc. observe the word may signify; but it comes not to their wish and expectation, or so soon as they would have it; the reason is, because the fixed time for it is not come, otherwise it will certainly come at God's appointed time, and often in an hour not thought of; death is not desirable in itself, being a dissolution of nature, or as it is the sanction of the law, or the wages of sin, or a penal evil; and though it is and may be lawfully desired by good men, that they may be free from sin, and be in a better capacity to serve the Lord, and that they may be for ever with him; yet such desires should be expressed with submission to the divine will, and the appointed time should be patiently waited for, and should not be desired merely to be rid of present afflictions and troubles, which was the case of Job, and of those he here describes; see Revelation 9:6, 

and dig for it more than for hid treasures; which are naturally hid in the earth; as gold and silver ore, with other metals and precious stones; or which are of choice concealed there from the plunder of others; the former seems rather to be meant, and in digging for which great pains, diligence, and industry, are used, see Proverbs 2:4; and is expressive of the very great importunity and strong desire of men in distressed circumstances after death, seeking diligently and pressing importunately for it; the sin of suicide not being known, or very rare, in that early time, or however was shunned and abhorred even by those that were most weary of their lives: some render it, "who dig for it out off hid treasures"F2ממטמונים "e thesauris", Cocceius; "ex imis terrae latebris", Mercerus: "ex locis absconditis", Schmidt. ; out of the bowels of the earth, and the lowest parts of it, could they but find it there: but the Targum, Jarchi, and others, understand it comparatively, as we do. 

Verse 22
Which rejoice exceedingly,.... Or, "which joy till they do skip again", as Mr. Broughton renders it, and to the same purport othersF4השמחים אלי גיל "qu laetantur ad choream usque", Schultens, "quasi ad tripudium", Michaelis. ; are so elated as to skip and dance for joy: 

and are glad when they can find the grave; which is to be understood either of those who dig in the earth for hid treasure, such as is laid there by men; when they strike and hit upon a grave where they expect to find a booty; it being usual in former times to put much riches into the sepulchres of great personages, as Sanctius on the place observes; so Hyrcanus, opening the sepulchre of David, found in it three thousand talents of silver, as JosephusF5Antiqu. l. 13. c. 8. sect. 4. Ed. Hudson. relates: or rather this is said of the miserable and bitter in soul, who long for death, and seek after it; who, when they perceive any symptoms of its near approach, are exceedingly pleased, and rejoice at it, as when they observe the decays of nature, or any disorder and disease upon them which threaten with death; for this cannot be meant of the dead carrying to the grave, who are insensible of it, and of their being put into it. 

Verse 23
Why is light given to a man whose way is hid,.... Some of the Jewish writers connect this with Job 3:22, thus; "who rejoice and are glad when they find a grave for a man", &c. but it should be observed that such are said to rejoice at finding a grave, not for others, but for themselves; the words stand in better connection with Job 3:20, from whence the supplement is taken in our version and others; and so it is a continuation or repetition of the expostulation why light and life, or the light of the living, should be given to persons as before described, and here more largely; and Job himself is principally designed, as is generally thought, whose way, according to him, was hid from the Lord, neglected and not cared for by him but overlooked and slighted, and no regard had to the injuries done him, as the church also complains, Isaiah 40:27; or front whom the way of the Lord was hid; his way in the present afflictive dispensations of Providence, the causes and reasons of which he could not understand; not being conscious of any notorious sin committed, indulged, and continued in, that should bring these troubles on him: or the good and right way was hid from him in which he should walk; he was at a loss to know which was that way, since by his afflictions he was ready to conclude that the way he had been walking in was not the right, and all his religion was in vain; and according to this sense he laboured under the same temptation as Asaph did, Psalm 73:13; or his way of escape out of his present troubles was unknown to him; he saw no way open for him, but shut up on every side: or there was no way for others to come to him, at least they cared not for it; he who had used to have a large levee, some to have his counsel and advice, and to be instructed by him, others to ask relief of him, and many of the highest rank and figure to visit, caress, and compliment him; but now all had forsaken him, his brethren and acquaintance, and his kinsfolk and familiar friends kept at a distance from him, as if they knew not the way to him: 

and whom God hath hedged in? not with the hedge of his power, providence, and protection, as before; but with thorns and afflictions, and in such manner as he could not get out, or extricate himself; all avenues and ways of escape being blocked up, see Lamentations 3:7; though, after all, the words may be considered as a concession, and as descriptive of a man the reverse of himself, and be supplied thus; "indeed light may be given to a man", a mighty man, as the wordF5לגבר "emphatice ponitur saepe, ut notetur praepollentia", Coccei. Lexic in rad גבר. signifies, a man strong, hale, and robust; "whose way is hid", or "covered"F6נסתרה "tecta", Cocceius; "velo septa est", Schultens. ; who is hid in the secret of God's presence, and in the pavilion of his power; who dwells in his secret place, and under the shadow of the Almighty, Psalm 31:20; who is under the shelter of his providence, preserved from diseases of body, and protected from the plunder and depredations of enemies, and enjoys great affluence and prosperity, as his three friends about him did, and whom he may point at: "and whom God hath hedged in"; as he had formerly set a hedge about him in his providence, though now he had plucked it up; see Job 1:10. 

Verse 24
For my sighing cometh before I eat,.... Or, "before my bread", or "food"F7לפני לחמי "ante cibum meum", Junius & Tremellius, Piscator; "ante panem meum", Cocceius, Schmidt, Michaelis. ; before he sat down to eat, or had tasted of his food, there were nothing but sighing and sobbing, so that he had no appetite for his food, and could take no delight in it; and, while he was eating, his tears mingled with it, so that these were his meat and his drink continually, and he was fed with the bread and water of affliction; and therefore what were light and life to such a person, who could not have the pleasure of one comfortable meal? 

and my roarings are poured out like the waters; he not only wept privately and in secret, and cried more publicly both to God and in the presence of men, but such was the force and weight of his affliction, that he even roared out, and that like a lion; and his afflictions, which were the cause of these roarings, are compared to waters and the pouring of them out; for the noise these waterspouts made, and for the great abundance of them, and for their quick and frequent returns, and long continuance, one wave and billow rolling upon another. 

Verse 25
For the thing which I greatly feared is come upon me,.... Some refer this to his fears about his children, lest they should sin and offend God, and bring down his judgments on them, and now what he feared was come to pass, Job 1:5; others take in all his sorrows and troubles; which, through the changeableness of the world, and the uncertainty of all things in it, and the various providences of God, he feared would come upon him at one time or another; and this he mentions to justify his expostulation, why light and life should be continued to such a man, who, by reason of his fear and anxiety of mind, never had any pleasure in his greatest prosperity, destruction from the Almighty being a terror to him; Job 31:23; but I think it is not reasonable to suppose that a man of Job's faith in God, and trust in him, should indulge such fears to such a degree; nor indeed that he could ever entertain such a thought in him, nor even surmise that such shocking calamities and distresses should come upon him as did: but this is to be understood not of his former life, in prosperity, but of the beginning of his afflictions; when he heard of the loss of one part of his substance, he was immediately possessed with a fear of losing another; and when he heard of that, he feared the loss of a third, and even of all; then of his children, and next of his health: 

and that which I was afraid of is come unto me: which designs the same, in other words, or a new affliction; and particularly the ill opinion his friends had of him; he feared that through these uncommon afflictions he should be reckoned an ungodly man, an hypocrite; and as he feared, so it was; this he perceived by the silence of his friends, they not speaking one word of comfort to him; and by their looks at him, and the whole of their behaviour to him. 

Verse 26
I was not in safety,.... This cannot refer to the time of his prosperity; for he certainly then was in safety, God having set an hedge about him, so that none of his enemies, nor even Satan himself, could come at him to hurt him: 

neither had I rest, neither was I quiet; which also was not true of him before his afflictions, for he did then enjoy great peace, rest, and quietness; he lay in his nest at ease, and in great tranquillity; and thought and said he should die in such a state, see Job 29:18, &c. nor is the sense of these expressions, that he did not take up his rest and satisfaction in outward things, and put his trust and confidence in his riches, and yet trouble came upon him; but this relates to the time of the beginning of his troubles and afflictions, from which time he was not in safety, nor had any rest and peace; there was no intermission of his sorrows; but as soon as one affliction was over, another came: 

yet trouble came; still one after another, there was no end of them; or, as Mr. Broughton renders it, "and now cometh a vexation"; a fresh one, a suspicion of hypocrisy; and upon this turns the whole controversy, managed and carried on between him and his friends in the following part of this book. 

04 Chapter 4 
INTRODUCTION TO JOB 4 

Job's sore afflictions, and his behaviour under them, laid the foundation of a dispute between him and his three friends, which begins in this chapter, and is carried on to the end of the thirty first; when Elihu starts up as a moderator between them, and the controversy is at last decided by God himself. Eliphaz first enters the list with Job, Job 4:1; introduces what he had to say in a preface, with some show of tenderness, friendship, and respect, Job 4:2; observes his former conduct in his prosperity, by instructing many, strengthening weak hands and feeble knees, and supporting stumbling and falling ones, Job 4:3; with what view all this is observed may be easily seen, since he immediately takes notice of his present behaviour, so different from the former, Job 4:5; and insults his profession of faith and hope in God, and fear of him, Job 4:6; and suggests that he was a bad man, and an hypocrite; and which he grounds upon this supposition, that no good man was ever destroyed by the Lord; for the truth of which he appeals to Job himself, Job 4:7; and confirms it by his own experience and observation, Job 4:8; and strengthens it by a vision he had in the night, in which the holiness and justice of God, and the mean and low condition of men, are declared, Job 4:12; and therefore it was wrong in Job to insinuate any injustice in God or in his providence, and a piece of weakness and folly to contend with him. 

Verse 1
Then Eliphaz the Temanite answered and said. When Job was done cursing his day, and had finished his doleful ditty on that subject, then Eliphaz took the opportunity of speaking, not being able to bear any longer with Job and his behaviour under his afflictions; Eliphaz was one of Job's three friends that came to visit him, Job 2:11; very probably he might be the senior man, or a man of the greatest authority and power; a most respectable person, had in great esteem and reverence among men, and by these his friends, and therefore takes upon him to speak first; or it may be it was agreed among themselves that he should begin the dispute with Job; and we find, that in the close of this controversy the Lord speaks to him by name, and to him only, Job 42:7; he "answered"; not that Job directed his discourse to him, but he took occasion, from Job's afflictions and his passionate expressions, to say what he did; and he "said" not anything by way of condolence or consolation, not pitying Job's case, nor comforting him in his afflicted circumstances, as they required both; but reproaching him as a wicked and hypocritical man, not acting like himself formerly, or according to his profession and principles, but just the reverse: this was a new trial to Job, and some think the sorest of all; it was as a sword in his bones, which was very cutting to him; as oil cast into a fiery furnace in which he now was, which increased the force and fury of it; and as to vinegar an opened and bleeding wound, which makes it smart the more. 

Verse 2
If we assay to commune with thee, wilt thou be grieved?.... Eliphaz speaks in the name of himself and his two friends, who had doubtless consulted together, and compared their sentiments of Job; which appearing to be the same, they formed a plan and scheme in which they should attack him, and the part which each should take, and the order in which they should proceed: these words are said, either as seemingly doubting whether they should speak or be silent; for they may be rendered, "shall we try", or attempt, to drop or speak a "word to thee"; to enter into a conversation with thee? or, "shall we take up a discourse", and carry it on with thee, "who art grieved" already? or art weary and heavy laden, and bore down with the burden of affliction, with sorrows and troubles; or art impatientF8הנסה דבר אליך תלאה "num suscipiemus verbum ad te, qui impatiens es?" Schmidt; "qui jam dum lassatus", Michaelis. under them; we fear, should we, that thou wilt be more grieved and burdened, and become more impatient; and therefore know not well what to do: or else, as supposing and taking it for granted that he would be grieved and burdened, and made more restless and uneasy, impatient and outrageous, yet they had determined to enter into a debate with him; for so the words are by some rendered, "should we speak a word unto thee"; or, "against thee"F9"Contra te", Piscator. ; even should the least word be spoken against thee, thou wilt be wearyF11"Forsitan moleste accipies", V. L. "fatisces", Schultens. , or burdened, or grieved, or take it ill: we know thou wilt; yet, nevertheless, we must not, we cannot, we will not forbear speaking: or else interrogatively, as our version and others, "wilt thou be grieved?" we desire thou wouldest not, nor take it ill from us, but all in good part; we mean no hurt, we design no ill, but thy good, and beg thou wilt hear us patiently: this shows how great a man Job had been, and in what reverence and respect he was had, that his friends bespeak him after this manner in his low estate; however, this was artifice in them, to introduce the discourse, and bring on the debate after this sort: 

but who can withhold himself from speaking? be it as it will; Eliphaz suggests, though Job was already and greatly burdened, and would be more so, and break out into greater impatience, yet there was a necessity of speaking, it could not be forborne; no man could refrain himself from speaking, nor ought in such a case, when the providence of God was reflected upon, and he was blasphemed and evil spoken of, and charged with injustice, as was supposed; in such circumstances, no good, no faithful man, could or ought to keep silence; indeed, when the glory of God, the honour of the Redeemer, and the good of souls require it, and a man's own reputation with respect to his faithfulness lies at stake, silence should not be kept, let the consequence be as it may; but how far this was the case may be considered. 

Verse 3
Behold, thou hast instructed many,.... This is introduced with a "behold", either as a note of admiration, that such a man, who had instructed others, should act the part he now does; or as a note of attention to Job himself, and all others that should hear and read this, to observe it, and well consider it, and make the proper use of it; or as a note of asseveration, affirming it to be true and certain, notorious and unquestionable, as no doubt it was: Job was the instructor, a great man, and yet condescended to teach and instruct men in the best things, as did also Abraham, David, Solomon, and others; and a good man, and so fit to teach good things, as every good man is, and who, according to his ability, the gift and measure of grace received should instruct others; and a man of great gift he was, both in things natural, civil, and religious; one that could speak well, and to the purpose, and so was apt and able to teach; and such should not disuse and hide their talents: the persons he instructed were not only his own family, his children and servants, as Abraham before him did; but others who attended him, and waited for his counsel and advice, his words and doctrine, as for the rain, and latter rain, and which dropped and distilled as such, see Job 29:15; and these were "many"; his many ignorant neighbours about him, or many professors of religion, as there might be, and it seems there were in this idolatrous country; and many afflicted ones among these, which is usually the case: Job had many scholars in his school, of different sorts, that attended on him; and these he instructed in the knowledge of the true God, his nature, perfections, and works; and of the living Redeemer, his person, office, grace, and righteousness; and of themselves, the impurity of their nature through original sin, he was acquainted with; their impotency and inability to purge themselves, to atone for sin, and to justify and make themselves acceptable to God; as well as he instructed them in the worship of God, and the manner of it, their duty to him and to one another, and to all their fellow creatures: some render it, "thou hast corrected", or "reproved many"F12יסרת, "corripuisti", Mercerus, Michaelis; "castigasti", Codurcus, Drusius, Schmidt, Schultens. ; he had taught the afflicted to be patient under their afflictions, and had reproved them for their impatience; and the design of Eliphaz is to upbraid him with it, as in Romans 2:21; thou that didst correct others for their unbecoming behaviour under afflictions, art thyself guilty of the same: "turpe est doctori, cure culpa redarguit ipsum": 

and thou hast strengthened the weak hands; either such as hung down through want of food, by giving it to them, both corporeal and spiritual, which strengthens men's hearts, and so their hands; or through sluggishness, by exhorting and stirring them up to be active and diligent; or through fear of enemies, especially spiritual ones, as sin, Satan, and the world; by reason of whose numbers and strength good men are apt to be dispirited, and ready to castaway their spiritual armour, particularly the shield of faith and confidence in God, as faint hearted soldiers in war, to which the allusion is: and these were strengthened by telling them that all their enemies were conquered, and they were more than conquerors over them; that the victory was certain, and their warfare accomplished, or would quickly be: or else, whose hands were weak through a sense of sin and danger, and being in expectation of the wrath, and vengeance of God; and who were strengthened by observing to them that there was a Saviour appointed and expected, a living Redeemer, who would stand upon the earth in the latter day, and save them from their sins, and from wrath to come; see Isaiah 35:3; or rather, such whose hearts and hands were, weak through sore and heavy afflictions, whom Job strengthened by showing them that their afflictions were of God; not by chance, but by appointment, and according to the sovereign will of God; that they were for their good, either temporal, spiritual, or eternal; and that they would not continue always, but have an end; and therefore should be patiently bore, see 1 Corinthians 12:11. 

Verse 4
Thy words have up, holden him that was falling,.... Or "stumbling"F13כושל "offendentem", Cocceius; "impingentem", Drusius, Schmidt, Schultens, Michaelis. ; that was stumbling at the providence of God in suffering good men to be afflicted, and wicked men to prosper; which has been the stumbling block of God's people in all ages; see Psalm 73:2; or that was stumbling and falling off from the true religion by reason of the revilings and reproaches of men, and their persecutions for it; which is sometimes the case, not only of nominal professors, Matthew 13:21; but of true believers, though they do not so stumble and fall as to perish: or else being under afflictions themselves, were ready to sink under them, their strength being small; now Job was helped to speak such words of comfort and advice to persons in any and every of these circumstances as to support them and preserve them from failing, and to enable them to keep their place and station among the people of God. The Targum interprets it of such as were falling into sin; the words of good men to stumbling and falling professors, whether into sin, or into affliction by it, are often very seasonable, and very useful, when attended with the power and Spirit of God: 

and thou hast strengthened the feeble knees; that were tottering and trembling, and bending, and not able to bear up under the weight of sin, which lay as an heavy burden, too heavy to bear; or of afflictions very grievous and intolerable; to such persons Job had often spoken words that had been useful to alleviate their troubles, and support them under them. It may be observed, that the cases and circumstances of good men in early times were much the same as they are now; that there is no temptation or affliction that befalls the saints but what has been common; and that Job was a man of great gifts, grace, and experience, and had the tongue of the learned, to speak a word in season to every weary soul, in whatsoever condition they were: and all this, so very laudable in him, is not observed to his commendation, but to his reproach; to show that he was not a man of real virtue, that he contradicted himself, and did not act according to his profession and principles, and the doctrines he taught others, and was an hypocrite at heart; though no such conclusion follows, supposing he had not acted according to his principles and former conduct; for it is a difficult thing for any good man to act entirely according to them, or to behave the same in prosperity as in adversity, or to take that advice themselves in affliction, and follow it, they have given to others, and yet not be chargeable with hypocrisy. It would have been much better in Eliphaz and his friends to have made another use of Job's former conduct and behaviour, namely, to have imitated it, and endeavoured to have strengthened, and upheld him in his present distressed circumstances; instead of that, he insults him, as follows. 

Verse 5
But now it is come upon thee, and thou faintest,.... The affliction and evil that he feared, Job 3:25; or rather the same trials and afflictions were come upon him as had been on those whom he had instructed and reproved, and whose hands and hearts he had strengthened and comforted; and yet now thou thyself "faintest", or "art weary"F26Defatigaris, Cocceius. , or art bore down and sinkest under the burden, and bearest it very impatientlyF1תלא aegre tulisti, Pagninus, Montanus, Mercerus; "impatienter fers", Schmidt, Michaelis, Piscator. , quite contrary to the advice given to others; and therefore it was concluded he could not be a virtuous, honest, and upright man at heart, only in show and appearance. Bolducius renders the words, "God cometh unto thee", or "thy God cometh"; very wrongly, though the sense may be the same; God cometh and visits thee by laying his afflicting hand upon thee: 

it toucheth thee, and thou art troubled; suggesting that it was but a touch, a slight one, a light affliction; thereby lessening Job's calamity and distress, or making little and light of it, and aggravating his impatience under it, that for such a trial as this he should be so excessively troubled, his passions should be so violently moved, and he be thrown into so much disorder and confusion, and be impatient beyond measure; no bounds being set to his grief, and the expressions of it; yea, even to be in the utmost consternation and amazement, as the wordF2תבהל "consternaris", Mercerus, Cocceius, Schmidt, Michaelis, Schultens. signifies. 

Verse 6
Is not this thy fear,.... The fear of God, that which is of him, comes from him, is a grace of his implanted in the hearts of his people at conversion, and is increased and encouraged, and drawn forth into fresh exercise through the grace and goodness of God displayed; for a slavish fear, or a fear of punishment, of wrath and damnation, is not the true grace of fear, which maybe in unregenerate men, and even in the devils; but this lies in a reverential affection for God on account of his goodness, and in a carefulness not to offend him on that account; in an hatred of sin, and a departure from it; in an attendance on the worship of God, and is sometimes put for the whole of it; and is accompanied with faith in God, joy in the Holy Ghost, humility of soul, and holiness of heart and life: now Job professed to have this fear of God in his heart, and was thought to have it; this was his general character, Job 1:1; but, in his present case and circumstances, Eliphaz asks what was become of it, where it was now, and in what it appeared? and jeers him about it, as if he should say, does it lie in this, in fainting and sinking under afflictions, in being troubled and terrified, and thrown into a consternation by them, and in breaking out into such rash expressions of God and his providence? is it come to this at last, or rather to nothing at all? for he suggests either that Job never had the true grace of fear in him, contrary to the character given of him, and confirmed by God himself, Job 1:1; or that he had cast it off and it was gone from him, and left, Job 15:4; which can never be, where it once is, it being the great security against a final and total apostasy from God, Jeremiah 32:40; or that what he had was merely hypocritical, like that which is taught by the precept of men, was only in appearance, and not in reality, as his conduct now showed; for had he had the true fear of God before his eyes, and on his heart, he could never have cursed the day of his birth, nor arraigned the providence of God, and charged him with injustice, as he supposed he did; whereby his fear, his piety, his religion he had professed, appeared to be just nothing at allF3הלא יראתך "adeone nihil pietas tua?" Schultens. : it follows: 

thy confidence; that is, in God; for Job professed none in any other, in any creature or creature enjoyment, Job 31:24; this when right is a strong act of faith and trust in the Lord, a thorough persuasion and full assurance of interest in him as a covenant God, and in his love and favour, and in Christ as the living Redeemer, and of the truth of the work of grace upon the heart, and of the certainty of the performance of it; also a holy boldness in prayer to God, and a firm and assured belief of being heard and answered; as well as an open and courageous profession of him before men, without any fear of them; for all this Job had been famous, and now he is asked, where it all was? and what was become of it? how it appeared now? and intimates he never had any, or had cast it away, and that it was come to nothing; as was concluded from the rash expressions of his lips, and from the sinkings of his spirit under his present afflictions; but Job's trust and confidence in God and in Christ still continued; see Job 13:15, 

thy hope; which also is a grace wrought in the heart, in regeneration; is of things unseen and future, yet to be enjoyed either here or hereafter; and that which is right has Christ for its object, ground, and foundation, and is of singular use to keep up the spirits of men under afflictive providences: and Eliphaz observing Job to be very impatient under them, inquires about his hope; and intimates that what he had professed to have was the hope of the hypocrite, and not real, and was now come to nothing; hope that is true, though it may become low, it cannot be lost; nor was Job's, especially with respect to spiritual and eternal things; see Job 14:7, 

and the uprightness of thy ways? before God and men, walking uprightly in the ways of God, according to the revelation of his will made unto him, and acting the just and upright part in all his dealings with men; and for which he was celebrated, and is a part of the character before given of him, Job 1:1; but it is insinuated by Eliphaz that there was nothing in it; it was only in show, in appearance, it was not from the heart; or it would not be thus with him as it was, nor would he behave in the manner he now did: some read the words as in the margin, and in some copies of our Bible, "is not thy fear thy confidence? and the uprightness of thy ways thy hope?" and with some little variation Mr. Broughton; "is not thy religion thy hope, and thy right ways thy confidence?" that is, didst thou not hope and expect, and even wert thou not confident of it, that because of thy fear of God, and of the uprightness of thy ways before men, that thou shouldest not only be increased in thy worldly substance, but be preserved and protected in the enjoyment of it? and were not these the reasons which induced thee to be religious, and make such a show of it? suggesting, that he was only religions from mercenary views and selfish principles, and so tacitly charges him with what the devil himself did, Job 1:9; and this way go many Jewish and Christian interpretersF4Montanus, Mercerus, Piscator, some in Vatablus; so Ben Gersom and Bar Tzemach. : some render the words much in the same way, but to a better sense, and more in favour of Job, and by way of instruction and comfort to him: "should not thy fear be thy confidence, and thy hope, and the uprightness of thy ways?"F5So some in Michaelis. shouldest thou not take encouragement from thy fear of God, and the uprightness of thine heart and ways, to expect deliverance and salvation, and not faint and sink as thou dost? or is not this the cause of all thine impatience, thy fear of God, trust and hope in him, and thine integrity? concluding thou shouldest have been dealt with after another manner for the sake of these things, and therefore art ready to think thou art hardly dealt with by God, having deserved better treatment; thus making Job to think highly of himself, and to entertain wrong notions of God; so Schmidt; but the first sense I have given of the words seems best. 

Verse 7
Remember, I pray thee, who ever perished, being innocent?.... Here Eliphaz appeals to Job himself, and desires him to recollect if ever anyone instance had fallen under his observation, in the whole course of his life, or it had ever been told him by credible persons, that an "innocent" man, by whom he means not one entirely free from sin original or actual, for he knew there was no such persons in the world, since the fall of Adam, but a truly good and gracious man, who was not guilty of any notorious and capital crime, or did not live a vicious course of life; if he ever knew or heard of any such persons that "perished", which cannot be understood of eternal ruin and destruction, which would be at once granted, that such as these described can never perish in such a sense, but have everlasting life; nor of a corporeal death, which is sometimes the sense of perishing, since it is notorious that innocent and righteous persons so perish or die, see Ecclesiastes 7:15 Isaiah 57:1; and could it be meant of a violent death, an answer might have been returned; and Eliphaz perhaps was not acquainted with it himself, that that innocent and righteous person Abel thus perished by the hands of his brother: but this is rather to be understood of perishing by afflictions, sore and heavy ones, not ordinary but extraordinary ones; and which are, or look like, the judgments of God on men, whereby they lose their all, their substance, their servants, their children, as well as their own health, which was Job's case; and therefore if no parallel instance of an innocent person ever being in the like case, it is insinuated that Job could not be an innocent man: 

or where were the righteous cut off? such as are truly righteous in the sight of God, as well as before men, who have the gift of righteousness bestowed on them, and live soberly, righteously, and godly; in what age or country was it ever known that such persons, in their family and substance, were cut off by the hand and providence of God, and abandoned and forsaken by him, and reduced to such circumstances that there could be no hope of their ever being in prosperous ones again? and Job now being in such a forlorn and miserable case and condition, it is suggested, that he could not be a righteous man: but admitting that no such instance could be produced, Eliphaz was too hasty and premature in his conclusion; seeing, as it later appeared, Job was not so cut off, abandoned, and forsaken by God, as not to rise any more; for his latter end was greater than his beginning: and besides, innocent and righteous persons are often involved in the same calamities as wicked men are, and their afflictions are the same; only with this difference, to the one they are the proper punishment of sin, to the other they are fatherly chastisements and trials of their grace, and issue in their good; the Targum explains it of such persons, as Abraham, Isaac, and Jacob, none such as they perishing, or being cut off. 

Verse 8
Even as I have seen,.... Here he goes about to prove, by his own experience, the destruction of wicked men; and would intimate, that Job was such an one, because of the ruin he was fallen into: 

they that plow iniquity, and sow wickedness, reap the same; figurative expressions, denoting that such who devise iniquity in their hearts, form and plan schemes of it in their minds, signified by "plowing iniquity", and who were studious and diligent to put into practice what they devised; who took a great deal of pains to commit sin, and were constant at it, expressed by "sowing wickedness": these sooner or later eat the fruit of their doings, are punished in proportion to their crimes, even in this life, as well as hereafter, see Hosea 8:7 Galatians 6:7; though a Jewish commentatorF2R. Simeon Bar Tzemach. observes, that the thought of sin is designed by the first phrase; the endeavour to bring it into action by the second; and the finishing of the work, or the actual commission of the evil, by the third; the punishment thereof being what is expressed in Job 4:9; the Targum applies this to the generation of the flood. 

Verse 9
By the blast of God they perish,.... They and their works, the ploughers, sowers, and reapers of iniquity; the allusion is to the blasting of corn by the east wind, or by mildew, &c. having used the figures of ploughing and sowing before; and which is as soon and as easily done as corn, or anything else, is blasted in the above manner; and denotes the sudden and easy destruction of wicked men by the power of God, stirred up by his wrath and indignation, because of their sins; who when he blows a blast on their persons, substance, and families, they perish at once: 

and by the breath of his nostrils are they consumed; meaning his wrath and anger, which is like a stream of brimstone, and kindles a fire on the wicked, which are as fuel to it, and are soon consumed by it; the allusion is to breath in a man's nostrils, and the heat of his wrath and fury discovered thereby: some think this refers to Job's children being destroyed by the wind, see Isaiah 11:4. 

Verse 10
The roaring of the lion, and the voice of the fierce lion,.... Which Aben Ezra interprets of God himself, who is compared to a lion; who not only by his voice terrifies, but in his wrath tears the wicked in pieces, and destroys them, and so is a continuation of the preceding account; and others, as R. Moses and R. Jonah, whom he mentions, take this to be a continuation of the means and methods by which God destroys wicked men sometimes, namely, by beasts of prey; this being one of his sore judgments he threatens men with, and inflicts upon men, see Leviticus 26:22; and in this they are followed by some Christian interpreters, who render the words "at" or "by the roaring of the lion, and by the voice of the fierce lion, by the teeth of the young lions"F3"Rugitu leonis et voce ferocis leonis", &c. Junius & Tremellius, Piscator; so some in R. Someon Bar Tzemach. , they the wicked "are broken", ground to pieces, and utterly destroyed; but it is better, with Jarchi, Ben Gersom, and others, to understand it of kings and princes, of the mighty ones of the earth, tyrannical and oppressive rulers and governors; comparable to lions of different ages; because of their grandeur and greatness, their power and might, their cruelty and oppression in each of their different capacities; signifying, that these do not escape the righteous judgments of God: the Targum interprets the roaring of the lion of Esau, and the voice of the fierce lion of Edom; and another Jewish writerF4R. Obadiah Sephorno. of Nimrod, the first tyrant and oppressor, the mighty hunter before the Lord; but these are too particular; wicked men in power and authority in general are here, and in the following clauses, intended, see Jeremiah 4:7 2 Timothy 4:17; and the sense is, that such ploughers and sowers of iniquity as are like to fierce and roaring lions are easily and quickly destroyed by the Lord: 

and the teeth of the young lions are broken: the power of such mighty ones to do mischief is taken away from them, and they and their families are brought to ruin; the teeth of lions are very strong in both jaws; they have fourteen teeth, four incisors or cutters, four canine or dog teeth, six molars or grinders. 

Verse 11
The old lion perisheth for lack of prey,.... Or rather "the stout" and "strong lion"F5ליש "leo major", Pagninus, Montanus, Mercerus, Schmidt; "leo strenuns et fortis", Michaelis; "robustior leo", Schultens. , that is most able to take the prey, and most skilful at it, yet such shall perish for want of it; not so much for want of finding it, or of power to seize it, as of keeping it when got, it being taken away from him; signifying, that God oftentimes in his providence takes away from cruel oppressors what they have got by oppression, and so they are brought into starving and famishing circumstances. The Septuagint render the word by "myrmecoleon", or the "ant lion", which IsidoreF6Origin. l. 12. c. 3. thus describes;"it is a little animal, very troublesome to ants, which hides itself in the dust, and kills the ants as they carry their corn; hence it is called both a lion and an ant, because to other animals is as an ant, and to the ants as a lion,'and therefore cannot be the lion here spoken of; though StraboF7Geograph. l. 16. p. 533. and AelianusF8De Animal. l. 7. c. 47. & l. 17. c. 42. speak of lions in Arabia and Babylon called ants, which seem to be a species of lions, and being in those countries, might be known to Eliphaz. MegasthenesF9Apud Strabo, l. 15. p. 485. speaks of ants in India as big as foxes, of great swiftness, and get their living by hunting: 

and the stout lion's whelps are scattered abroad; or "the whelps of the lioness"F11בני לביא "filii leaenae", Bochart, Schultens. , these are scattered from the lion and lioness, and from one another, to seek for food, but in vain; the Targum applies this to Ishmael, and his posterity; Jarchi, and others, to the builders of Babel, said to be scattered, Genesis 11:8; rather reference may be had to the giants, the men of the old world, who filled the earth with violence, which was the cause of the flood being brought upon the world of the ungodly. Some think that Eliphaz has a regard to Job in all this, and that by the "fierce lion" he designs and describes Job as an oppressor and tyrant, and by the "lioness" his wife, and by the "young lions" and "lion's whelps" his children; and indeed, though he may not directly design him, yet he may obliquely point at him, and suggest that he was like to the men he had in view, and compares to these creatures, and therefore his calamities righteously came upon him. 

Verse 12
Now a thing was secretly brought to me,.... From reason and experience, Eliphaz proceeds to a vision and revelation he had from God, showing the purity and holiness of God, and the frailty, weakness, folly, and sinfulness of men, by which it appears that men cannot be just in the sight of God, and therefore it must be wrong in Job to insist upon his innocence and integrity. Some indeed have thought that this was a mere fiction of Eliphaz, and not a real vision; yea, some have gone so far as to pronounce it a diabolical one, but without any just foundation; for there is nothing in the manner or matter of it but what is agreeable to a divine vision or to a revelation from God; besides, though Eliphaz was a mistaken man in the case of Job, yet was a good man, as may be concluded from the acceptance of a sacrifice for him by the Lord, which was offered for him by Job, according to the order of God, and therefore could never be guilty of such an imposture; nor does Job ever charge him with any falsehood in this matter, who doubtless would have been able to have traversed and exposed him; add to all this, that in his discourse annexed to and continued along with this account, stands a passage, which the apostle has quoted as of divine inspiration, 1 Corinthians 3:19; from Job 5:13. When Eliphaz had this vision, whether within the seven days of his visit to Job, or before, some time ago, which he might call to mind on this occasion, and judging it appropiate to the present case, thought fit to relate it, is not certain, nor very material to know: it is introduced after this manner, "a thing" or "word", a word of prophecy, a word from the Lord, a revelation of his mind and will, which was hidden and secret, and what before he was not so well acquainted with; this was "brought" unto him by the Spirit of God, or by a messenger from the Lord, sent on this occasion, and for this purpose; and the manner in which it was brought was "secretly" or "by stealth", as Mr. Broughton and othersF12יגנב "furtive", V. L. Montanus, Cocceius, Drusius; "furtivum verbum venit", Schultens. render it; it was "stolen" unto him, or "secretly" brought, as the Targum, and we, and othersF13"Clanculum", Junius & Tremellius, Piscator; "clam", Beza. ; it was in a private way or manner; or "suddenly", as some othersF14"Subito", Schmidt, Michaelis. , at unawares, when it was not expected by him: it may have respect to the still and silent manner in which it was revealed to him, "there was silence, and he heard a voice"; a still one, a secret whisper; or to the almost invisible person that revealed it, whose image he saw, but could not discern his form and likeness; or it may be to the distinguishing favour he enjoyed, in having this revelation particularly made to him, and not to others; he heard this word, as it were, behind the curtain, or vail, as the JewsF15T. Bab. Sanhedrin, fol. 89. 2. say, explaining this passage: 

mine ear received a little of it; this revelation was made, not by an impulse upon his spirits, but vocally, a voice was heard, as after declared, and Eliphaz was attentive to it; he listened to what was said, and heard, and took it in with much delight and pleasure, though but a small part of it, as his capacity was able to retain it; or it was but a small part of the will of God, an hint of his only, as some interpret itF16In David de Pomis, Lexic. fol. 217. 3. . Schultens has shown, from the use of a word near this in the Arabic language, that it signifies "a string of pearls"; and so may design a set of evangelic truths, comparable to gold, silver, and precious stones, and which are indeed more desirable than them, and preferable to them; what they are will be observed hereafter. 

Verse 13
In thoughts from the visions of the night,.... While Eliphaz was thinking of and meditating upon divine things, or while he was revolving in his mind some night visions he had, before this was made unto him, see Daniel 2:29; in meditation the Lord is often pleased to make known more of his mind and will to his people; and this is one way in which he was wont to do it in former times, in a vision either in the day, as sometimes, or in the night, as at others, and as here, see Numbers 12:6, 

when deep sleep falleth on men; on sorrowful men, as Mr. Broughton renders it; such who have been laborious all the day, and getting their bread with sorrow and trouble, and are weary; who as soon as they lie down fall asleep, and sleep falls on them, and to such it is sweet, as the wise man says, Ecclesiastes 5:12; now it was at such a time when men ordinarily and commonly are asleep that this vision was had. 

Verse 14
Fear came upon me, and trembling,.... Not only a dread of mind, but trembling of body; which was often the case even with good men, whenever there was any unusual appearance of God unto them by a voice, or by any representation, or by an angel; as with Abraham in the vision of the pieces, and with Moses on Mount Sinai, and with Daniel in some of his visions, and with Zechariah, when an angel appeared and brought him the tidings of a son to be born to him; which arises from the frailty and weakness of human nature, a consciousness of guilt, a sense of the awful majesty of God, and an uneasy apprehension of what may be the consequences of it: 

which made all my bones to shake; not only there was inward fear and outward tremor of body, but to such a degree, that not one joint in him was still; all the members of his body shook, and every bone was as if it was loosed, which are the more firm and solid parts, as is common many considerable tremor. 

Verse 15
Then a spirit passed before my face,.... Which some interpret of a windF17רוח "ventus", Vatablus, Cocceius, Schmidt, Broughton. , a blustering wind, that blew strong in his face; and so the Targum renders it, a stormy wind, such an one as Elijah perceived when the Lord spoke to him, though he was not in that, 1 Kings 19:11; or such a whirlwind, out of which the Lord spake to Job, Job 38:1; or rather, as Jarchi, an angel, an immaterial spirit, one of Jehovah's ministering spirits, clothed in an human form, and which passed and repassed before Eliphaz, that he might take notice of it: 

the hair of my flesh stood up; erect, through surprise and dread; which is sometimes the case, when anything astonishing and terrible is beheld; the blood at such times making its way to the heart, for the preservation of that, leaves the external members of the body cold, and the skin of the flesh, in which the hair is, being contracted by the impetuous influx of the nervous fluid, causes the hair to stand upright, particularly the hair of the head, like the prickles or hedgehogsF18"Obstupui, steteruntque comae----". Virgil. Aeneid. l. 2. ver. 774. & l. 3. ver. 48. "arrectaeque horrore comae". Aeneid. 4. ver. 286. & l. 12. ver. 888. ; which has been usual at the sight of an apparitionF19Vid. Scheuchzer. Physic. Sacr. p. 665. . 

Verse 16
It stood still,.... That is, the spirit, or the angel in a visible form; it was before going to and fro, but now it stood still right against Eliphaz, as if it had something to say to him, and so preparing him to attend to it; which he might do the better, it standing before him while speaking to him, that he might have the opportunity of taking more notice of it: 

but, notwithstanding this advantageous position of it: 

I could not discern the form thereof; what it was, whether human or any other: 

an image was before mine eyes; he saw something, some appearance and likeness, but could not tell what it was; perhaps the fear and surprise he was in hindered him from taking in any distinct idea of it, or that particular notice of it, so as to be able to form in his own mind any suitable notion of it, or to describe it to others: 

there was silence both in the spirit or image, which, standing still, made no rushing noise, and in Eliphaz himself, who kept in his breath, and listened with all the attention he could to it; or a small low voice, as Ben Melech interprets it: so it follows: 

and I heard a voice; a distinct articulate voice or sound of words, very audibly delivered by the spirit or image that stood before him: 

saying; as follows. 

Verse 17
Shall mortal man be more just than God?.... Poor, weak, frail, dying man, and so sinful, as his mortality shows, which is the effect of sin; how should such a man be more righteous than God? who is so originally and essentially of himself, completely, perfectly, yea, infinitely righteous in his nature, and in his works, both of providence and grace; in chastising his people, punishing the wicked, and bestowing favours upon his friends, even in their election, redemption, justification, pardon, and eternal happiness: yea, not only profane wicked sinners can make no pretensions to anything of this kind, but even the best of men, none being without sin, no, not man in his best estate; for the righteousness he had then was of God, and therefore he could not be more just than he that made him upright. This comparative sense, which our version leads to, is more generally received; but it seems not to be the sense of the passage, since this is a truth clear from reason, and needed no vision or revelation to discover it; nor can it be thought that God would send an angelic spirit in such an awful and pompous manner, to declare that which every one knew, and no man would contradict; even the most self-righteous and self-sufficient man would never be so daring and insolent as to say he was more righteous than God; but the words should be rather rendered, "shall mortal man be justified by God, or be just from God?" or "with" him, or "before" himF20האנוש מאלוה יצדק "an mortalis a Deo justificabitur?" Codurcus' Bolducius, Deodatus, Gussetius, Ebr. Comment. p. 709. "Num mortalis a numine justus erit?" Schultens; so Mr. Broughton, "can the sorrowful man be holden just before the Puissant?" , in his sight, by any righteousness in him, or done by him? shall he enter into his presence, stand at his bar, and be examined there, and go away from thence, in the sight and account of God, as a righteous person of himself? no, he cannot; now this is a doctrine opposed to carnal reasoning and the common sentiments of men, a doctrine of divine revelation, a precious truth: this is the string of pearls Eliphaz received, see Job 4:12; that mortal man is of himself an unrighteous creature; that he cannot be justified by his own righteousness in the sight of God; and that he must look and seek out for a better righteousness than his own, to justify him before God; and this agrees with Eliphaz's interpretation of the vision, Job 15:14; with the sentiments of his friend Bildad, who seems to have some respect to it, Job 25:4; and also of Job himself, Job 9:2; and in like manner are we to understand the following clause: 

shall a man be more pure than his Maker? even the greatest and best of men, since what purity was in Adam, in a state of innocence, was from God; and what good men have, in a state of grace, is from the grace of God and blood of Christ, without which no man is pure at all, and therefore cannot be purer than him from whom they have it: or rather "be pure from", or "with", or "before his Maker"F21מעשהו יטהר גבר "an quisquam vir a factore suo mundus habebitur?" Codurcus; "an a conditore suo purus erit vir?" Schultens; so Mr. Broughton, "can the human being be clear before him that was his Maker?" , or be so accounted by him; every man is impure by his first birth, and in his nature state, and therefore cannot stand before a pure and holy God, who of purer eyes than to behold iniquity; or go away his presence, and be reckoned by him a pure and holy creature of himself; nor can any thing that he can do, in a moral or ceremonial manner, cleanse him from his impurity; and therefore it is necessary he should apply to the grace of God, and blood of Christ, for his purification. 

Verse 18
Behold, he put no trust in his servants,.... Some think the divine oracle or revelation ends in Job 4:17, and that here Eliphaz makes some use and improvement of it, and addresses Job, and argues with him upon it, with a view to his case and circumstances; but rather the account of what the oracle said, or was delivered by revelation, is continued to the end of the chapter, there being nothing unworthy of God, either in the matter or manner of it: and here Eliphaz himself is addressed, and this address ushered in with a "behold", as a note of admiration, asseveration, and attention; it being somewhat wonderful and of importance, sure and certain, and which deserved to be listened to, that God, the Maker of men and angels, did not, and does not, "put" any "trust" or confidence "in his servants"; meaning not the prophets in particular, as the Targum, though they are in an eminent sense the servants of God; nor righteous men in general, as Jarchi and others, who though heretofore servants of sin, yet through grace become servants of righteousness, and of God; but as men who dwelt in houses of clay are opposed to them, and distinguished from them, in Job 4:19, they must be understood of angels, as the following clause explains it; who always stand before God, ministering unto him, ready to do his will, and to do it in the most perfect manner creatures are capable of; they go forth at his command into each of the parts of the world, and execute his orders; they worship him, and celebrate his perfections, ascribing honour and glory, wisdom, power, and blessing to him; and this they do cheerfully, constantly, and incessantly. Now though God has intrusted these servants of his with many messages of importance, both under the Old and New Testament dispensation, yet he has not trusted them with the salvation of men, to which they are not equal, but has put it into the hands of his Son; nor indeed did he trust them with the secret of it, so as to make them his counsellors about it; no, Christ only was the wonderful Counsellor in this affair; the counsel of peace, or that respecting the peace and reconciliation of men, was only between him and his Father; God was only in and with Christ, and not angels reconciling men, or drawing the plan of their reconciliation; and when this secret, being concluded on and settled, was revealed to angels, it is thought by some to be the reason of so many of them apostatizing from God; they choosing rather to have nothing to do with him, than to be under the Son of God in human nature: but, besides this, there are many other things God has not trusted the angels with, as his purposes and decrees within himself, and the knowledge of the times and seasons of the accomplishment of them, particularly the day and hour of judgment; though the sense here rather seems to be this, that God does not and did not trust them with themselves; he knew their natural weakness, frailty, mutability, how liable they were to sin and fall from him, and therefore he chose them in Christ, put them into his hands, and made him head over them, and so confirmed and established them in him; and, as it may be rendered, "did not put stability or firmness"F23לא יאמין "non posuit stabilitatem", Mercerus, Vatablus; "firmitatem", Junius & Tremellius. in them, so as to stand of themselves; or "perfection" in them, as some render itF24So Mr. Broughton. , which cannot be in a creature as it is in God: 

and his angels he charged with folly; that is, comparatively, with respect to himself, in comparison of whom all creatures are foolish, be they ever so wise; for he is all wise, and only wise; angels are very knowing and intelligent in things natural and evangelical, but their knowledge is but imperfect, particularly in the latter; as appears by their being desirous of looking into those things which respect the salvation of men, and by learning of the church the manifold wisdom of God, 1 Peter 1:2; or by "folly" is meant vanity, weakness, and imperfectionF25תהלה "vanitatem", Codurcus; "omissionem, lapsationemve", Schultens. , a liableness to fall, which God observed in them; and which are in every creature in its best estate, and were in Adam in his state of innocence, and so in the angels that fell not, especially previous to their confirmation by Christ, see Psalm 39:5; and so the sense is the same with the preceding clause: some render it by repeating the negative from that, "and he putteth not glorying" or "boasting in his angels"F26"Gloriationem", Montanus. ; he makes no account of their duties and services, so as to glory in them; it is an humbling himself to regard them; or he puts nothing in them that they can boast of, since they have nothing of themselves, all from him, and therefore cannot glory as though they had received it not. Others observe, that the word has the signification of light, and differently render the passage; some, "though he putteth light in his angels"F1Sic Beza & Belg. nov. vers. , makes them angels of light, comparable to morning stars, yet he puts no trust in them; and what they have is from him, and therefore not to be compared with him, nor can they glory in themselves; or, "he putteth not light", or "not clear light into them"F2"Lumen", Pagninus, Mercerus; "lucem", Junius & Tremellius; so R. Levi Ben Gersom, Sephorno, and others; "lucem exactissimam", Vatablus; "clear light", Broughton. ; that which is perfect, and fire from all manner of darkness; such only is in himself the Father of lights, with whom it dwells in perfection, and there is no shadow of turning in him: some would have this understood of the evil angels, whom God charged with folly; but this is too low a term, a phrase not strong enough to express their sin and wickedness, who are not chargeable only with imprudence, but with rebellion and treason against God; nor does this sense agree with parallel places, Job 15:14; and besides, the beauty of the comparison of them with men would be lost, and the strength of the argument with respect to them would be sadly weakened, which we have in Job 4:19. 

Verse 19
How much less on them that dwell in houses of clay,.... Meaning men, but not as dwelling in houses, in a proper sense, made of clay dried by the sun, as were common in the eastern countries; nor in mean cottages, as distinguished from cedar, and ceiled houses, in which great personages dwelt, for this respects men in common; nor as being in the houses of the grave, as the Targum, Jarchi, and others, which are no other than dust, dirt, and clay; for this regards not the dead, but the living; but the bodies of men are meant; in which their souls dwell; which shows the superior excellency of the soul to the body, and its independency of it, being capable of existing without it, as it does in the separate state before the resurrection; so bodies are called tabernacles, and earthen vessels, and earthly houses, 2 Peter 1:13 2 Corinthians 4:7; and bodies of clay, Job 13:12; so the body is by EpictetusF3Arrian. Epictet. l. 1. c. 1. called clay elegantly wrought; and another Heathen writerF4Theodor. Gadareus, apud Sueton. Vit. Tiber. c. 57. calls it clay steeped in, or macerated and mixed with blood: being of clay denotes the original of bodies, the dust of the earth; and the frailty of them, like brittle clay, and the pollution of them, all the members thereof being defiled with sin, and so called vile bodies, and will remain such till changed by Christ, Philemon 3:21; now the argument stands thus, if God put no trust in angels, then much less in poor, frail, mortal, sinful men; he has no dependence on their services, whose weakness, unprofitableness, and unfaithfulness, he well knows; he puts no trust in their purposes, and resolutions, and vows, which often come to nothing; nor does he trust his own people with their salvation and justification, or put these things upon the foot of their works, but trusts them and the salvation and justification of them with his Son, and puts them upon the foot of his own grace and mercy: and if he charges the holy angels with folly, then much more (for so it may be also rendered) will he charge mortal sinful men with it, who are born like the wild ass's colt, and are foolish as well as disobedient, even his chosen ones, especially before conversion; or thus if so stands the case of angels, then much less can man be just before him, and pure in his sight: the weakness, frailty, and pollution of the bodies of men, are further enlarged on in some following clauses: 

whose foundation is in the dust; meaning not the lower parts of the body, as the feet, which support and bear it up; rather the soul, which is the basis of it, referring to its corruption and depravity by sin; though it seems chiefly to respect the original of the body, which is the dust of the earth, of which it consists, and to which it will return again, this being but a poor foundation to stand upon, Genesis 2:7; for the sense is, whose foundation is dust, mere dust, the particle ב being redundant, or rather an Arabism: 

which are crushed before the moth? that is, which bodies of men, or houses of clay founded in the dust; or, "they crush them"; or "which" or "whom they crush"F5ידכאום "conterent eos", Montanus, Mercerus, Michaelis, Schultens; "sub trinitas personarum", Schmidt; "angeli", Mercerus; so Sephorno and R. Simeon Bar Tzemach; "calamitates", Vatablus; so some in Bar Tzemach. ; either God, Father, Son, and Spirit, as some; or the angels, as others; or distresses, calamities, and afflictions, which sense seems best, by which they are crushed "before the moth" or "worm"F6לפני עש "conam verme", Coceius; so the Targum and Bar Tzemach. ; that is, before they die, and come to be the repast of worms, Job 19:26; or before a moth is destroyed, as soon, or soonerF7"Antequam tinea", Junius & Tremellius; "citius quam tinea", Piscator. , than it is; so a man may be crushed to death, or his life taken from him, as soon as a moth's; either by the immediate hand of God, as Ananias and Sapphira, Acts 5:5; or by the sword of man, as Amasa by Joab, 2 Samuel 20:10; or rather, "like a moth"F8 σητος τροπον, Sept. "instar tineae", Noldius, Schmidt; so Aben Ezra and Broughton. , as easily and as quickly as a moth is crushed between a man's fingers, or by his foot: some, as Saadiah Gaon, and others, render it, "before Arcturus"F9"Donec fuerit Arcturus", Pagninus, Vatablus; so some in Aben Ezra, Ben Melech. , a constellation in the heavens, Job 9:9; and take the phrase to be the same as that, "before the sun"; Psalm 72:17; and to denote the perpetuity and duration of their being crushed, which would be as long as the sun or Arcturus continued, that is, for ever; but either of the above senses is best, especially the last of them. 

Verse 20
They are destroyed from morning to evening,.... That is, those that dwell in houses of clay, before described; the meaning is, that they are always exposed to death, and liable to it every day they live; not only such who are persecuted for the sake of religion, but all men in common, for of such are both the text and context; who have always the seeds of mortality and death in them, that is continually working in them; and every day, even from morning to evening, are innumerable instances of the power of death over men; and not only some there are, whose sun rises in the morning and sets at evening, who are like grass in the morning, gay, and green, and by evening cut down and withered, live but a day, and some not that, but even it is true of all men, comparatively speaking, they begin to die the day they begin to live; so that the wise man takes no notice of any intermediate time between a time to be born and a time to die, Ecclesiastes 3:2; so frail and short is the life of man; his days are but as an hand's breadth, Psalm 39:5, 

they perish for ever: which is not to be understood of the second or eternal death which some die; for this is not the case of all; those that believe in Christ shall not perish for ever, but have everlasting life; but this respects not only the long continuance of men under the power of death until the resurrection, which is not contradicted by thus expression; but it signifies that the dead never return to this mortal life again, at least the instances are very rare; their families, friends, and houses, that knew them, know them no more; they return no more to their worldly business or enjoyments, see Job 7:9, 

without any regarding it; their death; neither they themselves nor others, expecting it so soon, and using no means to prevent it, and which, if made use of, would not have availed, their appointed time being come; or "without putting"F11מבלי משים "propter non ponentem", Montanus; "sub. manum", Codurcus; "cor", R. Levi, Jarchi, Mercerus, Piscator, Michaelis. , either without putting light into them, as Sephorno, which can only be true of some; or with out putting the hand, either their own or another's, to destroy them, being done by the hand of God, by a distemper of his sending, or by one providence or another; or without putting the heart to it, which comes to the sense of our version; though death is so frequent every day, yet it is not taken notice of; men do not lay it to heart, so as to consider of their latter end, and repent of their sins, and reform from them, that they may not be their ruin; and this is and would be the case of all men, were it not for the grace of God. 

Verse 21
Doth not their excellency which is in them go away?.... Either the soul which is in them, and is the most excellent part of them; this, though it dies not, yet it goes away and departs from the body at death; and so do all the powers and faculties of it, the thoughts, the affections, the mind, and memory, yea, all the endowments of the mind, wisdom, learning, knowledge of languages, arts, and sciences, all fail at death, 1 Corinthians 13:8; and so likewise all that is excellent in the body, the strength and beauty of it depart, its strength is weakened in the way, and its comeliness turned into corruption: or, as it may be rendered, "which is with them"F12בם "cum ipsis", Piscator; so some in Mercerus and Drusius, and Mr. Broughton. ; and so may likewise denote all outward enjoyments, as wealth and riches, glory and honour, which a man cannot carry with him, do not descend into the grave with him, but then go away: a learned manF13Schmidt; "quae fuerat", Beza. renders the words, "is not their excellency removed which was in them?" and thinks it refers to the corruption of nature, the loss of original righteousness, and of the image of God in man, which formerly was his excellency in his state of innocence, but now, through sin and the fall, is removed from him; and this, indeed, is the cause, the source and spring, of his frailty, mortality, and death; hence it follows: 

they die even without wisdom; that dies with them, or whatsoever of that they have goes away from them at death; wise men die as well as fools, yea, they die as fools do, and multitudes without true wisdom, not being wise enough to consider their latter end; they die without the wisdom which some are made to know, in the hidden part, without the fear of God, which is real wisdom, or without the knowledge of Christ, and of God in Christ, which is the beginning, earnest, and pledge of life eternal. Now then since man is such a frail, mortal, foolish, and sinful creature, how can he be just before God, or pure in the sight of his Maker? which, is the thing designed to be proved and illustrated by all this; and here ends the divine oracle, or the revelation made to Eliphaz, when he had the vision before related. 

05 Chapter 5 

INTRODUCTION TO JOB 5 

In this chapter Eliphaz goes on to prove, and further confirm and establish, what he had before asserted, that not good men, but wicked men only, are afflicted of God, at least greatly, so as to have their substance wholly destroyed and perish, which was Job's case; and this partly from the case, state, and sentiments of all the saints, Job 5:1; and from his own observation and experience, Job 5:3; and then he proceeds to give some advice; and seeing afflictions do not come by chance, but are of God, it is right in such circumstances for a man to seek to the Lord for pardon and salvation, and commit his cause unto him, Job 5:6; who does many great things in a providential way to the good of man in general, and to the disappointment of wicked crafty men, and to the serving of the poor in particular, Job 5:9; so that it is best patiently to bear the afflicting hand of God, and it is an happiness to be corrected by him, since he delivers such out of all their troubles, and preserves them from many evils, and bestows many good things on them; which would be Job's case particularly, if he behaved according to the advice given, and which is left with him to consider of, Job 5:17. 

Verse 1
Call now, if there be any that will answer thee,.... That is, call upon God, which, if seriously, and not ironically spoken, was good advice; God is to be called upon, and especially in times of trouble; and invocation is to be made in faith, in sincerity, and with fervency, and to be accompanied with confession of sin, and repentance for it; and sooner or later God hears and answers those that call upon him; but Eliphaz suggests, that if Job did call upon him, it would be in vain, he would not hear him, he going upon the same maxim that the Jews did in Christ's time, "God heareth not sinners": John 9:31; or call upon him to give him an oracle from heaven, to favour him with a vision and revelation, and see if he could get anything that would confront and confute what he had delivered as coming that way; which, if it could be done by him, would appear to be a falsehood and an imposture, since one revelation from God is not contradicted by another: or else the sense is, "call" over the catalogue and list of good men that have been from the beginning of the world, and see if there be any that "answers to thee"F14היש עונך "si est correspondens tibi", Bolducius. , whose case, character, and behaviour, correspond with thee; if ever any of them was afflicted as thou art, or ever behaved with so much indecency, impatience, murmuring, and blasphemy against God, as thou hast done; that ever opened his mouth, and cursed the day of his birth, and reflected upon the providence and justice of God as thou hast, as if thou wert unrighteously dealt with: or rather, "call now", and summon all creatures together, angels and men, and get anyone of them to be thy patron, to defend thy cause, and plead for thee, to give a reply to what has been said, from reason, experience, and revelation: and shouldest thou obtain this, which is not likely, "lo, there is one that can answer thee"F15"Ecce est qui respondeat tibi", Schultens. , as some render the words, meaning either God or himself; thus Eliphaz insults Job, and triumphs over him, as being entirely baffled and conquered by him, by what he had related as an oracle and revelation from heaven: 

and to which of the saints wilt thou turn? or "look", or "have respect"F16תפנה οψη, Sept. "obtueberis", Montanus; "respicies", Vatablus, Cocceius, Schmidt, Michaelis. , that will be of any service to thee? meaning either the Divine Persons in the Godhead, sometimes called Holy Ones, as in Joshua 24:19; Proverbs 9:10; the Holy Father, the Holy Son, and the Holy Spirit, who may and should be turned and looked unto; God the Father, as the God of providence and grace for all good things; Jesus Christ his Son, as the Redeemer and Saviour for righteousness and eternal life; the blessed Spirit, as a sanctifier to carry on and finish the work of grace; but it is suggested, it would be in vain for Job to turn and look to any of these, since he would be rejected by them as a wicked man, nor would any of them plead his cause: or else the holy angels, as the Septuagint express it, and who are called saints and Holy Ones, Deuteronomy 33:2; and it is asked, which of those he could turn or look to, and could expect relief and protection from? signifying, that none of these would vouchsafe to converse with him, nor take him under their care, nor undertake to plead his cause: or rather holy men, such as are sanctified or set apart by God the Father, to whom Christ is made sanctification, and in whose hearts the Holy Spirit has wrought principles of grace and holiness, and who live holy lives and conversations; and it is insinuated, that should he turn and took to these, he would find none of them like him, nor in the same circumstances, nor of the same sentiments, or that would take his part and plead for him; but that all to a man would appear of the same mind with Eliphaz, that none but wicked men were afflicted by God as he was, and that he was such an one, and that for the reason following: the Papists very absurdly produce this passage in favour of praying to departed saints, when not dead but living ones are meant, and even turning to them is discouraged; and besides, this would contradict another tenet of the Papists, that the Old Testament saints, until the coming of Christ, were in a sort of purgatory, called Limbus Patrum, and therefore incapable of helping saints on earth that should apply unto them. 

Verse 2
For wrath killeth the foolish man,.... Not one that is an idiot, and destitute of common sense, and has no understanding in things natural and civil; but a wicked man, who has no knowledge of things divine and spiritual, and so foolish; which is the character of every natural man, and of God's people before conversion; and even of some professors, who are foolish virgins, and carry the lamp of a religious profession without the oil of grace; and such an one Eliphaz took Job to be, whom sooner or later the wrath of the Lord, as the Targum interprets it, which is revealed from heaven, and comes down upon the children of disobedience, would consume like devouring fire: or this may be understood of the wrath and passion of such men themselves, which sometimes rises in them to such an height, as that they die in a fit of it; or do those things which bring them to death, either by the hand of God, or by the civil magistrate: 

and envy slayeth the silly one; one that is simple and void of understanding, and is easily persuaded and drawn into sin, either by his own heart, or by evil men, or by the temptations of Satan; and in whose heart envy at the prosperity of others dwells, and which insensibly preys upon him, eats up his own spirits, and is rottenness to his bones, and crumbles them into dust, Proverbs 14:30; or the word may be rendered "jealousy", or "zeal"F17קנאה "zelus", Vatablus, Junius & Tremellius, Piscator, Schmidt, Michaelis, Schultens. , as it sometimes is, and may signify the jealousy of the Lord, zeal for his own glory, which he sometimes stirs up as a man of war, and which smokes against wicked men, and consumes them as fire, see Isaiah 42:13; Eliphaz by all this would represent and insinuate that Job was such a man, hot, passionate, and angry with God and his providence, and envious at the prosperity of others, particularly his friends; and so was a foolish and silly man, in whose breast wrath and envy rested, and would be his ruin and destruction, as he was already under slaying and killing providences. 

Verse 3
I have seen the foolish taking root,.... Such foolish wicked men as before described; those Eliphaz had observed to prosper in the world, and increase in riches, and even to have attained to a seeming stability and firmness, as if they would ever continue in such happy circumstances, see Jeremiah 12:2; by this he would obviate an objection that here might be raised and made against the assertion he was proving, that wicked men are afflicted and punished of God for their sins; whereas it is notorious that they are not in trouble as other men, but in very prosperous and flourishing circumstances; this he grants is their case for a while, as he had observed, but in a short time they pass away, they and their substance disappear, and are no more seen, as follows: 

but suddenly I cursed his habitation; not that he wished ill to him, or imprecated evils upon him; for cursing and bitterness only fit the mouths of wicked men, and not good men, among whom Eliphaz must be allowed to be; but he immediately thought within himself, as soon as he saw the flourishing state of the wicked, that the curse of the Lord was in their houses, as in Proverbs 3:33; that they and all they had were under a curse, and that God find given them what they had with a curse, and had cursed all their blessings; which makes the difference between a good man and a wicked man; the one has what he has, his cottage and his small substance, with a blessing; the other his pleasant habitation, as the wordF18נוחו "pulchritudini ejus", V. L. "commodam ejus", Cocceius; "amoenam", Schultens. here used signifies, his stately palace, rich furniture, and large estates, with a curse; or he prognosticated, he foresaw, and could foretell, and that without pretending to an extraordinary spirit of prophecy, that in a short time the curse of God would light upon him, and upon his house, see Zechariah 5:3. 

Verse 4
His children are far from safety,.... From outward safety, from evils and dangers, to which they are liable and exposed, not only from men, who hate them for their father's sake, who have been oppressors of them, or from God, who visits the iniquity of the fathers upon the children; and from spiritual and eternal safety or "salvation", or from salvation in the world to come, as the Targum, they treading in their fathers steps, and imitating their actions: 

and they are crushed in the gate; or openly, publicly, as Aben Ezra and others; or in the courts of judicature whither they are brought by those their parents had oppressed, and where they are cast, and have no favour shown them; or literally by the falling of the gate upon them; and perhaps some reference is had to Job's children being crushed in the gate or door of the house, through which they endeavoured to get when it fell upon them and destroyed them; the Targum is,"and are crushed in the gates of hell, in the day of the great judgment:" 

neither is there any to deliver them; neither God nor man, they having no interest in either, or favour with, partly on account of their father's ill behaviour, and partly on account of their own; and sad is the case of men when it is such, see Psalm 50:21. 

Verse 5
Whose harvest the hungry eateth up,.... This is to be understood of the foolish rich man before described, as taking root and flourishing; though he sows, and reaps and gathers in his harvest, and fancies he has goods laid up for many years, to be enjoyed by him, yet he is taken away by death, and another eats what he has gathered; either his hungry heirs, that he has kept bare, and without the proper necessaries of life; or the poor whom he has oppressed, who, driven by hunger, seize upon his harvest, and eat it up, whether he be alive or dead: Sephorno interprets this of the wicked man himself, who should eat up his own harvest, and not have enough to satisfy him, the curse of God being upon his land; and another learned interpreterF19Schmidt. thinks the sense is, that such should be the curse of God on the fields of wicked men, that they should produce no more than what was usually left to the poor, and therefore should have no need to gather it: 

and taketh it even out of the thorns; that is, either the hungry man takes the harvest out of the thorns, among which it grows, see Matthew 13:7; or which he had gotten "through the thorns", as Mr. Broughton renders it; that is, the owner, through many difficulties; and hunger will break through many to get at it; or though his harvest being got in, is enclosed with a thorn hedge, the hungry man gets through it, and takes it out from it, surrounded by it; the above mentioned Jewish writer understands this also of the wicked man, who takes his own harvest out from among the thorns, so that there is nothing left for the poor and his friends, as it is meet there should: the wordF20מצנים "de lanceis", Bolducius. צנה "est et elypeus, umbo", Codurcus. for "thorns" has also the signification of armour, particularly of shields; hence the Targum is,"and armed men with warlike arms shall take it away;'to which agrees the Vulgate Latin version,"and the armed men shall take it away;'that is, soldiers should forage, spoil, and destroy it: 

and the robber swalloweth up their substance; the house robber, who breaks in and devours all at once, and makes a clear riddance of it; some render it "the hairy man"F21צמים "comatus", Cocceius, Schmidt; "horridus", Junius & Tremellius. either that neglects his hair, as beggars, or such that live in desert places, as robbers, that they may appear the more terrible; or that take care of it, and nourish it, and tie it up in locks, and behind their heads, as Bar Tzemach and Ben Melech observe they do in Turkey; others translate it "the thirsty"F23Sitientes, V. L. "sitibundi", Montanus, Bolducius; so Simeon Bar Tzemach. , and so it answers to the hungry in the preceding clause, and designs such who thirst, and gape after, and covet the substance of others, and greedily catch at it, and swallow it up at once, at one draught, as a thirsty man does a large quantity of liquor, see Proverbs 1:12; this may have some respect to the Sabeans and Chaldeans, that swallowed up Job's substance, and took away his cattle from him at once, and were no other than bands of robbers; and the use of the word for a thief or a robber, as we take it, is confirmed by a learned manF24Hinckelman. Praefat. ad Alcoran. p. 28, 29. , who derives it from the Arabic word which signifies to smite with a club or stone. 

Verse 6
Although affliction cometh not forth of the dust,.... Or rather, "for" or "indeed"F25כי "quia", Pagninus, Montanus; "etenim", Beza, Mercerus; "nam", Piscator, Cocceius, Schmidt, Michaelis, Schultens; so Broughton; "sane", Bolducius. , this being a reason showing that wicked men are justly afflicted and punished; seeing their afflictions come not from the creatures, though they may be instruments, but from God for the sins of men: the word for affliction also signifies iniquity or sin, the cause of affliction, as well as affliction the fruit of sin; and so does the word in the following clause; and Aben Ezra understands both, not of natural but moral evil, and so do othersF26און "iniquitas", Pagninus, Montanus, Munster, Bolducius, Schmidt, Michaelis; "improbitas", Codurcus. ; both senses may be taken in: sin does not come from God, the Maker of the dust of the earth, he is not the author of sin, nor does this spring out of the dust which he has made; good things, as Schmidt observes, come out of the earth for the use of man as well as beasts, bread, and wine, and oil, and all the necessaries of life; the precious things produced by the influence of the sun and moon, the precious things of the everlasting hills, and of the earth, and the fulness of it; indeed, the earth was cursed for the sin of men, but this is taken off; and, however, it is not owing to the soil, or to the air and climate in which a man lives, that he is sinful; for though there may be national vices or some sins peculiar to or more predominant in one nation than in another, yet this is not to be attributed to such causes; for all sin is from a man's self, and proceeds out of his own evil heart, which is desperately wicked and evil continually, and from whence all the impure streams of sin flow, see Matthew 15:19; and so afflictions are not to be ascribed to second causes, such as the things before mentioned, or Job's losses by the Sabeans and Chaldeans; nor did he place them to that account, but to the hand of God; nor to chance and fortune, or to be reckoned fortuitous events, as if they were chance productions, spontaneous things that spring up of themselves, and not under the direction of an all wise Providence; but they are to be considered as of God, and as of his appointment, and directed by his sovereign will and pleasure, and overruled for his glory; who has fixed what they shall be, of what kind and sort, what the measure of them, to what pitch they shall rise, and how long they shall last: 

neither doth trouble spring out of the ground; the same thing as before in different words, neither sin, the cause of trouble, the effect of sin; sin may very fitly be expressed by a wordF1עמל "perversitas", Pagninus; "improbitas", Schultens. which signifies trouble, because it is both troublesome, wearisome, and offensive to God, and brings trouble to the bodies and souls of men here and hereafter. Here Eliphaz begins to lower the tone of his voice, and to speak to Job in a seemingly more kind and friendly manner, observing to him the spring of afflictions, and giving him advice how to behave under them. 

Verse 7
Yet man is born unto trouble,.... Or butF2כי "sed", Junius & Tremellius, Piscator, Cocceius Schmidt, so Broughton. , after the negative follows the positive part of the assertion; before we have what is denied as the cause of affliction, here what it is affirmed to be, or what it is to be ascribed unto, even to the appointment of God for sin: to be born to it is to be appointed to it, as all men are appointed to death, and to everything previous and that leads on to it; and it signifies that affliction or trouble springs from the birth sin of man, from original sin, the sin of the first parent, and of his nature; as all sins arise from hence, and are streams from this fountain of pollution, so all disorders and diseases of body, all distresses and anguish of mind, and death in every sense, corporeal, spiritual, and eternal; and these are the lot and portion, the estate and inheritance, of the sons of men by nature, what they are born unto, and are full of, see Job 14:1; the same word is here used as in Job 5:6, and signifies labour, mischief, the mischief of sin, improbity, wickedness, moral evil; and man may be said to be born to sin, inasmuch as he is conceived, shapen, and born in it; and as he is born at once into a sinful state, and sins as soon as born, goes astray from the womb, is a transgressor from thence, and the imagination of his heart evil from his infancy and youth upwards, he becomes a slave to sin, and is a homeborn one; not that he is laid under a necessity of force to sin, or his will compelled to it; for he sins most freely, is a voluntary slave to it; he serves various lusts as pleasures, and gives himself up to work all iniquity with greediness; but there is such a connection between his birth, the circumstances of it, and sin, that sin is the certain consequence of it, and immediately, naturally, and necessarily follows upon it; that is, by a necessity of consequence, though not of coaction or force; it is as natural for man to sin as it is for a thirsty man to covet and drink water; or as for an Ethiopian to be born black, and a leopard with spots; or, as it follows: 

as the sparks fly upward; which they do naturally and necessarily when coals are blown, and which are here called "the sons of coals"F3בני רשף, "tilii prunae", Montanus, Vatablus, Piscator, Cocceius, Bolducius, Schmidt. ; and to these, troubles and afflictions, the fruits and effects of sin, may be aptly compared; not only for the necessity of them, it is if needs be they are, but for the nature of them, being fiery and troublesome, hence called fiery trials, and signified by fires and flames of fire, 1 Peter 4:12; and also for the number of them, being many, and very grievous: some interpret this of flying fowls, of young vultures, as the Septuagint; of young eagles, as others; Aben Ezra makes mention of this sense, as if it was, as a fowl is born to fly, so man is born to labour; to labour in the law, according to the Targum; or to labour for his bread; or rather, to labour and sorrow; that is, to affliction and trouble: a learned manF4Hinckelman. Praefat. ad Alcoran. p. 29. So Schultens renders it, "tela corusea". thinks the phrase, according to the use of it in the Arabic language, designs the more rapid cast of a dart, of the vibration of it, which is very quick. 

Verse 8
I would seek unto God,.... Or "truly"F5אולם "profecto", Junius & Tremellius; "enimvero", Piscator, Cocceius, Schultens; "certe", Mercerus, Vatablus, Beza; "verum, enimvero", Schmidt, Michaelis; so Broughton. , "certainly, doubtless, I do seek unto God", verily I do so; for so the words are introduced in the original text, and express what Eliphaz had done when under afflictions himself; for he was not without them, though he had not them to such a degree as Job had; and when he was under them, this was the course he took; he sought unto God by prayer to support him under them, to sanctify them to him, and to deliver him out of them; and this he proposes for Job's imitation, and suggests, that if he was in his case, this would be the first step he should take; and good advice this is, nothing more proper for a man, especially a saint, than, when afflicted of God, to seek unto him, to seek his face and his favour, to entreat his gracious presence, and the discoveries of his love, that he may see that it is not in wrath, but in love, he afflicts him; to submit unto him, humble himself before him, acknowledge his sins, and implore his pardoning grace and mercy; to entreat him to help him, in this time of need, to exercise the graces of faith and patience, and every other; to desire counsel and advice how to behave under the present trial, and to be made acquainted with the reasons, ends, and uses of the dispensation, as well as to beg for strength to bear up under it, and in his own time to grant deliverance from it: 

and unto God would I commit my cause; or "direct my word or speech"F6אשים דברתי "ponam eloquium meum", V. L. Pagninus, Montanus; "deponerem verba mea, i.e. dirigerem", Vatablus; "dirigerem sermonem meum", Beza, Michaelis; "dispose my talk unto God", Broughton. to him; that is, in prayer, as Sephorno adds; I would, as if he should say, make known my case to him, tell him the whole of it, and pour out my soul before him; and then I would leave it with him, and not wrangle, quarrel, and contend with him, but say, "here am I, let him do what seemeth good unto him": some render the words, "truly", or "indeed I shall discourse concerning God, and order my speech about Deity"F7"Enucleatius disseram de Deo, et de Numine instruam sermocinationem meam", Schultens. ; I shall no longer insist on this subject, but drop it, and hereafter treat of God, his nature, being, and perfections, and particularly his works; though these are rather observed in the following verses, as so many arguments to engage Job to seek the Lord, and leave his case and cause to him. 

Verse 9
Which doeth great things,.... The things of creation are great things, the making of the heavens and the earth, and all therein, by the word of the Almighty, out of nothing, and which is a display of great power, wisdom, and goodness; the things of Providence are great things, which God is always doing; as the upholding all things in being by the word of his power, governing the whole universe, ordering all things in it, supplying and feeding all creatures, men and beasts; and especially the things of grace are great things, the covenant of grace, and its blessings, redemption by Jesus Christ, the work of grace upon the heart, the quickening and enlightening dead and dark sinners, taking away their hearts of stone and giving them hearts of flesh, and constantly supplying them with his grace for the finishing of it; the consideration of all which is a great encouragement to seek the Lord in time of need, as well as of what follows concerning them: 

and unsearchable; the things of nature; many of them are such as puzzle the greatest philosophers, who are not able, with all their sagacity and penetration, to find out the causes and reasons of them; and in providence the way of God is often in the deep, and is not to be tracked and followed; and the dispensations of his grace to the sons of men are so sovereign and distinguishing, that it made the apostle say, speaking of them, "O the depth", &c. Romans 11:33; and there are some things not to be inquired into, nor can they be searched out; secret things belong to God, as his purposes relating to the eternal state of particular persons, and the times and seasons of various future events, as the day of judgment, &c. 

marvellous things; in nature, as the formation of man and all creatures; in providence, and it may be respect may be had to the wonders done in Egypt, and the marvellous things in the field of Zoan, the plagues of Egypt, and the deliverance of Israel, and their passage through the Red sea; which were things done much about this time, or before it, as some think, and of which Eliphaz might have heard, and were fresh in his memory; and wonderful things are done in grace, as the effects of marvellous loving kindness: and those 

without number; the works of God are manifold, and not to be counted; the stars of heaven, the fowls of the air, the beasts of the field, and cattle on a thousand hills, the fishes of the sea, small and great, see Psalm 104:25; to which may be added, those animalcules, of which a billion do not exceed the size of a small grain of sand, as they may be seen through a microscopeF8Leuwenhoeck apud Scheuchzer. Physic. Sacr. vol. 4. p. 667. ; the various things done every day in providence, the special blessings of goodness, and the kind thoughts of the heart of God, which, if one attempt to reckon up, they are more than can be numbered, Psalm 40:5. 

Verse 10
Who giveth rain upon the earth,.... Not upon the land of Israel only, as the Targum and Jarchi, see Deuteronomy 11:11; but upon the whole earth; this is particularly mentioned as being of God, and which none of the vanities of the Gentiles can give; and it is a free gift of his, which tarries not for the desert of men, and is bestowed on the godly and ungodly; and is a great blessing of goodness, which enriches the earth, makes it fruitful, and through it, it produces plenty of good things for man and beast: 

and sendeth water upon the fields; or "out places"F9חוצות "in geuere significat loca quae sunt foris", Piscator; "exteriora", Mercerus; "open fields", Broughton; "faciem viarum", Beza. ; places outside of cities and towns, such as gardens, fields, and deserts, where showers of rain are sent of God to water them, many of which are not under the care of man, but are under the providence of God; the Targum and Jarchi interpret this of Gentile lands, as distinct from the land of Israel, to whom God "gives" rain, and to the other "sends" it; some render it, "upon the streets"F11"Super faciem platearum", Pagninus, Mercerus, Boldueius, Cocceius, Schultens; "super facies platearum", Montanus, Schmidt; "super plateas", Vatablus, Michaelis. , that is, upon persons that lie in the streets, and have no houses to dwell in, and to whom rain in hot and dry countries was welcome. 

Verse 11
To set up on high those that be low,.... Not the low plants, which, through rain, are made to run up on high, though there is a truth in that; but husbandmen and gardeners, and such like persons, in low circumstances, who, by means of showers of rain, which make their gardens, fields, and lands fruitful, are raised to enjoy good estates, and large possessions: 

that those which mourn may be exalted to safety; or "are black"F12קדרים "denigrati", Montanus, Bolducius; "atrati", Cocceius, Schmidt, Michaelis; "pullati", Pagninus, Junius & Tremellius, Piscator, Mercerus, Beza; "sordidati", Schultens. , that are clothed in black, as a token of mourning; or whose faces are black with famine, see Lamentations 4:8; or are in very distressed circumstances, and black through poverty, as the Targum, and mourn over and grieve at their sad and deplorable case; those, through rain and fruitful seasons, are brought out of such an uncomfortable situation, and put into a better condition of life, where they are as in a fortress, out of the reach of such sad calamities: some connect the words with the following, that in order to do this, to raise up the humble and exalt mourners, "he disappoints the devices of the crafty", &c. Job 5:12. 

Verse 12
He disappointeth the devices of the crafty,.... Or, "it disappointeth"; that is, the rain, as some Jewish commentatorsF13Aben Ezra, Jarchi, & R. Simeon Bar Tzemach. interpret it, and the whole paragraph to this sense; the rain coming upon the earth makes it fruitful, and causes it to produce a plentiful crop, whereby the schemes of crafty men are disappointed, who in a time of drought withhold the corn, and enhance the price of it, and distress the poor; and this in order to make a penny of them, according to Amos 8:4; but through the rain falling are not able to gain their end, but are obliged to bring out their corn, and sell it at a low price, and so are taken in their own craftiness; their counsel becomes brutish, and they are brought into bad circumstances themselves, and the poor saved from being ground and oppressed by them, and have hope for the future of plenty of provisions, to the confusion and astonishment of their oppressors: but the Targum interprets this of the Egyptians cunningly devising mischief against the Israelites, without success; and not amiss, since that affair might be well known to Eliphaz, and he might have it in view: the fact was this, a new king of Egypt, after the death of Joseph, observing the great increase of the people of Israel in his dominions, and fearing, in case of a war, they should join the enemy, and get out of the land by such an opportunity, calls his nobles, courtiers, and counsellors together, to form some wise schemes how to diminish them, Exodus 1:8; and the first was to set taskmasters over them, and afflict them with hard bondage, but this succeeded not, Exodus 1:11; for the more they were afflicted the more they multiplied and grew; another decree was, to order the midwives to kill the male children of the Israelites, and save alive the females, Exodus 1:15; but the midwives, fearing God, obeyed not the order, and the people still multiplied, Exodus 1:17; and then a third project was formed, to cast every son born to the Israelites into the river, and drown them, Exodus 1:22; but notwithstanding this they were preserved, as Moses, Exodus 2:10, and doubtless many others; the people increased so, that they went out of Egypt six hundred thousand men, Exodus 12:37; this was a recent thing, it may be in the times of Eliphaz, and which he might easily call to mind: and he might also have respect to a more remote case, that of the builders of Babel, who devised a scheme to build a tower, whose top should reach to heaven, and secure them from a dispersion of them throughout the earth, Genesis 11:1; when God descended in the display of his power and providence, confounded their language, so that they were obliged to desist from their enterprise, and were scattered throughout the earth, which by their scheme they thought to have prevented: this may be applied to wicked crafty men in common, who devise schemes to commit sin, and gratify their lusts, to get for themselves riches and honour, and to do mischief to others, which God in his providence breaks, frustrates, and makes of none effect; and to false teachers, that walk in craftiness, lie in wait to deceive, and make use of cunningly devised fables, coin new doctrines, invent new forms of worship, and appoint new ordinances, and contrive different ways and methods of salvation; all which is foolishness with God, and to such persons Job 5:13 is applied by the Apostle Paul, 1 Corinthians 3:19, and this may likewise respect wicked princes and potentates, with their counsellors and wise politicians, who in former, as well as in later times, have formed designs against their neighbours, and to the hurt of the interest of true religion particularly; but have been baffled and confounded by Divine Providence, of which, as there were many instances in Israel of old, so in our British Isles of late: 

so that their hands cannot perform their enterprise; what their heads have contrived, what they have resolved and determined upon, and what they have began to effect, but could not go on with; or, "bring it soundly to pass", as Mr. Broughton renders it; that is, could not complete it, or bring it to perfection; and indeed not able to do "any thing"F14תשיה "quicquam", Pagninus, Vatablus, Drusius, Junius & Tremellius, Piscator; "quicquam rei", Cocceius, Michaelis; so Kimchi in Sepher Shorash, rad. יש. , as some translate the word, not anything of what they devised and contrived: it signifies "that which is", which has a being and substance, and solidity in itF15"Consistentiam", Montanus; "nihil solidi", Tigurine version. , but nothing of this kind could be done; it is sometimes rendered "wisdom", and "sound wisdom", Proverbs 2:7; and so it is here by someF16"Sapientiam", Schmidt; so Aben Ezra & Syr. ver. "astu", Codurcus. , and may signify, that though their counsels were deeply laid, and wisely formed, according to the best rules of wisdom and prudence, they yet are not able to bring them to pass; which shows the infinitely superior wisdom of God, and his overruling providence, and which therefore must be a great encouragement to seek unto him, and leave every cause and case with him. 

Verse 13
He taketh the wise in their own craftiness,.... As beasts are taken in a pit, or birds in a snare or net, or with birdlime; so these crafty men, who are wise in their own opinion, and really so in things natural, civil, and worldly, or however, to do evil are entangled and taken in their own schemes; they fall into the pit they have digged for others, and are snared in the works of their own hands, as Haman and his sons were hanged on the gallows he prepared for Mordecai, Esther 7:10; or, "by their own craftiness"F17בערמם "per suam ipsorum astutiam", Schultens. , by the crafty schemes they themselves have formed: so sometimes those very things crafty men design to prevent, are brought about by the very means they make use of; thus Joseph's brethren designed to prevent the accomplishment of his dreams, which portended their subjection to him, Genesis 37:9, by selling him to the Ishmaelites, who carried him to Egypt, where, in process of time, he was made governor of the land, and where his brethren became obedient to him, Genesis 42:6; with which fact Eliphaz might be acquainted, it being not long before his time: so the Jews, to prevent the Romans taking away their city and nation, contrived to put Christ to death, and did, whereby they brought the wrath of God upon them, executed by those very persons; the same they did also, to prevent the spread of his fame and glory in the world, and that he might not be believed on as the Saviour of men, whereas, hereby he became the Saviour of them; and he a crucified Christ, being preached to the world by his ministers, the savour of his knowledge has been diffused in every place, his glory great in all the earth, and will be more so: the Targum applies this to the wise men of Pharaoh, and the Apostle Paul to the Jewish doctors and wise philosophers of the Gentiles, 1 Corinthians 3:19; which quotation proves the authority of this book: 

and the counsel of the froward is carried headlong: that is, the counsel or well contrived schemes of the crafty and wise before mentioned, who twist and wind about, as the wordF18נפתלים "intorquentium", Schmidt; "tortuosorum", Schultens. here used signifies, that there is no tracing their measures, and finding out the spring of them, nor the ends they have in view; yet these are sometimes carried on to execution in a rash and precipitate manner, and so miscarry; and like a man that is had to a precipice, and is thrown down from thence, and is destroyed at once, so are their counsels and schemes dashed to pieces by the providence of God: or, "is hastened"F19נמהרה "festinata, ab origine festinandi", Schultens. ; too much haste is made to accomplish it, and so it comes to nought, through an over eagerness to have it done at once; not waiting a fit opportunity for the accomplishment of it. 

Verse 14
They meet with darkness in the daytime,.... Which may denote their infatuation in things the most plain and clear, and which are obvious to everyone's view, even to such as are of much meaner capacities the themselves; and so it sometimes is, that the greatest politicians, men of the greatest sagacity and penetration, capable of forming and conducting the wisest counsels, yet blunder in things plain and easy to everyone; which must be imputed to their being given up to a judicial blindness of mind by the Lord, who destroys the wisdom of the wise, and brings to nothing the understanding of the prudent; or this may signify the defeat of their counsels, when they are in the highest pitch of esteem among men, as Ahithophel's counsel was as the oracle of God; or the destruction of such persons and their schemes when they are in the meridian of their glory, who being in high and slippery places, come to desolation in a moment: 

and grope in the noon day as in the night; which intends the same as before; this was threatened to the Jews in case of disobedience, and was fulfilled in them, Deuteronomy 28:29; a learned man renders it, "as the night they grope", or "feel, at noon day"F20כלילה ימששו "tanquam noctum palpant", Schultens. ; as the Egyptians felt darkness when it was noon, and when light was in all the dwellings of the Israelites, Exodus 10:22; this may be applied to the case of many in a land of Gospel light, who are in darkness, walk in darkness, and are darkness itself; though the light of the glorious Gospel shines all around them on others, and know no more of divine and spiritual things than the Gentiles, but grope or feel about like persons blind, and in the dark as much as they, Acts 17:27; nay, they not only have the great things of the Gospel hid from them, and Satan blinds their minds lest this light should shine into them, but "they run into darkness"F21יפנשו "incurrent", V. L. "incurrunt", Vatablus, Mercerus. , as the words of the first clause may be rendered; those "lucifugae", such as the Jews were, and the Deists now are run from the light of divine revelation, and love darkness, and which is the aggravation of their condemnation, John 3:19. 

Verse 15
But he saveth the poor,.... Who are so in a literal sense, and whom the Lord saves with a temporal salvation; these being the butt of the crafty, wise, and cunning, on whom their eyes are, for whom they lay snares, and lie in wait to draw them in; and these being helpless and without friends, God takes notice of them, appears for them, and arises for their help, and saves them: 

from the sword; of their enemies, drawn against them and ready to be sheathed in them: 

from their mouth; from their reproaches, calumnies, detraction, and evil speaking; or "from the sword, their mouth"F23So some in Michaelis. , as some; or "from the sword of their mouth"F24"A gladio oris eorum", V. L. "a gladio qui ex ore eorum", De Dieu, Schultens. , as others; or which comes out of it; whose mouths and tongues are as sharp swords, which destroy their credit and reputation, and threaten them with ruin; the Targum is,"from the slaughter of their mouth:" 

and from the hand of the mighty; their mighty enemies, that, are mightier than they; the Targum is,"from the hand of a mighty king;'such an one as Pharaoh, which the same paraphrase makes mention of in Job 5:14, and from whom the poor Israelites were delivered: this may be applied to the poor in a spiritual sense, who are poor in spirit, and are sensible of their spiritual poverty, whom the Lord looks unto, has a regard for, and saves them from "the sword" of avenging justice; that being awaked against the man, his fellow, and so warded off from them, and from the mouth of a cursing and condemning law, and from Satan the accuser of the brethren; and of wicked men, whose tongue rising up in judgment against them, he condemns; and from the "hand" of Satan the strong man armed, and who is stronger than they; and of all their spiritual enemies. 

Verse 16
So the poor hath hope,.... Who observing this and that and the other poor man crying to the Lord and saved, hopes that he may be saved by him also; and having had experience of salvation out of one trouble or more, even out of six troubles, as in Job 5:19, entertains a comfortable hope he shall be saved out of the seventh, or whatsoever he is in: the wordF25לדל "tenai", Montanus, Vatablus, Junius, Tremellius, Piscator, Cocceius. used signifies one that is weak and feeble, attenuated, and exhausted of his strength, wealth, and substance; and may be applied to one spiritually poor, and in a very destitute and forlorn condition in himself; and yet, through the revelation of the grace and mercy of God to him, has hope of safety in Christ, the strong hold and hope set before him to flee unto; and of salvation by him, it being in him, and for the chief of sinners, and altogether free; and of eternal life through him, as being promised of God, that cannot lie: the free gift of God through Christ, and in his hands to dispose of: 

and iniquity stoppeth her mouth: that is, iniquitous men: very wicked men, who are iniquity and wickedness itself; these shall stop their mouths, through shame at what they have said concerning the poor that God saves, see Micah 7:9; and through admiration at the goodness of God in saving them, Isaiah 52:15; having nothing to say against the ways and dispensations of Divine Providence, they are apt to quarrel with, Psalm 107:40; and especially at the last day such shall have their mouths stopped, and shall not be able to open them against the Lord or his people, being convinced of their hard speeches which they have spoken against them, Judges 1:15; and will be like the man at the feast without a wedding garment, speechless, or muzzled, and his mouth stopped, Matthew 22:12. 

Verse 17
Behold, happy is the man whom God correcteth,.... Reproves, rebukes, convinces by his word, which is profitable for correction of men's minds and manners; and by his messengers, the prophets and ministers, who are sent as reprovers of the people, and to rebuke them sharply, that they may be sound in their principles, and sober in their conversation; and by his Spirit, which makes the correction of the word and ministers effectual, and who reproves and convinces of sin, righteousness, and judgment; and sometimes this is done by afflictive providences, by blows as well as words, which are the rod of correction God makes use of with his children; for this is not the correction of a judge reproving, condemning, and chastising malefactors and criminals, but of a father correcting his children, in love, in judgment, and in measure, for faults committed; Proverbs 3:12; so God's corrections are for sin, to bring his people to a sense of it, to humiliation and repentance for it, and to an acknowledgment of it; and often for remissness in duty, private or public, and when they set too high a value on the creature, and creature enjoyments, trust in them, and glory of them, to the neglect of the best things: now such persons are happy who are corrected by God in this manner; for these corrections are fruits and evidences of the love of God to them, and of their relation to God as children; he grants them his presence in them, he sympathizes with them, supplies and supports them under them, and delivers out of them; he makes them work for their good, spiritual and eternal; by these he prevents and purges sin, tries and brightens their graces; makes them more partakers of his holiness; weans them from this world, and fits them for another: and this account is introduced with a "behold", as a note of attention, exciting it in Job and others; thereby suggesting that it was worthy of notice and regard, and a matter of moment and importance; and as a note of admiration, it being a wonderful thing, a mere paradox with natural men especially, and contrary to all their notions and things, that an afflicted man should be a happy man, who generally reckon good men to be unhappy men, because of their afflictions, reproaches, and persecutions; and as a note of asseveration, affirming the truth and certainty of the assertion, and which is confirmed by after testimonies, and by the experience of the saints, Psalm 94:19; the Targum restrains this to Abraham; but it is true of every good man whom God afflicts in a fatherly way: 

therefore despise not thou the chastening of the Almighty; who is able to save and to destroy to take off his hand, or lay it heavier it not regarded, to bear up his people under all their afflictions, or to deliver them out of them; or of ShaddaiF26שדי σαδδαι, Symmachus; Saddai, Montanus, Drusius; "omnisufficientis", Cocceius. , God all sufficient, who has a sufficiency in himself, and needs not anything from his creatures; whose grace is sufficient for his people, to supply them in all their straits and difficulties; or of him who is all nourishing, who has breasts of consolation to draw out to his people in distress, the wordF1"Alii a mamma deducunt quae" שד, Ebraeis, "q. mammosum dieas, quod omnia alat", Drusius. used coming from one that signifies a pap, or breast, as some think; hence mention is made of the blessings of the breast, when he is spoken of under this character, Genesis 49:25; now this chastising of his is not to be understood of chastisement in a way of vindictive wrath and justice, and as a proper punishment for sin, for this is laid on Christ, the surety of his people, Isaiah 53:5; and to inflict this on them would be a depreciating the satisfaction of Christ, be contrary to the justice of God, and to his everlasting and unchangeable love; but this is the chastening of a father, and in love, and for the good of his people, in when he deals with them as with children: the word signifies "instruction"F2מוסר νουθετημα, Sept. "eruditionem", Cocceius. ; affliction is a school of instruction, in which the saints learn much of the mind and will of God, and more of his love, grace, and kindness to them; and are enriched with a larger experience of divine and spiritual things: and therefore such chastening should not be "despised" or rejected as nauseous and loathsome, as the word signifies: indeed no affliction is joyous; the bread of affliction, and water of adversity, are not palatable or grateful to flesh and blood; yea, are even a bitter and disagreeable potion, as the cup of sorrow was to the human nature of Christ; but yet should not be rejected, but drank, for the same reason he gives, it being the cup given by his heavenly Father, John 18:11; nor should it be despised as useless and unprofitable, as the word is used in Psalm 118:22; seeing afflictions are of great use for humiliation for sin, for the increase of grace and holiness; the chastening of the Father of spirits is for profit now, and works a far more exceeding and eternal weight of glory, Hebrews 12:10; this passage seems to be referred to by Solomon, Proverbs 3:11; and is quoted by the apostle, in Hebrews 12:5; where he uses a wordF3 ολιγωρει. by which he translates this, which signifies to "make little of"; and as on the one hand afflictions should not be magnified too much, as if there were none, nor ever had been any but them; so, on the other hand, they should not be slighted and overlooked, and no notice taken of them, as if they were trifling and insignificant, and answered no end or purpose; the hand of God should be observed in them, and acknowledged; and men should humble themselves under his mighty hand, and quietly and patiently bear it; and, instead of despising, should bless him for it, it being for their good, and many salutary ends being answered by it. 

Verse 18
For he maketh sore, and bindeth up,.... Or, "though he maketh sore, yet he bindeth up"F4Assembly's Annotations. ; as a surgeon, who makes a wound the sorer by probing and opening it, to let out the matter and make way for his medicine, and then lays on the plaster, and binds it up: so God causes grief and puts his people to pain, by diseases of body, or by making breaches in, their families and estates, and such like cutting providences; and then he binds up their breach, and heals the stroke of their wound, and in the issue makes all whole again: so in spiritual things; he cuts and wounds, and gives pain and uneasiness, by the sharp twoedged sword of the word, and by his Spirit making use of it; and lays open all the corruption of nature, and brings to repentance and humiliation for all transgressions; and then pours in the oil and wine of pardoning grace and mercy, and binds up the wounds that are made: 

he woundeth, and his hands make whole; or "heal"F5תרפינה "sanabunt", V. L. Pagninus, Montanus, &c. ; the same thing is meant, expressed by different words; and the whole suggests, that every afflicted man, and particularly Job, should he behave well, and as he ought, under the afflicting hand of God, would be healed, and become sound and whole again, in body, mind, family, and estate; for, though God for the present caused grief, yet he would have compassion, since he did not willingly grieve the children of men; did not do it for his own pleasure, but for their good; as a skilful surgeon cuts and wounds in order to heal; see Deuteronomy 32:39. 

Verse 19
He shall deliver thee in six troubles,.... Behaving as before directed; seeking unto God, committing his cause and case to him, and leaving it with him; and not despising the chastening of the Lord, but receiving and bearing it with reverence, patience, and submission: and then the sense is, that God would deliver out of whatsoever troubles he was or should be in, though they were ever so many; a certain number being put for an uncertain one, Psalm 34:19, 

yea, seven there shall no evil touch thee; which is a number expressive of multitude and of perfection, and so may denote the multitude and fulness of afflictions: the tribulations of God's people are many, through which they pass to heaven, and there is a measure of them to be filled up; and when they are come to the height, and the measure is fully up, then the Lord puts a stop to them, and delivers out of all their troubles; and in the midst of them all, so preserves them, that "no evil" shall so much as "touch" them; not the evil of punishment; for, though those troubles and afflictions that attend them are evil things, in a natural or civil sense, they are disagreeable and distressing, yet they are not the effect of vindictive justice; there is not a drop wrath and vengeance in them; and though they do come upon them and unto them, upon their persons and families; yet not so as to do any real hurt, or as to destroy them; see Psalm 91:10; some think that seven particular troubles are meant, hereafter mentioned, as Jarchi; as famine, war, an evil tongue, destruction, dearness of provision, the beasts of the earth, and the stones of the field. 

Verse 20
In famine he shall redeem thee from death,.... In a time of extreme want of provisions, God so cares for his own dear people, that they shall not be starved to death by the famine; so in the famine in Egypt, which the Targum takes notice of, in the times of Abraham, and of Isaac, and of Jacob, and the patriarchs, there was food provided for them, so that they and their families were sustained, and perished not for lack of the necessaries of life: God sometimes goes out of his ordinary way, and works wonders for his poor and needy in distress, when they cry unto him; see Isaiah 41:17, 

and in war from the power of the sword; or, "from the hands of the sword"F6מידי חרב "de manu gladii", V. L. "e manibus gladii", Pagninus & Montanus, &c. : from swords in hand, when drawn, and men are ready to push with them with all their force; as he delivered and preserved Abraham from the sword of the four kings, when he waged war with them, Genesis 14:20; and the Israelites, in the war of Amalek, in the times of Moses, Exodus 17:8, which the Targum here refers to; and David from the harmful sword of Goliath, 1 Samuel 17:46, and others with whom he was concerned in war: and so the Lord covers the heads of his people in the day of battle oftentimes, when multitudes fall on their right hand and on their left. 

Verse 21
Thou shall be hid from the scourge of the tongue,.... Of Satan, as Jarchi, the accuser of the brethren; or rather from the evil tongue of wicked men, their slanders, calumnies, and reproaches; the tongue is a small weapon, but it is a cutting one; it is like a scourge or whip, with which wicked men strike hard: the enemies of Jeremiah encouraged one another to smite him with their tongue, Jeremiah 18:18; and a sad thing it is to be under the lash of some men's tongues, and a great mercy it is to be delivered from them: God does sometimes hide his people, and keeps them secretly, as in a pavilion, from the strife of tongues; Psalm 31:20; he either restrains the tongues of men, lays an embargo on them, and will not suffer them to say that evil of his people which Satan and their wicked hearts prompt them to; or, if they are suffered to defame and speak evil of good men, yet they do it in such a romantic way, and so overcharge and load it, that it is not credited by any what they say, even by those of their own party; so that the characters of God's people suffer not by their lies and calumnies: some render it, "when the tongue wanders about"F7בשוט "dum pervagabitur", Vatablus; "quum grassatur", Cocceius, Godurcus; "grassabitur", Grotius; so Aben Ezra and Ben Gersom, and R. Jonah, in Ben Melech. ; walks through the earth, and spares none, all ranks and degrees of men; God hides his people from being hurt by it, see Psalm 73:9; Aben Ezra interprets the word rendered "tongue" of a nation or people; and so it may be understood of one nation entering into another, passing through it, and making desolations in it; as the Scythians, Gauls, Goths, Huns, and Vandals, have done in different ages; and that, in such a time of calamity, God has his hiding places in Providence for the protection and safety of his people: but the Targum interprets it of an evil tongue, and particularly of the tongue of Balaam: 

neither shall thou be afraid of destruction when it cometh: meaning either of pestilence, which is the destruction that wastes at noonday, Psalm 91:6; which, when it comes into a nation or neighbourhood, shall not come nigh the good man, and infect him; or if it does, shall not carry him off; and if it does that, it carries him home to heaven and happiness, and therefore he has no reason to be afraid of it: or of a general calamity; as when there is a complication of judgments in a nation, or in the world in general, as war, famine, pestilence, earthquakes, &c. as if all were just falling to pieces and into ruin; and yet even then the saints have no cause to fear; see Psalm 46:1; or the destruction of the whole world at the last day, when the heavens and earth, and all therein, shall be burnt up: for then good and righteous men will be safe with Christ, and dwell with him in the new heavens and the new earth, which shall be prepared for them; see 2 Peter 3:10; the Targum refers this to the destruction of the Midianites. 

Verse 22
At destruction and famine thou shalt laugh,.... Not deride and despise them, and make a jest of them; for good men have a reverence and awe of the righteous judgments of God upon them, when they are in the world, Psalm 119:120; but the sense is, that such shall reckon themselves safe and secure amidst such calamities, provision being made for their protection and sustenance; and be cheerful and comfortable, putting their trust and confidence in the Lord, as Habakkuk was, in a time of great distress, when all the necessaries of life were cut off from the stall, the herds, the flocks, and the fields; Habakkuk 3:17; just as a man that is in a good harbour, or has a good house over his head, laughs at blustering storms and windsF8"Ridebis ventos hoc munere teetus et imbres", Martial. , or thinks himself secure, and so is cheerful and pleasant amidst all the noise that is about him, see Habakkuk 1:10, 

neither shalt thou be afraid of the beasts of the earth; either, literally taken, beasts of prey, that wander about in the earth, noisome and pernicious ones; which are one of God's sore judgments which he threatens the disobedient with, and promises the obedient he will rid them of; and therefore they have no reason to be afraid of them, see Ezekiel 14:21; some think serpents are particularly designed, which creep upon the earth, and whose, food is the dust of the earth, with all other poisonous animals, between which and men there is an antipathy; and yet good men need not be afraid of these; see Mark 16:18; or figuratively, cruel and barbarous men, thieves and robbers, as Jarchi; or rather fierce and furious persecutors, and particularly the beasts of Rome, Pagan and Papal; though the literal sense is to be preferred; the Targum interprets this of the camp of Og, comparable to the beasts of the earth. 

Verse 23
For thou shalt be in league with the stones of the field,.... So as to receive no hurt from them, by walking among them, and even barefoot, which was usual in the eastern countries, see Psalm 91:12; or by their being in the field, so as to hinder the increase of them; but on the contrary, even from such fields as were stony ground, a large crop has been produced, and so rather receive benefit by them, as men do from those with whom they are in league; and may therefore likewise signify, that these stones should be useful in being boundaries or fences about their fields, and landmarks in them, which should not be removed: many interpreters take notice of a sense that Pineda gives of these words, and which Cocceius calls an ingenious one, that it refers to a custom in Arabia, which may be called Scopelism, and was this; a man's enemies would lay stones in his field, and these signified, that if any attempted to till and manure those grounds where they were laid, some evil would befall him by the means of those persons who laid the stones there; and which stones were thought to be ominous and formidable; something like it is in 2 Kings 3:19; and so the sense is, that a good man had nothing to fear from such stones, he being in league with them; and this malicious practice is thought to have had its origin in Arabia PetraeaF9See Egmont and Heyman's Travels, vol. 2. p. 156. ; but the first sense seems best: 

and the beasts of the field shall be at peace with thee; a covenant being made with them, as in Hosea 2:18; meaning either literally, the beasts of the field; and these either the same as before, wild beasts, or beasts of prey; or rather, in distinction from them, tame beasts, as cows and horses, which should be so far from doing any harm, as sometimes is done by these tame creatures, that they should be very serviceable in tilling fields and drawing carriages, and the like: or else figuratively, men comparable to such creatures; and so the sense may be, that when a man's ways please the Lord, and he behaves according to his mind and will, particularly under afflictions, even his enemies are made to be at peace with him; Proverbs 16:7; the Targum interprets this of the Canaanites, comparable to the beasts of the field. 

Verse 24
And thou shalt know that thy tabernacle shall be in peace,.... Not a place of religious worship, though the Targum renders it an house of doctrine or instruction; for we read not of any such but the tabernacle of Moses, erected in the wilderness, and which was indeed about, or little after, the times of Job; but it cannot be reasonably thought he did or could attend there; nor the tabernacle of his body, now in great pain and anguish, in which there were no rest nor soundness, being filled with sore boils and burning ulcers; but his dwelling house, which was built as a tent or tabernacle: such were the houses of the eastern people, made to move from place to place, for the sake of pasturage for their flocks and herds, in which their wealth consisted; so Abraham, Isaac, and Jacob, dwelt in tabernacles; and hence in later times more firm, fixed, and stable dwellings, were so called; David calls his palace the tabernacle of his house, Psalm 132:3; though this also includes all that dwelt in his house, his family; and the meaning is, that should he behave aright under the afflicting hand of God, his family should live in concord, harmony, and love; there should be no discord, animosity, and contention among them, but they should be at peace and in unity among themselves; as indeed Job's children were while he had them, and before this calamity came upon him; and that also they should be secure from enemies, and dwell unmolested by them; and be in the utmost safety, enjoying all kind of prosperity, inward and outward, temporal and spiritual; which the word peace includes, as used in eastern countries, whose common salutation was, "peace be with thee"; thereby wishing all kind of happiness: or the words may be rendered, "peace shall be thy tabernacle"F9כי שלום אהלך "quod pax tentorium tuum", Montanus, Bolducius; so Cocceius, Schmidt, Schultens. as is a good man's tabernacle: he dwells in God, who is all love, all peace, in whom there is no wrath or fury; he dwells by faith in Christ, who is his peace, his peace maker, and peace giver; and in whom he has peace amidst all the tribulation he meets with in the world; the peace of God, which passes all understanding, keeps and guards him in Christ, as in a garrison, safe and secure; and he enjoys much peace, as the fruit of the Spirit, arising from a view of interest in the blood, righteousness, and sacrifice of Christ; and when he dies he enters into peace, and dwells and abides in it as his everlasting mansion, Isaiah 57:2; now all this, Eliphaz says, Job, behaving well, should know; that is, have an experience of it; should really enjoy it, and find it in fact true what he asserted: 

and thou shalt visit thy habitation, and shalt not sin; meaning not his wife, as some interpreters, Jewish and Christian, understand it; and so in the TalmudF11T. Bab. Sabbat, fol. 34. 1. Yebamot, fol. 62. 2. & 63. 1. Sanhedrin, fol. 76. 2. , the word being rendered "she that tarried at home", Psalm 68:12; which is a description of a good housewife, that keeps at home and minds the affairs of her family; but rather it designs the same as his tabernacle in the preceding clause, his dwelling house, and signifies a fine, fair, and beautiful one; a spacious and goodly building, and well stored with rich household goods; and including his family also: and to "visit" this is to take care of his family, rule and govern them well, protect and defend them, and provide all things necessary for them; as well as to inspect into the affairs of his house, inquire, examine, and see how things are managed; to know the state, condition, and circumstances it is in; which is looking well to the ways of his household: and this he should do, and "not sin"; not that a man, even a good man, can so conduct himself always in his family as not to be guilty of any sin at all, but not of sin in common, or continually; at least not any gross and notorious ones: the sense is, that he should not sin himself, while making such a visit and inquiry, by an undue heat, excessive anger, by rash and passionate expressions, things not being entirely to his mind; or be the cause of sin in others, by provoking his children to wrath, by threatening and menacing his servants in a severe, boisterous, and blustering manner; but reproving both, as there may be occasion, in a mild and gentle way; or else not sin by conniving at it and not correcting for it, which was the fault of Eli: Ben Gersom thinks Eliphaz tacitly suggests, and strikes at, Job's indulgence to his children; and so Sephorno: the word used having the signification of wandering and straying, some take the sense to be this; that he should have a sure and certain dwelling place to come into, and abide in, and should not wander aboutF12לא תחטא "non errabis, i.e. non eris erro et palans", Codurcus; "non aberrabis", Beza, Piscator, Cocceius. , or be as a stroller and vagabond in the earth: though this has sometimes been the case of good men; as of the godly in the times of the Maccabees, who wandered in deserts and mountains, in caves and dens of the earth; and even of the disciples of Christ, who had no certain dwelling place; yea, of Christ himself, who had not where to lay his head: rather, since the word signifies to miss the mark, and so be disappointed; in which sense it is used in Judges 20:16; the sense may be, that when he visited his habitation he should find nothing amiss or wanting, but everything should answer his expectations and wishes, so Aben Ezra; and Mr. Broughton renders it, "shalt not misprosper"; and others, "shalt no be frustrated"F13"Nec votis frustrabere", Schultens. ; balked, disappointed of thine ends and views, designs, hopes, and wishes. 

Verse 25
Thou shalt know also that thy seed shall be great,.... Not his seed sown in the earth, and the increase of that, but his children, as the next clause explains it, as Bar Tzemach well observes; and designs either their greatness in worldly things, in wealth and riches, in honour and dignity, in power and authority, or else their numbers; for the word may be rendered "much" or "many"F14רב "multum", Pagninus, Montanus, Vatablus, Mercerus, Piscator, Schmidt, Michaelis. , a multitude of children being reckoned a great temporal blessing; but this seems rather intended in the following words: 

and thine offspring as the grass of the earth; as numerous as the spires of grass, which can no more be told than the stars of the heavens, or the sand of the sea, by which the same thing, a numerous progeny, is sometimes illustrated: this is to be understood not of his immediate offspring, but his descendants in successive ages and generations, and which should be as beautiful as the grass of the earth when in its verdure; pointing at the comeliness of their persons, their honour and dignity raised unto, the largeness of their substance, the greatness of their prosperity, and flourishing circumstances they should be in; though it may also denote the original of them, amidst all, being of the earth and earthy, and their frailty and fading condition; for which reason all flesh is said to be as grass, and men are frequently compared unto it, see Psalm 90:5. 

Verse 26
Thou shalt come to thy grave in a full age,.... Or, "go into thy grave"F15תבוא־אלי קבר "ingredieris in sepulchrum", Pagninus, Montanus, Mercerus, Drusius, Michaelis; "intrabis ad tumulum", Schultens. , which is represented as a house to enter into and dwell in; and so the wise man calls it man's long home, and Job his house, and which is appointed for all living, Ecclesiastes 12:5; for all men must die, and so come to the grave, good men as well as bad, the righteous and the wicked: this is not to be understood literally, for the dead cannot go or come to their graves, but are carried thither, as Stephen was, and all are; but it denotes their willingness to die, who choose to be absent from the body, that they may be present with the Lord, and are desirous to depart this world, and be with him, as the Apostle Paul was; and therefore cheerfully give up the ghost, and resign their souls into the hands of Christ, desiring him to receive them; and rejoice when they observe the grave is near, and ready for them; while others have their souls demanded and required of them, and are forced to death and the grave against their wills, and are driven away in their wickedness: now this, with respect to good men, is said to be "in a full age", not "in abundance", as the Vulgate Latin version, in an abundance or fulness of wealth and honour, and with great pomp and splendour, which is not the case of all good men, but of very few; nor in the full time which God has determined and appointed men should live, which may be called "the fulness of time"; for in this every man comes to the grave, good and bad, young and old; no man dies before or lives beyond it, see Job 14:5 but in the full age of men or the common term of man's life; the highest which he usually attains unto, which is threescore years and ten, and at most fourscore, Psalm 90:10; and such who die before this are said to die before their time, the usual term of life; who die before the midst of this, are said not to live out half their days, Ecclesiastes 7:17; but he that arrives to this dies in a good old age, and has filled up his days, which men, at most, ordinarily live: Mr. Broughton renders it, "in lusty old age", enjoying great health, strength, and vigour; and so Nachmanides takes the word to be compounded of כ, "as", and לח, "moist", lively, strong, and lusty; as if the sense was, that Job should die indeed in old age, but, when old, be as hearty as a young man in his full strength, and whose bones are moistened with marrow; as was the case of Moses, whose eyes were not dim, nor his natural force or radical moisture abated, Deuteronomy 34:7; but the word denotes extreme decrepit old ageF16בכלח "in summa senectute", Michaelis; "in decrepita senectue", Schultens. , coming from the root in the Arabic language, which signifies to be of an austere, rugged, wrinkled, contracted countenanceF17p. 232. "austero et tetrico (corrugato) vultu fuit", Golius, col. 2057. Castell. col. 1733. So Hinckelman. Praefat. ad Alcoran. p. 29. Hottinger. Smegina Oriental. l. 1. c. 7. p. 162. Thesaur. Philolog. l. 2. c. 1. p. 507, 508. , which is usually the case of old men: now this is to be understood, not as if every good than arrives to such an age, or that none but good men do; for certain it is, that some good persons, as Abijah, die in their youth, and many wicked men live to a great age, see Ecclesiastes 7:15; but Eliphaz here speaks suitably to the legal dispensation under which he was, in which temporal blessings were promised to good men, as shadows of spiritual things, and this of long life was a principal one, see Psalm 91:16; this is illustrated by the following simile: 

like as a shock of corn cometh in in his season; there is a very great resemblance between ripe corn and old age; corn, when it is in its full ear, and ripe, its ears will hang down; the stalks, being dry and withered, are weak, and not able to bear the weight of them; so old men stoop, their knees bend, the strong men bow themselves, being unable to bear the weight of the body; fields of corn, ripe for the harvest, look white, and so the hairs of a man's head in old age; the almond tree flourishes, which, when in full bloom, is a lively emblem of the hoary head: and there is a great likeness between ripe corn, and shocks and sheaves of it, and a good old man; a good man is comparable to a corn of wheat that falls into the ground, to which Christ compares himself, John 12:24; and to wheat the compares his saints, Matthew 13:30; for their choiceness, excellency, purity, and solidity; and these, like a corn of wheat, grow up gradually in grace, in spiritual light, knowledge, faith, and experience, and at length come to maturity; the good work is performed and perfected in them, and they come to the measure of the stature of the fulness of Christ; and then they are cut down with the scythe or sickle of death, which is the proper time, like corn "in his season"; which, if cut before it is ripe, would not be fit for use, and, if it stood longer, would shed and come to nothing: and then, as corn, when cut down and reaped, is put up in shocks and sheaves, which are lifted up from the earth, and made to "ascend", as the wordF18כעלות "sicut ascendere", Montanus, Bolducius, Schmidt, Michaelis; "sicut ascendit", Pagninus, Mercerus. signifies, and are laid in carts and wagons, and carried home with expressions of joy, (hence we read of the joy of harvest,) and are laid up in the barn or granary; so the saints are carried by angels, the reapers, into Abraham's bosom, as Lazarus was, into heaven, and as all the elect will be gathered by the angels at the harvest, the end of the world; attended with their shouts and acclamations, and with expressions of joy from Gospel ministers, who now go forth bearing the precious seed of the word, and sow it in tears, but then shall return with joy, bringing their sheaves with them, see Matthew 13:30. 

Verse 27
Lo this, we have searched it,.... This is the concluding part of Eliphaz's first oration or speech to Job; and in order to engage his attention to it, observes, that what he had said was not his own single opinion, but the sentiment of the rest of his friends; and that it was the result of laborious and diligent investigation; that they had searched the records of former times, and inquired of ancient people, as well as had made the strictest observations on things during their course of life; 

so it is; and the sum and amount of all was what he had declared, and which they had found to be sure and certain, the truth of the matter; that it is an undoubted truth, which should not be disputed and called in question, but to be held as a first principle, which was this; that wicked men are punished for their sins, and that good men are never greatly afflicted, at least not to such a degree as to be stripped of all the necessaries of life, and to be in a most desolate and perishing condition; and since this had been so thoroughly investigated by them, and such "a probatum est" was written upon it, he exhorts Job to 

hear it; agree to it, believe it, receive it, and make a proper use of it, as he hoped he would: 

and know thou it for thy good; or "for thyself"F19דע לך "scito tibi", Montanus, Mercerus, &c. ; take it to thyself, as belonging to thee, as suitable to thy case; apply it to thyself, learn some lessons from it, and make good use of it; which is what is proposed by all that has been said. 

06 Chapter 6 

INTRODUCTION TO JOB 6 

This and the following chapter contain Job's answer to the speech of Eliphaz in the two foregoing; he first excuses his impatience by the greatness of his afflictions, which, if weighed by good and impartial hands, would be found to be heavier than the sand of the sea, and which words were wanting to express, Job 6:1; and the reason why they were so heavy is given, they being the arrows and terrors of the Almighty, Job 6:4; and by various similes he shows that his moans and complaints under them need not seem strange and unreasonable, Job 6:5; and what had been said not being convincing to him, he continues in the same sentiment and disposition of mind, and wishes to be removed by death out of his miserable condition, and gives his reasons for it, Job 6:8; and though his case was such as required pity from his friends, yet this he had not from them, but represents them as deceitful, and as having sadly disappointed him, and therefore he neither hoped nor asked for anything of them, Job 6:14; and observes that their words and arguments were of no force and weight with him, but harmful and pernicious, Job 6:24; and in his turn gives them some exhortations and instructions, and signifies that he was as capable of discerning between right and wrong as they, with which this chapter is concluded, Job 6:28. 

Verse 1
But Job answered and said. Though Eliphaz thought his speech was unanswerable, being, as he and his friends judged, unquestionably true, and the fruit of strict, laborious, and diligent search and inquiry; or, "then Job answered"F20ויען "tunc respondit", Drusius. , as the same particle is rendered, Job 4:1; after he had heard Eliphaz out; he waited with patience until he had finished his discourse, without giving him any interruption, though there were many things that were very provoking, particularly in Job 4:5; and when he had done, then he made his reply; and this was no other than what every man has a right unto, to answer for himself when any charge or accusation is brought against him; when his character is attacked, or his good name, which is better the precious ointment, is taken from him; and is what all reasonable men, and the laws of all civilized nations, allow of. 

Verse 2
Oh that my grief were thoroughly weighed,.... Or, "in weighing weighed"F21שקול ישקל "librando, libraretur", Cocceius, Schultens. , most nicely and exactly weighed; that is, his grievous affliction, which caused so much grief of heart, and which had been shown in words and gestures; or his "wrath" and "anger"F23כעשי "ira mea", Pagninus, Montanus, Drusius, Schmidt, &c. so the Targum and Sept. , as others render it: not his anger against Eliphaz, as Sephorno, but as before, meaning the same thing, his affliction; which either, as he understood, was the fruit and effect of the wrath and anger of God, who treated him as an enemy; or rather, that wrath, anger, and resentment raised in his own mind by those afflictive providences, and which broke out in hot and passionate expressions, and for which he was blamed as a foolish man, Job 5:2; or else the "complaint"F24"Querela mea", Vatablus, Mercerus. , the groans and moans he made under them; or the "impatience"F25"Impatientia", Belgae, Castalio. he was charged with in bearing of them; and now he wishes, and suggests, that if they were well weighed and considered by kind and judicious persons, men of moderation and temper, a great allowance would be made for them, and they would easily be excused; that is, if, together with his expressions of grief, anger, and impatience, his great afflictions, the cause of them, were but looked into, and carefully examined, as follows: 

and my calamity laid in the balances together! that is, his affliction, which had a being, as the word signifies, as Aben Ezra observes, was not through the prepossessions of fear as before, nor merely in fancy as in many, or as exaggerated, and made greater than it is, which is often the case; but what was real and true, and matter of fact; it was what befell him, had happened to him, not by chance, but by the appointment and providence of God; and includes all his misfortunes, the loss of his cattle, servants, and children, and of his own health; and now to be added to them, the unkindness of his friends; and his desire is, that these might be taken up, and put together in the scales, and being put there, that the balances might be lifted up at once, and the true weight of them taken; and the meaning is, either that all his excessive grief, and passionate words, and extravagant and unwarrantable impatience, as they were judged, might be put into one scale, and all his afflictions in another, and then it would be seen which were heaviest, and what reason there was for the former, and what little reason there was to blame him on that account; or however, he might be excused, and not be bore hard upon, as he was; to this sense his words incline in Job 23:2; or else by his grief and calamity he means the same thing, his grievous afflictions, which he would have put together in a pair of balances, and weighed against anything that was ever so heavy, and then they would appear to be as is expressed in Job 6:3; Job by all this seems desirous to have his case thoroughly canvassed, and his conduct thoroughly examined into, and to be well weighed and pondered in the scale of right reason and sound judgment, by men of equal and impartial characters; but he tacitly suggests that his friends were not such, and therefore wishes that some third person, or other persons, would undertake this affair. 

Verse 3
For now it would be heavier than the sand of the sea,.... Or "seas"F26ימים "marium", Pagninus, Montanus, Mercerus, Piscator, Michaelis, Schultens. ; all sand is heavy in its own nature, Proverbs 27:3; especially the sand of the sea, that which is immediately taken out of it; for that on the shore is lighter, being dried by the winds and heat of the sun, but the other is heavier, through the additional weight of water; and much more especially how heavy must all the sand of the sea be, and of all the seas that are in the world: yet Job suggests by this hyperbolical expression, exaggerating his case, that his affliction was heavier than it all, a most intolerable and insupportable burden; the afflictions of God's people are but light when compared with what their sins deserve, with the torments of the damned in hell, with the sufferings of Christ in their room and stead, and with everlasting, happiness, the eternal weight of glory, 2 Corinthians 4:17; but in themselves they are heavy, and press hard; they are so to flesh and blood, and especially unless everlasting arms are put under men, and they are supported and upheld with the right hand of God's righteousness; they are heavy when attended with the hidings of God's face, and a sense of his wrath and displeasure, which was Job's case, see Job 13:24; some render "it more copious", or "numerous"F1יכבד "copiosior et gravior est", Michaelis; so Schultens. , and indeed the word has this signification, as in Numbers 20:20; and the metaphor is more frequently used to express a multitude, even what is innumerable, Hosea 1:10; yet the notion of heaviness best agrees with the preceding figure of weighing in balances, and therefore at least is not to be excluded some learned men take in both, as the sense of the word, the number of afflictions, and the bulk and weight of them: 

therefore my words are swallowed up; either by his friends, as Kimchi, who heard them, and put a wrong construction on them, without thoroughly examining the true sense of them; as men that swallow down their food greedily, do not chew it, nor take the true taste of it, and so are no judges whether it is good or bad; but this sense seems to have no connection with what goes before; rather they were swallowed up by himself, and the meaning either is, that such was the weight and pressure of his afflictions, that he wanted words to express it; his words "failed" him, as the Targum: or they "come short", as Mr. Broughton renders it; they were not sufficient to set forth and declare the greatness of his troubles; or he faltered in his speech, he could not speak out plainly and distinctly, because of his grief and sorrow, see Psalm 77:4; what he had said was delivered amidst sighs and sobs, through the heaviness of the calamity on him; they were but half words, attended with groanings that could not be uttered; by which he would signify, that though his friends had charged him with speaking too much and too freely, he had not spoken enough, nor could he, by reason of the greatness of his affliction; and also to excuse his present answer, if it was not delivered with that politeness and fulness of expression, with that eloquence and strength of reasoning and discoursing he at other times was capable of: or rather the words may be rendered, "therefore my words break out with heat"F2על־כן דברי לעו "propterea verba mea aestuantia sunt", Schultens. ; in a vehement manner, in a hot and passionate way I am blamed for; but this is to be imputed to the burden of affliction and sorrow upon me, which, if considered, some allowances would be made, and the charge be alleviated. 

Verse 4
For the arrows of the Almighty are within me,.... Which are a reason proving the weight and heaviness of his affliction, and also of his hot and passionate expressions he broke out into; which designs not so much outward calamities, as famine, pestilence, thunder and lightning, which are called the arrows of God, Deuteronomy 32:23; all which had attended Job, and were his case; being reduced to extreme poverty, had malignant and pestilential ulcers upon him, and his sheep destroyed by thunder and lightning; and which were like arrows, that came upon him suddenly, secretly, and at unawares, and very swiftly; these arrows flew thick and first about, him, and stuck in him, and were sharp and painful, and wounded and slew him; for he was now under slaying circumstances of Providence; but rather these mean, together with his afflictions, the inward distresses, grief, and anguish of his mind arising from them, being attended with a keen sense of the divine displeasure, which was the case of David, and is expressed in much the same language, Psalm 38:1; Job here considers his afflictions as coming from God, as arrows shot from his bow; and as coming from him, not as a father, in a way of paternal chastisement, and love, dealing with him as a child of his, but accounting him as an enemy, and setting him up as a mark or butt to shoot at, see Job 7:20; yea, not only as the arrows of a strong and mighty man, expert in archery, who shoots his arrows with great strength and skill, so that they miss not, and return not in vain, see Psalm 120:4; but as being the arrows of the Almighty, which come with force irresistible, with the stretching and lighting down of his arm, and with the indignation of his anger intolerable: 

the poison whereof drinketh up my spirit; alluding to the custom of some people, that used to dip their arrows in poison, or besmear them with it; so the Persians, as Jarchi observes, and HeliodorusF3Ethiopic. l. 9. c. 19. reports of the Ethiopians, that they dipped their arrows in the poison of dragons, and which made them inflammatory, and raised such an heat, and such burning pains, as were intolerable; and now, as such poison presently infected the blood, and penetrated into and seized the animal spirits, and inflamed and soon exhausted them; so the heat of divine wrath, and a sense of it, which attended the arrows of God, his afflictions on Job, so affected him, as not only to take away his breath, that he could not speak, as in Job 6:3, or rather, as to cause those warm and hot expressions to break out from him, but even to eat up his vital spirits, and leave him spiritless and lifeless; which was Heman's case, and similar to Job's, Psalm 88:3, 

the terrors of God do set themselves in array against me; the Lord is sometimes compared to a man of war in arms, stirring up his wrath and jealousy, Exodus 15:3; and in this light he was viewed by Job, and so he apprehended him, as coming forth against him, and which was terrible; and his terrors were like an army of soldiers set in battle array, in rank and file, ready to discharge, or discharging their artillery upon him; and which sometimes design the inward terrors of mind, of a guilty conscience, the terrors of God's judgment here, or of a future judgment hereafter, of death and hell, and eternal damnation, through the menaces and curses of the law of God transgressed and broken; but here afflictive providences, or terrible things in righteousness, which surrounded him, attacked him in great numbers, and in a hostile military way, with great order and regularity, and which were frightful to behold; perhaps regard may be also had to those scaring dreams and terrifying visions he sometimes had, see Job 7:14. 

Verse 5
Doth the wild ass bray when he hath grass? or loweth the ox over his fodder? No, they neither of them do, when the one is in a good pasture, and the other has a sufficiency of provender; but when they are in want of food, the one will bray, and the other will low, which are tones peculiar to those creatures, and express their mournful complaints; wherefore Job suggests, that should he make no moan and complaint in his sorrowful circumstances, he should be more stupid and senseless than those brute creatures: and he may have some respect to the different circumstances of himself and his friends; he himself, when he was in prosperity, made no complaints, as the wild ass brays not, and the ox lows not, when they have both food enough; but now, being in distress, he could not but utter his sorrow and trouble, as those creatures when in lack of food; and this may serve as an answer to his different conduct now and formerly, objected to him, Job 4:3; and so his friends; they lived in great tranquillity and prosperity, as Aben Ezra observes, and roared and grieved not, which doubtless they would, were they in the same circumstances he was; though it became them, as things were, to have uttered words of condolence to their friend in distress, instead of sharp reproofs and hard censures. 

Verse 6
Can that which is unsavoury be eaten without salt?.... As any sort of pulse, peas, beans, lentiles, &c. which have no savoury and agreeable taste unless salted, and so many other things; and are disagreeable to men, and not relished by them, and more especially things bitter and unpleasant; and therefore Job intimates, it need not seem strange that the wormwood and water of gall, or the bread of adversity and water of affliction, he was fed with, should be so distasteful to him, and he should show such a nausea of it, and an aversion to it, and complain thereof as he did: though some apply this to the words and speeches of Eliphaz, and his friends he represented, which with Job were insipid and foolish talk, and very unsuitable and disagreeable to him, yea, loathed and abhorred by him, not being seasoned with the salt of prudence, grace, and goodness, see Colossians 4:6, 

or is there any taste in the white of an egg? none at all. The same things are designed by this as the former. Mr. Broughton renders it, "the white of the yolk"; and Kimchi saysF4Sepher Shorash, rad. חלם; so Ben Melech. it signifies, in the language of the Rabbins, the red part of the yolk, the innermost part; but others, from the use of the word in the Arabic language, interpret it of the froth of milkF5Hottinger. Smegma Oriental. l. 1. c. 7. p. 152. Hinckeman. Praefat. ad Alcoran. p. 29. , which is very tasteless and insipid: but the first of the words we render "white" always signifies "spittle"; and some of the Jewish writersF6R. Issac in Kimchi ibid. Ben Melech & Ben Gersom in loc; so some in Bar Tzemach; "saliva sanitatis", Gussetius, p. 260. call it the spittle of soundness, or a sound man, which has no taste, in distinction from that of a sick man, which has; and the latter word comes from one which signifies to dream; and Jarchi observes, that some so understand it here; and the whole is by some rendered, "is there any taste" or "savour in the spittle of a dream" or "drowsiness"F7בריר חלמות "in saliva somnolentiae", Schultens. ? such as flows from a person asleep, or in a dream; and so may fitly express the vain and empty words, as the Septuagint translate the phrase, of Job's friends, in his esteem, which to him were no than the words of some idle and dreaming person, or were like the dribble of a fool or madman, as David mimicked, 1 Samuel 21:13; and it is observedF8Scheuchzer. Physic. Sacr. vol. 4. p. 670. , that the word "spittle" is very emphatically used, since it useless in judging of different tastes, and mixed with food, goes into nourishment, as the white of an egg. 

Verse 7
The things that my soul refused to touch are as my sorrowful meat. Meaning either the above things, that which is unsavoury, and the white of an egg, of any other food, which in the time of his prosperity he would not touch with his fingers, much less eat, but now was glad of, and were his constant food in his present sorrowful circumstances; the sense given by some Jewish writersF9Jarchi & R. Mesallem in ib. is, that what he disdained to touch or wipe his hands with formerly, he was glad to make use of as a tablecloth to eat his bread of sorrow upon; but it rather intends the insipid and disagreeable words of his friends, their doctrines, instructions, and exhortations they gave him, but were refused and rejected by him; and which he before compares to unsavoury food, the white of an egg, or the spittle of a dreaming man, or the dribble of a fool; and which were as much loathed and nauseated by him, as his food that was "loathed" by himF11כדוי לחמי "ut fastidia pannis mei", Cocceius. , either because of his want of appetite, or because of the badness of it, such as were corrupt and "rotten", and even as the "excrements" of foodF12"Velut excrement um panis", Neuman. apud Michael. ; those he refused to receive with as much indignation as he could such sort of food offered him; and therefore we find, that notwithstanding all that had been said to him, he continued in the same sentiment and disposition of mind, to desire death rather than life, as follows. 

Verse 8
And that I might have my request,.... Or that it "might come"F13תבוא "ut veniat", V. L. Pagninus, Montanus, Schmidt, Michaelis; "utinam veniret", Schultens. ; that it might go up to heaven, enter there, and come into the ears of the Lord, be attended to, admitted, and received by him, see Psalm 18:6; or come to Job, be returned into his bosom, be answered and fulfilled; the same with the desire that "cometh", which is, when the thing desired is enjoyed, Proverbs 13:12; or that what he had requested would come, namely, death, which is sometimes represented as a person that looks in at the windows, and comes into the houses of men, and seizes on them, Jeremiah 9:21; and this is what Job wishes for; this was his sole request; this was the thing, the one thing, that lay uppermost in his mind, and he was most importunately solicitous for: 

and that God would grant me the thing that I long for! death, as the following words explain it; this is not desirable by nature, but contrary to it; it is itself a penal evil, the sanction and curse of the law; it is an enemy, and a very formidable one, the king of terrors; and, though a very formidable, one, is desired by good men from a principle of grace, and with right views, to be rid of sin, and to be with Christ; yet it often is done by persons in melancholy, sullen, and humorous fits, when they cannot have what they would, as in Rachel, Elijah, and Jonah, Genesis 30:1; and because of sore troubles and afflictions, which was the present case of Job; though it must be said that it was not, as is frequently the case with wicked men, through the horrors of a guilty conscience, which he was free of; and he had faith, and hope of comfort in another world, and in some degree he submitted to the will and pleasure of God; though pressed with too much eagerness, importunity, and passion: and it may be observed, that Job did not make request to men, to his servants, or friends about him, to dispatch him, as Abimelech and Saul did; nor did he lay hands on himself, or attempt to do it, as Saul, Ahithophel, and Judas: the wretched philosophy of the stoics was not known in Job's time, which not only makes suicide lawful, but commends it as an heroic action; no, Job makes his, request to the God of his life, who had given it to him, and had maintained it hitherto, and who only had a right to dispose of it; he asks it as a favour, he desires it as a gift, he had nothing else to ask, nothing was more or so desirable to him as death. 

Verse 9
Even that it would please God to destroy me,.... Not with an everlasting destruction of body and soul; for destruction from the Almighty was a terror to him, Job 31:23; but with the destruction of the body only; not with an annihilation of it, but with the dissolution of it, or of that union there was between his soul and body: the wordF14ידכאני "me conterat", V. L. Pagninus, Montanus, Mercerus, Schmidt; so Junius & Tremellius, Piscator, Michaelis, Schultens. used signifies to bruise and beat to pieces; his meaning is, that his body, his house of clay in which he dwelt, might be crushed to pieces, and beat to powder, and crumbled into dust; and perhaps he may have regard to his original, the dust of the earth, and his return to it, according to the divine threatening, Genesis 3:19; a phrase expressive of death; and so Mr. Broughton renders it, "to bring me to the dust", to "the dust of death", Psalm 22:15, 

that he would let loose his hand, and cut me off! he had let loose his hand in some degree already; he had given his substance and his body into the hand of Satan; his own hand had touched him, but he had only gone skin deep, as it were; he had smote him in his estate, in his family, and in the outward parts of his body; but now he desires that he would stretch out his hand further, and lift it up, and give a heavier stroke, and pierce him more deeply; strike through his heart and liver, and "make an end" of him, as Mr. Broughton translates the word, and dispatch him at once; cut him off like the flower of the field by the scythe, or like a tree cut down to its root by the axe, or cut off the thread of his life, Isaiah 38:12. 

Verse 10
Then should I yet have comfort,.... Either before death, and in the midst of all his pains and sorrows, being in view of it as near at hand, and sure and certain; could he but be assured of its near approach, he could exult in his afflictions; it would be an alleviation of his trouble, that he should be soon out of it; and he would sit and sing upon the brink of eternity, and say, "O death, where is thy sting! O grave, where is thy victory?" 1 Corinthians 15:55; his sufferings being just at an end, and being comfortably persuaded of a happy future state, and a glorious resurrection, see Job 19:25; or after death, when destroyed and cut off by it; and he hereby signifies as if he expected no comfort on this side death and the grave; that is, no temporal comfort, his comforts were gone, his substance, his children, and health, and he had no hope of the restoration of them, Eliphaz had suggested; but he believed, that though he now had his evil things, as Lazarus since, yet after death should be comforted with the presence of God, in which is fulness of joy; with the discoveries of his love, as a broad river to swish in; with a glory that should be on him, and revealed in him, with which "the sufferings of this present time are not worthy to be compared", Romans 8:18; and with the company of angels, and glorified saints, as well as be freed from all bodily disorders and pains, and death itself, from all sin, and sorrow, from Satan's temptations, divine desertions, doubts, and fears: 

yea, I would harden myself in sorrow; meaning either upon the first news of death's being near at hand, he would harden himself against all pains and pangs of death; when those should beset him around, and he should find trouble and sorrow through them, he would not regard them, but most cheerfully and patiently bear them, and most courageously go through them, not at all intimidated by them, or by death, and the most terrible agonies of it: or "though I should be hot, burn", or "be burnt in sorrow" or "pain"F15ואסלדה "calefaciam", Pagninus, Bolducius; "flagrem", Vatablus; "exaestuo", Junius & Tremellius; "urar", Drusius, Mercerus; so Gersom, Kimchi, Peritsol, & Ben Melech. , as some render it; or parched with pain, as Mr. Broughton; though I should be still more and more inflamed with these burning ulcers upon me, or be dried up with a burning fever, or my body cast into a fire, and be scorched and burnt in the flames of it, I should not value it; I could bear the most excruciating pains, and sharpest torments, could I but be assured I should die. Some observe, that the word signifies to "leap"F16 ηλλομην, Sept. "saltarem prae gaudio"; so some in Munster. ; and so the Septuagint render it; and then the sense is, that he should leap for joy, as men do when they are elevated at good news, or possess what is exceeding grateful to them, was it certain to him he should die quickly; and so the Targum interprets it of exultation. The word in the Arabic language, as a good judgeF17"Et pede terram quatium cum exultatione", Schultens. of it observes, is used of the prancing and pawing of a horse, which makes the ground to shake; he strikes with his foot, and which as done in the midst of a battle, mocking at fear, at the rattling quiver, and glittering spear and shield, is most beautifully described in Job 39:21 in like manner, Job suggests, he should rejoice in the view of death, and mock at the fear of it: or this may respect the happiness he should enjoy after death; for in the Syriac and Arabic versions the words are rendered, "and I shall be perfected in virtue"; and the word used has the signification of solidity, confirmation, stability, and perfection; and to this sense it is rendered by someF18"Consolidescam", Montanus; "corroboror", Beza; so Aben Ezra. , though to different purposes; and after this suffering state is over, the saints will be established, settled and perfected in all virtue, in knowledge, holiness, and happiness: therefore 

let him not spare; laying on his blows thicker and heavier, till he has beaten me to pieces, and utterly destroyed me, a petition the reverse of David's, Psalm 39:13; his desire is to have it done quickly and thoroughly, neither to spare him any longer, nor abate in measure, but strike him immediately, and that effectually, so as to dispatch him at once: 

for I have not concealed the words of the Holy One; that is, of God, as someF20Vatablus, Tigurine version, Michaelis. supply it, whose name is holy, who is holy in his nature, and in all his works, and is eminently glorious in the perfection of his holiness; for though there are holy men and holy angels, there are none holy as the Lord: his "words" are the doctrines delivered out by him concerning Christ the promised seed, and salvation by him, which were spoken of by the mouth of all the prophets from the beginning of the world, of which Job had knowledge, Job 19:25; see Genesis 3:15 Luke 1:70; and the duties of religion enjoined men in those early times; which Sephorno refers to the laws and commandments given to the sons of Noah; of which See Gill on Genesis 9:4; Here everything is included, both with respect to doctrine and practice, then revealed unto the sons of men, all which Job had a special regard unto: he embraced, professed, and practised them; he did not hide them from himself, or shut his eyes to the evidence of them, and smother within him the light he had; nor did he conceal them from others, but communicated the knowledge of them among his neighbours, as far as he could reach; he was not ashamed to profess the true religion of God; he held fast, and did not deny the faith in the midst of a dark and Heathenish country, and he lived up to his profession and principles in his life and conversation: now having a testimony of a good conscience within him, that he, through the grace of God, had acted a sincere and upright part in the affair of religion, and having knowledge of a living Redeemer, and faith in him, and in his justifying righteousness, he was not afraid of death, come when it would, and in whatsoever shape: and whereas his friends had suggested that he was a hypocrite and a wicked man, his conscience bore witness to the contrary; and to let them know they were mistaken in him, he signifies, he was not afraid to die, yea, he desired it; he cared not how soon he left the world, and appeared before God, the Judge of all, since the truth of grace was in him, and the righteousness of Christ upon him, and he had not, through the course of his profession of religion, departed wickedly from his God, his truths and ordinances. SomeF21So Vatablus, Mercerus, Codurcus, Cocceius. read this in connection with the first clause, putting the rest in a parenthesis: "this is yet my comfort (though or when I am burned or parched with pain, and he spares not), that I have not concealed the words of the Holy One". 

Verse 11
What is my strength, that I should hope?.... For a perfect restoration of health, suggested by Eliphaz; since it was so sadly weakened by the present affliction, which made death more desirable than life lengthened out in so much weakness, pain, and sorrow; or "that I should bear"F23כי איחל οτι υπομενω, Sept. "ut sustineam", V. L. , such a weight and heavy load that lay upon him, and crushed him, and to which his strength was not equal; or continue and endureF24"Ut durem", Junius & Tremellius. : 

what is mine end, that I should prolong my life? what end can be answered by living, or desiring a long life? His children were gone, and none left to take care of and provide for; his substance was taken away from him, so that he had not to support himself, nor to be useful to others, to the poor; he had lost all power, authority, and influence, among men, and could be no more serviceable by his counsel and advice, and by the administration of justice and equity as a civil magistrate; and as to religious matters, he was reckoned an hypocrite and a wicked man by his friends, and had lost his character and interest as a good man; and so for him to live could answer no valuable end, and, therefore, he desires to die; for what is here, and in Job 6:12 said, contain reasons of his above request. 

Verse 12
Is my strength the strength of stones?.... Is it like such especially which are foundation and corner stones that support a building? or like a stone pillar, that will bear a prodigious weight? no, it is not: 

or is my flesh of brass? is it made of brass? or is it like to brass for hardness, or for sustaining any weight laid on it? it is not; and, therefore, it cannot bear up under the ponderous load of afflictions on it, but must sink and fail; it is but flesh and blood, and that flesh like grass, weak and feeble; and, therefore, death is better than life laden with such an insupportable burden. 

Verse 13
Is my help in me?.... Or "my defence"F25עזרתי בי "defensio mea penes me", Junius et Tremellius, Piscator. , as some; is it not in my power to defend myself against the calumnies and reproaches cast upon me? it is; and, though one have no help in myself to bear my burdens, or extricate myself out of my difficulties, yet I have the testimony of a good conscience within me, that supports me; and I have the strength and force of reason and argument on my side, to defend me against all objectors: 

and is wisdom driven from me? either sound doctrine, the lawF26תושיה "lex", Mercerus; so Peritsol. , or, rather, the Gospel, the wisdom of God in a mystery, revealed in the words of the Holy One before mentioned; or wisdom in the hidden part, the fear of God, which is wisdom, true grace in the heart, which, when once implanted, can never be driven out; or natural reason and understanding, of which he was not bereaved; for, though his body was thus sorely afflicted, he retained his reasoning and intellectual faculties. The words, in connection with the former, may be read, "what, if help is not with me, is wisdom also driven quite from me?"F1So Cocceius and Schultens. does it follow, because I am not able to help myself out of this afflicted and distressed condition in which I am, that I am deprived of my reason? or be it that I am such a weak impotent creature, and even distracted, as you take me to be, should I not then rather be pitied than insulted? so someF2So De Dieu. connect the words following. 

Verse 14
To him that is afflicted pity should be showed from his friend,.... An "afflicted" man is an object of pity, one that is afflicted of God; either inwardly with a wounded spirit, with a sense of God's displeasure, with divine desertions, with the arrows of the Almighty sticking in him, the poison thereof drinking up his spirits; or outwardly with diseases of body, with want of the necessaries of life, with loss of near relations, as well as substance, which was Job's case; or afflicted by Satan, shot at, sifted and buffered by him, distressed by his temptations, suggestions, and solicitations; or afflicted by men, reproached and persecuted for righteousness sake: in all such cases and circumstances "pity" should be showed; which is an inward affection of the mind, a sympathy of spirit, a sensible feeling of the afflictions of others, and which is expressed by gestures, motions, and actions, as by visiting them in their affliction, speaking comfortably to them, and relieving their necessities according to ability, and as the case requires: and this may be expected from a "friend", and what the law of friendship requires, whether it be in a natural and civil sense, or in a religious and spiritual one; the union between friends being so near and close, that they are, as it were, one soul, as David and Jonathan were; and as the people of God, members of the same body are, so that if one suffers, all the rest do, or should suffer and sympathize with it: and though this duty is not always performed, at least as it should be, by natural and spiritual friends, yet this grace is always shown by God, our best of friends, who pities his children and by Christ, who is a friend that loves at all times, a brother born for adversity, and that sticks closer than any brother, and cannot but be touched with the feeling of the infirmities of his friends. The words may be rendered, "to him that is melted"F3למס "liquefacto", Vatablus, Mercerus, Beza; so Ben Gersom. ; afflictions are like a furnace or refining pot for the melting of metals, and are called the furnace of afflictions: and saints are the metal, which are put into it; and afflictions also are the fire, of fiery trials, which heat and melt, and by which means the dross of sin and corruption is removed, and the graces of the spirit are tried and made the brighter; though here it rather signifies the melting of the heart like wax or water through the affliction, and denotes the anguish and distress, the trembling and fears, a person is in through it, being overwhelmed and borne down by it, which was Job's case: or "he that melts pity", or "whose pity melts", or "melts in pity to his friend, he forsakes"F4"Cujus liquescit benignitas", Junius & Tremellius, Piscator, "qui misericordia erga amicum contabescit", Schultens. , &c. that is, he that fails in pity, is destitute of compassion, and shuts up the bowels of it to his friend in distress, has not the fear of God before his eyes; and this sense makes Job himself to be the friend in affliction, and Eliphaz, and those with him, the persons that are deficient in their mercy, pity, and compassion. Some render the wordsF5Mercerus, Vatablus, so Ben Gersom. Some interpret it as a charge that he forsakes both mercy and the fear of the Lord; so R. Simeon Bar Tzemach, Sephorno, and Ben Melech. , "should reproach be cast on him that is afflicted, as that he forsakes the fear of the Almighty?" the word for pity is so used in Proverbs 14:34; and the reproach on Job was, that he had cast off the fear of God, Job 4:6. This grieved him most of all, and added to his affliction, and of which he complains as very cruel usage; and very cutting it was that he should be reckoned a man destitute of the fear of God, and that because he was afflicted by him; though rather the following words: 

but he forsaketh the fear of the Almighty, are a charge upon his friend Eliphaz for not showing pity to him in his affliction, which was tacitly forsaking the fear of God. Job here recriminates and retorts the charge of want of the fear of God on Eliphaz himself; for to show mercy to an afflicted friend is a religious act, a part of pure and undefiled religion, a branch of the fear of God; and he that neglects it is so far wanting in it, and acts contrary to his profession of God, of fear of him, and love to him; see James 1:26; or "otherwise he forsakes", &c.F6So Pagninus & Beza. . 

Verse 15
My brethren have dealt deceitfully as a brook,.... Meaning his three friends, represented by Eliphaz, who were of the same sentiments with him, and behaved towards Job as he did: these were his brethren not by birth by blood nor by country, but by the profession of the same religion of the one true and living God in opposition to the idolatrous people among whom they dwelt; and this their relation to him is an aggravation of their perfidy and treachery, unfaithfulness and deceit, by which is meant their balking and disappointing him in his expectations; when they came to visit him as friends, he might reasonably expect they came to condole and sympathize with him, and comfort him; but, instead of this they reproached him and grieved him, and were miserable comforters of him; and this he illustrates by the simile of a "brook", which he enlarges upon in the following verses: these friends and brethren of his he compares to a "brook", not that was fed by a spring which continues, but filled with falls of water and melting snows from the hills, with which it is swelled, and looks like a large river for a while, but when these fail it is soon gone; hereby representing his friends in his state of prosperity, who looked big, and promised long and lasting friendship, but proved, in time of adversity, unfaithful and deceitful; and so it denotes the fickleness and inconstancy of their friendship: 

and as the stream of brooks they pass away: or, "pass by"F7יעברו "praetereunt", Mercerus, Schmidt; "transeunt", Piscator, Cocceius, Michaelis. , as a stream of water, fed by many brooks, or flows of water like unto many brooks, which run with great rapidity and force, and are quickly gone and seen no more; thus his friends, as such, passed by him, and were of no use to him any more than the priest and Levite were to the man that fell among thieves, Luke 10:30. 

Verse 16
Which are blackish by reason of the ice,.... When frozen over, they look of a blackish colour, and is what is called a black frost; and these either describe Job and his domestics, as someF8So Michaelis. think whom Eliphaz and his two friends compared to the above streams water passed away from, or passed by and neglected, and showed no friendship to; who were in black, mournful and rueful circumstances, through the severe hand of God upon them. The word is rendered, "those which mourn", Job 5:11; or rather the friends of Job compared to foul and troubled waters frozen over which cannot be so well discerned, or which were black through being frozen, and which describes the inward frame of their minds the foulness of their spirits the blackness of their hearts, though they outwardly appeared otherwise, as follows: 

and wherein the snow is hid; or "on whom the snow" falling, and lying on heaps, "hides"F9עלימו יתעלם שלג "super quibus accumulatur nix", Beza, "tegit se, q. d. multa nive teguntur", Drusius; "the frost is hidden by the snow", so Sephorno; or rather "the black and frozen waters". , or covers; so Job's friends, according to this account, were, though black within as a black frost yet white without as snow; they appeared, in their looks and words at first as candid, kind, and generous, but proved the reverse. 

Verse 17
What time they wax warm they vanish,.... The ice and the snow, which, when the weather becomes warm, they melt away and disappear; and in like manner, he suggests his friends ceased to be friends to him in a time of adversity; the sun of affliction having looked upon him, they deserted him, at least did not administer comfort to him: 

when it is hot they are consumed out of their place; when it is hot weather, and the sun has great strength then the waters, which swelled through the floods and fall of rain and snow, and which when frozen, looked black and big as if they had great depth in them, were quickly dried up, and no more to be seen in the place where they were; which still expresses the short duration of friendship among men, which Job had a sorrowful experience of. 

Verse 18
The paths of their way are turned aside,.... That is, the waters, when melted by the heat of the sun, and the warmth of the weather, run, some one way, and some another in little streams and windings, till they are quite lost and the tracks of them are no more to be seen; denoting that all appearance of friendship was quite gone, and no traces of it to be found: 

they go to nothing, and perish: some of them are lost in little meanders and windings about, and others are exhaled by the heat of the sun, and go into "Tohu", as the word is, into empty air; so vain and empty, and perishing, were all the comforts he hoped for from his friends; though some understand this of the paths of travellers in the deserts being covered in the sand, and not to be seen and found; of which see PlinyF26Nat. Hist. l. 6. c. 29. . 

Verse 19
The troops of Tema looked,.... A city in Arabia, so called from Tema a son of Ishmael, Genesis 25:15; these troops or companies were travelling ones, either that travelled to Tema, or that went from thence to other places for merchandise, see Isaiah 21:13; these, as they passed along in their caravans, as the Turks their successors now do, looked at those places where in the wintertime they observed large waters frozen over, and covered with snow, and expected to have been supplied from thence in the summer season, for the extinguishing of their thirst: 

the companies of Sheba waited for them: another people in Arabia, which went in companies through the deserts, where being in great want of water for their refreshment, waited patiently till they came to those places, where they hoped to find water to relieve them, which they had before marked in the wintertime. 

Verse 20
And they were confounded because they had hoped,.... When they came to the places where they hoped to find water, finding none were ashamed of their vain hope, and reflected upon themselves for being so foolish as to raise their expectations upon such a groundless surmise: 

they came thither, and were ashamed; which is the same thing expressed in different words; and aptly enough describes Job's disappointment in not meeting with that relief and comfort he expected from his friends, to whom he makes application of all this in the following words. 

Verse 21
For now ye are nothing,.... Once they seemed to be something to him; he thought them men wise, good, and religious, kind, bountiful, and tenderhearted; but now he found them otherwise, they were nothing to him as friends or as comforters in his distress; the "Cetib", or Scripture, is, as we read, and is followed by many; but the marginal reading is, "now ye are to it"F1כי עתה היי־תאם לו "certe nunc fuistis illi", Bolducius; so Michaelis; "certe nunc estis similes illi", Pagninus, Vatablus, Mercerus. ; that is, ye are like to it, the brook whose waters he had been describing; so Jarchi interprets it; Mr. Broughton very agreeably takes in both, "so now ye are become like that, even nothing"; as that deceitful brook is no more, nor of any use to travellers fainting through thirst; so ye are like that, of no use and advantage to me in my affliction: 

ye see my casting down; from a state of prosperity to a state of adversity; from a pinnacle of honour, from being the greatest man in the east, a civil magistrate, and the head of a flourishing family, to the lowest degree of disgrace and dishonour; from wealth and riches to want and poverty; as well as saw the inward dejection of his mind, through the poisoned arrows of the Almighty within him: 

and ye are afraid; of the righteous judgments of God, taking these calamities to be such, and fearing the same or the like should fall on them, should they keep him company; or however should they patronize and defend him; and afraid also of being too near him, lest his breath, and the smell of him, should be infectious, and they should catch a distemper from him; or lest he should be expensive and troublesome to them. 

Verse 22
Did I say, bring unto me?.... Or, "give unto me"F2הבו לי "date mihi", Junius & Tremellius, Piscator, Drusius, Cocceius, Michaelis. ; did I invite you to come to me, and bring in your hands presents for me, to support me under my necessitous circumstances? 

or give a reward for me of your substance? did I ever ask anything of you? if I had, it would have been but your duty to have given freely to me in my deplorable circumstances; and it might have been expected you would have given without asking, seeing my necessities so great: or did I desire you to communicate out of the great wealth and abundant riches you are possessed of to others on my behalf, to plead my cause among men, and to get a favourable sentence upon me, that I might not be traduced as a wicked man by censorious tongues? had I ever been troublesome to you in any respect, you might have been provoked to use me ill; but since nothing of this kind has ever been requested of you, you might have forborne ill language and hard words; which are often given to beggars; for when a man is fallen to decay, and becomes troublesome by his importunity, twenty things are raked up by his friends against his character; as that he has been lazy and indolent, or lavish and extravagant, &c. to save their money, and excuse them from acts of charity; but this was not the case here. 

Verse 23
Or, deliver me from the enemies' hand?.... Or, "out of the hand of straitness"F3מיד צר "e manu tribulatoris, vel tribulationis", Vatablus. ; out of tribulation and difficulties with which he was pressed on every side: 

or redeem me from the hand of the mighty? fetch back his cattle out of the hands of the Sabeans and Chaldeans, either by force of arms, as Abraham brought back Lot, and all his goods, when taken and carried away by the four king's, or by giving a ransom price for them. Job had asked no such favour of them; he had not troubled them with any such suits, and therefore they had no reason to use him in the manner they did, as he apprehended; it would be soon enough to flout and fling at him when he applied to them for any relief. 

Verse 24
Teach me, and I will hold my tongue,.... Job having made his defence, and which he thought a sufficient one to acquit him of the charge against him; yet to show that he was not stubborn and flexible, but was open to conviction, and ready to attend and hearken to what might be further said, desires to be taught and instructed in the way of his duty; suggesting that, upon being convinced of his mistakes, he should ingenuously acknowledge them: good men are desirous of being taught both of God and men; they are not above instruction, or think themselves wiser than their teachers; they are willing to receive knowledge, not only from their superiors, but from their equals, and even from those that are inferior to them, as Job from his friends, though they had been unkind to him, and bore very hard upon him; and he promises that while they were speaking he would be silent, and not noisy, and clamorous, nor interrupt nor contradict them; but would patiently and attentively listen to what they said, and seriously consider it, and weigh it well in his mind; and, should he be convinced thereby, would no longer continue his complaints unto God, nor murmur at his providences; and would cease reflecting on them his friends, and no more charge them with deceit, perfidy, and unkindness; and by his silence would acknowledge his guilt, and not pertinaciously stand in an evil matter, but lay his hand on his mouth; hold his tongue, as our English phrase is, a GraecismF26 κρατων της γλωσσης, Aelian. Var. Hist. l. 2. c. 2. ; that is, be silent, as in Hebrew; and even take shame to himself, and in this way confess his iniquity, and do so no more: 

and cause me to understand wherein I have erred; not that he allowed that he was in an error; for all that he says, both before and after, shows that he thought himself free from any; only, that whereas there was a possibility that he might be in one, he should be glad to have it pointed out; for he would not willingly and obstinately continue therein: error is common to human nature; the best of men are liable to mistakes; and those are so frequent and numerous, that many of them escape notice; "who can understand his errors?" Psalm 19:12; wherefore wise and good men will esteem it a favour to have their errors pointed out to them, and their mistakes rectified; and it becomes men of capacity and ability to take some pains to do this, since he that converts one that has erred, whether in principle or practice, saves a soul from death, and covers a multitude of sins; James 5:19; Job is desirous, that if he had imbibed or uttered any error in principle, any thing unbecoming the Divine Being, contrary to his perfections, or to the holy religion which he professed, or was guilty of any in practice, in his conduct and behaviour, especially under the present providence, that it might be clearly made out unto him, and he should at once frankly and freely own it, retract and relinquish it. 

Verse 25
How forcible are right words!.... That are according to right reason; such as may be called strong reasons, or bony arguments, as in Isaiah 41:21; there are strength and weight in such words, reasonings, and arguments; they bring evidence and conviction with them, and are very powerful to persuade the mind to an assent unto them, and have great influence to engage to a profession or practice of what they are used for; such are more especially the words of God, the Scriptures of truth, the doctrines of the Gospel; these are right words, see Proverbs 8:6; they are not contrary to right reason, although above it; and are agreeably to sanctified reason, and received by it; they are according to the perfections of God, even his righteousness and holiness, and according to the law of God, and in no wise repugnant to it, which is the rule of righteousness; and they are doctrines according to godliness, and are far from encouraging licentiousness; and they are all strictly true, and must be right: and there is a force and strength in those words; they come with weight, especially when they come in demonstration of the Spirit and power of God; they are mighty, through God, for the pulling down the strong holds of sin, Satan, and self, and for the bringing of men to the obedience of Christ; to the quickening dead sinners, enlightening dark minds, softening hard hearts; renewing, changing, and transforming men into quite another temper and disposition of mind they formerly had; for the comforting and relieving souls in distress, and saints under affliction; and have so very wonderful an influence on the lives and conversations of those to whom they come, not in word only, but in power and in the Holy Ghost, as to teach them to deny all sin and ungodliness, and to live soberly, righteously, and godly: or, "how forcible are the words of an upright man!"F1So Aquila apud Drusium. that is, sincere, impartial, and faithful; which Job suggests his friends were not: some think Job has respect to his own words, and render the clause, "what hardness", or "harshness", have "right words!"F2מה נחרצו "quid duritiei habent verba rectitudinis", Schmidt; so Luther. Such as he believed his own were, and in which there were nothing hard and harsh, sharp and severe, or which might give just offence; such as his cursing the day in which he was born, or charging his friends with treachery and deceit: but rather he tacitly reflects upon the words and arguments of his friends; intimating, that though there is force and strength in right words, theirs were neither right nor forcible, but partial and unjust, and weak and impotent; which had no strength of reasoning in them, nor carried any conviction with them, as follows: 

but what doth your arguing reprove? their arguments they had used with him had no strength in them; they were of no avail; they did not reprove or convince of any evil he had been guilty of, or any mistake he had made; they were weak, impertinent, and useless, and fell with no weight upon him, nor wrought any conviction in him. 

Verse 26
Do ye imagine to reprove words,.... Or with words; with bare words, without any force of reasoning and argument in them? put a parcel of words together without any sense or meaning, or however without any cogency in them, and think to run me down with them? or is your scheme and device only, and which you pursue, to catch at and lay hold on some words of mine uttered in my distress, and make me an offender for a word, or for a few words, supposing they have been rashly and passionately spoken? have ye no facts to charge me with, before or since these calamities befell me? is the charge of hypocrisy and want of the fear of God to be supported by producing some hasty expressions, without pointing at one single action in my life and conversation? 

and the speeches of one that is desperate, which are as wind? that is, do ye imagine to reprove them? or, are; your thoughts wholly and solely intent on them? are these only the strong reasons you have to produce to fix the sin of hypocrisy upon me? for by him that is "desperate" he means himself; not that he despaired of his everlasting salvation; he was far from despair; he was a strong believer, and determined that, though he was slain, he would trust in the Lord; he was well assured he should be justified, both here and hereafter; and full well knew that his Redeemer lived, and that though he died, he should rise again and be happy in the vision of God for ever: but he despaired of a restoration to outward happiness, which Eliphaz had suggested, should he behave well; but, alas! his condition was forlorn and miserable, and there was no hope with him of being better; his children were dead, his substance in the hands of robbers, his health so extremely bad that he had no expectation of a recovery to his former state; and therefore it was very unkind and ungenerous to lay hold upon and aggravate the speeches of such an one, and improve them against him; and especially as they were only "for refreshment"F3לרוח "ad respirium", Schultens. , as some choose to render the words, see Job 32:20; they were uttered to give vent to his sorrow and grief, and not with any ill design against God or men; or the sense of the whole is, that they imagined that their words were right and fit to reprove with, and that there were force and strength in them, and had a tendency to work conviction and bring to confession; but as for the words of Job, they treated them "as wind"; as idle, vain, and empty, and useless and fruitless as the wind. 

Verse 27
Yea, ye overwhelm the fatherless,.... Meaning himself; who was like a fatherless child, stripped of all his mercies, of his children, his substance, and his health; and was in a most miserable, helpless, and forlorn condition; and, moreover, deprived of the gracious presence and visible protection of his heavenly Father, being given up for a while into the hands of Satan; and now it was unkind and barbarous to overwhelm such a man, who was overwhelmed with overmuch sorrow already: or, "ye cause to fall upon the fatherless"; either their wrath and anger, as the Targum and many othersF4אף "iram", Vatablus, Mercerus, Cocceius; so Jarchi and Sephorno. instead of doing him justice; or a wall, or any such thing, to crush him, as Aben Ezra; or a lot, as Simeon bar Tzemach; see Joel 3:3; or rather a net, or a snare to entrap him in, seeking to entangle him in talk, so Mr. Broughton, which agrees with what follows: 

and ye dig a pit for your friend; contrive mischief against him; sought to bring him to ruin; and which is aggravated by his having been their old friend, with whom they lived in strict friendship, and had professed much unto, and still pretended to have respect for; the allusion is to digging of pits for the catching of wild beasts: some render it, "ye feast upon your friend"F5תכרו "epulamini", Piscator; so Beza, Gussetius. ; so the word is used in 2 Kings 6:23; this sense is taken notice of by Aben Ezra and Bar Tzemach; and then the meaning is, you rejoice at the misery of your friend; you mock him and that, and insult him in his distress, with which the Septuagint version agrees; which was cruel usage. 

Verse 28
Now therefore be content,.... Or, "may it now please you"F6ועתה הואילו "sed nunc placeat vebis", Schmidt. ; Job addresses them in a respectful manner, and entreats them they would be so kind as to look favourably on him, and entertain better thoughts of him; and give a fresh and friendly hearing of his case, when he doubted not he should be acquitted by them of the charge of iniquity, and that his cause would appear to be a righteous one: 

look upon me: upon my countenance; and see if you can find any traces of fear and falsehood, of dishonesty and hypocrisy, of shame and blushing; and observe if there is not all the appearance of an honest mind, of a good conscience within, that has nothing to fear from the strictest examination; or look upon my body, covered all over with boils and ulcers, and see if there is not occasion for those expressions of grief, and those heavy complaints that I have made; or rather, look upon me with an eye of pity and compassion, with affection, favour, and benevolence, and not bear so hard upon me: 

for it is evident unto you if I lie; or, it is "before your faces"F7על פניכם "coram facie vestra", Bolducius, Schultens; Ben Melech interprets it, "by your life if I lie", as being an oath. ; should I attempt to deceive you by telling you a parcel of lies, you would soon discern the falsehood in my countenance; you would easily find it out in my words, which would issue in my shame and confusion; I could not expect to go undetected by men of such sagacity and penetration; but I am not afraid of the most diligent scrutiny that can be made into my words and actions. 

Verse 29
Return, I pray you,.... From the ill opinion you have of me, and from your hard censures, and entertain other sentiments concerning me: or it may be, upon these words of Job his friends might be rising up as usual to take their leave of him, and break off conversation with him; and therefore he entreats they would return to their seats, and resume the debate, and give a friendly hearing of his case: 

let it not be iniquity; either let it not be reckoned an iniquity to return and go on hearing his case; or he entreats that they would take care not to sin in their anger and resentment against him, nor go on to charge him with iniquity: or it may be rendered, "there is no iniquity"F8אל תהי עולה "non erit iniquitas", Beza, Mercerus; "nulla", Schultens. ; that is, it should be found that there was no such iniquity in him as he was charged with; not that he was free from all sin, which no man is, but from that which his friends judged he was guilty of, hypocrisy: 

yea, return again; he most earnestly importunes them to return and patiently hear him out: 

my righteousness is in it; in the whole of this affair before them, and which was the matter of controversy between them; meaning, not his justifying righteousness before God, but the righteousness of his cause before men; he doubted not but, when things were thoroughly searched into, that his righteousness would be as clear as the light, and his judgment as the noonday; that he should appear to be a righteous man, and his cause a just one; and should stand acquitted and free from all charges and imputations. 

Verse 30
Is there iniquity in my tongue?.... Meaning in his words; either those which he uttered when he cursed the day on which he was born, or in charging his friends with unkindness and falsehood; otherwise the tongue is a world of iniquity, and the best of men are apt to offend both God and men in word: 

cannot my taste discern perverse things? which is to be understood not of his natural taste, which very probably through his disease might be greatly vitiated, and incapable of relishing his food as in time of health, and of distinguishing good from bad; but of his intellectual taste, or of his sense and reason, his rational and spiritual taste; he had his senses exercised to discern good and evil; he could distinguish between right and wrong that was said or done, either by himself or others; be had the use of his rational powers and faculties, and therefore not to be treated as a mad or distracted man, but as one capable of carrying on a conversation, of opening his true case, and defending himself; see Job 12:11. 

07 Chapter 7 

INTRODUCTION TO JOB 7 

In this chapter Job goes on to defend himself in an address to God; as that he had reason to complain of his extraordinary afflictions, and wish for death; by observing the common case of mankind, which he illustrates by that of an hireling, Job 7:1; and justifies his eager desire of death by the servant and hireling; the one earnestly desiring the shadow, and the other the reward of his work, Job 7:2; by representing his present state as exceeding deplorable, even worse than that of the servant and hireling, since they had rest at night, when he had none, and were free from pain, whereas he was not, Job 7:3; by taking notice of the swiftness and shortness of his days, in which he had no hope of enjoying any good, Job 7:6; and so thought his case hard; and the rather, since after death he could enjoy no temporal good: and therefore to be deprived of it while living gave him just reason of complaint, Job 7:8; and then he expostulates with God for setting such a strict watch upon him; giving him no ease night nor day, but terrifying him with dreams and visions, which made life disagreeable to him, and death more eligible than that, Job 7:12; and represents man as unworthy of the divine regard, and below his notice to bestow favours on him, or to chastise him for doing amiss, Job 7:17; and admitting that he himself had sinned, yet he should forgive his iniquity, and not bear so hard upon him, and follow him with one affliction after another without intermission, and make him the butt of his arrows; but should spare him and let him alone, or however take him out of the world, Job 7:19. 

Verse 1
Is there not an appointed time to man upon earth?.... There is a set time for his coming into the world, for his continuance in it, and for his going out of it; this is to man "on earth", with respect to his being and abode here, not in the other world or future state: not in heaven; there is no certain limited time for man there, but an eternity; the life he will enter into is everlasting; the habitation, mansion, and house he will dwell in, are eternal; saints will be for ever with Christ, in whose presence are pleasures for evermore: nor in hell; the punishment there will be eternal, the fire will be unquenchable and everlasting, the smoke of the torments of the damned will ascend for ever and ever; but men's days and time on earth are but as a shadow, and soon gone; they are of the earth, earthly, and return unto it at a fixed appointed time, time, the bounds of which cannot be passed over: this is true of mankind in general, and of Job in particular; see Job 14:1; the word "Enosh"F9לאנוש "mortali", Junius & Tremellius, Piscator; "misero et aerumnoso homini", Michaelis. , here used, signifies, as is commonly observed, a frail, feeble, mortal man; Mr. Broughton renders it "sorrowful man"; as every man more or less is; even a man of sorrows, and acquainted with griefs, is attended with them, has an experience of them: this is the common lot of mankind; and if anything more than ordinary is inflicted upon them, they are not able to bear it; and these sorrows death at the appointed time puts an end to, which makes it desirable; now, seeing there is a set time for every man's life on earth, and there was for Job's, of which he was well assured; and, by all appearance of things, and by the symptoms upon him, this time was near at hand; therefore it should not be thought a criminal thing in him, considering his extraordinary afflictions, and which were intolerable, that he should so earnestly wish the time was come; though in his more serious thoughts he determined to wait for it: some render the words, "is there not a warfare are for men on earth?"F11צבא "militia", Montanus, Tigurine version, Schultens; so V. L. Targum. the word being so rendered elsewhere, particularly in Isaiah 40:2; every man's state on earth is a state of warfare; this is frequently said by the stoic philosophersF12Vid. Gataker. Anotat. in M. Antonin. de seipso, p. 77, 78. ; even so is that of natural and unregenerate men, who are often engaged in war with one another, which arise from the lusts which war in their members; and especially with the people of God, the seed of the woman, between whom and the seed of the serpent there has been an enmity from the beginning; and with themselves, with the troubles of life, diseases of body, and various afflictions they have to conflict and grapple with: and more especially the life of good men here is a state of warfare, not only of the ministers of the word, or persons in public office, but of private believers; who are good soldiers of Christ, enter volunteers into his service, fight under his banners, and themselves like men; these have many enemies to combat with; some within, the corruptions of hearts, which war against the spirit and law of their minds, which form a company of two armies in militating against each other; and others without, as Satan and his principalities and powers, the men the world, false teachers, and the like: and these are properly accoutred for such service, having the whole armour of God provided for them; and have great encouragement to behave manfully, since they may be sure of victory, and of having the crown of righteousness, when they have fought the good fight of even though they are but frail, feeble, mortal, sinful men, but flesh and blood, and so not of themselves a match for their enemies; but they are more than so through the Lord being on their side, Christ being the Captain of their salvation, and the Spirit of God being in them greater than he that is in the world; and besides, it is only on earth this warfare is, and will soon be accomplished, the last enemy being death that shall be destroyed: now this being the common case of man, to be annoyed with enemies, and always at war with them, if, besides this, uncommon afflictions befall him, as was Job's case, this must make life burdensome, and death, which is a deliverance from them, desirable; this is his argument: some choose to render the words, "is there not a servile condition for men on earth"F13"Conditio servilis", Schmidt. the word being used of the ministry and service of the Levites, Numbers 4:3; all men by creation are or ought to be the servants of God; good men are so by the grace of God, and willingly and cheerfully serve him; and though the great work of salvation is wrought out by Christ for them, and the work of grace is wrought by the Spirit of Christ in them, yet they have work to do in their day and generation in the world, in their families, and in the house of God; and which, though weak and feeble in themselves, they are capable of doing, through Christ, his Spirit, power, and grace: and this is only on earth; in the grave there is no work, nor device, nor knowledge; when the night of death comes, no man can work; his service, especially his toilsome service, is at an end; and as it is natural for servants to wish for the night, when their labours end, Job thought it not unlawful in him to wish for death, which would put an end to his toils and labours, and when he should have rest from them: 

are not his days also like the days plan hireling? the time for which a servant is hired, whether it be for a day or for a year, or more, it is a set time; it is fixed, settled, and determined in the agreement, and so are the days of man's life on earth; and the of an hireling are few at most, the time for which he is hired is but and as the days of an hireling are days of toil, and labour, and sorrow, so are the days of men evil as well as few; his few days are full of trouble, Genesis 47:9; all this and what follows is spoken to God, and not to his friends, as appears from Job 7:7. 

Verse 2
As a servant earnestly desireth the shadow,.... Either the shadow of some great rock, tree, or hedge, or any shady place to shelter him from the heat of the sun in the middle of the day, which in those eastern countries is hot and scorching; and very burdensome and fatiguing it is for servants and labourers to work in fields and vineyards, or in keeping herds and flocks in such countries, and at such a time of the day; to which the allusion is in Song of Solomon 1:7 Isaiah 25:4. Wherefore they "gape" for, or "pant" after some shady place for refreshment, as the wordF14ישאף "anhelabit", Montanus, Bolducius; "anhelat", Beza, Tigurine version, Piscator, Cocceius, Schmidt, Schultens. used signifies; or for the shadow of the evening, or the sun setting, when the longest shadow is cast, Jeremiah 6:4; and when the work of a servant is ended, and he retires to his house for refreshment and rest: and since now such a shadow in either sense is desirable, and not unlawful to wish for, Job suggests it ought not to be charged as a crime in him, that he should importunately desire to be in the shadow of death, or in the grave, where the weary are at rest; or to have the night come on him, when he should cease from all his toil and labour, sorrows and pains: 

and as an hireling looketh for the reward of his work; or "for his work"F15פעלו "opus suum", Beza Montanus, Bolducius, Schmidt, Schultens. ; either for new work, what was set him being done, or rather for the finishing of it, that he might have rest from it; or for the reward, the hire due to him upon its being done; so Job intimates he desired death with the same view, that he might cease from his works, which should follow him, and when he should have the reward of the inheritance, not in a way of debt, but of grace: nor indeed is it sinful to look or have respect unto the recompence of reward, in order to engage to go through service more cheerfully, or to endure sufferings more patiently, see Hebrews 11:26; for though the hireling is an emblem of a self-righteous person, that works for life, and expects it as the reward of his work, and of false teachers and bad shepherds, that take the care of the flock for filthy lucre's sake, see Luke 15:19; yet hiring is sometimes used, in a good sense, of good men, that are hired and allured by gracious promises and divine encouragements to labour in the Lord's vineyard, and may expect their reward; see Matthew 20:1. 

Verse 3
So am I made to possess months of vanity,.... This is not a reddition or application of the above similes of the servant and hireling, Job 7:1; for that is to be understood, and to be supplied at the end of Job 7:2; that as those looked for the shadow and payment of hire, so Job looked for and earnestly desired death, or to be removed out of the world; besides, the things here instanced in do not answer; for Job, instead of having the refreshing shadow, had months of vanity, and instead of rest from his labours had nothing but wearisome nights, and continual tossings to and fro; whereas the sleep of a labouring man is sweet to him; and having laboured hard all day, the night is a time of rest to him; but so it was not with Job; wherefore this "so" refers to the common state and condition of mankind, in which Job was, with an addition of extraordinary afflictions upon him: the time of his afflictions, though but short, seemed long, and therefore is expressed by months; and some months might have passed from the time his calamities began to the present; since it must be some time before his friends heard of them, and more still before they could meet together and agree upon their coming, and were actually come to him; as also some time was spent in silence, and now in conversation with him; the JewsF16Vid. Misn. Ediot, c. 2. sect. 10. & R. Simeon Bar Tzemach, in loc. make them to be twelve months: and these months were "months of vanity", or "empty"F17ירחי שוא "menses vacuos", V. L. so Tigurine version, Michaelis. ones; such as winter months, empty of all joy, and peace, and comfort; times in which he had no pleasure, no ease of body or of mind; destitute of the good things of life, and of the presence of God and communion with him; and full of trouble, sorrow, and distress: and these were "given him for an inheritance"F18הנחלתי "accepi hereditate", Pagninus, Montanus, Bolducius; so Cocceius, Schmidt, Schultens. ; were his lot and portion, which he received as an inheritance from his parents, in consequence of original sin, the source of all the troubles and miseries of human life, in common with other men; and which were allotted him by his heavenly Father, according to his sovereign will and pleasure, as all the afflictions of the Lord's people are the inheritance bequeathed them by their Father, and the legacy of their Redeemer: 

and wearisome nights are appointed to me; one after another, in succession; in which he could have no sleep nor rest, through pain of body and distress of mind; and so became the more weary, through long lying down and tossings to and fro, through groans and tears, and much watching; and these were prepared for him in the purposes of God, and appointed to him in his counsels and decrees; see Job 23:14; or they "prepared" or "appointed"F19מנו לי "constituerunt mihi", Pagninus, Bolducius; "mihi paraverunt", Mercerus; so Schmidt, Cocceius, Schultens. ; that is, "Elohim", the three Divine Persons. 

Verse 4
When I lie down, I say, when shall I arise,.... Or, "then I say", &c.F20ואמרתי "tum dixi", Beza, Piscator, Mercerus. ; that is, as soon as he laid himself down in his bed, and endeavoured to compose himself to sleep, in order to get rest and refreshment; then he said within himself, or with an articulate voice, to those about him, that sat up with him; oh that it was time to rise; when will it be morning, that I may rise from my bed, which is of no manner of service to me, but rather increases weariness? 

and the night be gone? and the day dawn and break; or "night" or "evening be measured", as in the margin, or "measures itself"F21So Saadiah Gaon. ; or that "he", that is, God, or "it", my heart, "measures the evening"F23ומדד ערב "tum admensus est versperam", Schmidt; "extendit", Schultens; "et cor", Mercerus; so Aben Ezra, Ben Gersom, and Bar Tzemach. , or "night"; lengthens it out to its full time: to a discomposed person, that cannot sleep, the night seems long; such count every hour, tell every clock that strikes, and long to see peep of day; these are they that watch for the morning, Psalm 130:6, 

and I am full of tossings to and fro unto the dawning of the day; or, "unto the twilight"; the morning twilight; though some understand it of the twilight or evening of the next day, see 1 Samuel 30:17; and interpret "the tossings to and fro" of the toils and labours of the day, and of the sorrows and miseries of it, lengthened out to the eve of the following day; but rather they are to be understood either of the tosses of his mind, his distressed and perplexed thoughts within him he was full of; or of the tosses of his body, his frequent turning himself upon his bed, from side to side, to ease him; and with these he was "filled", or "satiated"F24שבעתי "satior", Junius & Tremellius, Piscator, Cocceius, Schultens. ; he had enough and too much of them; he was glutted and sated with them, as a man is with overmuch eating, as the word signifies. 

Verse 5
My flesh is clothed with worms and clods of dust,.... Not as it would be at death, and in the grave, as Schmidt interprets it, when it would be eaten with worms and reduced to dust; but as it then was, his ulcers breeding worms, or lice, as someF25So Sephorno and Bar Tzemach. ; these spread themselves over his body: some think it was the vermicular or pedicular disease that was upon him, and the scabs of them, which were all over him like one continued crust, were as a garment to him; or those sores of his, running with purulent matter, and he sitting and rolling himself in dust and ashes, and this moisture mingling therewith, and clotted together, formed clods of dust, which covered him all over; a dismal spectacle to look upon! a precious saint in a vile body! 

my skin is broken: with the boils and ulcers in all parts, and was parched and cleft with the heat and breaking of them: 

and become loathsome; to himself and others; exceeding nauseous, and extremely disagreeable both to sight and smell: or "liquefied"F26ימאס "liquefit", Junius & Tremellius; "colliquefacta est", Piscator, Mercerus. ; moistened with corrupt matter flowing from the ulcers in all parts of his body; the word in Arabic signifies a large, broad, and open wound, as a learned manF1Hinckelman. Praefat. ad Alcoran. p. 30. has observed; and it is as if he should say, whoever observes all this, this long time of distress, night and day, and what a shocking figure he was, as here represented, could blame him for wishing for death in the most passionate manner? 

Verse 6
My days are swifter than a weaver's shuttle,.... Which moves very swiftly, being thrown quick and fast to and fro; some versions render it "a racer"F2 δρομεως, Aquila, Symmachus, Theodotion in Drusius. one that runs a race on foot, or rides on horseback, agreeably to Job 9:25; where, and in Job 7:7; to it, other similes are used, to set forth the swiftness and fleetness of man's days; as they also are elsewhere represented, as swift as a tale told, a word expressed, or a thought conceived, Psalm 90:9; and so here, by the Septuagint, are said to be "swifter than speech", though wrongly translated: this is to be understood, not of his days of affliction, distress, and sorrow; for these in his apprehension moved but slowly, and he could have been, glad that they had gone on faster; but either his days in common, or particularly his days of prosperity and pleasure, these were soon over with him; and which he sometimes wished for again, see Job 29:1, 

and are spent without hope; not without hope of happiness in another world, but without hope of being restored to his outward felicity in this; which Eliphaz had given him some him of, but he had no hope concerning it; see Job 5:24. 

Verse 7
O remember that my life is wind,.... Or, "breath"F3רוח "hali us", Cocceius, Michaelis. ; man's life is in his breath, and that breath is in his nostrils, and therefore not to be accounted of, or depended on; man appears by this to be a poor frail creature, whose life, with respect to himself, is very precarious and uncertain; it is but as a "vapour", an air bubble, full of wind, easily broken and dissipated, and soon vanishes away; it is like the "wind", noisy and blusterous, full of stir and tumult, and, like that, swiftly passes and sweeps away, and returns not again: this is an address to God; and so someF4So Beza, Vatablus, Drusius, Michaelis. supply it, "O God", or "O Lord, remember", &c. not that forgetfulness is in God, or that he needs to be reminded of anything; but he may seem to forget the frailty of man when he lays his hand heavy on him; and may be said to be mindful of it when he mercifully takes it off: what Job here prays for, the Lord often does, as he did with respect to the Israelites, Psalm 78:39, 

mine eye shall no more see good: meaning not spiritual and eternal good, here and hereafter; he knew he should, after this life, see his living Redeemer even with the eyes of his body, when raised again; that he should see him as he is, not through a glass, darkly, but face to face, in all his glory; and that for himself, and not another, and even see and enjoy things he had never seen before: but his sense is, that he should see or enjoy no more temporal good; either in this world, being without hope of any, or in the grave, whither he was going and would shortly be; and therefore entreats that some mercy might be shown him while he lived; to which sense the following words incline. 

Verse 8
The eye of him that hath seen me shall see me no more,.... Or "the eye of sight"F5עין ראי Heb. "oculus visus", Drusius, Piscator; "aspectus", Mercerus; so Simeon Bar Tzemach. ; the seeing eye, the most acute and quick sighted eye; so Mr. Broughton renders it, "the quick eye"F6"Ocuium perspicacissimum", Junius & Tremellius, Piscator. : this is to be understood as "after"F7Posthac, Tigurine version. death, that then the sharpest eye should not see him, he would be out of the reach of it; which must be taken with a limitation; for men after death are seen by the eyes of the omniscient God, their souls, be they in heaven or in hell, and their bodies in the grave; and as for good men, such as Job, they are at once with him in his immediate presence, beholding and beheld by him; and they are seen by angels, whose care and charge their souls become immediately upon death, and are carried by them into heaven, where they are fellow worshippers with them; and they are seen by glorified saints, to whose company they are joined; for if the rich man in hell could see Abraham, and Lazarus in his bosom, Luke 16:23, then much more do the saints see one another: but the meaning is, that when a man is dead, he is seen no more by men on earth, by his relations, friends, and acquaintance; the consideration of which is a cutting stroke at parting, see Acts 20:25; the state of the dead is an invisible state, and therefore called in the Greek tongue "Hades", "unseen"; so the dead will remain, with respect to the inhabitants of this world, till the resurrection, and then they shall see and be seen again in the same bodies they now have; for this is no denial of the resurrection of the dead, as some Jewish writers charge Job with, and infer from this and some following passages: 

thine eyes are upon me, and I am not; am a dead man, a phrase expressive of death, and of being in the state of the dead, or however of being no more in this world, see Genesis 5:24; not that the dead are nonentities, or are reduced to nothing; this is not true of them, either with respect to soul or body; their souls are immaterial and immoral, and exist in a separate state after death, and their bodies, though reduced to dust, are not annihilated; they return to earth and dust, from whence they came; but still they are something, they are earth and dust, unless these can be thought to be nothing; and this dust is taken care of and preserved, and will be gathered together, and moulded, and framed, and fashioned into bodies again, which will endure for ever: nor is the meaning, that they are nowhere; the spirits of just men made perfect are in heaven, in paradise, in a state of life, immortality, and bliss; and the souls of the wicked are in their own place, in the prison of hell, reserved with devils, to the judgment of the great day; and the bodies of both are in the graves till the day of the resurrection; but they are not, and no more, in the land of the living, in their houses and families, in their shops and business, and places of trade and merchandise, or in the house of God serving him there, according to their different stations. And this Job ascribes to God, "thine eyes are upon me": meaning not his eyes of love, favour, and kindness, which had respect unto him; and yet, notwithstanding this, as it did not secure him from afflictions, so neither would it from death itself; for "though his eyes were upon him" in such sense, yet he "would not be"F1"Etiam oculis tuis ad me respicientibus, me non fore amplius", Junius & Tremellius, Piscator. , or should die; but rather his angry eyes, the frowns of his countenance, which were now upon him, and might be discerned in the dispensations of his providence towards him, by reason of which he "was not" as he was before; not fit for anything, as Sephorno understands it; or should he frown upon him, one angry look would sink him into the state of the dead, and he should be no more, who "looks on the earth, and it trembles", Psalm 104:32. Mr. Broughton renders it as a petition, "let thine eyes be upon me, that I be no more"; that is, let me die, the same request he made in Job 6:8; but it seems best to interpret it or the eyes of God's omnipresence and providence, which are on men in every state and place; and the sense be, either as granting, that though the eyes of men should not see him after death, yet the eyes of God would be upon him when he was not, or in the state of the fiend; or else, that should he long defer doing him good, it would be too late, he should soon die, and then, though he should look after him, and seek for him, he should not be in the land of the living, according to Job 7:21; or this may denote the suddenness of death, which comes to a man in a moment, as Bar Tzemach observes, in the twinkling of an eye; nay, as soon as the eye of God is upon a man, that is, as soon almost as a man appears in the world, and the eye of Divine Providence is upon him, he is out of it again, and is no more; see Ecclesiastes 3:2. 

Verse 9
As the cloud is consumed and vanisheth away,.... Which being dispersed by the wind, or broke up by the sun, is never seen, or returns more; for though the wise man speaks of clouds returning after the rain, this is not to be understood of the same clouds, but of succeeding ones, Ecclesiastes 12:2; so pardon of sin is expressed by the same metaphor, to show that sin thereby is no more, no more to be seen or remembered, Isaiah 43:25; the Targum renders it "as smoke", by which the shortness and consumption of men's days are expressed, Psalm 102:3; but by the simile of a cloud here is not so much designed the sudden disappearance of life as the irrevocableness of it when gone, as the reddition or application following shows: 

so he that goeth down to the grave shall come up no more; the grave is the house or long home that all must go to, it being the appointment of God that all should die, or be in the state of the dead; which is meant by the grave, since all are not interred in the earth; and this, as here, is frequently expressed, as if it was man's act being hither brought; and when it designs an interment in the earth, it is with great propriety called a going down; and however that be, yet the state of the dead is a state of humiliation, a coming down from all the grandeur, honour, and glory of the present state, which are all laid in the dust; and when this is man's case, he comes up no more from it, that is, of himself, by his own power; none but Christ, who is God over all, ever did this; or none naturally, or by the laws of nature, for noticing short of almighty power can effect this; it must be done in an extraordinary way, and is no less than a miraculous operation; nor will this be done until the general resurrection of the just and unjust, when all that are in their graves shall come forth, the one to the resurrection of life, and the other to the resurrection of damnation; excepting in some few instances, as the Shunammite's son, 2 Kings 4:32; the man that touched the bones of the prophet Elisha, 2 Kings 13:21; the daughter of Jairus, Mark 5:41; the widow of Nain's son, Luke 7:14; Lazarus, John 11:43; and those that rose at our Lord's resurrection, Matthew 27:53; this is further explained in Job 7:10. 

Verse 10
He shall return no more to his house,.... In a literal sense, built or hired by him, or however in which he dwelt; and if a good man, he will have no desire to return to that any more, having a better house, an house not made with hands, eternal in the heavens; or in a figurative sense, either his body, the earthly house of his tabernacle, an house of clay, which has its foundation in the dust; to this he shall not return until the resurrection, when it will be rebuilt, and fitted up for the better reception and accommodation of him; or else his family, to whom he shall not come back again, to have any concern with them in domestic affairs, or in part of the business of life, as David said of his child when dead, "I shall go to him, but he shall not return to me", 2 Samuel 12:23, 

neither shall his place know him any more; the place of his office, or rather of his habitation; his dwelling house, his farms and his fields, his estates and possessions, shall no more know, own, and acknowledge him as their master, proprietor, and possessor, these, coming at his death into other hands, who now are regarded as such; or the inhabitants of the place, country, city, town, village, and house in which he lived, shall know him no more; no more being seen among them, he will soon be forgotten; out of sight, out of mindF2"Linquenda tellus et domus", &c. Horat. Carmin. l. 2. Ode 14. . 

Verse 11
Therefore I will not refrain my mouth,.... From speaking and complaining; seeing, besides the common lot of mankind, which is a state of warfare, sorrow, and trouble, and is as much as a man can well grapple with, extraordinary afflictions are laid upon me, which make life insupportable; and seeing I enjoy no good in this present life, and am shortly going where no temporal good is to be expected, and shall never return to this world any more to enjoy any; therefore I will not be silent, and forbear speaking my mind freely, and uttering my just complaint, for which I think I have sufficient reason: or "I also will not refrain my mouth"F3גם אני "etiam ego", Vatablus, Beza, Piscator, Bolducius, Cocceius, Schmidt, Michaelis, Schultens; "vicissim", Noldius, p. 222. ; in turn, as a just retaliation, so Jarchi; since God will not refrain his hand from me, I will not refrain my mouth from speaking concerning him; since he shows no mercy to me, I shall utter my miserable complaints, and not keep them to myself; this was Job's infirmity when he should have held his peace, as Aaron, and been dumb and silent as David, and been still, and have known, owned, and acknowledged the sovereignty of God, and not vented himself in passion as he did: 

I will speak in the anguish of my spirit; or "in the straitness"F4בצר "in angustia", Junius & Tremellius, Schmidt; "in arcto", Cocceius; "in angusto", Schultens. of it; he was surrounded on all sides with distress, the sorrows of death compassed him about, and the pains of hell got hold upon him; he was like one pent up in a narrow place, in a close confinement, that he could not get out of, and come forth from; and he felt not only exquisite pains of body from his boils and sores, but great anguish of soul; and therefore he determines to speak in and "of"F5"De angustia", Vatablus, Drusius, Mercerus, Piscator. all this, to give vent to his grief and sorrow, his passion and resentment: 

I will complain in the bitterness of my soul; his afflictions were like the waters of Marah, bitter ones, very grievous and disagreeable to flesh and blood, and by which his life and soul were embittered to him; and in and ofF6במר "de amaritudine", Drusius, Piscator, Mercerus. this he determines to complain, or to utter in a complaining way what he had been meditating on, as the wordF7אשיחה "meditabor et eloquar", Michaelis. signifies; so that this was not an hasty and precipitate action, but what upon deliberation he resolved to do; to pour out his complaint before God, and leave it with him, in a submissive way, would not have been amiss, but if he complained of God and his providence, it was wrong: "why should a living man complain?" not even a wicked man, of "the punishment of his sin", and much less a good man of fatherly chastisements? We see what the will of man is, what a stubborn and obstinate thing it is, "I will, I will, I will", even of a good man when left to himself, and not in the exercise of grace, and under the influence of it; the complaint follows, by way of expostulation. 

Verse 12
Am I a sea, or a whale,.... Like the restless sea, to which very wicked, profligate, and abandoned sinners are compared, that are continually casting up the mire and dirt of sin and wickedness; am I such an one? or like the raging sea, its proud waters and foaming waves, to which fierce and furious persecutors and tyrannical oppressors are compared; did I behave in such a manner to the poor and distressed in the time of prosperity? nay, was I not the reverse of all this, kind and gentle to them, took their part, and rescued them out of the hands of those that oppressed them? see Job 29:12; or like its tossing waves, which attempt to pass the bounds that are set to them; am I such an one, that have transgressed the laws of God and then, which are set as boundaries to restrain the worst of men? and am I a whale, or like any great fish in the ocean, the dragon in the sea, the leviathan, the piercing and crooked serpent? an emblem of cruel princes, as the kings of Egypt and Assyria, or antichrist, Isaiah 27:1; see Psalm 74:13. The Targum is,"as the Egyptians were condemned to be drowned in the Red sea, am I condemned? or as Pharaoh, who was suffocated in the midst of it for his sin, since thou settest a watch over me?'or, as another Targum,"am I as the great sea, which is moved to extreme parts, or the leviathan, which is ready to be taken?'or else the sense is, have I the strength of the sea, which subsists, notwithstanding its waves are continually heating, and which carries such mighty vessels upon it, and would bear down all before it, if not restrained? or of a whale, the leviathan, whose flakes of flesh are joined together, and his heart as firm as a stone, and as hard as a piece of the nether millstone, and laughs at the spear, the sword, and the dart? no, I have not; I am a poor, weak, feeble creature, whose strength is quite exhausted, and not able to bear the weight of the chains and fetters of afflictions upon me; or rather the principal thing complained of, and which he illustrates by these metaphors, is, that he was bound with the cords of afflictions, and compassed with gall and travail, and hedged in hereby, that he could not get out, as the church says, Lamentations 3:5; or could not get released from his sorrows by death, or otherwise; just as the sea is shut up with bars and doors, that its waves can come hitherto, and no further; and as the whale is confined to the ocean, or surrounded with vessels and armed men in them, when about to be taken; and thus it was with Job, and of this he complains: 

that thou settest a watch over me? which Jarchi and others understand of Satan; and though in his hands, he was not suffered to take away his life; but besides him may be meant all his afflictions, calamities, and distresses, in which he lay fettered and bound, in which he was shut up as in a prison, and by which he was watched over and guarded; and from which he could make no escape, nor get a release. 

Verse 13
When I say, my bed shall comfort me,.... When he thought within himself that he would lie down upon his bed and try if he could get a little sleep, which might comfort and refresh him, and which he promised himself he should obtain by this means, as he had formerly had an experience of: 

my couch shall ease my complaint; he concluded, that by lying down upon his couch, and falling asleep, it would give some ease of body and mind; that his body would, at least, for some time be free from pain, and his mind composed, and should cease from complaining for a while; which interval would be a relief to him, and of considerable service. Some render it, "my couch shall burn"F8ישא "ardebit", Pagninus; so Kimchi in Sepher Shorash. & Ben Melech in loc. ; be all on fire, and torture me instead of giving ease; and so may have respect to his burning ulcers. 

Verse 14
Then thou scarest me with dreams,.... Not with dreams and visions being told him, as were by Eliphaz, Job 4:13; but with dreams he himself dreamed; and which might arise from the force of his distemper, and the pain of his body, whereby his sleep was broken, his imagination disturbed, and his fancy roving, which led him to objects as seemed to him very terrible and dreadful; or from a melancholy disposition his afflictions had brought upon him; and hence in his dreams he had dismal apprehensions of things very distressing and terrifying; or from Satan, in whose hands he was, and who was permitted to distress and disturb him at such seasons; all which he ascribes to God, because he suffered it so to be: and now these dreams not only hindered sound sleep, and getting that ease and refreshment he hoped for from thence, but even they were frightful and scaring to him, so that instead of being the better for his bed and his couch, he was the worse; these dreams added to his afflictions, and in them he suffered much, as Pilate's wife is said to do, Matthew 27:19, 

and terrifiest me through visions; spectres, apparitions, and such like things, being presented to his fancy, while sleeping and dreaming, which filled him with terror, and sorely distressed him, so that he could receive no benefit hereby, but rather was more fatigued and weakened. 

Verse 15
So that my soul chooseth strangling,.... Not to strangle himself, as Ahithophel did, or to be strangled by others, this being a kind of death inflicted on capital offenders; but rather, as Mr. Broughton renders it, "to be choked to death" by any distemper and disease, as some are of a suffocating nature, as a catarrh, quinsy, &c. and kill in that way; and indeed death in whatsoever way is the stopping of a man's breath; and it was death that Job chose, let it be in what way it would, whether natural or violent; so weary was he of life through his sore and heavy afflictions: 

and death rather than my life; or, "than my bones"F9מעצמותי "prae ossibus meis", Montanus, Tigurine version, Bolducius, Cocceius, Schmidt, Schultens; so Mercerus, Piscator, Michaelis. ; which are the more solid parts of the body, and the support of it, and are put for the whole and the life thereof; or than these bones of his, which were full of strong pain, and which had nothing but skin upon them, and that was broken and covered with worms, rottenness, and dust; the Vulgate Latin version renders it, "and my bones death"; that is, desired and chose death, being so full of pain, see Psalm 35:10. 

Verse 16
I loathe it,.... Or "them"F11"Aspernor vitam", Piscator; so Jarchi & Ben Gersom. , either his life, which was a weariness to him, or his bones, which were so painful and nauseous; or rather, "I am become loathsome", to himself, to his servants, and to his friends, and even his breath was strange to his wife; or "being ulcerated, I pine and waste away"F12מאסתי "tabui", Cocceius; "ulceratus tabesco", Schultens. , and must in course be quickly gone: 

I would not live always; no man can or will; there is no man that lives but what shall see death, Psalm 89:48; Job knew this, nor did he expect or desire it; and this was not his meaning, but that he desired that he might not live long, or to the full term of man's life, yea, that he might die quickly; and indeed to a good man to die is gain; and to depart out of the world, and be with Christ, is far better than to continue in it. And had Job expressed himself without passion, and with submission to the divine will, what he says would not have been amiss: 

let me alone; or "cease from me"F13חדל ממני "cessa a me", Pagninus, Montanus, Bolducius, Schmidt. ; from afflicting him any more, having as great a weight upon him as he could bear, or greater than he could well stand up under; or from supporting him in life, he wishes that either God would withdraw his afflicting hand from him, or his preserving hand; either abate the affliction, or dismiss him from the world: 

for my days are vanity; a "breath"F14הבל "halitus", Michaelis, Schultens. or puff of wind; a "vapour", as Mr. Broughton renders it, that soon vanishes away; days empty of all that is good, delightful, and pleasant, and full of evil, trouble, and sorrow, as well as fleeting, transitory, and soon gone, are as nothing, yea, less than nothing, and vanity. 

Verse 17
What is man, that thou shouldest magnify him?.... Man in his best estate, in his original state, was but of the earth, earthly; a mutable creature, and altogether vanity; so that it was wonderful God should magnify him as be did, raise him to such honour and dignity, as to set him over all the works of his hands, and bestow peculiar marks of his favour upon him in Eden's garden; but man in his low and fallen estate, being, as the word here used is generally observed to signify, a frail, feeble, weak, and mortal creature; yea, a sinful one; it is much more marvellous that God should magnify him, or make him great, that is, any of the human race, as he has some, so as "to set his heart upon them", as Jarchi connects this with the following clause; to think of them and provide for them in his purposes and decrees, in his council and covenant, to choose any of them to grace here, and glory hereafter: he has magnified them, by espousing them to his Son, whereby they share with him in his glory, and in all the blessings of his goodness; through the incarnation of Christ, by means of which the human nature is greatly advanced and honoured; and by their redemption through Christ, whereby they are raised to an higher dignity, and restored to a greater estate than they lost by the fall; by clothing them with the rich robe of Christ's righteousness, comparable to the gold of Ophir, and raiment of needlework; and by adorning them with the graces of the blessed Spirit; and, in a word, by taking them into his family, making them his children and his heirs, rich in grace, and heirs of the kingdom of heaven, and kings and priests unto him; taking them as beggars from the dunghill, to sit among princes, and to inherit the throne of glory. The words may be understood in a different sense, and more agreeably to the context, and to the scope of Job's discourse, as they are by someF15So Simeon Bar Tzemach, Sephorno, Mercerus, Diodati, Schultens. , of God's magnifying men by afflicting them; according to which, man is represented as a poor, weak, strengthless creature, a worm and clod of the earth; and the Lord as the mighty God, as of great and infinite power and strength, between whom there is no manner of proportion; God is not a man, that they should come together, or as if on equal foot; nor man a match for God; to wrestle with principalities and powers, which are not flesh and blood, is too much for men of themselves, and how much less able are they to contend with God? Now Job by this suggests, that his thought and sentiment of the matter was, and in which he has a particular view to himself, and his own case; that as on the one hand it was a demeaning the might and majesty of God, by making himself a combatant with man; so on the other hand it was doing man too much honour, as if he was one of more importance and consequence, and more mighty and powerful than he is; whereas he is unworthy of the divine notice in any respect, either to bestow his favours, or lay his afflicting hand upon him; compare with this 1 Samuel 24:14. Hence a late learned writerF16Schultens. , agreeably to the use of the word in the Arabic language, renders it, "what is mortal man, that thou shouldest wrestle with him?" strive and contend with him as if he was thy match, when thou couldest at one blow, and even at a touch, dispatch him at once? 

and that thou shouldest set thine heart upon him? have an affection for him, love him, delight in him, highly value and esteem him; it is wonderful that God should have such a regard to any of the sons of men; and yet it is certain that he has, as appears by the good things he has provided and laid up for them in covenant, by sending his Son to die for them, by calling and quickening them by his Spirit and grace, and drawing them with loving kindness to himself; by taking continual care of them, and keeping them as the apple of his eye: though these words may be interpreted agreeably to the other sense, "that thou shouldest set thine heart upon him?" or towards him, to afflict him and chastise him with afflictions, so Bar Tzemach; or to stir up himself against him, as Sephorno: and the above late learned writer chooses to render them, "that thou shouldest set thine heart against him?"F17וכי תשית אליו לבך "et quod intendas cor tuum". and so the HebrewF18"Adversus eum". ibid. particle is used in many other places; see Ezekiel 13:2; compare with this Job 34:14, where R. Simeon Bar TzemachF19Vid. Noldii Ebr. Partic. Concord. p. 57. thinks Elihu has respect to this passage of Job, and reproves him for it. 

Verse 18
And that thou shouldest visit him every morning,.... That is, "daily", continually, as Aben Ezra interprets it; either in a way of love, grace, and mercy; so God has visited men, by raising up and sending his Son to be a Redeemer of them; the Son of God has visited them, as the dayspring from on high, by his incarnation and appearance in this world; see Luke 1:68; and the Lord visits them, by calling them by his grace, see Acts 15:14; by communing and conversing with them in a free and friendly manner; by helping right early, and by renewing his mercies to them every morning, all which is matter of admiration: or else the word may be taken in a different sense, as it sometimes is, either for punishing man for sin, as in Exodus 20:5; or for chastising the Lord's people, which is a visiting them, though in a fatherly way, and in love, and which is often and frequently done, even every morning, see Psalm 89:32; and so the sense agrees with the former, though by some given with this difference thus, "what is man, that thou shouldest magnify him?" or make him great both in things temporal and spiritual, as he had made Job in the time of his prosperity, which he may have respect unto; having been the greatest man in all the east, with respect to both characters, whereby it was plain he had interest in the love and affections of the heart of God; and "yet, notwithstanding, nevertheless, thou visitest him"F20ותפקדנו "et tamen, nihilominus visitas eum", Michaelis. , with afflictions and chastisements continually; which may seem strange, and look like a contradiction, that thou shouldest: 

and try him every moment? by afflictive providences; in this way the Lord often tries the faith and patience, the fear and love, the hope and humility of his people, and all other graces, whereby they appear and shine the brighter, which was Job's case, see Job 23:10; and which he doubtless had in view in all he had said, and more particularly expostulates about in the following verses. 

Verse 19
How long wilt thou not depart from me,.... From wrestling and contending with him, and afflicting of him; the Lord was too hard a combatant for job, and therefore he chose to be rid of him, and was impatient of it; or "look off from me"F21תשעה ממני "respicis a me?" Junius & Tremellius, Piscator, Cocceius, Schmidt, Michaelis; "avertis oculum a me?" Schultens. ; so Mr. Broughton renders it, "how long wilt thou not look from me?" this is to be understood not of a look of love, which Job would never have desired to have averted from him; but a frowning and angry look, such as the Lord put on in this dispensation of his providence towards him; the allusion may be to that sharp and constant look, which antagonists in wrestling have upon each other while conflicting together, and so the metaphor before used is still carried on: 

nor let me alone till I swallow down my spittle? some think Job has reference to his disease which affected his throat, that being so dried up, or having a quinsy in it, that he could not swallow his spittle, or it was with great difficulty he did it; or rather it is a proverbial expression, signifying that his afflictions were incessant, that he had no respite nor intermission, had not space enough given him to swallow down his spittle, or take his breath, as in Job 9:18; so Schultens observes, that with the Arabians this was a proverbial form of speech, when they required time for anything, "give me time to swallow my spittle"; or when they had not proper time, or any intermission, used to say, "you will not give me time to swallow my spittle"; and one being asked a multitude of questions, replied, "suffer me to swallow my spittle", that is, give me time to make an answer: or the sense is, that his antagonist in wrestling with him held him so fast, and kept him so close to it, and so twisted him about, and gave him fall upon fall, so that he had no time to swallow his spittle; or he so collared him, and gripped him, and almost throttled him, that he could not swallow it down; all which intends how closely and incessantly Job was followed with one affliction upon another, and how severe and distressing they were to him. 

Verse 20
I have sinned,.... Some render it, "if I have sinned"F23Vatablus, Drusius, Schmidt; so Sept. Syr. & Ar. ; be it so that I have, as my friends say, yet since there is forgiveness with thee, why should I be so afflicted as I am? but there is no need of such a supplement, the words are an affirmation, I have sinned, or I am a sinner; not that he owned that he had been guilty of any notorious sin, or had lived a sinful course of life, on account of which his afflictions came upon him, as his friends suggested; but that he was not without sin, was daily guilty of it, as men, even the best of men, ordinarily are; and being a sinner was not a match for a holy God; he could not contend with him, nor answer him for one sin of a thousand committed by him in thought, word, or deed; and therefore desires him to desist and depart from him, see Luke 5:8, 

what shall I do unto thee? this he said, not as one in distress of mind on account of sin, and under the load of the guilt of it, inquiring what he must do to make satisfaction for it, how and what way he could be saved from it; for he knew that nothing done by him in a ceremonial way by sacrifices, nor in a moral way by the performance of duties, could take away sin, or atone for it, or save him from it; he knew this was only by his living Redeemer, and whom he knew and determined should be his salvation, and he only; see Job 9:30; but rather as it may be rendered, "what can or ought I do unto thee?"F24מה אפעל לך "quid faciam aut facere possum tibi", Michaelis; "debeam", Schmidt. that is, more than I have done, namely, to confess my sin unto thee; what more dost thou require of me? or what more can be done by me, than to repent of my sin, acknowledge it, and beg pardon for it? as he does in Job 7:21, or "what can I do unto thee?" thou art all over match for me, I cannot struggle and contend with thee, a sinful man with an holy God: 

O thou preserver of men? as he is in a providential way, the supporter of men in their lives and beings; or, "O thou keeper of men"F25נצר האדם "custos hominum". V. L. Pagninus, Junius & Tremellius, Piscator, Mercerus. , as he is, not only of Israel, but of all others, and that night and day; perhaps Job may refer to his setting and keeping a watch over him, Job 7:12; and enclosing and hedging him all around with afflictions, so that he could not get out of the world as he desired; or, "O thou observer of men"F26"Observator", Schultens. , of their words, ways, works, and actions, and who kept such a strict eye upon him while wrestling with him, and therefore what could he do? or, "O thou Saviour of men"F1"Sospitatur", Codurcus; "servator", Drusius, Schmidt, Michaelis. Vid. Witsii Oeconom. Foeder. l. 4. c. 3. sect. 30. , by whom only I can be saved from the sins I have been and am daily guilty of: 

why hast thou set me as a mark against thee? as a butt to shoot thine arrows at, one affliction after another, thick and fast, see Job 16:12 Lamentations 3:12; the words I think may be rendered, "why hast thou appointed me to meet thee", or "for a meeting with thee?"F2למפנע לך "in occursum tibi", Pagninus, Montanus, Mercerus, Drusius. as one man challenge, another to meet him in such a place and fight him: alas! I am not equal to thee, I am a mere worm, not able to contend with thee the mighty God, or to meet thee in the way of thy judgments, and to endure the heavy strokes of thy angry hand; and so Bar Tzemach paraphrases it,"thou hast hated me, and not loved me; that thou hast set, or appointed me to meet thee, as a man meets his enemy in the time of his wrath, and he stirs up against him all his fury:'and to the same sense, and much in the same words, Jarchi interprets it: 

so that I am a burden to myself? weary of his life, through the many pressing and heavy afflictions upon him, as Rebekah was of hers, because of the daughters of Heth, Genesis 27:46. The reading which we follow, and is followed by the Targum, and by most interpreters, Jewish and Christian, is a correction of the scribes, and one of the eighteen places corrected by them; which is no argument of the corruption of the Hebrew text, but of the contrary; since this was only placed in the margin of the Bible, as the Masorites afterwards did with their various readings, showing only what was their sense of this, and the like passages; and as an instruction how in their opinion to understand them, still retaining the other reading or writing; and which, according to Aben Ezra, may be rightly interpreted, and is, "so that I am a burden to thee"F3עליך επι σοι, Sept. "et tibi", Beza, Grotius. ; and which is followed by some, signifying, as Job thought at least, that he was so offensive to him that he could not bear him, but treated him as an enemy; was weary of him, as God is said to be of sinners and their sins, and of the services and duties of carnal professors, see Isaiah 1:14; so Abendana interprets it,"thou hast set me for a mark unto thee, as if I was a burden to thee.' 

Verse 21
And why dost thou not pardon my transgression,.... Or "lift it up"F4תשא "tolles", Montanus, Beza, Drusius, Mercerus, Michaelis. ; every sin is a transgression of the law of God, and the guilt of it upon the conscience is a burden too heavy to bear, and the punishment of it is intolerable; pardon lifts up and takes away all manner of sin, and all that is in sin; it takes off the load of sin from the conscience, and eases it, and loosens from obligation to punishment for it, which comes to pass in this manner: Jehovah has taken lifted up sin from his people, and has put and laid it, or caused it to meet on his Son, by the imputation of it to him; and he has voluntarily taken it on himself, and has bore it, and has taken it away by his blood and sacrifice, which being applied to the conscience of a sinner, lifts it up and takes it from thence, and speaks peace and pardon to him; it wholly and entirely removes it from him, even as far as the east is from the west; and for such an application Job postulates with God, with whom there was forgiveness, and who had proclaimed himself a God pardoning iniquity, transgression, and sin; and which he does when he both removes the guilt of it from the conscience, and takes away all the effects of it, such as afflictions and the like; in which latter sense Job may well be understood, as agreeing with his case and circumstances: 

and take away mine iniquity? or "cause it to pass away"F5תעביר "transire facies", Pagninus, Montanus, Drusius. from him, by applying his pardoning grace and mercy to his conscience, and by removing his afflicting hand from him: 

for now shall I sleep in the dust; having sin pardoned, and the hand of God removed; I shall depart out of the world in peace, lie down in the grave, and rest quietly till the resurrection; there being in the bed of dust no tossings to and fro as now, nor a being scared with dreams and terrified with night visions. Mr. Broughton renders it, "whereas I lie now in the dust"; as if it referred to his present case, sitting as a mourner in dust and ashes, and his flesh clothed with clods of dust; or, in a figurative sense, lying in the dust of self-abhorrence; but the former sense seems best: 

and thou shalt seek me in the morning, but I shall not be; meaning not in the morning of the resurrection, for then he will be found; but it is a figurative way of speaking, as Bar Tzemach observes, just as one goes to visit a sick man in a morning, and he finds him dead, and he is not any more in the land of the living: many interpreters understand this as Job's sense, that he should quickly die; he could not be a long time in the circumstances he was; and therefore if the Lord had a mind to bestow any good thing on him in the present life, he must make haste to do it, since in a short time he should be gone, and then, if he sought for him, it would be too late, he should be no more; but the sense is this, that when he lay down in the dust, in the grave, he should be seen no more on earth by any man, nay, not by the eye of God himself, should the most early and the most diligent search be made for him. Mr. Broughton takes it to be a petition and request to die, rendering the words,"why dost thou not quickly seek me out, that I should be no more?'and to which othersF6So Junius & Tremellius. agree. 

08 Chapter 8 

INTRODUCTION TO JOB 8 

In this chapter Bildad enters the discussion with Job; proceeding upon the same lines as Eliphaz, he reproves him for his long and loud talk, Job 8:1; asserts the justice of God in his providence, of which the taking away of Job's children by death for their transgression was an instance and proof, Job 8:3; and suggests, that if Job, who had not sinned so heinously as they had, and therefore was spared, would make his submission to God, and ask forgiveness of him, and behave for the future with purity and uprightness, he need not doubt but God would immediately appear and exert himself on his behalf, and bless him and his with prosperity and plenty, Job 8:5; for this was his ordinary way of dealing with the children of men, for the truth of which he refers him to the records of former times, and to the sentiments of ancient men, who lived longer, and were more knowing than he and his friends, on whose opinion he does not desire him to rely, Job 8:8; and then by various similes used by the ancients, or taken from them by Bildad, or which were of his own inventing and framing, are set forth the short lived enjoyments, and vain hope and confidence, of hypocrites and wicked men; as by the sudden withering of rushes and flags of themselves, that grow in mire and water, even in their greenness, before they are cut down, or cropped by any hand, Job 8:11; and by the spider's web, which cannot stand and endure when leaned upon and held, Job 8:14; and by a flourishing tree destroyed, and seen no more, Job 8:16; and the chapter is concluded with an observation and maxim, that he and the rest of his friends set out upon, and were tenacious of; that God did not afflict good men in any severe manner, but filled them with joy and gladness; and that he would not long help and prosper wicked men, but bring them and their dwelling place to nought; and this being the case of Job, he suggests that he was such an one, Job 8:20. 

Verse 1
Then answered Bildad the Shuhite, and said. This was the second of Job's friends that came to visit him, Job 2:11; and is mentioned next to Eliphaz there, and takes his turn in this controversy in the same side; which no doubt was agreed upon among themselves, as well as the part each should bear, and the general sentiment they should pursue, which was the same in them all. Some have observed, that Job's friends were like the messengers that brought him the tidings of his losses, before one had done speaking another came; and so as soon as one of his friends had delivered his discourse, and before Job could well finish his reply, up starts another to charge him afresh, as here Bildad did, who said as follows. 

Verse 2
How long wilt thou speak these things?.... Either what he had delivered in the "third" chapter in cursing the day of his birth, and wishing for death, in which sentiments he still continued, and resolutely defended; or those expressed in the "two" preceding chapters, in answer to Eliphaz; this he said, as wondering that he should be able to continue his discourse to such a length, and to express himself with such vehemence, when his spirits might be thought to be so greatly depressed by his afflictions, and his body enfeebled by diseases; or as angry with him for his blasphemy against God, as he was ready to term it, his bold and daring speeches of him, and charge of unrighteousness on him, and for his disregard to what Eliphaz had said, his contempt of in and opposition to it; or as impatient at his long reply, wanting him to cease speaking, that he might return an answer, and therefore breaks in upon him before he had well done, see Job 18:2; or as despising what he had said, representing it as idle talk, and as mere trifling; and so some render the words, "how long wilt thou trifle after this sort?"F7תמלל אלה "nugaberis haec", Cocceius; "talia", Tigurine version; "talk after this sort?" Broughton. or throw out such nonsense and fabulous stuff as this? 

and how long shall the words of thy mouth be like a strong wind? blustering, boisterous, and noisy, to which passionate words, expressed in a loud and sonorous manner, may be compared; and so we say of a man in a passion and rage, that he "storms". Bildad thought that his speeches were hard and rough, and stout against God, and very indecent and unbecoming a creature to his Maker, and not kind and civil to them his friends; and yet they were like wind, vain and empty, great swelling words, but words of vanity; they were spoken, and seemed big, but had nothing solid and substantial in them, as Bildad thought. 

Verse 3
Doth God pervert judgment?.... In his dealings with men in the way of his providence; no, he does not; here Bildad opposes himself to Job, who he thought had charged God with injustice in dealing with him, and his children, in the manner he had done: the same thing is intended in the following question: 

or doth the Almighty pervert justice? for judgment and justice are the same, and often go together in Scripture, as being done either by God or men, when righteousness is executed by them, and this is never perverted by the Lord; there is no unrighteousness in him, neither in his nature, nor in his ways and works, either of providence or of grace; he is the Judge of all the earth, that does and will do right; to subvert a man in his cause, he approves not of in others, and will never do it himself; to justify the wicked, and condemn the just, are both an abomination to him, and therefore neither of these can ever be thought to be done by him; for though he justifies the ungodly, he does not justify their ungodliness, nor them in it, but from it, and that by the perfect righteousness of his Son; whereby the law is fulfilled, and justice satisfied, and so he is just while he is the justifier of him that believes in Jesus; though he is gracious and merciful, he is also righteous, and will not clear the guilty, or pardon sin without satisfaction to his justice; and such as are truly just or righteous, he never condemns here or hereafter; he may afflict them, but he delivers them out of their afflictions, nor are they ever forsaken by him; and, on the contrary, he punishes wicked men in this world, and in that to come, as he has the angels that sinned, the old world, Sodom and Gomorrah, and many others, and all wicked men will be punished with everlasting destruction; yea, even so strict is his punitive justice, that the sins of his own people being laid and found on his Son as their surety, he has most severely punished him for them; he awoke the sword of justice against him, spared him not, but delivered him to death for us all; and though he forgives the iniquities of his children, he takes vengeance on their inventions, and chastises them for their sins, that they may not be condemned with the world; and, on the other hand, he is not unrighteous to forget their work and labour of love, which he rewards in a way of grace, as well as it is a righteous thing with him to render tribulation to them that trouble them: the righteousness of God is known by the judgments he executes on wicked men, and especially will be manifest in his judgments on antichrist; and though the justice of God in the course of his providence, in some instances, may not now be so clear, his judgments will be made manifest, and especially at the great day of judgment, when everything shall be brought to account, and God will judge the world in righteousness; all which, we may be assured of, is and will be executed by him, from the consideration of his nature and perfections, and particularly from the name he goes by in this passage, being El, the mighty God, who is able to save and to destroy, to save the righteous, and destroy the wicked; and is Shaddai, all sufficient, stands in need of nothing; nor can he receive anything that is not his own, and therefore incapable of being bribed to the perversion of justice and judgment. 

Verse 4
If thy children have sinned against him,.... As no doubt they had, and, as Bildad thought, in a very notorious manner, and therefore were righteously punished for them; this instance is produced as a proof of God's not perverting, but doing justice, and the rather, because it was on account of this that it was supposed that Job charged, or was ready to charge, God with injustice; this was so far from it, that it was a righteous thing to do it, "if" or "seeing" his children had sinned; or "because" they have sinned, or "though" they have sinned, as the wordsF8אם "quandoquidem", Michaelis; "quia", Vatablus; "etiamsi", V. L. are by some differently rendered; and either way shows that God did not pervert justice, but acted agreeably to it. Mr. Broughton renders them, "as thy children have sinned against him, so hath he sent them into the hand of their trespass"; as a righteous retaliation for it: that Job's children had sinned, there is no question to be made of it; they were born in sin, though born of godly parents; and though they had a religious education, yet no doubt were guilty of sin in their younger years, as well as when grown up; and even though good men, as there may be reason to conclude they were, yet daily sinning, for there are none without sin; and also it is true, that all sin is against God, contrary to his nature and will, a breach and transgression of his law, and an act of hostility against himself, and a trampling under foot, or at least a neglect, of his legislative power and authority, which is an aggravation of it; yet it does not appear that Job's children were guilty of any notorious sins or atrocious crimes, or lived a sinful course of life, for which the judgments of God came upon them; nor is it a clear case that they were taken away by death in the manner they were on account of their sins, but rather purely for the trial of Job's integrity, faith, and patience: 

and he have cast them away for their transgression; or "by the hand of it"F9ביד פשעם "in manu iniquitatis suae", V. L. so Montanus, Cocceius. ; by means of it, because of it, being provoked with it. Bildad represents them as abandoned sinners, as castaways and reprobates, rejected of God with abhorrence, and utterly ruined. Some render it, "hath sent them into the hand of their transgression"F11"In manum transgressionis ipsorum", Piscator, Beza, Schmidt, Michaelis, Schultens; "in potestatem defectionis ipsorum", Junius & Tremellius. , or trespass; that is, delivered them up to the power and dominion of sin, gave them up to their hearts' lusts, and to vile affections, to do things not convenient, and which they pursued to their ruin; the Targum is,"he sent them into the place of their transgressionF12So Munster ;'into hell, which their transgressions deserved, and for which they were fitted by them. Some a little more mildly render the words, "he sent them away"F13וישלחמ "et dimisit eos", Drusius; "e mundo", Pagninus, Vatablus; so Gersom. ; that is, dismissed them out of the world, took them out of it by death; which dismission is sometimes in peace, as good old Simeon prayed for, and sometimes in wrath, as Saul was taken away, see Luke 2:29; the latter is the meaning here. 

Verse 5
If thou wouldest seek unto God betimes,.... Here Bildad seems to think more mildly, and speak more kindly to Job, that though he had sinned, yet not in so gross a manner as his children, since he was spared, and they were not; and therefore if he would apply himself to God, and supplicate his grace and mercy, and live a godly life, it might yet be well with him, and he be restored to his former or to better circumstances; his sense is, that he would advise him, as Eliphaz had done before, Job 5:8; to seek unto God "by prayer", as the Targum adds, and of which it is explained in the next clause, and that he would do this "betimes", or "in the morning"F14תשחר "mane quaesieris", Pagninus, Piscator, Mercerus. ; which is a proper time for prayer, and was one of the seasons good men in former times made use of for that purpose; see Psalm 5:3; or that he would seek him in the first place, and above all things, take the first opportunity to do it, without any procrastination of it, and that with eagerness and earnestness, with his whole heart and soul; for God is a rewarder of them that diligently seek him, and those that seek him early shall find him: 

and make thy supplication to the Almighty: not pleading any merit of his own, as deserving of any blessing on account of what he had done; but ask what he should as a favour, as a free gift, in a way of grace and mercy, as the wordF15So Schmidt in loc. signifies; call for the pity of the Almighty, as Broughton renders it. 

Verse 6
If thou wert pure and upright,.... By which he tacitly intimates that he was neither; though the character given of him is, that he was perfect and upright, feared God and eschewed evil, and which is confirmed by God himself, and even after he had been tried by sore afflictions. Bildad's meaning is, if he was pure in heart, and upright in his life and conversation, then things would be well with him. Men's hearts are naturally impure; no man is pure of himself, or can make his heart pure; nor is there any good man that is so pure as to be entirely free from sin; but such are pure in heart, who have clean hearts created, and right spirits renewed in them; or have new hearts and new spirits given them; have their hearts sprinkled from an evil conscience, and so keep the faith in a pure conscience; having their hearts purified by faith in the blood of Christ, whose blood cleanses from all sin; and in this sense Job was pure, having an interest in a living Redeemer, and in his blood, and a partaker of his grace; and that he was upright is before testified of him, though now called in question, an if being put upon it, as well as on the former, having in the course of his life walked uprightly, according to the will of God revealed unto him: 

surely now; directly at once, without delay, as Sephorno interprets it; it need not be doubted of, verily so it would be: 

he would awake for thee; who though he neither slumbers nor sleeps, yet seems to be asleep when he suffers his people to be afflicted, distressed, and oppressed, and therefore they cry unto him to awake to their judgment, and their cause; see Psalm 7:8; the sense is, that he would stir up and exert himself, and show himself strong on his behalf, and appear to be on his side, and work deliverance and salvation for him; or awake his mercy, grace, and goodness, as some Jewish commentatorsF16Gersom, Simeon Bar Tzemach, Sephorno. interpret it; that is, bestow his favours upon him: 

and make the habitation of thy righteousness prosperous; which some understand of his body, the earthly house of his tabernacle, which if his soul was pure and upright that dwelt in it, might be called the habitation of righteousness; which, were this the case, would become healthful that was now covered with worms, and clods of dust: others interpret it of the soul, as Aben Ezra and Ben Gersom, the seat of righteousness, and of all the graces of the Spirit; which is in a prosperous condition when these graces are in lively exercise, and the presence of God, and the light of his countenance, and communion with him, are enjoyed; but rather his dwelling house in a literal sense, and all his domestic affairs, are here meant; and it is signified that all would be again in peace and prosperity, and he should enjoy great plenty of good things should he behave well; and here is a tacit intimation as if his habitation had not been an habitation of righteousness, but had been filled with the mammon of unrighteousness, with goods ill gotten, such as were obtained by rapine and oppression, and neither he nor his family righteous; a very unjust and iniquitous insinuation: the Targum paraphrases it, "and, shall make the beauty of thy righteousness perfect"F17נות צדקך "pulchritudinent justitiae tuae", Bolducius. ; but Job had a more beautiful righteousness than his own; his was but as rags, and neither pure nor perfect; even the righteousness of Christ, which is perfect and beautiful, and makes such so, that are arrayed with it; see Psalm 50:2. 

Verse 7
Though thy beginning was small,.... When, he first set out in the world; and which though it greatly increased, and he was the greatest man in all the east, yet Bildad suggests, should he behave well, that was comparatively small to what it would be with him hereafter; and which was fact, for he had double of what he before enjoyed; so Mr. Broughton renders the words, "and thy former state should be little to thy latter": or rather the sense and meaning is, "though thy beginning should be small"F18והיה "etsi fuerit", so some in Michaelis. ; be it so that it is; or rather that though he should begin again in the world with very little, as indeed at present he had nothing to begin with, and when he did it was but with little; one gave him a piece of money, and another an earring of gold: 

yet thy latter end should greatly increase; as it did, for the Lord blessed his latter end, and he had more than at the beginning, even double to what he had in his most flourishing circumstances; see Job 42:11, &c. Bildad seems to have spoken under a spirit of prophecy, without being sensible of it, and not imagining in the least that so it would be in fact; for he only affirms it on supposition of Job's good behaviour for the future, putting it entirely upon that condition, which he had no great expectation of it ever being performed. 

Verse 8
For inquire, I pray thee, of the former age,.... With respect to the truth of what he had said, or should say; he does not desire Job to take his word for it, but inquire how it was in former times; by which it would appear, that when good men have been in affliction and trouble, and have behaved well under it, as became them, they have been delivered out of it, and have been afterwards in more flourishing and comfortable circumstances, as Noah, Abraham, Lot, and others; and that wicked men and hypocrites, though they have flourished for a while, yet destruction has sooner or later come upon them, and they have utterly perished, as the descendants of Cain, the builders of Babel, and the men of Sodom, and others; whereas good and upright men are never cast away by the Lord, no instance can be given of it; all which would appear, if inquiry was made into what had happened in the "former age" not the "first age", as the Septuagint version, the age or generation in which the first man and woman lived; for who were "their fathers", mentioned in the next clause? but the age or generation preceding that in which Job and his friends lived; and the knowledge of things done in that might with some application and diligence be more easily obtained: 

and prepare thyself to the search of their fathers; of the fathers of the men of the former age, who lived in the age preceding that, and from whom their posterity had received the knowledge of many things by tradition, as they had received from their fathers that lived before them and so upwards; things being handed down in a traditionary way from father to son; and though these fathers were dead, yet, by their traditions that were preserved, they were capable of teaching and instructing men; and their sayings and sentiments deserved regard, and were had in much esteem; but yet being uninspired and fallible men, were not to be received without examination; for though truth is of the greatest antiquity, and to be revered on that account, yet error is almost as old as that; and therefore great care is to be taken how any thing is received purely upon the score of antiquity; and great pains, diligence, and circumspection, are necessary to a due search of the fathers, and coming at their sense and sentiments; and so as to distinguish between truth and error, and get a true knowledge of facts done in ancient times; such a search is to be made in like manner as one would search for gold and silver, and hidden treasures. 

Verse 9
For we are but of yesterdayF19 επαμεροι, Pindar. Pythia, Ode 8. ,.... Which is not to be understood strictly of the day last past, but of a short space of time backward; and especially when compared with the antediluvian fathers, who lived the far greater part of them upwards of nine hundred years; otherwise Bildad and his two friends were men in years; Eliphaz says, that with them were the gray headed and very aged men, much older than the father of Job, and Elihu speaks of himself as a young man, and of them as very old; see Job 15:10, 

and know nothing; which is not to be taken in an absolute sense, for they knew much of the things of nature, providence, and grace; they were men of great understanding in things natural, civil, and religious, as appears by their discourses; but in a comparative sense, or when compared with the long lived patriarchs, who through the length of their days had much time and opportunity to make their observations on things, to learn the arts and sciences, and improve themselves in all useful knowledge, human and divine; for which reason Job is sent to inquire of them; whereas they had been but a little while in the world, and knew but little, to whom might be applied that saying, as now to men since, "ars longa, vita brevis"; and they knew nothing as it is to be known, or perfectly, or in comparison of the saints in heaven; for they that know most here know but in part, see through a glass darkly; but in the other world they see face to face, and know as they are known. Moreover, Bildad might say this of himself and his friends, in a modest manner, having learned to know themselves, their weakness, and their folly; and the first and great lesson of wisdom is to become fools in men's own apprehension, in order to be truly wise, having the like sense of themselves as Agur had, Proverbs 30:2; see 1 Corinthians 3:18; or rather this might be said as being the sense of Job concerning them, who had a very mean and indifferent opinion of them; see Job 12:2; and therefore Bildad would not have him take their sense of things, but inquire of persons older and wiser: 

because our days upon earth are a shadow; man's time is rather measured by days than by months and years, being so short; and these are called "days" on earth, to distinguish them from the days of heaven, which are one everlasting day, in which there is no night of darkness, either in a literal or figurative sense, and which will never end; but the days of this life are like a "shadow", dark and obscure; full of the darkness of adversity and trouble, as well as greatly deficient in the light of knowledge; there is nothing in them solid and substantial; the greatest and best things of this life are but a vain show; in heaven there is a better and more enduring substance: every thing is mutable and uncertain here; man is subject to a variety of changes in his mind and body, in family and outward estate and circumstances: and life itself is but a vapour, which appears a while and soon vanishes away; or rather like a shadow, that declines, is fleeting, and quickly gone; see 1 Chronicles 29:15. 

Verse 10
Shall not they teach thee, and tell thee,.... That is, the men of the former age, and their fathers before them, Job is directed to inquire of, and to prepare for a search into their records and traditions; from whom he might reasonably expect to be taught and told things that would be very instructive and useful to him in his present circumstances: 

and utter words out of their heart? such as were the effect of mature judgment and long observation, and which they had laid up in their hearts, and brought out from their treasure there; and, with the greatest faithfulness and sincerity, had either committed them to writing, or delivered them in a traditionary way to their posterity, to be communicated to theirs; and which might be depended upon as true and genuine, being men of probity, uprightness, and singleness of heart; who declared sincerely what they knew, and spoke not with a double heart, having no intention to deceive, as it cannot be thought they would impose upon their own children; and therefore Job might safely receive what they uttered, and depend upon it as truth and fact; and what they said, as Jarchi observes, is as follows; or what follows Bildad collected from them, and so might Job, and think he heard them "saying", as Piscator supplies the text, what is expressed in the following verses, if not in their words, yet as their sense. 

Verse 11
Can the rush grow up without mire?.... No, at least not long, or so as to lift up his head on high, as the word signifiesF1היגאה "an attollit se", Junius & Tremellius, Piscator, Cocceius; "an superbiet", so some; Beza, Schultens. ; the rush or bulrush, which seems to be meant, delights in watery places, and has its name in Hebrew from its absorbing or drinking up water; it grows in moist and watery clay, or in marshy places, which Jarchi says is the sense of the word here used; the Septuagint understands it of the "paper reed", which, as PlinyF2Nat. Hist. l. 13. c. 11. observes, grows in the marshy places of Egypt, and by the still waters of the river Nile: 

can the flag grow without water? or "the sedge"F3אחו "carectum", V. L. "ulva", Junius & Tremellius, Piscator, Schmidt, Michaelis, Schultens. ; which usually grows in moist places, and on the banks of rivers; this unless in such places, or if without water, cannot grow long, or make any very large increase, or come to maturity; so someF4Sic Bar Tzemach & Belgae. render it, "if the rush should grow up without", &c. then it would be with it as follows. 

Verse 12
Whilst it is yet in its greenness,.... Before it is come to its full height, or to a proper ripeness; when as yet it has not flowered, or is about it; before the time usual for it to turn and change; it being without moisture, water, or watery clay, will change: 

and not cut down; by the scythe, or cropped by the hand of man: 

it withereth before any other herb; of itself; rather sooner than such that do not require so much moisture; or in the sight and presence of them, they looking on as it were, and deriding it; a poetical representation, as Schultens observes: next follows the accommodation of these similes to wicked and hypocritical men. 

Verse 13
So are the paths of all that forget God,.... Who forget that there is a God; he is not in all, and scarce in any of their thoughts, and they live without him in the world; who forget the works of God, of creation and providence, in which there is a glorious display of his being and perfections; who forget the benefits and blessings of his goodness they are every day partakers of, and are not thankful for them; and who forget the word, worship, and ordinances of God, and follow after and observe lying vanities, idols, and the works of men's hands, and worship them, being unmindful of the rock of their salvation: now such men, as well as the hypocrites in the next clause, are like bulrushes and flags, or sedge, being unfruitful, useless, and unprofitable; and, for their sensuality and worldly mindedness, standing in the mire and clay of an unregenerate state, and of carnal and worldly lusts; and though, especially the latter, may carry their heads high in a profession of religion, and make a fair show in the flesh while it is a time of outward prosperity with them, but when tribulation arises on the account of religion, they are presently offended, and apostatize; being destitute of the true grace of God, and having the root of the matter in them, they wither of themselves; they soon drop their profession in the view of all good men, comparable to herbs and green grass, which abide in their verdure, when the other are gone and are seen no more: 

and the hypocrite's hope shall perish; who are either the same with those before described, who, being in prosperous circumstances, forget the God of their mercies they make a profession of, like Jeshurun of old, or different persons, as Bar Tzemach thinks, the former designing open profane sinners, these secret ones, under the appearance of good men: an "hypocrite" is one whose inside is not as his outside, as the Jews say; who is outwardly righteous, but inwardly wicked; has a form of godliness, but not the power of it; a name to live, but dead; that makes a show of religion and devotion, attending the worship and ordinances of God in an external way, as if he had great delight in him and them, when his heart is removed far from him: and such have their "hope", for the present, of being in the favour of God, and of future happiness, which is founded on their outward prosperity their esteem among men, and more especially their external righteousness, and profession of religion; but this will "perish", even both the ground of their hope, the riches and righteousness, which come to nothing, and the hope that is built thereupon sinks into despair; if not in life, as it sometimes does, yet always at death, see Job 11:20; Bildad seems to have Job in view here, whom he esteemed an hypocrite. 

Verse 14
Whose hope shall be cut off,.... The same thing as before, expressed in different words, and repeated for the certainty of it; signifying that it should be of no manner of use, should be wholly lost, and issue in black despair: the word has the signification of loathing, and is differently rendered, either, "whom his hope shall loathe"F5אשר יקוט כסלז "quem abominabitur spes ejus", Montanus; "fastidit", Junius & Tremellius, Piscator; "cum taedio rejectabit", Schultens. or, "who shall loathe his hope"F6"Quippe abominabitur spem suam", Schmidt. ; he shall fret and tease, and vex himself that he should be such a fool to entertain such a vain hope, or to place hope and confidence in such vain things, finding himself most sadly disappointed: 

and whose trust shall be a spider's web; or "a spider's house"F7בית עכביש "domus araneae, vel aranei"; Pagninus, Montanus, &c. ; and such its web is to it; having made it, it encloses itself in it, and dwells securely: very fitly is the hope and confidence of an hypocrite compared to a spider's web, which is a very nice and curious piece of workmanship, as are the outward works of righteousness, done by hypocrites they are wrought out and set off to the best advantage, to be seen of men; yet very slight and thin, and will bear no weight; such are the best works of carnal professors; they make a fine appearance, but have no substance, do not flow from principles of grace, nor are done in the strength of Christ, or to the glory of God; are but "splendida peccata", as one calls them, and fall infinitely short of bearing the weight of the salvation of the soul: as the spider's web is spun out of its own bowels, so the works of such persons are wholly of themselves; they are their own, done without the grace of God and spirit of Christ; and such webs are not fit for garments, are too thin to cover naked souls; insufficient to shelter from divine wrath and vengeance; cannot bear the besom of justice, one stroke of which will sweep them all away; and though they may think themselves safe enclosed in them as in a house, they will find themselves in the issue wretchedly mistaken; for there is no shelter, safety, and security, in such cobwebs; there is none but in Christ and his righteousness. 

Verse 15
He shall lean upon his house,.... Either the spider or the hypocrite, or the hypocrite as the spider; that is, that which is the ground of his confidence, which is as the spider's house, on that he shall depend, either on his riches and outward prosperity, which he promises himself a long continuance of, and from whence he concludes himself to be high in the favour and good will of God; or on his works of righteousness, his outward profession of religion, attendance on external worship, and a round of duties performed by him; in these he trusts, on these he depends, in such webs he enwraps himself, in such a house he dwells, and imagines himself safe; which is only making flesh his arm, leaning upon a broken reed, and building an house upon the sand: the Septuagint version is, "if he prop up his house", by repeated outward acts of religion: 

but it shall not stand: whether it be riches, these are uncertain things, of no continuance; there are no riches durable but the unsearchable riches of Christ and his grace; or whether it be a man's own righteousness, which he endeavours to establish, or "make to stand", as the phrase is in Romans 10:3; but in vain; it is but a sandy foundation to build on; or the hope and confidence laid upon it is like a house built on the sand, and, when rain falls, floods come, and winds beat upon it, it falls; and great is the fall of it, Matthew 7:26, 

he shall hold it fast; as the worldling does his wealth, his gold and his silver; but it is snatched out of his hand by one providence or another, or however at last death obliges him to part with it; and the self-righteous man holds fast his righteousness, it is his own, he is fond of, an house of his own building, and cannot bear to have it demolished; an idol of his own setting up, and to take it away is to take away his gods; and what has he more? wherefore he holds it as fast as he can, and will not let it go till he can hold it no longer; or, "he shall fortify himself in it"F8יחזיק "roborabit in eam", Montanus, Bolducius; "firmat se", Vatablus; so the Targum and Ben Gersom. , as in a castle or strong hold, which he thinks impregnable, yet will soon and easily be battered down by divine justice: 

but it shall not endure; gold perishes, riches come to nought, wealth is no enduring substance, nor is a man's righteousness lasting; only Christ's righteousness is everlasting; true grace endures to eternal and issues in it; but external gifts, speculative and rational knowledge, and a mere profession of religion, fail, cease, and vanish away. 

Verse 16
He is green before the sun,.... Which some understand of the rush or flag, of which a further account is given, as setting forth more fully the case of wicked men and hypocrites; but to either of these do not agree the situation of it in a garden, the shooting forth of its branches, and the height of it, and its striking its roots deep in stony places: Cocceius interprets it of the "herb" or grass before which the flag withers, Job 8:12; but the same objections, or most of them, lie against that also; rather, from the description of it, a tall large tree is designed, to which hypocrites in their most flourishing circumstances are compared, and yet come to nothing, Psalm 37:35; that is "green" in its leaves, and looks beautiful, so they in a profession of religion, which is like green leaves without fruit; they make in it a fair show in the flesh, take up and him the lamp of a profession, and retain it bright and fair for a time; or, like a tree full of sap, or "juicy"F9רטוב "succosus", Junius & Tremellius, Piscator, Schultens; "viridis quidem et succi plenus", Michaelis. ; or, as Mr. Broughton renders it, "juiceful"; denoting, not a fulness of the spirit and his grace, or of faith, hope, love, &c. and of righteousness and goodness, but of, outward prosperity, having as much as heart could wish, and great plenty of good things laid up for many years: and this tree is said to be green and juicy "before the sun"; either in the presence and through the influence of it, as hypocrites flourish, even in a religious way, while the sun of prosperity shines upon them, and no longer; or openly and publicly, in the sight of all men, as this phrase is used, 2 Samuel 12:11; and as such men do, in the view of all men, professors and profane, doing all they do to be seen of men, and before whom they are outwardly righteous, and reckoned good men; or, "before the sun" rises, as the Targum and Aben Ezra, so hypocrites flourish, before the sun of persecution arises and smites them, because of their profession, and then they drop it; see Matthew 13:6, 

and his branch shooteth forth in his garden; or "over"F11על "supra", Junius & Tremellius, Mercerus, Codurcus; "super", Montanus, Piscator, Schmidt, Schultens. it; and branch may be put branches, which in a flourishing tree spread themselves to cover a considerable piece of ground: Mr. Broughton renders it, "and his suckers sprout over his orchard"; all which may denote the increase of a wicked man, in his family, in his wealth and substance, and particularly in his posterity, which are as branches and suckers from him; and Bildad, if these are his own words, may have respect to Job, and to his large substance and number of children he had in his prosperity, when he had an hedge set about him, and was enclosed as in a garden: and whereas the church of God is sometimes compared to a garden, Song of Solomon 4:12; it agrees very well with hypocrites, who have a place there, and are called hypocrites in Sion, where they have a name, and flourish for a while: many interpreters, both JewishF12Saadiah Caon, R. Levi, Ben Gersom. and ChristianF13Vatablus, Beza, Diodati, Cocceius, Gussetius, p. 247. , interpret this, and what follows, of truly righteous and good men under afflictive providences, who notwithstanding continue, and are not the worse, but the better for them; their leaf of profession is always green, and withers not; and that "before the sun", even of adversity and affliction; and though that beats upon them, and smites them severely, they are like green olive trees, or the cedars of God, full of sap, full of the grace of God, and continually supplied with it; and so patiently endure temptation and affliction, bear the heat and burden of the day, and are not careful in the year of drought; see Song of Solomon 1:6; such are planted in the garden and house of the Lord by himself and shall never be rooted up; where their branches spread, and they grow in grace, and in the knowledge of all divine things, and are filled with the fruits of righteousness. 

Verse 17
His roots are wrapped about the heap,.... The heap of stones where the tree stands; it strikes its roots among them, and implicates and twists them about them, and secures itself and grows up notwithstanding them: and this expresses the seeming stable state and condition of hypocrites for a season, who not only flourish, but seem to take root; and who maintain their ground amidst some difficulties; this fitly agrees with and describes such hearers of the word, and professors of religion, comparable to the seed sown on stony ground, Matthew 13:5, 

and seeth the place of stones; or, "the house of stones"F14בית אבנים "domum lapidum", Montanus, Cocceius, Schmidt, Michaelis, Schultens; so Tigurine version, Codurcus, Junius & Tremellius. ; a house built of stones, high and stately; yet this tree rises higher than that, overtops and overlooks it; and is represented as viewing it thoroughly, or looking down upon it, and all around it, being so high and so spreading; the Targum renders it, implicateth the house of stones; "platteth", as Mr. Broughton, or twists about them, and so many of the Jewish writers; but this seems to be designed in the former clause: all this suits very well with good men, whose "roots are wrapped about the fountain"F15על גל "juxta fontem", Pagninus, Mercerus; so Vatablus, Piscator, Gersom, and Bar Tzemach. ; as the words may be rendered; about the love of God, in which they are rooted and grounded, and are like trees planted by rivers of water, the river of divine love, which refreshes, revives, and makes them fruitful; and about Christ, the fountain of gardens and well of living waters; in whom they are rooted and built up, increase, flourish, and are established; and though they are among stones, and attended with many difficulties, yet they abide and surmount all; believe in hope against hope, and see and enjoy, yea, even dwell in the house of stones, the church of God, built on a rock, against which the gates of hell cannot prevail. 

Verse 18
If he destroy him from his place,.... If the sun when he is risen strikes the tree with such vehement heat that it withers and utterly perishes from the place where it grew; or roots it up, so the Targum and Nachmanides; or, if God destroys the hypocrite from his place, or he is by one means or another removed out of the garden, the church, being detested and rejected by good men; or from all his worldly enjoyments, his honour, credit, and esteem with men, which are all precarious, fickle, and inconstant; or out of the world, being cut down as a cumber ground: 

then it shall deny him, saying, I have not seen thee; that is, either the tree shall deny that it ever was planted in such a place, or rather the place shall deny that the tree ever was planted there; the sense is, that it shall be so utterly destroyed, that neither root nor branch shall be left, nor anything to show that it ever grew there; its place shall know it no more, see Job 7:10; or God shall deny the hypocrite, and say he never saw him nor knew him; he never belonged to him, nor was under his care; he never looked upon him with a look of love, grace, and mercy; he never had any delight and pleasure in him, nor regarded him as one of his; he was no tree of his planting, watering, and keeping, see Matthew 7:23; this seems most difficult to accommodate to a good man, and those who carry it that way seem to be most puzzled with this; some render it, "shall he be swallowed?" or, "shall anyone in, allow him up?"F16אם יבלענז "num absorbebitur a loco suo?" Beza; "num absorbebit cum quisquam e loco suo", Diodatus. destroy or root him out of his place? none shall: the root of the righteous cannot be moved, nor they from that; not from the everlasting love of God, in which they are rooted, nor from Christ, in whom they are fixed: others understand this of the digging up of a tree, and transplanting it to another place, where it grows as well, or better; and so the people of God, though they have many stripping providences, and are removed from place to place, and from one condition to another, so that their former state and place know them no more; yet all things work together for their good. 

Verse 19
Behold, this is the joy of his way,.... Of the state and condition of the hypocrite, who, while he is in outward prosperity, exults and rejoices, but his joy is but short, it is but for a moment, Job 20:5; and this is what it comes to at last, and issues in, even entire destruction from his place; which, because it may seem strange and wonderful, and is worthy of notice and consideration, as well as to express a certainty of it, the word "behold" is prefixed; though this also is understood, by some, of good men who have much spiritual joy in their present state and condition, be it what it will; they have joy and peace in believing, even joy unspeakable, and full of glory; they have joy in the Lord, and in his ways in which they walk, when they have trouble in the world; they rejoice and even glory in tribulation, and are cheerful be they where they will, though removed from their native place and country; and especially this will be their case when they are transplanted from earth to heaven, the better and heavenly country: 

and out of the earth shall others grow; in their room and stead; where the tall flourishing tree once stood, but now utterly destroyed, other trees should grow; signifying, either the children of the hypocrites and wicked men, that should spring up in their place and imitate them, and come to the same end; or rather such as were strangers to them, that should inherit their substance and estates; and it may be good men that should succeed them, and come into the possession of all their wealth, even such as were before in mean circumstances, and so may be said to come "out of the earth": it may be rendered, "out of another dust" or "earth shall they grow"F17מעפר אחר "de pulvere alio", Montanus, Bolducius, Cocceius; so the Targum; "de terra alia", Pagninus, Mercerus. ; signifying, that the wicked should be utterly destroyed, they and theirs; and that such as were of another family, and as it were of another earth and country, should stand in their place; see Job 27:16; this may be interpreted of good men, who, though they die, others are raised up in their stead; God will have a seed to serve him as long as the sun and moon endure; though they are forced to fly from their native place, being persecuted, to strange cities, or removed into the heavenly regions, yet God raises up others to till up their places, and oftentimes out of other families, even of the ungodly, to support his cause and interest; and understanding the whole of truly righteous persons seems best to connect the sense with the following words. 

Verse 20
Behold, God will not cast away a perfect man,.... A sincere, upright, good man; one that is truly gracious; who, though he is not "perfect" in himself, yet in Christ; and though not with respect to sanctification, which is as yet imperfect in him, yet with respect to justification, being perfectly justified by the righteousness of Christ, and all his sins pardoned for his sake: such an one God will never "cast away"; not out of his sight, being engraven on the palms of his hands, nor out of his heart's love; or will not "loath"F18ימאס "abominatur", Vatablus; "aversatur", Beza, Mercerus, Drusius, Piscator. him, as the Targum, or reject him with abhorrence and contempt; he will not cast him out of his covenant, which is ordered in all things and sure; nor out of the hands of his son, where he has put him, and from whence none can pluck; nor out of his family, where the son abides for ever; or so as to perish eternally, this would be contrary to his love, to his foreknowledge, and to his covenant; so far is he from it, that he has the greatest regard for such, delights in them, admits thereto nearness to himself, sets them as a seal on his heart, keeps them as the apple of his eye, and preserves them safe to his kingdom and glory: 

neither will he help the evil doers; meaning, not everyone that does evil, or sins, but such who live in sin, make a trade of sinning, are frequent and constant in the commission of it; such God will not help, or "take by the hand"F19לא יחזיק ביד "nec apprehendit manum", Pagninus, Vatablus, Mercerus, Piscator, Cocceius, Michaelis. , in order to deliver from evil, as Gersom observes; to help them out of mischief and trouble their sins have brought upon them; or to strengthen them, support and uphold them, in their present circumstances, and much less so as to admit them to fellowship and communion with him: these words, with what follow, are Bildad's conclusion upon the sayings and sentiments of the ancients, which may be supposed, and are thought by some, to end at the preceding Job 8:19. 

Verse 21
Till he fill thy mouth with laughing, and thy lips with rejoicing. Directing himself to Job; and suggesting, that if he was a perfect, sincere, and upright man. God would not cast him away utterly, but help him out of his present circumstances, and restore him to prosperity; and not leave him until he had filled his heart with so much joy, that his mouth and lips, being also full of it, should break forth in strong expressions of it, and in the most exulting strains, as if it was a time of jubilee with him; see Psalm 126:2; but Bildad tacitly insinuates that Job was not a perfect and good man but an evil doer, whom God had cast away and would not help; and this he concluded from the distressed circumstances he was now in; which was no rule of judgment, and a very unfair way of reasoning, since love and hatred are not to be known by outward prosperity and adversity, Ecclesiastes 9:1. Bar Tzemach interprets "laughing" as at his own goodness, and "rejoicing" as at the evil of the wicked. 

Verse 22
They that hate thee shall be clothed with shame,.... The Chaldeans and Sabeans, who had plundered him of his substance, when they should see him restored to his former prosperity, beyond all hope and expectation, and themselves liable to his resentment, and under the displeasure of Providence: the phrase denotes utter confusion, and such as is visible as the clothes upon a man's back; see Psalm 132:18, 

and the dwelling place of the wicked shall come to naught; or, "shall not be"F20איננו "non erit", Pagninus, Mercerus, Drusius, Michaelis. ; shall be no more; be utterly destroyed, and no more built up again; even such dwelling places they fancied would continue for ever, and perpetuate their names to the latest posterity; but the curse of God being in them, and upon them, they come to nothing, and are no more: thus ends Bildad's speech; Job's answer to it follows. 

09 Chapter 9 

INTRODUCTION TO JOB 9 

This and the following chapter contain Job's answer to Bildad, and in this he asserts the strict justice at God; which is such, that no man can be just in his sight, not being able to answer to one charge, or for one sin, of a thousand he is guilty of, Job 9:1; and that such are his wisdom and power, that the most daring man cannot expect to succeed in an opposition to him, Job 9:4; instances are given of his power in the works of nature and providence, Job 9:5; notice is taken of the imperceptibleness of his actions and motions, and of his sovereignty in all his ways, Job 9:11; and of his fierce wrath and anger, which is such as obliges the proudest of men to stoop under him; and therefore Job chose not to contend in a judicial way with him, but in a suppliant manner would entreat him, since his hand was so heavy upon him, Job 9:13; he affirms, in direct opposition to Bildad and his friends, and insists upon it, that God afflicts both the righteous and the wicked; yea, gives the earth to the latter when he slays the former, Job 9:22; he then observes the shortness of his days, and complains of his heavy afflictions, Job 9:25; and concludes, that it was in vain for him to expect his cause to be heard before God, there being no daysman between them; and wishes that the dread of the Divine Majesty might be taken from him, and then he would freely and without fear speak unto him, Job 9:29. 

Verse 1
Then Job answered and said. Without taking notice of Bildad's harsh expressions and severe censures, or his unfriendliness to him; he enters directly into the argument, grants some things, confutes others, and defends himself and his conduct. 

Verse 2
I know it is so of a truth,.... That is, that God is just, and does not pervert justice and judgment, as Bildad had observed, Job 8:3; Job was a man of great natural parts and capacity; he had a large share of knowledge of things, natural, civil, and moral; and he was a good man, in whom the true light of grace shined; and being, enlightened by the spirit of wisdom and revelation, in the knowledge of divine things, he knew much of God, of his being and perfections, and of the methods of his grace, especially in the justification of men, as appears by various passages in this chapter; he knew that God was just and holy in all his ways and works, whether of providence or grace; and this he kept in sight amidst all his afflictions, and was ready to acknowledge it: he knew this "of a truth"; that is, most certainly; for there are some truths that are so plain and evident that a man may be assured of, and this was such an one with Job; he had no need to be instructed in this article; he was as knowing in this point, as well as in others, as Bildad or any of his friends; nor did he need to be sent to the ancients to inquire of them, or to prepare himself for the search of the fathers, in order to acquire the knowledge of this, to which Bildad had advised; yet, though this was so clear a point, about which there was no room for further contest; but then the matter is: 

how should man be just with God? if not angels, if not man in his best estate, in which he was vanity when compared with God; then much less frail, feeble, mortal, sinful men, even the best of men, considered in themselves, and with respect to their own righteousness: for, to "be just" is not to be so through an infusion of righteousness and holiness into men, which in the best of men is their sanctification and not their justification; but this is a legal term, and stands opposed to condemnation, and signifies a man's being condemned and pronounced righteous in a judiciary way; so a man cannot be adjudged, reckoned, or accounted by God upon the foot of works of righteousness done by him; since his best works are imperfect, not answerable to the law, but very defective, and so not justifying; are opposite to the grace of God, by which, in an evangelic sense, men are justified; these would encourage boasting, which is excluded in God's way of justifying sinners; and could justification be by them, the death of Christ would be in vain, and there would have been no need of him and his justifying righteousness: especially, it is a certain thing, that a man can never be "just", or "justified with God", in such a way, or through any righteousness wrought out by him; that is, either he is not and cannot be just in comparison of God; for, if the inhabitants of the heavens are not pure in his sight, the holy angels; and if man, at his best estate, was altogether vanity when compared with him, what must sinful mortals be? or not be just at his bar; should he mark their iniquities, enter into judgment with them, or an action against them, summon them before him to answer to charges he has to exhibit; they could not stand before him, or go off acquitted or discharged: or in his account; for his judgment is according to truth; he can never reckon that a perfect righteousness which is an imperfect one: or in his sight; for, though men may be just in comparison of others, or at an human bar, in an human court of judicature, and in the account of men, and in their sight, to whom they may appear outwardly righteous, as well as in their own sight; yet not in the sight of God, who sees all things, the heart and all in it, every action, and the spring of it; see Psalm 143:2 Romans 3:20; in this sense, a man can only be just with God through the imputation of the righteousness of Christ, accounting that to him, putting it upon him, and clothing him with it, and so reckoning and pronouncing him righteous through it; and which is entirely consistent with the justice of God, since by it the law is fulfilled, magnified, and made honourable, and justice satisfied; so that God is just, while he is the justifier of him that believes in Jesus, Romans 3:26. 

Verse 3
If he will contend with him,.... If God will contend with man, so Sephorno; enter into a controversy with him, litigate and dispute the point in law, whether he is just or not, man cannot answer to the allegations he will produce; or if man should contend with God, a potsherd strive with its maker, to what purpose would it be? he could never avail himself by such a procedure; the match is unequal, there is no striving or contending with God in a judicial, way: 

he cannot answer him one of a thousand; which some understand, that God will not answer men; he will not vouchsafe to give an answer to such that plead with him, or talk with him of his judgments in providence, or pretend to vindicate themselves, their ways, and their works, before him; but this sense seems contrary to Jeremiah 12:1; but the meaning is, that man cannot answer God; either not one man out of a thousand, that is, none at all; unless, by one of a thousand, is meant the interpreter, one among a thousand, even the Messiah, the chiefest among ten thousand; the one man of a thousand Solomon found upon search; see Job 33:23; he indeed has made himself responsible for his people, as their surety, and was able to answer for them; and he has answered for them, and made satisfaction for their sins; it was exacted, or required, that is, a full payment of their debts, or a plenary satisfaction for their sins, "and he answered", according to Isaiah 53:7; but rather the sense is, that a man cannot answer, either one time of a thousandF21אחת מני אלף "una vice ex millibus", Schmidt. , or one argument to one article exhibited, or to one objection or charge of a thousand brought against him by the law or justice of God; that is, for one sin of a thousand he has committed; so Mr. Broughton renders it, "to one thing of a thousand"F23"Ad rem unam ex mille", Beza; "ad unum argumentum ex mille argumentis", Vatablus; so Castalio, Bar Tzemach. ; this suggests that the sins of men are numerous; their debts are many, they are more than ten thousand talents, which they are not able to answer to, or pay off, no, not one of them; their iniquities are more than the hairs of their head, they cannot be understood or reckoned: and now a man cannot answer for one of a thousand, or the millions of sins he is guilty of; he cannot deny them, he cannot excuse them, he cannot make satisfaction for anyone of them; they are committed against an infinite Being, and require an infinite satisfaction, which man cannot give; they are violations of a law, and injuries to divine justice, that no man is able to atone for; whatever obedience he is capable of, or does perform, God has a prior right unto it, and therefore can never answer for former transgressions; this being the case, sinful man cannot be just with God upon the foot of his works, which is the thing this observation is made to illustrate: man's obedience is so short, and God's commandment or law so very broad, that these two can never be brought to meet, agree together, or answer to one another; and therefore it may be strongly concluded that a man is justified, if ever he is justified at all, in the sight of God, by faith in Christ and his righteousness, without the deeds of the law, Romans 3:28. 

Verse 4
He is wise in heart,.... Originally, essentially, truly, really, and perfectly so; he is the only, and the all wise God; his understanding is infinite; he is able to traverse all the schemes of men, in things civil or religious, and disappoint all their devices; for though there be ever so many of them, or be ever so deeply laid, the counsel of the Lord, that shall stand; for there is no wisdom, understanding, or counsel against him; and therefore it is in vain to contend with him: he is so wise and knowing, that he sees and knows all that is in man, or is done by him, whether in public or in private; there is not a thought in his heart, nor a word on his tongue, nor an action in his life and conversation, but what he is thoroughly acquainted with; and everyone of these he will bring into judgment: how therefore is it possible that sinful men should be just in the sight of such a wise and holy Being, upon the score of his own righteousness? 

and mighty in strength; he is the most mighty; he is the Almighty; he has a mighty arm and strong hand; and unless a man had a strong arm like him, his own right hand can never save him, or his own righteousness justify him; wherefore, to what purpose is it for a feeble man to contend and strive with him? and since he is not a man, as he is, how should they come together in judgment? and what a vain thing must it he to set a time for it, since, if we speak of strength, lo, he is strong? see Job 9:19, 

who hath hardened himself against him, and hath prospered? either by behaving proudly and insolently to him, as Pharaoh, Sennacherib, and others, by speaking hard words against him, as the Jews in the times of Malachi; and such hard speeches ungodly sinners utter against God, Christ, his Gospel, ordinances, people, ways, and worship, of which they will be convinced, and for which they will be condemned at the last judgment; and by bold and daring acts of sin, running upon the thick bosses of his buckler, giving themselves up to commit all uncleanness with greediness, and making a covenant with hell and an agreement with death, and so think themselves safe and secure at all events; but such never prospered and succeeded as they promised themselves, but came to ruin and destruction: or "had peace"F24וישלם "et pacem habuit", V. L. Pagninus, Montanus, Bolducius; "et pace frueretur", Cocceius. , or "found quietness", as Mr. Broughton: there is no peace to wicked men, true, solid peace, either here or hereafter; when they cry "Peace", or promise themselves much of it, destruction comes; and if God sets home the guilt of sin upon their consciences, the lead of it is intolerable; it sinks them into despair, and what then will be the worm that dieth not? 

Verse 5
Which removeth the mountains,.... This and what follow are instances of the power of God, and are full proofs of his being mighty in strength; and may be understood, either literally, not only of what God is able to do if he will, but of what he has done; and historyF25Plin. Nat. Hist. l. 2. c. 83. Wernerus, Palmerius, Theophanes "a aurus", in Bolduc. in loc. furnishes us with instances of mountains being removed from one place to another; and ScheuchzerF26Physic. Sacr. vol. 4. p. 673. makes mention of a village in Helvetia, called Plurium, which, in 1618, was covered with the sudden fall of a mountain, and swallowed up in the earth, with 1800 inhabitants, and not the least trace of it to be seen any more; and in the sacred Scriptures is a prediction of the mount of Olives being removed from its place, one half to the north and the other to the south, Zechariah 14:4; and JosephusF1Antiqu. l. 9. c. 10. sect. 4. gives a relation much like it, as in fact; besides, Job may have respect to what had been done in his times, or before them, and particularly at the universal deluge, which covered the tops of the highest mountains and hills, and very probably washed away some from their places: or else it may be understood proverbially, of the Lord's doing things marvellous and surprising, and which are impossible and impracticable with men; see Matthew 17:20; or rather figuratively, of kingdoms and mighty kings, as the Targum, comparable to mountains for their height and strength, who yet are removed by God at his pleasure; see Zechariah 4:7, 

and they know not; when they are removed, and how it is done; it is imperceptible; either the mountains are not sensible of it, or the inhabitants of the mountains, as Bar Tzemach; or men, the common sort of men, the multitude, as Gersom: R. Saadiah Gaon interprets it of removing the men of the mountains, and they know it not: 

which overturneth them in his anger; for the sins or men, which was the case of the old world: Mr. Broughton renders it, "that men cannot mark how he hath removed them out of their place in his anger". 

Verse 6
Which shaketh the earth out of her place,.... Can do it, and will do it at the last day, when it shall be utterly broken down, clean dissolved, and reel to and fro like a drunkard, and be removed as a cottage, and which John in a vision saw flee away from the presence of him that sat upon the throne, Isaiah 24:19; for this cannot be understood of earthquakes in common, which are only partial, and do not remove the earth out of its place, only shake some parts of it; and this may also refer to the time of the flood, when the earth received some change and alteration in its situation, as Mr. Burnet in his Theory of the Earth observes; and the Apostle Peter suggests something of this kind, when he distinguishes the present earth from the former, which he says stood out of the water and in it, but the present earth not so, but is reserved for fire, 2 Peter 3:5, 

and the pillars thereof tremble; the centre or lower parts of it, see Psalm 75:3. 

Verse 7
Which commandeth the sun, and it riseth not,.... Either he could do it if he would, by a word speaking, as he ordered it to stand still in the times of Joshua, Joshua 10:13, and caused the shadow to return ten degrees it had gone back in the dial of Ahaz, in the times of Hezekiah, 2 Kings 20:11; or else the sense is, it rises not at any other time and place but when and where he commands it; or he commands it not to rise in the same place at one time of the year as at another, and it rises not; or this may be understood of eclipses, or of its being covered with clouds in tempestuous weather for a considerable time together, when it seems as if it was not risen: some think this respects the three days' darkness in Egypt, when the Israelites were there, Exodus 10:22, which was a little before, or about the time of Job; or rather it refers to the general flood, in the times of Noah, when it rained forty days and forty nights, Genesis 7:12, during which time the sun appeared not, and so seemed as if it was not risen; see Amos 8:9; HerodotusF2Euterpe, sive, l. 2. c. 149. relates, from the memoirs of the Egyptians, that the sun rose four times out of its usual course; twice it rose where it now sets, and twice it set where it now rises: 

and sealeth up the stars: either by the light of the sun in the daytime, which hides them that they are not visible, or by dark clouds and tempestuous weather in the night; such a season as that was in which the Apostle Paul and the mariners with him were, when neither sun nor stars appeared for many days, Acts 27:20, and so the Targum paraphrases it, and"sealeth up the stars with clouds;'this may also refer to the time of the flood, during the rain of forty days and nights, Genesis 7:4; or to the annual motion of the sun through the ecliptic, which makes the point of the sun's rising and setting vary, and is the reason why some stars appear in summer and are sealed up in winter, and others that are seen in winter are not visible in summer; and so Cocceius interprets it. 

Verse 8
Which alone spreadeth out the heavens,.... The expanse, or what we commonly translate "firmament"; but has its name in the Hebrew language from its being expanded, spread, and stretched out, over the earth and all around it; and seems chiefly to design the ether or atmosphere, which is a fine thin matter and substance spread around us, and which is sometimes spread with clouds; this is said to be stretched out like a curtain and a tent to dwell in, tents being made of curtains spread out, Isaiah 40:21; and the allusion may be to a military tent, the pavilion of a general of an army, as Pineda observes, from whence Jehovah plays his artillery upon his enemies, thunder, lightning, hailstones, and coals of fire; see Psalm 18:11; this respects not so much the first creation, or spreading of the air or the heavens, as the continuance thereof; God continues to spread them, or to keep them spread, that they may not be rolled up as a scroll; or folded up as a garment, as they will be, Hebrews 1:12; and this he does alone, without the help of any creature, angels or men; any piece of tapestry or carpet, that is large, is not easily spread alone; but what power must the vast expanse of the heavens require, to be spread alone and continued so? nothing less than infinite; see Isaiah 44:24; some render it, "which boweth the heavens"F3נטה שמים "inclinat coelum", Piscator. , as the same word is rendered in Psalm 18:9; which he does when he fills them with clouds, so that they seem to hang low, and to be inclined towards the earth: 

and treadeth upon the waves of the seaF4על במתי ים "super excelsa maris", Pagninus, Montanus, &c. "summitates maris", Tigurine version; "celsos vertices maris", Schultens. ; which he did at the first creation, when the waters that covered the face of the earth were, by his order, collected into one place, and there shut up, and restrained from overflowing the earth; and which restraint, as it is an act of power over them, is designed by treading upon them, and a continued act may be the rather meant here; see Genesis 1:8; and when the waves of it are lifted up as high as they sometimes are, by strong and stormy winds, the Lord on high is mightier than they, he treads upon them and represses them; he rules their raging, stills their noise, and makes them smooth, calm, and quiet, Psalm 65:7; this none but God can do: the Egyptian hieroglyphic of doing a thing impossible was a man's walking upon waterF5Orus Apollo, apud Bolduc. ; the Heathens chose not to describe even their god of the sea, Neptune, by walking on it, as being too great for him, but by swimmingF6Cicero de Natura Deorum, l. 2. ; of Christ's walking upon the sea, see Matthew 14:25; it may be rendered, "the high places of the sea": the waves of it, when mounted to a great height by the wind; so Mr. Broughton, "the high waves of the sea", see Psalm 107:25; there is a copy, as the lesser Massorah observes, which reads, "upon the high places of the cloud"F7"Legitur et" עב "pro" ים i.e. "super excelsas nubes", Vatablus. , see Isaiah 14:14; and Gersom interprets these high places, of the heavens, and of God's giving rain from thence. 

Verse 9
Which maketh Arcturus,.... By which is meant not a single star, but a collection of stars, as Bar Tzemach and Ben Melech, a constellation; hence we read of Arcturus and his sons, Job 38:32. Aben Ezra understands it of the seven stars, but these are thought to be meant by the Pleiades, later mentioned; this constellation is about the Arctic or northern pole, in the tail of the Bear, appears in the beginning of September, and brings stormy weather, when winter is at handF8Sophoclis Oedipus, Tyran. ver. 1147. : 

Orion and Pleiades; the former of these also is not a single star, but a constellation; by the help of a telescope no less than two thousand are numbered, and in Hebrew it is called "Cesil"; hence the month "Cisleu" has its name, which answers to part of November and part of December, at which time this constellation is seen, and is attended with stormy weather; hence Virgil calls it Nimbosus OrionF9Aeneid. l. 1. Vid. Horat. Carmin. l. 3. Ode 27. Epod. 15. : and the latter are what we call the Seven Stars, sometimes by writers called Vergiliae, because they appear in the spring; and have their name of Pleiades from sailing, because at this time of year mariners go out with their ships; though some say this constellation is not favourable to them, causing rains and tempestsF11"----pleiadum choro Scindente nubes". Horat. Carmin. l. 4. Ode 14. ; these three divide the whole year: 

and the chambers of the south: the stars in the southern hemisphere, about the Antarctic, or southern pole; and called "chambers", as Aben Ezra observes, because hidden, and are not seen by those in the other hemisphere, as if they were in a chamber: now the making of these is rightly ascribed to God, who made all the stars, Genesis 1:16; though this may rather regard the continuance of them in their being, who calls them by name, brings out their host by number, directs their course, keeps them in their orbs, and preserves their influence. 

Verse 10
Which doth great things past finding out,.... In heaven and earth; great as to quantity and quality, not to be thoroughly searched out so as to tell their numbers, nor explain and express the nature of them to the full; even what he has done, and does in creation, providence, and grace: 

yea, and wonders without number; such as are amazing to men, who cannot account for them, and so many that they cannot number them. The same things are said by Eliphaz; see Gill on Job 5:9; and which Job here repeats, to show that he agreed with him, and was ready to own what was truth, whenever expressed by him or his friends, and especially such as made for the glory of the Divine Being. 

Verse 11
Lo, he goeth by me, and I see him not,.... This is expressive of the invisibility of God; for though the angels in heaven always behold his face, and men, in the works of creation, may see his eternal power and Godhead, and other perfections of it displayed therein; and saints by faith have a comfortable and delightful view of him, of his countenance, his love, grace and mercy in his word and ordinances, and especially in the face and person of Christ, the image of the invisible God, and will in heaven most clearly see him as he is, in the greater display of his glory and his grace; yet his essence is invisible, not only not to be seen with corporeal eyes, but not to be comprehended in the mind: 

he passeth on also, but I perceive him not; this "going and passing on", as, ascribed to God, must be understood in consistence with his omnipresence; he cannot be thought to move from place to place who is everywhere, who fills heaven and earth with his presence, and there is no going from it: local motion cannot be said of him; but this respects the operations of his providence; he is continually working all around us, by supporting us in being, and supplying us with what we want, and so is near us, and yet we see him not: Job experienced the bounties of his providence, as well as the blessings of his grace, in the time of his prosperity, and now he felt the weight of his afflicting hand upon him; but yet, as to his essence, he could not see him; he was sensible that he was nigh him, and find a concern in all that befell him, but he could neither see nor comprehend him, nor account for his dealings with him: he had "passed by" him in his state of nature, and had looked graciously on him, and had said unto him, Live; he had "passed on" from him, and hid his face so that he could not see him, nor find him backward nor forward, on the right hand, nor on the left, where he used to work, see Job 23:3. 

Verse 12
Behold, he taketh away,.... There are some things God never takes away from his people; he never takes away his love from them, he always rests in that towards them, let them be in what condition they will; he never takes away his grace from them, when once bestowed on them, or wrought in them; he never takes away his special gifts of grace, particularly the unspeakable gift of his son Christ Jesus, which is that good part, when chosen, which shall not be taken away; nor any of the spiritual blessings wherewith they are blessed in Christ; these are irreversible and irrevocable: but temporal blessings he takes away at pleasure; so he had taken away the children, the servants of Job, his substance, wealth, and riches, and also his bodily health, to which he may have a particular respect; yea, when it pleases him, he takes a man out of the world, as the Targum and Gersom interpret it: 

who can hinder him? he does what he pleases in heaven and earth; his will is irresistible, his power is uncontrollable; there is no turning his mind, nor staying his hand, nor turning it back; when he works, none can let or hinder. Mr. Broughton translates it, "who shall make him restore?"F12So Beza, Pagninus, Montanus, Bolducius, Junius & Tremellius, Cocceius. if a man takes away what he has no right to, he may be obliged by law to restore it; but whatever God takes away he has a right unto, be it relations and friends, health or wealth; if he pleases he can restore, and does; and as he did to Job, to whom he after gave twice as much as he had before; but then he is not obliged to do it, none can force him to it: 

who will say unto him, what doest thou? not one that knows what God is, or that knows himself a creature of his; no person will choose or dare to ask what God does, or why he does this and not another thing, or why this in the manner he does it; for he gives no account of his matters to the sons of men, nor is he obliged to it, and it would be insolent in them to require it, see Job 33:13; this expresses his sovereignty. 

Verse 13
If God will not withdraw his anger,.... Or "God will not withdraw his anger"F13אלוה לא ישיב אפו "Deus non revocabit furorem suum", Pagninus, Beza. ; he is angry, or at least seems to be angry with his own people, in their apprehension, when he afflicts them and hides his face from them, or does not immediately appear to their relief and assistance; but this does not always last, he does not retain or keep anger for ever; but shows great mercies to them, and with everlasting kindness has mercy on them, by discovering his love to them, applying his pardoning grace and mercy, and comforting them with the consolations of his spirit; but then he is angry with the wicked every day, for their continual transgressions; and he never withdraws his anger from them, neither here nor hereafter, but punishes them with everlasting destruction, and casts them into everlasting fire, to which his wrath and anger are compared: the consequence of which is: 

the proud helpers do stoop under him; or "the helpers of pride"F14עזרי רהב "adjutores superbiae", Montanus, Vatablus, Drusius, Junius & Tremellius, Schmidt, Michaelis. , or helpers of proud men; proud, wicked, and ungodly men, who combine together and help one another against God, his people, cause and interest; men of power, rule and government, as Aben Ezra explains it; civil magistrates, men in authority, who, instead of being terrors to evil doers, encourage them, and help them forward in their wickedness; but though both those that help, and those that are helped, may continue for a while, and be supported, yet they shall sooner or later fall under the mighty hand of God, his power and wrath, and be crushed by it. Some regard may be had either to the giants, the men of the old world, who filled the earth with violence, and were swept away with the flood, Genesis 6:13; or rather to the builders of Babel, who helped one another to build a tower to make them a name, and secure themselves, and in opposition to God; but he being angry with them, made them desist, and they bowed under him, Genesis 11:4. Some render it, "the helpers of Rahab"; that is, of EgyptF15So Jarchi. , Rahab being a name of Egypt, Psalm 87:4. The devils are meant, whose sin was pride, and by which they fell, and which they have endeavoured to promote and cherish among men; but these proud spirits are cast out of heaven and into hell, where they are reserved in chains of darkness to the great judgment, Judges 1:6; and are obliged, whether they will or not, to stoop to the Lord, and even to the son of God in human nature, which their proud stomachs cannot well bear; but are forced to it, the anger of God lying upon them, and his wrath, which will never be withdrawn from them. 

Verse 14
How much less shall I answer him,.... Who is wise in heart, and mighty in strength, and has done and does the many things before related; who is invisible, passes by, and onwards insensibly; so that there is no knowing where to speak to him, or how to guard against him, since he can come on on every side, at an unawares, and unseen; and who is a sovereign Being, who can do, and does, whatever he pleases; and therefore there is no such thing as disputing any point with him, or calling him to an account for anything done by him: and if the great men of the earth, proud and haughty tyrants, and those prouder spirits, if possible, the infernal principalities and powers, are obliged to bend and stoop to him; how should such a poor, weak, feeble creature as Job was, enter the lists with him, contend with God, and argue with him about his dispensations, or answer to any argument, objection, charge, or article exhibited against him? here Job speaks humbly and meanly of himself, as he in the whole context before speaks highly of God, between whom there was no comparison: 

and choose out my words to reason with him? suggesting, that should he pick out words the most fit and proper to be used, and put them together in the most exact order, and which had the greatest force of persuasion and strength of reasoning in them, yet they would be of no avail with God; these could have no influence upon him to turn his mind, or alter either his purposes or his providences; and therefore concluded it was best for him to be silent and make no reply; but if he said anything, to do it in a supplicating way, as follows. 

Verse 15
Whom, though I were righteous, yet would I not answer,.... This is not to be understood of the righteousness of his cause, that Job made no supposition of, but strongly asserted and determined to hold it fast as long as he lived; nor of his evangelic righteousness, the righteousness of faith he was acquainted with, even the righteousness of his living Redeemer, by which he knew he was, and should be, justified; and by which righteousness he could and did answer God, as every believer may, who, making mention of this righteousness, and of this only, such an one may plead the righteousness of Christ with God as his justifying one, and hold it up against all charges brought against him; yea, by presenting this to God by faith, he answers all the demands of the law of God, both with respect to the precepts and penalty of it, it being magnified and made honourable hereby, and all that the justice of God can require, and with which it is entirely satisfied; yea, this righteousness will answer to God for him in a time to come, in the last judgment: but Job speaks of his own legal and civil righteousness, as a good man, and a good magistrate; as the latter, he put on righteousness, and it clothed him; as the former, having grace, the root of the matter, in him, as he calls it, it taught him to live soberly, righteously, and godly; he was a man that feared God, and eschewed evil; and his sense is, that though he should so well behave in every respect, and so order his conversation aright before men that they could have nothing to lay to his charge, yet he would not bring such a righteousness before God, and pretend to answer him with it; for he knew that such a righteousness is no righteousness in the sight of God, in the eye of his law, and in the account of divine justice, being not only imperfect, but impure; not only rags, but filthy ones, attended with many sins, as well as imperfections; wherefore no good man will put his cause before God on such an issue, however he may before men; nay, Job seems to carry this point yet further, that though he had a sinless righteousness of his own, and were as righteous as Adam before his fall, or the holy angels in heaven, yet he would not insist upon such a righteousness before God, or pretend to answer him with it; for he knew that the inhabitants of the heavens, and so man in his paradise on earth, in his best estate, were not pure in his sight, but chargeable with folly and imperfection, in comparison of him: and when he says he could not "answer" him, his meaning is not that he would not answer to a question that was asked him, but that he would not answer him in a judicial way; that, if he should prefer a bill against him, he would not put in at answer to it, though he knew nothing by himself, and could not charge himself with anything wrong in thought, word, or deed; yet if God charged him with it, he would not reply against him, he would not contradict him, he would not answer again, or litigate the point with him, but give it up; because, though he might not know he had done any thing amiss, or there was imperfection in him, yet God, who was greater than his heart, and knows all things, is the heart searching and rein trying God, he knew better than he did, and therefore was determined to submit to him, and be set down by him what he was: 

but I would make supplication to my Judge: that is, to God, the Judge of the whole earth; and who is particularly the Judge of his own people, their Patron and Defender, their Judge and Lawgiver, who will save them; for though he is a just God, and a righteous Judge, yet a Saviour; and it is one of the privileges of his people that they can come to him, not only as the God of all grace, and as their God and Father in Christ, but to him as to God the Judge of all, Hebrews 12:23; and lay their case before him, and entreat his protection; and this Job chose to do rather than contend with him; for by "supplication" prayer is meant, as it frequently is in both Testaments; and it signifies such prayer as consists of petitions for grace and mercy, or for things to be bestowed in a way of grace and mercy; not according to merit, but mercy; not for works of righteousness done, but through the favour and good will of God; and which prayer is put up in an humble supplicant manner, acknowledging a man's unworthiness, that he is not deserving of the least of mercies, nor expects any on account of any worth or worthiness in him, or his services; and in such a way a man prevails more with God, and is most likely to succeed, than by contending with him in a judicial way. Jacob had power with God and prevailed, but it was by weeping and supplication, see Hosea 12:4; so Mr. Broughton reads the words,"my would crave pity of my Judge.'Some render it, "my adversary"F16למשפטי "in jus me vocanti", Cocceius; "ei qui mecum judicatur", i.e. "parti meae adversae", Gussetius, p. 880. , the opposite party in a court of judicature, whom he would not contest with, but supplicate, and in the way make up matters with him. Job seems resolved to take such a method Christ advises to in civil cases, Matthew 5:24. 

Verse 16
If I had called, and he had answered me,.... Mr. Broughton reads the words, "if I cry, will he answer me?" as if Job had some doubt upon his mind whether God would vouchsafe to answer him, though he should make his supplication to him, as he proposed; seeing he had so sorely afflicted him, and still continued his hand upon him; or the words may be rendered, "though I have called, and he has answered"F17אם קראתי ויענני "etiamsi clamavi et respondit mihi", Schmidt. , in times past. Job was a praying person, he had often prayed to God in his closet, and in his family, for himself, and for his children, and for his friends, and he had found God to be a God hearing and answering prayer, but seems to question whether he would answer him now, if he did pray to him: 

yet would I not believe that he had hearkened unto my voice, or "would hearken"F18כי יאזין "quod exauditurus esset", Schmidt. , at this time, and under the present circumstances; or should he, the mercy would be so great, that he could hardly believe it; so sometimes through joy men cannot believe what they hear and see, as the apostles, when Christ appeared to them after his resurrection; or as it was with the Jews returned from Babylon, they were like them that dream, they could scarcely tell whether their deliverance was a real fact, or whether they only dreamed of it, see Luke 24:41; so Job intimates, that should he pray to God, and be heard and delivered, it would be so astonishing and transporting, that at first he should not be able to give credit to it; or, however, he should not believe that it was for his prayers and supplications, for any worth and value, virtue and efficacy, there was in them, that he was heard; but it must be purely for his mercy's sake, for the sake of the mediation of Christ, and because these prayers were the breathings of his own spirit: or else the sense is, that though he had heard and answered him formerly, when he prayed in a supplicating way, yet if he should contend with him in a judicial way, and insist upon his own righteousness, and present his supplication to God on that account, he could never expect to be heard; and, indeed, he could not believe he should be heard on any account, so long as his present sufferings lasted; which seems to be the sense of what follows, where he gives his reasons for such belief, or rather unbelief. 

Verse 17
For he breaketh me with a tempest,.... Which rises suddenly, comes powerfully, and carries all before it irresistibly; hereby signifying the nature of his present sore afflictions, which came upon him at once, pressed him down, and utterly destroyed him, against which there was no standing: perhaps he may have some reference to the storm of wind that blew down the house, by which his children were destroyed. Schultens renders it, "a burning tempest"F19בשערה "in turbine ardenti", Schultens. , such as is common in the eastern countries, which ThevenotF20Travels, par. 2. B. 1. c. 12. p. 54. B. 3. c. 5. p. 135. often makes mention of; which kills a man at once, and his flesh becomes as black as a coal, and comes off of his bones, and is plucked off by the hand that would lift him up; with which a man is broken to pieces indeed, to which Job may allude: 

and multiplieth my wounds without cause; referring, it may be, to the many boils and ulcers upon his body; though it may also respect the multiplicity of ways in which he had wounded or afflicted him, in his person, in his family, and in his substance, and which he says was done "without cause"; not without a cause or reason in God, who does nothing without one, though it may not be known to men; particularly in afflicting men, it is not without cause or reason; it he punishes men, it is for sin; if he rebukes and chastises his people, it is for their transgressions; to bring them to a sense of them, to humble them for them, to bring them off from them, or to prevent them, or purge them away, and to try their graces, wean them from the world, and fit them for himself: but Job's afflictions were without any such cause intimated by his friends; it was not hypocrisy, nor any notorious sin or sins he had been guilty of, and secretly lived and indulged himself in, as they imagined. Job here suggests his innocence, which he always insisted upon, and refers his afflictions to the sovereign will of God, and to some hidden cause in his own breast, unknown to himself and others: however, so long as he dealt with him after this manner, he could not believe his prayers were heard by him. 

Verse 18
He will not suffer me to take my breath,.... Which some think refers to Job's disease, which was either an asthma, or a quinsy in his throat, which occasioned great difficulty in breathing: I should rather think the allusion is to the hot burning winds in those countries before mentioned, which sometimes blew so strongly as almost to take away a man's breath; so the above travellerF21Travels. par. 1. B. 2. c. 34. p. 177. reports, that between Suez and Cairo (in Egypt) they had for a day's time and more so hot a wind, that they were forced to turn their backs to it, to take a little breath. The design of Job is to show, that his afflictions were continued, and were without any intervals; they were repeated so fast, and came so thick upon him, one after another, that he had no breathing time; the import of the phrase is the same with that in Job 7:19, 

but filleth me with bitterness; to the full, to satiety, to loathing, as a man may be with a bitter potion, with wormwood drink, and water of gall, with bitter afflictions comparable to such, whereby Job's life was embittered to him, see Jeremiah 9:15. 

Verse 19
If I speak of strength, lo, he is strong,.... Or think of it, or betake myself to that, and propose to carry my point by mere force, as some men do by dint of power and authority they are possessed of; alas! there is nothing to be done this way; I am a poor, weak, feeble creature in body, mind, and estate; I am not able to contend with so powerful an antagonist on any account, in any way: God is strong, he is the "most strong"F23אמיץ "robustissimus est", V. L. , as some render it; he is mighty, is the Almighty; the weakness of God is stronger than men; there is no disputing with God upon the foot of strength: 

and if of judgment, who shall set me a time to plead? If I think and propose to put things upon the foot of justice, to have the cause between us issued in that way, I cannot expect to succeed by right, any more than by might; he is so strictly just and holy, that no righteousness and holiness of, mine can stand before him; he is God, and I a man, and therefore not fit to come together in judgment; and he a pure and holy Being, just and true, and without iniquity, and I a sinful polluted creature; and besides, there is none superior to him, that I can appeal unto, none that can appoint a place, or fix a time, for the hearing of the cause between us, or that can preside in judgment and determine the matter in controversy; nay, there is not one among the creatures that can be a daysman, an arbiter or umpire; yea not one that can be so much as employed as council, that can take the cause in hand, and plead it, and be a patron for me, and defender of me; so that, let me take what course I will, I am sure to be nonsuited and worsted, see Jeremiah 49:19. 

Verse 20
If I justify myself,.... Seek for justification by his own righteousness, trust in himself that he was righteous, say that he was so, and pronounce himself a righteous man, what would it signify? 

mine own mouth shall condemn me; the words of it being sinful, vain, idle, and frothy; and if a man is to be justified, and condemned by his words, he may be sure of the latter: indeed, "if any man offend not in word, the same is a perfect man", James 3:2; but let a man be as careful as he can, and keep ever such a guard upon his lips, such is the imperfection of human nature, that, though a Moses, he will speak unadvisedly with his lips, at one time or another, and in many things will offend; which would be his condemnation, if there was no other way to secure from it; nay, for a sinful man to justify himself, or to say that he is a righteous man by his own righteousness, and insist upon this before God, if he is tried upon it he must be condemned; yea, saying he is so is a falsehood, abominable to God, and enough to condemn him; and besides, a man that knows himself, as Job did, must be conscious of much sin within him, however externally righteous he may be before men; so that, should he say he was righteous, his conscience would speak, or cause his mouth to speak and contradict and condemn him: 

if I say, I am perfect; not in an evangelical sense, as he was; but in a legal sense, so as to be free from sin, which no man that is perfect in a Gospel sense is; as Noah, Jacob, David, and others, who were so, yet not without sin; if therefore a man should assert this, he would not say that which was right, but what was perverse, as might be proved: 

it shall also prove me perverse; to be a wicked man; either he, God, shall prove, or it, his mouth, as in the preceding clause; for to say this is to tell a lie, which to do is perverseness, see 1 John 1:8. 

Verse 21
Though I were perfect,.... Really and truly so, not conscious of any sin in thought, word, or deed; this is only a case supposed: 

yet would I not know my soul; I would not own myself to be so before God; I would not insist upon such perfection in his presence, as what would justify me before him; since I am sensible the highest perfection of a creature is imperfection when compared with him: or the sense may be, should I say I were "perfect, I should not know my own soul"; I should plainly appear to be ignorant of myself, as all perfectionists are; they do not know their own souls, the plague of their hearts, the evil of their thoughts, the vanity of their minds; they do not take notice of these things, or do not look upon them as sinful; they know not the nature of sin, and the exceeding sinfulness of it: 

I would despise my life; even if ever so innocent, perfect, and just; his meaning is, that he would not insist upon the continuance of it on that account; he had no such value for it, such a love of life as to contend with God upon the foot of justice about it; nor did he think it worth asking for, so mean an opinion had he entertained of it, see Job 7:16. 

Verse 22
This is one thing,.... Or "one thing there is"F24אחת היא "unum est", Munster, Mercerus, Schmidt. in the world, as Jarchi adds; or "one measure", as the Targum, to good and bad men; one event alike to the righteous, and to the wicked, Ecclesiastes 9:2; so that, as others render it, "it is all one"F25"Perinde est", Cocceius. , whether a man righteous and perfect, or whether he is not, he is equally liable to be afflicted and distressed: and "this is one thing, very singular"F26"Singulare enimvero id!", Schultens. , amazing and astonishing, and very unaccountable; but so it is, and which he differed from his three friends about; as to the justice of God, he agreed with them in that; yea, he believed he was righteous in whatever he did, and even in this, which was so strange and surprising, though he could not account for it: and "this is uniform", as Mr. Broughton translates it; either God acts uniformly in what he does, treating all men alike, good and bad men; or Job was uniform in his sentiments, he was all of a piece, steady and constant, retaining the same sense of things, from which he had not departed, nor could he depart: 

therefore I said it; with the greatest confidence and assurance, because he believed it, and would say it again, seeing no reason at all to alter his judgment; the thing was quite clear to him, of which he had, at least as he thought, unquestionable evidence; and the thing he has respect to is as follows: 

he destroyeth the perfect and the wicked; this is thought by some to be a very bad expression, bordering on blasphemy, and contrary to the nature and perfections of God, and to the methods of his providence, Genesis 18:23; and that Job speaks in the person of one destitute of the grace of God: but nothing is more certain than that this was the real sentiment of his mind, his firm belief, nor could he be persuaded to the contrary; indeed it may be understood in a good sense: by a "perfect" man we are to understand a truly good man, one that has received the grace of God in truth, and is perfectly justified and pardoned through the blood and righteousness of Christ; and by a "wicked" man one that is under the influence of his lusts, is abandoned to them, and never easy but while he is serving them, which he is continually doing. Now the destruction of these is not to be interpreted of everlasting destruction; this indeed will be the case of wicked men, but not of perfect and good men: God by his grace has made a difference between them in this world, and so he will in the next; the one will go into everlasting punishment, the other into everlasting life, and will never come together in the same place or state; nor will the perfect man be destroyed at all in such sense; the grace of God within him, and the righteousness of Christ upon him, will eternally secure him from everlasting wrath and ruin: but it is meant of temporal destruction; sometimes indeed a remarkable distinction is made between the one and the other in a time of general calamity, as Noah, a perfect man, was saved, when the world of the ungodly were destroyed by water, Genesis 7:23; and Lot, a righteous man, when Sodom and Gomorrah were consumed by fire, Genesis 19:29; but frequently they fall together in the same common distress; good and bad men, among the Jews were alike carried captive into Babylon, signified by Jeremiah's good and bad figs, Jeremiah 24:2; of good men, Ezekiel, Daniel, Shadrach, Meshech, and Abednego, are instances; though indeed it is on different accounts, and with different views, that the one and the other are destroyed with a temporal destruction, in their persons, their health, their families, or in their estates; such calamities upon good men are not as punishments for their sins, as on the wicked; but as fatherly chastisements, and for the trial of their graces, for their spiritual and eternal good, and that they might not be condemned with the world. Job's view in saying this is to observe, that a man's state God-ward is not to be judged of by his outward circumstances, whether he is a good man or a bad man, since they may both be in the same afflictions and distress, and which he opposes to the sentiments and sayings of Eliphaz and Bildad, Job 4:7. 

Verse 23
If the scourge slay suddenly,.... Not Satan, as Jarchi and Bar Tzemach; but any sore calamity which surrounds a man, lashes, cuts, and distresses him, as a whip or scourge; such as any of God's sore judgments, the sword, famine, pestilence, or evil beasts, which sometimes come suddenly, unawares, unthought of, and unexpected; and are sometimes only chastisements in love, the scourgings of a father, though generally in wrath and hot displeasure, and are an overflowing scourge, which carry all before them; and therefore some restrain it to wicked men, as the Septuagint version; and some understand it as if they were more mildly and gently dealt with, by being suddenly and at once slain with such a scourge, in their persons, families, and substance, while others have their afflictions protracted, and linger long under them, as in the next clause: 

he will laugh at the trial of the innocent; not that are free from sin entirely; for there are none such, no, not newborn infants; though they may be comparatively so, yet they are not in an absolute sense, being conceived in sin and shapen in iniquity: besides, here it means adult persons, good men, that are truly gracious, sincere, upright, harmless in their lives and conversations, whose afflictions are "trials" of their faith and patience, and other graces; and when God is said to "laugh" at them, who seems to be designed here, this must be understood consistent with his pity to his people, his sympathy with them under all their afflictions, he not willingly afflicting or grieving the children of men; nor can it be thought that he has them in derision and contempt, or laughs at their calamities, or in reality, as he does at wicked men; but that he carries it so oftentimes, in the dispensations of his providence, as if he made no difference between them, but mocked at the one as well as the other; seemingly giving no heed to their cries; not hastening to their help and deliverance, but lengthening out their troubles for the trial of their graces; and so indeed is greatly delighted with the exercise of them under them, and with seeing them bear them with so much patience, courage, and greatness of mind and submission to his will. Some interpret this of a wicked man laughing at the calamities of the righteous, as the Ammonites and Edomites rejoiced at the destruction of the Jews; the church's enemy at her fall, and as the Papists will at the witnesses being slain; but the former sense seems best; rather the scourge itself laughs at the trial of the innocent; so Schultens. 

Verse 24
The earth is given into the hands of the wicked,.... Either the wicked one, Satan, as Jarchi and Bar Tzemach, who is the god of this world; or some wicked tyrant, as Nimrod, or some other known by Job in his time, to whom he may have respect; or wicked men in general, who for the most part have the greatest share of the earth, and earthly things, and of power, dominion, and authority in it; and this they have of God, the powers that be are ordained by him, and therefore to be obeyed; and what any have of the earth, and the fulness of it, they have it from him, whose it is, and who has a right to dispose of it, and therefore being given by him, they have a proper right unto it; but then it is only the things of this world which are given them; they have their portion here, and that is their all; wherefore, as the giving of these is no proof of a man's goodness, so the taking of them away is no evidence of his wickedness; love or hatred are not to be known by these things; this is Job's scope and drift in this and Job 9:23, 

he covereth the face of the judges thereof; not Satan, who blinds the minds of such, that they should not understand justice, and do it, as the above Jewish writers interpret it; nor the wicked man that is possessed of riches and wealth, power and authority, who by his substance bribes the judges, and blinds their eyes, or by his power and authority awes them, keeps them from executing true judgment, or discourages persons fit for such an office, and will not advance them, but lets them lie in, and covers them with, obscurity; or such who are honest and faithful, and are not to be bribed and browbeaten, these he either removes from their post, and covers their faces with shame, or takes them away by death, condemns and executes them as malefactors; it being usual in former times, as well as in ours, to cover the faces of such as are executed: but rather this is to be understood of God, who delivers the earth into the hands of the wicked, suffers them to have the rule over it, and permits such things to be done, as already observed; and besides, gives up the judges of the earth to judicial blindness, so that they cannot discern what is right and just, and do it, see Isaiah 29:10, 

if not, where and who is he? if it is not so as I say, where is the man, and who is he, that can disprove me, and make me a liar? as Aben Ezra; let him come forth and appear, and confute me, and teach me otherwise if he can; or name the place of his abode, and say who he is; or if God does not do this, give the earth into the hands of wicked men, and cover the faces of the judges of it, and suffer wicked men to prevail, and the causes of good men to be subverted, the one to flourish, and the other to be crushed; who does do it? where is the man that has done or can do it? certain it is, that it is done; and who but that God that superintends all things, sits in the heavens, and does whatsoever he pleases, can do such things as these? or could they be done without his will and permission? by such mediums Job proves his assertion, that God destroys the perfect and the wicked; and therefore, by the face of things in providence, no judgment is to be had of a man's character, good or bad, and then instances in himself in the following verses. 

Verse 25
Now my days are swifter than a post,.... Or "than a runner"F1מני־רץ "cursore", Pagninus, Montanus, Junius & Tremellius, Piscator, &c. in a race, in order to obtain the prize; or than one that rides post, or runs on foot to carry a message, such as were Cushi and Ahimaaz; and such are generally swift of foot, or ride on swift horses, who are so employed; and yet Job says his days are swifter, or passed away more swiftly thorn such; meaning either his days in general; or rather particularly his prosperous days, as Mr. Broughton interprets it; these no sooner came but they were gone: 

they flee away; like a shadow, or a dream, or a tale that is told: 

they see no good; or he saw, perceived, or enjoyed no good in them; not but that he did see and enjoy much good, even much temporal good, which is what is intended; but this was no sooner had than it was taken away, that it was as if it had never been; the evil days of trouble and sorrow, in which he had no pleasure, came so quick upon him. 

Verse 26
They are passed away as the swift ships,.... Those that are lightest built, and run swiftest. Bar Tzemach thinks such vessels as are rowed with oars are meant, which may be called "ships of will or desire"F2אניות אבה "navibus desiderii", Mercerus, Drusius, Schmidt; so Ben Gersom. , as the words may be rendered, because they may be rowed at pleasure, and be carried to any place where and when a man thinks fit; whereas those that are not depend upon the wind, and that must be waited for; or they design such ships that are so swift in their motion, that they arrive to the haven as soon as men can well wish for and desire. Some render it "pirate ships", or "ships of enmity"F3"Naves inimicitiarum, i.e. "piraticae, vel hostiles"; as some in Drusius; so Broughton. ; such as are designed for spoil and plunder, and which are light ones, not loaded with goods, and therefore move swiftly: the Targum is, 

"ships burdened with precious fruits;'and the Vulgate Latin version is,"ships carrying apples:'now ships loaded with such sort of goods, with perishing commodities, are obliged to make their port as soon as possible. Some leave the word untranslated, and call them "ships of Ebeh"F4"Navibus Ebeh", Pagninus, Montanus, Vatablus, Bolducius, Codurcus. ; which, according to Jarchi, Aben Ezra, and others, is either the name of a place, or of a river in Arabia, which ran with a rapid stream, and in which ships were carried with great celerity. Bolducius relates from a traveller of his acquaintance, who finished his travels in 1584, that he saw such a river about Damascus, not far from the sepulchre of Job; but that must be the river Chrysorrhoas, now called Barrady; but there were two rivers of this name Ebeh; one near Cufa, and another in Wasith, a country of Babylon, as Golius observesF5Lexic. Arab. p. 2. . Others take the word to have the signification of reed or papyrus, which grew on the banks of the Nile, and of which ships were made; see Gill on Isaiah 18:1; and render the words "ships of reeds" or "of papyrus"F6"Naves arundinis", Michaelis, "navibus papyraceis", Schultens, Ikenius, in ib. , and which, being light, were very swift: 

as the eagle that hasteth to the prey; the eagle is the swiftest of birds, and therefore persons and things exceeding swift are compared unto them, see Habakkuk 1:8; and it flies the most swiftly when being hungry, and in sight of its prey, and is nearest to it, and flaps upon it, which is the thing referred to, and so may be rendered, "that flies upon the prey"F7יטוש על אכל "involans in escam", Junius & Tremellius; "involat in escam", Piscator, Schultens. . Job uses these metaphors, which are the most appropriate, to show how fleeting his days of prosperity were, and how soon gone: and a climax may be observed in the words; a runner, though he runs swiftly, a ship moves faster than he, and an eagle, just about to seize its prey, flies swifter than that. 

Verse 27
If I say, I will forget my complaint,.... The cause of it, the loss of his children, servants, substance, and health, and endeavour to think no more of these things, and cease complaining about them, and attempt to bury them in oblivion, and change his note: 

I will leave off my heaviness; his melancholy thoughts, words, airs, and looks; or "forsake my face"F8אעזבה פני "relinquam facies meas", Montanus, Bolducius, Schmidt. , put on another countenance, a more pleasent and cheerful one; the Jewish commentators generally interpret it, "my anger", either at the dispensations of Providence, or at his friends: 

and comfort myself; that things were not worse with him than they were; or strengthenF9אבליגה "confirmabo vel roborabo cor meum", Mercerus; so R. R. himself, as the word is rendered in Amos 5:9; against his fears, and troubles, and dejection of mind, determining to take heart, and be of good courage, and not sink, and succumb, and faint under his burdens: none but God, Father, Son, and Spirit, can give comfort to distressed ones, whether on temporal or spiritual accounts; but good men may make use of means for comfort, such as hearing the word, reading the Scriptures, prayer, meditation, and conversation with good men. 

Verse 28
I am afraid of all my sorrows,.... That they would return upon him, and surround him, and overwhelm him, so that he should not be able to stand up against them, or under them; that they would increase and continue with him, and so he should never be released from them: 

I know that thou wilt not hold me innocent: a sudden apostrophe to God as near him; the meaning is not, that he was confident that God would not justify him but condemn him in a spiritual sense; Job did not despair of his everlasting salvation, he knew and believed in his living Redeemer; he knew he should be acquitted and justified by his righteousness, and not be condemned with the world; but he was certain of this, as he thought that God would neither "cleanse"F11כי לא תנקני "quod non mundabis me", Montanus, Bolducius, Beza. him, as some render the word, from the worms his flesh was clad with, and from the filthy boils and ulcers he was covered with; nor clear him so as that he should appear to be innocent in the sight and judgment of his friends; but go on to treat him as if he was a guilty person, by continuing his afflictions on him, even unto death; he had no hope of being freed from them, and so of being cleared from the imputation of his friends, who judged of him by his outward circumstances. 

Verse 29
If I be wicked, why then labour I in vain? If he was that wicked person, that hypocrite, Bildad and his other friends took him to be, it was in vain for him to make his supplications to God, as they advised him; so Gersom gives the sense of the words; since God hears not sinners, such as live in sin, regard iniquity in their hearts, and practise it in their lives, at least secretly, as it was suggested Job did; if he was such an one, it must be all lost labour to pray to God to show favour to him, and deliver him out of his troubles, since he might reasonably expect he would shut his eyes and stop his ears at such a man, and regard not his cries; seeking to him must be in vain; prayer may be fitly enough expressed by labour, it is a striving and wrestling with God, and especially when it is constant, importunate, and fervent: but rather the sense is, that if he was a wicked man in the account of God, or was dealt with as one; if God would not hold him innocent, as he asserts in the latter part of Job 9:28; then it was a vain thing to labour the point in the vindication of himself; since he could never think of succeeding against God, so wise and powerful, so holy, just, and pure. The word "if" is not in the original text, and may be left out, and the words be rendered, "I am wicked"F12אנכי ארשע "impius sum", V. L. Pagninus; so Schmidt. ; not in any notorious manner, as having lived a scandalous life, or been guilty of some gross enormities, as his friends insinuated, but in common with other men; he was born a sinner, had been a transgressor from the womb, and though he was renewed and sanctified by the spirit of God, yet sin dwelt in him, and through the infirmity of the flesh he was daily sinning in thought, word, or deed; nor did he expect it would be otherwise with him while in this world; yea, it was impossible for him to be without sin, as Bar Tzemach observes to be the sense of the phrase; and therefore if God would not clear him, or hold him innocent, unless he was entirely free from sin, as it was labouring in vain to attain to such perfection, so it must be to no purpose, and is what he chiefly intends, to attempt to vindicate himself before God: or "I shall be wicked", or "ungodly"F13"Ego impius ero", Montanus, Mercerus, Bolducius; "ego reus ero", Codurcus; "equidem improbus ero", Schultens. ; I shall be treated as such not only by his friends, who would reckon him a very wicked man so long as those afflictions continued on him, let him say what he would; but by the Lord himself, who he believed would never release him from them as long as he lived, which in the eye of men would be a tacit condemnation of him; so the Targum,"I shall be condemned,'and therefore it was labour in vain, striving against the stream, to go about to vindicate himself; nor was it possible that he could make himself out so clear and pure and perfect, that such an holy Being as God was could find no fault in him, in whose sight the heavens, and the inhabitants of them, were not clean; this is further evinced in the following words. 

Verse 30
If I wash myself with snow water,.... As it came from heaven, or flowed from the mountains covered with snow, as Lebanon, see Jeremiah 18:14; or was kept in vessels for such use, as being judged the best for such a purpose; so it was used by the ancientsF14"Discubuimus, pueris aquam nivalem in manus infundentibus", Petronius in Satyr. , as being what whitens the skin, and strengthens the parts by contracting the pores, and hindering perspiration; it signifies, in a figurative sense, that let him take what methods he would to cleanse himself from sin, they were all in vain, his iniquity would be seen, and remain marked before God; and indeed there is nothing that a man can do that will make him pure and clean in the sight of an holy God; this is not to be done by ceremonial ablutions, such as might be in use in Job's time, before the law of Moses was given, and to which he may have some reference; these only sanctified to the purifying of the flesh, or only externally, but could not purify the heart, so as to have no more conscience of sin; nor by moral duties, not by repentance, as Sephorno; a fountain, a flood, an ocean of tears of humiliation and repentance, would not wash away sin; if, instead of ten thousand rivers of oil, so many rivers of brinish tears could be produced, they would be of no avail to cleanse the sinner; nor any works of righteousness done by man, for these themselves need washing in the blood of the Lamb; for nothing short of the blood of Christ, and the grace of God, can do it: 

and make my hands never so clean; the hands are what men work with, Ecclesiastes 9:10; and so may design good works, which are sometimes called clean hands; see Psalm 24:4; compared with Psalm 15:1; and may be said to be so when they are done well, from a pare heart, and faith unfeigned, without selfish and sordid views, with a single eye to the glory of God; which is doing them as well, and making the hands as clean, as well can be; yet these are of no avail with respect to justification before God, and acceptance with him, or with regard to salvation, which is all of grace, and not of works, be they what they will; some render the words, "and cleanse my hands with soap"F15בבר Smegmate, Codurcus, Junius & Tremellius, Piscator, Schmidt; so the Targum, and Mr. Broughton. , which cleanses them best of anything, see Jeremiah 2:22. 

Verse 31
Yet shall thou plunge me in the ditch,.... In the filthy ditch of sin, the pit wherein is no water, the horrible pit, the mire and clay, in which all unregenerate men are, and to which hypocrites return, as the swine to its wallowing in the mire; and in which impurity self-righteous persons are, and are sooner or later made to appear, notwithstanding all their outward righteousness, holiness, purity, and perfection they boast of; and though Job was neither of these, not an unregenerate man, nor an hypocrite, nor a self-righteous person; yet he knew that, in comparison of the perfect purity and holiness of God, he should appear exceedingly impure; and that God would treat him as such, and hold him out to the view of others as the filth of the world, and the offscouring of all things, by continuing his afflictions, from whence it would be concluded that he was the most impure person; and indeed by the ditch may be meant the ditch of afflictions, as Sephorno, either his present ones continued, his filthy ulcers and scabs, with which his body was covered all over, or new afflictions he would bring him into, where he would sink in deep mire, there being no standing, Psalm 69:2; some understand this of the grave, the ditch or pit of corruption, into which he should be cast, and there putrefy and rot: but the other senses seem best: 

and mine own clothes shall abhor me; not his clothes in a literal sense; either while living, his filthy ulcers being such, that were his clothes sensible of them, they would loathe and abhor to touch him, and cover him; or when dead, his sepulchre garments, his shroud, or winding sheet, would disdain to cover such a filthy body, overspread with worms and dust; or as Vatablus paraphrases it, clothes do not become a dead body; or as Mr. Broughton,"when I go naked to the grave, as though my clothes loathed me:'but the words are rather to be understood figuratively, either of some of his friends that were as near and as close to him as his clothes, or had been, but now were estranged from him, and loathed and abhorred him, see Job 19:13; or better, of his best works of righteousness, which he put on as a robe, Job 29:14; and which are a covering to the saints before men, and are ornamental to them, though not justifying in the sight of God; and indeed in themselves, and compared with the holy law, and holy nature of God, are imperfect and impure; and if God was to enter into judgment with men, they would be so far from justifying them in his sight, or rendering them acceptable to him, that they would cause them to be abhorred by him, as all self-righteousness and self-righteous persons are, see Proverbs 21:27; yea, even the best works of men are but dung in the judgment of a good man himself, what then must they be in the account of God? Philemon 3:8; Job here, and in Job 9:30, has most exalted ideas of the purity, holiness, and majesty of God, so that no creature, nor creature holiness, be they ever so perfect, can stand before him, or be pure in his sight. 

Verse 32
For he is not a man, as I am,.... For though the parts and members of an human body are sometimes ascribed to him, yet these are to be understood by an anthropopathy, speaking after the manner of men, there being something in him, which in a figurative sense answers to these; otherwise we are not to conceive of any corporeal shape in him, or that there is any likeness to which he is to be compared: he is a spirit infinite, immortal, immense, invisible, pure and holy, just and true, and without iniquity; whereas Job was but a man, a finite, feeble, mortal creature, and a sinful one; and therefore there being such a vast disparity between them, it was in vain to litigate a point with him, to plead his cause before him, or attempt to vindicate his innocence; the potsherds may strive and contend with the potsherds of the earth their equals, but not with God their Creator, who is more than a match for them; he sees impurity where man sees it not, and can bring a charge against him, and support it, where he thought there was none, and therefore it is a vain thing to enter the lists with him: 

that I should answer him; not to questions put by him, but in a judicial way to charges and accusations he should exhibit; no man in this sense can answer him, for one of a thousand he may bring, and men are chargeable with; wherefore Job once and again determines he would not pretend to answer him, as he knew he could not, see Job 9:3, 

and we should come together in judgment; in any court of judicature, before any judge, to have the cause between us heard, and tried, and determined; for in what court of judicature can he be convened into? or what judge is there above him, before whom he can be summoned? or is capable of judging and determining the cause between us? there is the high court of heaven, where we must all appear, and the judgment seat of Christ, before which we must all stand; and God is the judge of all, to whom we must come, and by whose sentence we must be determined; but there is no court, no judge, no judgment superior to him and his; there is no annulling his sentence, or making an appeal from him to another; there is no coming together at all, and much less "alike"F16יחדו "pariter", Junius & Tremellius, Drusius. , as some render it, or upon equal terms; the difference between him and his creatures being so vastly great. 

Verse 33
Neither is there any daysman betwixt us,.... Or "one that reproves"F17מוכיח "arguens", Montanus, Bolducius, Drusius; "redarguens", Vatablus, Mercerus. ; who upon hearing a cause reproves him that is found guilty, or is blameworthy, or has done injury to another; but there is no such person to be found, among angels or men, capable of this, supposing, as if Job should say, I should appear to be the injured person; or there is no "umpire" or "arbitrator"F18"Arbiter", Junius & Tremellius, Piscator, Cocceius, Schultens. , to whom the case between us can be referred; for, as Bar Tzemach observes, he that stands in such a character between two parties must be both more wise and more mighty than they; but there is none among all beings wiser and mightier than God: 

that might lay his hand upon us both; and restrain them from using any violence to one another, as contending persons are apt to do; and compromise matters, settle and adjust things in difference between them, so as to do justice to both, and make both parties easy, and make peace between them. HerodotusF19Thalia, sive, l. 3. c. 8. makes mention of a custom among the Arabians,"when they enter into covenants and agreements with each other, another man stands in the midst of them both, and with a sharp stone cuts the inside of the hands of the covenanters near the larger fingers; and then takes a piece out of each of their garments, and anoints with the blood seven stones that lie between them; and while he is doing this calls upon a deity, and when finished the covenant maker goes with his friends to an host or citizen, if the affair is transacted with a citizen; and the friends reckon it a righteous thing to keep the covenant.'To which, or some such custom, Job may be thought to allude. Now, whereas Christ is the daysman, umpire and mediator between God and men, who has interposed between them, and has undertaken to manage affairs relating to both; in things pertaining to God, the glory of his justice, and the honour of his law, and to made reconciliation for the sins of men, and to make peace for them with God by the blood of his cross; which he has completely done, being every way qualified for it, inasmuch as he partakes of both natures, and is God and man in one person, and so could put his hand on both, and make both one; or bring them who were at variance to an entire agreement with each other, upon such a bottom, as even the strict justice of God cannot object unto. Now, I say, Job must not be understood as if he was ignorant of this, for he had knowledge of Christ as a Redeemer and Saviour, and so as the Mediator and Peacemaker; the Septuagint version renders it as a wish, "O that there was a mediator between us!" and so it may be considered as a prayer for Christ's incarnation, and that he would appear and do the work of a mediator he was appointed to, which Job plainly saw there was great need of; or, as othersF20So some in Caryll. , "there is no daysman yet"; there will be one, but as yet he is not come; in due time he will, which Job had faith in and full assurance of: but there is no need of such versions and glosses: Job is here not speaking of the affair of salvation, about which he had no doubt, he knew his state was safe, and he had an interest in the living Redeemer and blessed Mediator; but of the present dispensation of Providence, and of the clearing of that up to the satisfaction of his friends, so that he might appear to be an innocent person; and since God did not think fit to change the scene, there was none to interpose on his behalf, and it was in vain for him to contend with God. 

Verse 34
Let him take his rod away from me,.... Not his government over him, of which the rod or sceptre is an ensign, Job did not want to be freed from that; but, his rod of affliction, or stroke, as the Targum, the stroke of his hand, which, though a fatherly chastisement, lay heavy upon him, and depressed his spirits; so that he could not, while it was on him, reason so freely about things as he thought he could if it was removed, and for which he here prays: 

and let not his fear terrify me; not the fear of him as a father, which is not terrifying, but the fear of him as a judge; the terror of his majesty, the dread of his wrath and vengeance, the fearful apprehensions he had of him as a God of strict justice; that would by no means clear the guilty, yea, would not hold him innocent, though he was with respect to the charge of his friends; being now without those views of him as a God gracious and merciful; to these words Elihu seeks to have respect, Job 33:6. 

Verse 35
Then would I speak, and not fear him,.... With a servile fear, though with reverence and godly fear; meaning either at the throne of grace, having liberty of access, boldness of spirit, and freedom of speech through Christ the Mediator, and in the view of his blood, righteousness, and sacrifice; for when the rod of his law and the terror of his justice are removed, and his grace and favour in Christ shown, a believer can speak boldly and freely to God, and not be afraid before him: but rather Job's sense is, that were the rod of his anger taken off and the dread of his majesty, which so awed him that he could not tell his case as it was, and use the arguments he might to advantage; he should speak without fear, and so as to defend himself, and make his cause to appear to be just; to this the Lord seems to refer in Job 38:3; being bold and daring expressions, which Job blushed when made sensible of it, Job 42:5, 

but it is not so with me; there was no daysman between the Lord and him; the rod was not taken off his back, nor the dread and terror of the Almighty removed from him; and so could not speak in his own defence, as otherwise he might: or it was not so with him as his friends thought of him; he was not the wicked hypocritical man they took him to be, or as the afflictive dispensations of God made him to appear to be, according to their judgment of them: or the words may be rendered, "I am not so with myself"F21לא כן אנכי עמדי "non sic ego apud me", Pagninus, Montanus, Beza, Vatablus, Mercerus, Schmidt, Schultens. ; that is, he was not conscious to himself that he was such a person they judged him; or such were the troubles and afflictions that were upon him, that he was not himself, he was not "compos mentis", and so not capable on that account, as well as others, of pleading his own cause: or "I am not right in" or "with myself"F23"Quia non probus ego apud me", Bolducius; "quod non sim rectus apud me", Cocceius. ; not in his right mind, being distracted with the terrors of God, and the arrows of the Almighty that stuck in him; or he was not righteous in himself; for though he was clear of hypocrisy he was charged with, he did not pretend to be without sin, or to have such a righteousness as would justify him before God; and therefore desires things might be put upon the foot of grace, and not of strict justice. 

10 Chapter 10 

INTRODUCTION TO JOB 10 

Job here declares the greatness of his afflictions, which made him weary of his life, and could not help complaining; entreats the Lord not to condemn him but show him the reason of his thus dealing with him, Job 10:1; and expostulates with him about it, and suggests as if it was severe, and not easily reconciled to his perfections, when he knew he was not a wicked man, Job 10:3; he puts him in mind of his formation and preservation of him, and after all destroyed him, Job 10:8; and represents his case as very distressed; whether he was wicked or righteous it mattered not, his afflictions were increasing upon him, Job 10:13; and all this he observes, in order to justify his eager desire after death, which he renews, Job 10:18; and entreats, since his days he had to live were but few, that God would give him some respite before he went into another state, which he describes, Job 10:20. 

Verse 1
My soul is weary of my life,.... And yet nothing of a temporal blessing is more desirable than life; every man, generally speaking, is desirous of life, and of a long life too; soul and body are near and intimate companions, and are usually loath to part; but Job was weary of his life, willing to part with it, and longed to be rid of it; he "loathed" it, and so it may be here renderedF24נקטה נפשי בחיי "fastidit anima mea vitam meam", Beza, Junius & Tremellius, Piscator. , he would not live always, Job 7:15; his "soul" was uneasy to dwell any longer in the earthly tabernacle of his body, it being so full of pains and sores; for this weariness was not through the guilt of sin pressing him sore, or through the horror of conscience arising from it, so that he could not bear to live, as Cain and Judas; nor through indwelling sin being a burden to him, and a longing desire to be rid of it, and to be perfectly holy, to be with Christ in heaven, as the Apostle Paul, and other saints, at certain times; or through uneasiness at the sins of others, as Isaac and Rebekah, Lot, David, Isaiah, and others; nor on the account of the temptations of Satan, his fiery darts, his buffetings and siftings, which are very distressing; but on account of his outward afflictions, which were so very hard and pressing, and the apprehension he had of the anger and wrath of God, he treating him, as he thought, very severely, and as his enemy, together with the ill usage of his friends. The Targum renders it,"my soul is cut off in my life;'or I am dying while I live; I live a dying life, being in such pain of body, and distress of mind; and so other versionsF25"Excisa est anima mea in vita mea", Pagninus, Vatablus; so Ben Gersom & Ben Melech. : 

I will leave my complaint upon myself: not that he would leave complaining, or lay it aside, though someF26So Junius & Tremellius. render it to this sense; rather give a loose to it, and indulge it, than attempt to ease himself, and give vent to his grief and sorrow by it; but it should be "upon himself", a burden he would take upon himself, and not trouble others with it; he would not burden their ears with his complaints, but privately and secretly utter them to himself; for the wordF1שיחי "meditationem meam", Schindler, col. 1823. "my sighing", Broughton. used signifies "meditation", private discourse with himself, a secret and inward "bemoaning" of his case; but he did not continue long in this mind, as appears by the following clause: or since I can do no other but complain; if there is any blame in it, I will take it wholly upon myself; complain I must, let what will be the consequence of it; see Job 13:13; though the phrase may be rendered, as it is sometimes, "within myself", see Hosea 11:8;F2עלי "intra me". Vid. Noldium, p. 701. ; and then the sense may be, shall I leave my inward moan within myself, and no longer contain? I will give myself vent; and though I have been blamed for saying so much as I have, I will say yet more: 

I will speak in the bitterness of my soul: as one whose life is made bitter, against whom God had wrote and said bitter things, and had brought bitter afflictions upon him, which had occasioned bitter complaints in him, as well as he had been bitterly used by his friends; and amidst all this bitterness he is determined to speak out his mind freely and fully; or to speak "of the bitterness"F3במר "in vel de a maritudine", Mercerus. of his soul, and declare, by words, what he in his mind and body endured. 

Verse 2
I will say unto God, do not condemn me,.... Not that he feared eternal condemnation; there is none to them that are in Christ, and believe in him as Job did; Christ's undertakings, sufferings, and death, secure his people from the condemnation of law and justice; nor, indeed, are the afflictions of God's people a condemnation of them, but a fatherly chastisement, and are in order to prevent their being condemned with the world; yet they may look as if they were, in the eyes of the men of the world, and they as very wicked persons; and so the word may be rendered, "do not account me wicked"F4אל תרשיעני "neque judices me improbum", Vatablus; so Schultens. , or treat me as a wicked man, by continuing thine afflicting hand upon the; which, as long as it was on him, his friends would not believe but that he was a wicked man; wherefore, as God knew he was not such an one as they took him to be, he begs that he would not use him as such, that so the censure he lay under might be removed; and though he was condemned by them, he entreats that God would make it appear he was not condemned by him: and whereas he was not conscious to himself of any notorious wickedness done by him, which deserved such usage, he further prays: 

show me wherefore thou contendest with me. Afflictions are the Lord's controversy with his people, a striving, a contending with them; which are sometimes so sharp, that were they continued long, the spirits would fail before him, and the souls that he has made: now there is always a cause or reason for them, which God has in his own breast, though it is not always known to man, at least not at first, or as soon as the controversy or contention is begun; when God afflicts, it is either for sin, to prevent it, or purge from it, or to bring his people to a sense of it, to repent of it, and forsake it, or to try their graces, and make them more partakers of his holiness; and when good men, as Job, are at a loss about this, not being conscious of any gross iniquity committed, or a course of sin continued in, it is lawful, and right, and commendable, to inquire the reason of it, and learn, if possible, the end, design, and use of such dispensations. 

Verse 3
Is it good unto thee that thou shouldest oppress?.... This God does not approve of in others; he dehorts men from it; he threatens to punish those that do so, and to be a swift witness against them; he promises to arise to the help of the oppressed, and to be a refuge for them, and therefore will never do the same himself; it can never be pleasant to him, nor right and just in his sight, nor is it of any advantage to him. Job here suggests that his afflictions were an oppression to him; and, indeed, no affliction is joyous, but grievous, and sometimes the hand of God presses hard and sore, but then there is no injury nor any injustice done, as the wordF5תעשק "est opprimere vim injustam alicui facere", Schmidt. here used signifies; and he intimates also, as if God took some seeming delight and pleasure in thus oppressing him, and therefore expostulates with him about it, as if such conduct was not fit and becoming him, not agreeable to his perfections, and could afford neither pleasure nor profit. This, and what follows in this verse, are expostulations too bold and daring, and in which Job uses too much freedom with the Almighty, and in which he is not so modest as in Job 10:2, 

that thou shouldest despise the work of thine hands? which he tacitly insinuates he did. Job means himself, who, as to his body, and the several members of it, were the work of God's hands, curiously and wonderfully made by him, as is afterwards expressed; and as to his soul, and the powers and faculties of it, they were his make, who is the Father of spirits; and moreover, as a new man, he was made by him, was the workmanship of God, and a curious piece indeed, created after his image in righteousness and true holiness; and he was in every sense the work of his hands, or "the labour of his hands"F6יגיע "laborem", Pagninus, Montanus, Schultens, Michaelis. ; wrought with great care and labour, even with the "palms of his hands", as is the wordF7כפיך "volarum tuarum", Montanus, Bolducius. used; and could Job think that God "despised" such a work? he who, upon a survey of his works, said they were all very good; who forsakes not the work of his hands, nor despises the day of small things, could never do this; nor are afflictions to be interpreted in such a manner, as if God was indifferent unto, slighted and thought meanly of, what he himself has wrought; since these are so far from having such a meaning, that they flow from that great respect he has for his own work, and are for the good of it: 

and shine upon the counsel of the wicked? either the counsel of the wicked one, Satan, who moved God to afflict him in the manner he had, or of the Sabeans and Chaldeans, who thrived and prospered, notwithstanding the injury they had done him; or of his friends, who consulted to brand his character with hypocrisy; or, rather, of wicked men in general, on whose counsel God may be thought to "shine", when it succeeds, and God seems to smile upon them in his providence, and they are in prosperous circumstances, and have what heart can wish, when good men are greatly afflicted; which sometimes has been a temptation, and greatly distressing, to the latter; see Psalm 73:2; but this is not always the case; the counsel of the froward is sometimes carried headlong, the counsel of the wise counsellors of Pharaoh is made brutish, and that of Ahithophel was defeated by him; and whenever he seems to countenance it, it is to answer some ends of his glory. 

Verse 4
Hast thou eyes of flesh?.... God has eyes, but not fleshly ones; he has eyes of love, grace, and mercy, which are always upon his people for good, and are never withdrawn from them; and he has eyes of displeasure and wrath on sinful men, to destroy them; these are not made of flesh, or like the eyes of flesh and blood, or of men; fleshy eyes cannot see at any great distance, and only in one place at a time, and only one object after another; they cannot see in the dark, and what they are, and only outward objects; and in these they are sometimes deceived, and at length fail: but the eyes of God see all things, at the greatest distance; he looks down from heaven, and beholds all the children of men on earth, and all their actions; his eyes are in every place, beholding the evil and the good; he can see in the dark as well as in the light, the darkness and the light are both alike to him; he beholds not only outward actions and visible objects, but the hearts of men, and all that is in them; nor is he ever deceived, nor will his sight ever fail: though Job, perhaps, may mean carnal eyes; that is, evil ones, as especially envious ones are: "is thine eye evil?" Matthew 20:15; that is, envious; and it is as if Job should say, dost thou envy me my former prosperity and peace, that thou searchest so narrowly into my conduct to find iniquity in me, and take advantage against me? 

or seest thou as man seeth? look with hatred and envy, as one man does upon another: so seemed the dispensations of God towards Job, as if he did, as he suggests. 

Verse 5
Are thy days as the days of man?.... No, they are not: not so few; the days of the years of man's life in common are threescore years and ten, Psalm 90:10; but a thousand years with the Lord are but as one day, 2 Peter 3:8; his days are days not of time, but of eternity: nor so mutable, or he so mutable in them; man is of one mind today, and of another tomorrow; but the Lord is in one mind one day as another; he is the Lord that changes not, Malachi 3:6; immutable in his nature, purposes, promises, and affections: but Job suggests as if his dispensations towards him showed the contrary; one day smiling upon him, and heaping his favours on him, and the next frowning on him, and stripping him of all: but this was a wrong way of judging; for, though God may change the dispensations of his providence towards men, and particularly his own people, his nature changes not, nor does he change his will, his purposes, and designs, nor his love and affection: 

are thy years as man's days? as few as they, or fail like them? no, he is the same, and his years fail not, and has the same good will to his people in adverse as well as in prosperous dispensations of his providence. Some understand all this in such sense, in connection with what follows, as if Job had observed, that since God was omniscient, and knew and saw all persons and things, his eyes not being like men's eyes, eyes of flesh; and since he was eternal, and wanted not for time, there was no need for him to take such methods as he did with him, through afflictive providences, to find out his sin; since, if he was guilty, it was at once known to him; nor need he be in such haste to do it, since his time was not short, as it is with an envious and ill natured man, who is for losing no time to find out and take an advantage of him he bears an ill will unto. 

Verse 6
That thou enquirest after mine iniquity, and searchest after my sin? Narrowly examined every action of his life, to find something amiss in them; and took notice of every weakness and infirmity, and aggravated it, to make it appear as sinful as it could be, and watched every halting and failing, that he might have something against him as a reason why he afflicted him; dealing with him as if there was no Messiah, no Mediator, Redeemer, and Saviour, provided, appointed, and promised; and as if there was no forgiveness of sin, through him, for him: sin pardoned for his sake is covered, that when it is sought for it shall not be found; so that when it is not pardoned, or not thought to be so, it lies open, and upon inquiry to be found, charged, and punished for; see Job 7:21; this search and inquiry seems to have been made by afflictions; at least Job imagined that the design of God in them was to put him upon the rack, and bring him to a confession of sin, find in this way find an occasion against him: now such a method as this, Job thought, was unbecoming the greatness, majesty, and perfections of God; and was quite needless, since his eyes were not human nor shortsighted, that obliged him to pore and pry into things, but were omniscient, and could see at once whether there was any evil way in him or not; nor was he as men, short lived, which obliged him to make use of his time while he had it, to get an advantage of another; and besides, such a method of acting seemed to him very extraordinary, when he full well knew he was an innocent person, as follows. 

Verse 7
Thou knowest that I am not wicked,.... Or "in", or "upon thy knowledgeF1על דעתך "in notitia tua est", Junius & Tremellius, Piscator, Beza; so Michaelis. it is that I am not wicked"; it is a thing well known, quite clear, and manifest, without making such a search and inquiry: not that he thought himself without sin, and could appeal to the omniscience of God for the truth of that; for he had confessed before that he was a sinner, and wicked, as to his nature and birth, and the many infirmities of life; see Job 7:20; but that he was not that wicked person, and an hypocrite, as his friends took him to be, and as might be concluded from the sore afflictions that were upon him; he did not live in sin, nor indulge himself in a vicious course of life; sin had not the dominion over him, and he had not secretly cherished any reigning iniquity, and lived in the commission of it: and for the truth of this he could appeal to the searcher of hearts; and yet he so closely pursued, and so strictly examined him, as if he suspected he was thus guilty: 

and there is none that can deliver out of thine hand; that is, out of his afflicting hand, until he please to release him from it himself; for this is not to be understood of deliverance from the avenging hand of justice, from hell and wrath, and everlasting destruction; for there is one that can and does deliver his people from sin and Satan; from the world, the law, its curses and condemnation, and from wrath to come; and from the hands of justice, having made full satisfaction to it: but what Job observes that God knew was, that neither he himself, nor any angel, nor man, nor any creature, could take him out of his hand in which be was; and therefore suggests, not only that his condition was extremely bad, distressed, and miserable, but that there was no necessity for God to he so quick upon him, and so strict in his inquiry into him; nor of enclosing him about on all hands with afflictions, since, there was no danger of his escaping from him, or of others assisting him in and facilitating such an attempt: and this he full well knew; for so the words are connection with the preceding: "and thou knowest that there is none", &c.F2So Bolducius, Drusius, Schmidt, Michaelis, and Bar Tzemach. , as well as with what follows, as some think. 

Verse 8
Thine hands have made me, and fashioned together round about,.... This and what follow are an illustration of and an enlargement upon, the work of God's hands, made mention of in Job 10:3; and suggest reasons why it should not be despised by him, as well as confirm what was just now said, that none could deliver him out of his hands; since his hands had made him, and therefore had such power over him as none else had: and the whole seems designed to move to pity and compassion of him; for not he himself, nor his parents, but God only had made him; he was his workmanship only, and a curious piece it was, which his hands of power and wisdom had nicely formed; for, though the Son and Spirit of God are not to be excluded from the formation of man, yet it seems a too great strain of the words to interpret "hands" of them, as some do; and much less are they to be understood literally of the hands of the Son of God appearing in an human form at the creation of man, since such an appearance is not certain; nor is Job speaking of the formation of the first man, but of himself: the first wordF3עצבוני "elaboraverunt me", Tigurine version, Montanus, Vatablus, Drusius, Codurcus, Mercerus, Cocceius, Michaelis. , rendered "made", has the signification of labour, trouble, grief, and care; and is used of God after the manner of men, who, when things are done well by them, take a great deal of pains, and are very solicitous and careful in doing them; and from hence is a word which is sometimes used for an idol, as Gersom observes, because much labour and skill are exercised to form it in the most curious and pleasing manner; many interpreters, as Aben Ezra observes, from the use of the word in the Arabic language, explain it of God's creating the body of man with nerves, by which it is bound, compacted, and strengthenedF4"Nervis colligarunt", Schultens. ; and the latter word denotes the form and configuration of it, the beautiful order and proportion in which every part is set; and the whole is intended to observe the perfection of the human body, and the exquisite skill of the author of it; and what pity is it that it should be so marred and spoiled! and this is said to be made and fashioned "together", or all at once; the several parts of it being in the seed, in the embryo, all together, though gradually formed or brought into order; or rather this denotes the unity and compactness of the several members of the body, which are set in their proper place, and joined and fitted together, by joints and bands, and by that which every joint supplieth: and this is done "round about", on all sides, in every part; or, as Mr. Broughton renders it, "in every point"; the whole of it, and every member, even the most extreme and minute, are curiously formed and fashioned by the Lord; or rather, thine hands are together round about me; embracing, sustaining, and preserving him ever since he was made: 

yet thou dost destroy me; this body, so extremely well wrought, by boils or ulcers; or "swallow me"F5ותבלעני "et degluties me", Montanus, Bolducius; "et tamen absorbeas me", Schmidt; "absorbes me", Schultens, Michaelis. , as a lion, to which he compares him, Job 10:16; or any other ravenous and large creature, see Lamentations 2:2; some connect the words more agreeably to the accents, "yet thou dost destroy me together round about"F6So Junius & Tremellius, Piscator, Mercerus, Cocceius. ; or on every side, as in Job 19:10; having smitten him with boils from the crown of the head to the sole of the feet, and stripped him of his substance and his family all at once; and so it denotes utter destruction: some read the words interrogatively, "and wilt thou destroy or swallow me?"F7"Absorbes me?" Beza, Mariana. after thou hast taken so much pains, and been at such labour and trouble, speaking after the manner of men, to make such a curious piece of work, and yet with one stroke destroy it and dash it in pieces, or swallow it up as a morsel at once. 

Verse 9
Remember, I beseech thee, that thou hast made me as the clay,.... Not of the clay, though man was made originally of the dust of the earth, and the bodies of men are houses of clay, earthen vessels, and earthly tabernacles, but "as the clay"; either as the clay is wrought in the hand of the potter, and worked into what form, and made into what vessel he pleases, so are men in the hand of God, made by him in what form, and for what use and end he thinks fit; or rather this denotes not the likeness of the operation, but the likeness of the matter of the human body to clay: not for the impurity of it; for though man is in a state and condition comparable to the mire and clay, this he has brought himself into by sin, and not the Lord; he made man upright, but man has made himself sinful and polluted; but for the brittleness of it; as a vessel made of clay is brittle and easily broke to pieces, and cannot bear much weight, or any heavy stroke; so the body of man is weak and frail, and feeble; its strength is not the strength of stones, and its flesh brass, but clay: and this Job humbly entreats the Lord would "remember", and that "now"F8נא "nunc", Drusius; so the Targum. ; immediately; and deal mildly and mercifully with him, since he was not able to bear the weight of his hand, which would soon, crush him and break him to pieces; not that God forgets this, for he remembers man's frame and composition, that he is but dust; that he is flesh, and a wind or vapour that passes away: but he may seem to do so, when he sorely afflicts, and his hand lies heavy, and he does not remove it, but continues it, and rather in creases the affliction; and therefore, as the Lord allows his people to put him in remembrance, Job here desires that he would show himself, in his providential dealings with him, that he was mindful of his natural frailty and infirmity; see Job 7:12 Psalm 78:3, 

and wilt thou bring me into dust again? to the dust of death; to the original of which he was made; and that so soon, and at once; or, "and unto dust will return me?" as Mr. Broughton and othersF9תשיבני "reducturus", Schmidt, Schultens; "reduces me?" V. L. Beza, Michaelis; "redire facies me?" Pagninus, Montanus, Bolducius. , according to the original sentence, "dust thou art, and unto dust shalt thou return", Genesis 3:19; and which Job expected, and will be the case of all men, Ecclesiastes 12:7; and therefore he thought that this might suffice, that it was enough that he should die in a little while through the course of nature, and therefore desires he might have some respite and ease while he did live; he could not see there was any occasion to press him so hard, and follow him so close with afflictions one after another, or be so rough with him and quick upon him; since in a short time his brittle clay would break of itself, and he should drop into the dust and lie decaying there, as it was of old decreed he should. 

Verse 10
Hast thou not poured me out as milk,.... Expressing, in modest terms, his conception from the seed of his parents, comparable to milk, from being a liquid, and for its colour: 

and curdled me like cheese? that of the female being mixed with, and heated by the male, is hardened like the curd of which a cheese is made, and begins to receive a form as that, and becomes an embryo: and naturalistsF11"Sic semen maris dicitur" πιτυα, Aristot. de Gen. Animal. l. 1. c. 20. "coagulum". Plin. Nat. Hist. l. 7. c. 15. Gell. Noct. Attic. l. 3. c. 16. make use of the same expressions when speaking of these things; and in this way most interpreters carry the sense of the words; but Schultens observes that milk is an emblem of purity and holiness, see Lamentations 4:7; and so this may respect the original pure formation of man, who came out of his Maker's hands a pure, holy and upright creature, made after his image and in his likeness, created in righteousness and holiness, and so, like milk, pure and white; or rather the regeneration and sanctification of Job personally, and which might be very early, as in Jeremiah, John the Baptist, and others; or however, he was filled and adorned with the gifts and graces of the spirit of God, was washed and cleansed, and sanctified and justified; and had his conversation in the world in all simplicity and godly sincerity, being preserved from gross enormities in life; was a man that feared God and eschewed evil, and had not only the form of godliness, but the power of it; and was established and confirmed in and by the grace of God, and was strong in the exercise of it; and from hence he argues with God, should such a vessel of grace, whom he had made so pure and holy, and had so consolidated and strengthened in a spiritual and religious way, be crushed and destroyed at once? 

Verse 11
Thou hast clothed me with skin and flesh,.... The bones with flesh, which is the under garment, and the flesh with skin, which is the upper; which is artificially composed of intricate little arteries, veins, nerves, and glands, through which the blood continually circulates, and through innumerable pores, and transpires, of which pores 125,000 may be covered with a small grain of sandF12Scheuchzer. Physic. Sacr. vol. 4. p. 681. , amazing! Timaeus LocrusF13De Anima Mundi, p. 18. calls them invisible little mouths; see Ezekiel 37:6; the order of generation seems to be observed; after the semen is hardened and consolidated, the inward parts are formed, and then the outward parts, the flesh and skin, to protect and defend them; and so are compared to clothes which are outside a man, and put about him; PorphyryF14De Antro Nymph. calls the body the clothing of the soul; see 2 Corinthians 5:4; the spiritual clothing of Job was the righteousness of his living Redeemer, who was to partake of the same flesh and blood with him, and stand on the earth in the fulness of time, and work out and bring in a righteousness for him, consisting of his obedience in life in the days of his flesh, and of his sufferings and death, or blood, by which he and every believer are justified before God; and with which being clothed, shall not be found naked: 

and hast fenced me with bones and sinews; the bones are said by philosophersF15Timaeus Locrus, ib. p. 15. to be the fences of the marrow, and the flesh the covering of them; the bones are the strength and stability of the human body; the sinews or nerves bind and hold the several parts of it together, and are of great use for its strength and motion: the bones, some of them are as pillars to support it, as those of the legs and thighs; and others are of use to act for it, offensively and defensively, as those of the hands and arms; and others are a cover and fence of the inward parts, as the ribs: GussetiusF16Ebr. Comment. p. 555, 556. seems inclined, could he have found an instance of the word being used for making a tent, which it has the signification of, to have rendered the words,"with bones and sinews, thou hast given ate the form of a tabernacle; or, thou hast made me to be a tent;'so the human body is called a tabernacle, 2 Corinthians 5:1; the skin and flesh being like veils or curtains, which cover; the bones are in the room of stakes, and the nerves instead of cords, the breast and belly a cavity: in a spiritual sense, a believer's strength lies in the grace of Christ, in the Lord, and in the power of his might; his defence is the whole armour of God provided for him, particularly the helmet of salvation, the shield of faith, and the breastplate of righteousness, with which he is fenced and protected from every spiritual enemy; and will God suffer such an one to be destroyed, whom he hath taken such care of, both in a natural and spiritual manner? 

Verse 12
Thou hast granted me life and favour,.... Or "lives"F17חיים "vitas", Montanus, Bolducius. ; natural life; both in the womb, where and when he was quickened, and at his birth, when he was brought into the world, and began to live in it; the rational soul may be intended, by which he lived; which, when created and infused into man, and united to his body, he becomes a living man; it is the presence of that which causes life, and the absence or removal of that which causes death; and this is a "grant" or gift from God, who gives to all his creatures life and breath, and all things; see Job 33:4; and is a "favour" also; a mercy, the chief of mercies; it is more than meat; yea, all a man has he will give for his life: besides this, Job had a spiritual life, a principle of it implanted in him; God had quickened him when dead in trespasses and sins; the spirit of life from Christ had entered into him, and he was become a living spiritual man: this likewise was a "grant" from God, a free grace gift of his; it is he that gives the living water, and gives it freely, or it would not be grace; for it is a "favour" which flows from the free grace and good will of God; it is owing to the great love wherewith he loves men that he quickens them; his time is a time of love, and so of life; and eternal life is the consequent of this, and is inseparably connected with it; and Job had an interest in it, a right unto it, and a meetness for it; he bad knowledge of it, faith in it, and hope of enjoying it, and knew that after death he should live this life; see Job 19:26; and this is a gift of God through Christ, owing to his good pleasure, the fruit of his favour and loving kindness: though by "favour" may be meant something distinct from life; either the care of him in the womb, and the taking of him out from thence, which are sometimes observed as singular mercies and favours; see Psalm 22:9; or the beauty and comeliness of his body, such as was on Moses, David, and others; see Proverbs 31:30; or rather it intends in general all the temporal blessings of life, food and raiment, every thing necessary for the comfort and support of life; and which are all mercies and favours, and what men are undeserving of; and especially spiritual blessings, or the blessings of grace; and the word here used is often used for grace and mercy, and may signify the several graces of the Spirit bestowed in regeneration, as faith, hope, love, &c. which are all the gifts of God, and the effects of his favour and good will; as also the blessings of, justifying, pardoning, and adopting grace; all which Job was favoured with, as well as with supplies of grace from time to time, and the fresh discoveries of the favour and loving kindness of God to him, which is better than life: 

and thy visitation hath preserved my spirit; kept him alive, in a natural sense, while in the womb, as Jarchi, where he was in a wonderful manner nourished; and when he came out from thence, exposed to many difficulties and dangers, and during his helpless and infant state, and amidst a variety of troubles throughout the whole of his life hitherto; and which was owing to God's visitation of him in a way of mercy every morning; and which was no other than his providence or daily care of him, and concern for him; and so Mr. Broughton renders it "thy providence"F18פקדתך "providentia tua", Tigurine version, Munster, Michaelis. , and so some others: likewise he preserved his soul or spirit in a spiritual sense, in Christ Jesus, in whose bands he put him; he hid his life in him, and bound it up in the bundle of life with him; he kept him by his power as in a garrison, and preserved him safe to his kingdom and glory; and this is to be ascribed to his visitation of him in a way of grace, through the redemption of Christ, and the effectual calling of the blessed Spirit, and the constant supplies of grace vouchsafed from time to time: the Targum is, "thy remembrance": for it is owing to God's remembrance of his people that he visits them, either in providence or grace; and when he visits them with his providence, or with his gracious presence and protection, it is plain he remembers them: now since God had favoured him with such blessings of nature, providence, and grace, he reasons with him about his present circumstances; that, after all this, surely he would not destroy him and cut him off; at least he knew not how well to reconcile past favours with such hard and severe usage as he thought he met with from him. 

Verse 13
And these things thou hast hid in thine heart,.... Meaning, either the mercies and favours he had indulged him with; these he seemed to conceal and suppress the memory of, as if they had never been, by a different conduct and behaviour; or rather, these he had laid up in his mind and memory, and had full knowledge and remembrance of; though he dealt with him in the manner he did, he could not forget his former favours to him, which, when compared with his present dealings, were very unlike: or, it may be best to understand these things of his afflictions and troubles, which, notwithstanding his being the work of his hand so curiously formed, and notwithstanding all his temporal and spiritual mercies, he had in his heart purposed, and decreed in his mind, and laid up in his treasures, in order to be brought forth in due time, and to exercise him with; these were the things he had appointed for him, and many such things were with him, as it follows: 

I know that this is with thee; either that he was not ignorant and forgetful of what he had done in a kind way; or rather, that he had this in his mind, and it was an eternal purpose of his to afflict him in the manner he had done: some connect these words with Job 10:14, as if the sense was, these are what thou hast hid in thine heart, and this is what I know is with thee, "if I sin", &c.F19So Coceeius, Schmidt. . 

Verse 14
If I sin, then thou markest me,.... Or "observest me"F20שמרתני "observasti me", Beza, Mercerus; "tum observas me", Schmidt. ; that is, he took notice of his sins, strictly inquired into them and all the circumstances of them, watched the motions and progress of them, and carefully laid them up, in order to bring them out against him another day, and afflict or punish him for them; or he set a watch about him, "kept him in"F21"Custodisti me", Drusius. , and enclosed him on every side with affliction, as if he was in a watch or prison, as Gersom; or, "wilt thou keep me"F23"Custodies me", Vatablus. ? that is, in such close confinement: GussetiusF24Ebr. Comment. p. 923. renders it, "if I have offered a sacrifice for sin", as the word is sometimes used; signifying, that though he should, as no doubt he did, offer sacrifice for himself, as it is certain he did for his children, yet even that was not regarded by the Lord; he still marked and observed him and his sins, and would not forgive him, or absolve him from his sins, as follows; see Job 7:12, 

and thou wilt not acquit me from mine iniquity; clear him of it, and discharge him from it; pronounce him innocent, or pardon him; but, on the contrary, hold him guilty, and deal with him as such in a rigorous way; or wilt not "cleanse" or purify me, as the Targum and othersF25תנקני "mundabis", Mercerus; "mundes", Pagninus, Montanus, Bolducius; "purges me", Junius & Tremellius. , but let me continue, or treat me as an impure person, not fit for communion or converse. 

Verse 15
If I be wicked, woe is me,.... In this world, and to all eternity; afflictions will abide me here, and everlasting wrath hereafter: these are the woes that belong to a wicked man; that is, a profane and abandoned sinner, that lives in sin, and gives up himself to all manner of wickedness; the Targum is,"destruction to me from the great judgment;'utter ruin is my portion, as it is of all wicked and unrighteous persons, Isaiah 3:11, 

and if I be righteous, yet will I not lift up my head; live a holy life and conversation, be righteous in the sight of men, and behave so as not to know anything by himself, nor to be conscious of living in any known sin; yet he could not take any comfort from it, or have any pleasure in it, or speak peace to himself on account of it, or glory in it and make his boast of it; or lift up his head before God with boldness and confidence, who is so pure and holy, and his eyes so quick in discerning the sins of men: a good man derives his peace and comfort, not from his own righteousness, but from the righteousness of Christ, and puts his confidence in that only; he blushes, and is ashamed of his own; and cannot, nay, "dare not lift up his head", as Mr. Broughton, the Tigurine version, and others render it, through shame, being sensible that nothing of his own can stand before an holy God, or give him joy, peace, and pleasure there; the Targum adds, "before the ungodly"; but this a man may do before men, when he cannot before God: 

I am full of confusion; being in such a dilemma; let him be what he would, he was sure to have affliction, sorrow, and distress, so that he knew not what to say or do; or "reproach"F26קלוז "contumeliis", Tigurine version; "ignominia", Pagninus, Montanus, Beza, Vatablus, Mercerus, Piscator, Michaelis. , which he was loaded with by his friends, and was occasioned by his afflictions, they judging from thence that he was a wicked man, and justly punished for his sins; the word used signifies a burning heat, such as a than feels in his breast, and which flushes in his face, when he is filled with anger or with shame: 

therefore see thou mine affliction; not with his eye of omniscience, that he knew he did, but with an eye of pity and compassion, and deliver him from it; or, "I am full with seeing mine affliction", as Jarchi; or, "I am one that sees affliction"F1וראה עניי "et videns afflictionem", Beza, Vatablus, Mercerus, Piscator. ; that has an experience of it; sees it all around me, and nothing else, Lamentations 3:1; am a "spectator"F2"Et spectator adflictionis meae", Schultens. of it, as some render it; but not a mere spectator, but one that has a sensible feeling of it: some take this and the former clause both to be an address to God, and render them, "be satisfied with confusion, and behold my affliction", as Broughton and othersF3"Satiare ignominia", Junius & Tremellius. ; let the present calamity and confusion I am in be sufficient; let no more be laid upon me; be content with what has been done, and pity me, and do not lay thine hand heavier upon me, and add to my afflictions, as he thought he did, by what follows. 

Verse 16
For it increaseth,.... That is, the affliction increaseth; which is a reason why pity should be shown him, seeing his troubles instead of abating were growing upon him; he had as much, or more, than he could well bear, and yet more was added to it; so that he was an object of compassion: or, "it lifteth itself up"F3ויגאה "attollit sese", Junius & Tremellius, Piscator; so Mercerus. ; these proud waves of affliction rise, swell, and lift themselves on high, and threaten to overwhelm and utterly destroy; some render it as a "wish, oh, that it increased"F4So Pagninus, Montanus, Vatablus, Bolducius. ; that it would come to its height, and quickly and at once put an end to this miserable life of mine: Job's affliction was a lingering one, it proceeded slowly; he wished it would make more haste, and become stronger, and soon dispatch him; see Job 6:9; 

thou huntest me as a fierce lion; as the ramping shakal, as Mr. Broughton; the lion rampant, that is hungry, fierce, and ravenous, that pursues its prey with great eagerness, and never leaves till it comes up to it, when it seizes and devours it at once; or it, the affliction, hunteth me, pursues me closely, and will not leave, but threatens destruction to me; or rather, thou, that is God, who is often in Scripture compared to a lion, particularly when afflicting, or about to afflict the sons of men; see Isaiah 38:13; someF5So Jarchi and Nachmanides; to which sense the Septuagint and Vulgate Latin versions incline. interpret the words, as if Job was compared to a lion hunted by men, at which darts were cast, for which nets were prepared, and pits were dug: according to this sense Job was dealt with as if, in the time of his prosperity, he had been like a fierce and cruel lion, preying upon and oppressing others; now the Lord was taking methods with him, both to restrain him from hurting others, and to chastise him for what he had done to them: but it would be much better to consider this in a light more agreeable to Job's character as a good man, a righteous one, who is as bold as a lion, and fears nothing, Proverbs 28:1; and such an one was Job; and in his prosperity lifted up his head and walked boldly, and consequently not fearing the frowns of men, nor the malice of Satan; but now this lion was hunted by the Lord himself, and compassed with his net, Job 19:6; and to this sense is the version of Schultens, connecting the words with the preceding clause, "him therefore, who walked high as a lion, thou humblest"; he who before carried his head high, being afraid of none, is now hunted down, and lies low enough, prostrate and distressed: 

and again thou showest thyself marvellous upon me; or, "thou returnestF6ותשב "et reverteris", Pagninus, Montanus, Bolducius, Vatablus, Mercerus; so Beza. and showest", &c. after he had afflicted him in one way, he returned and afflicted him in another; and he not only repeated his afflictions, but devised new ways of afflicting him, uncommon ones, such as raised admiration in all beholders, as things rare and uncommon do: Job's afflictions were surprising ones; to be stripped at once of his substance, servants, children, and health; and it might be more wonderful to some, that God, so gracious and merciful as he is, should afflict in such a severe and rigorous manner; and especially that he should afflict so good a man, one so just and upright as Job was, in such a way: and it was even marvellous to Job himself, who was at a loss to account for it, not being conscious to himself of any gross enormity he had committed, or of a sinful course of life, or of anyone sin he had indulged to, wherefore God should come forth "against"F7בי "adversum me", Beza; "contra me", Vatablus, Junius & Tremellius. him as an enemy, in so terrible a manner: so some render the particle. 

Verse 17
Thou renewest thy witnesses against me,.... Not the devils, as some, nor Job's friends, as others; but rather afflictions, which were daily renewed, and frequently repeated, new troubles coming continually one upon another; which were brought as fresh witnesses against him, which made the suit tiresome to him, the trial to last the longer, which he wished was at end, that the decisive sentence might be pronounced and executed, and he be dispatched at once; but instead of that the affair was protracted by bringing in one witness after another, or one affliction upon the back of another, which were brought as witnesses "before him"F1נגדי "coram me", Pagninus, Montanus, Beza, Mercerus, Schmidt, Schultens. , as some render it; either to accuse him, and convince of sin, or as proofs of God's indignation against him, as in the next clause; or they were witnesses against him with the profane world, and even with his friends, who from hence concluded he must have been, and was, a wicked man, that had so many and such great afflictions laid upon him, and these continued and repeated; of which they judged these were full and sufficient proofs and testimonies. Schultens renders it, "thy incursions", and interprets it of instruments of hunting, as nets and the like, to which afflictions may be compared: 

and increasest thine indignation upon me; the tokens of it, by increasing afflictions, and the sense of it in his mind; for from his afflictions, and the increase of them, he judged of the indignation of God upon him, or "against him"F2עמדי "adversus me", Junius & Tremellius, Piscator, Schultens; so Vatablus. , and the increase of it; as these were daily renewed, and were greater and greater, so was the sense he had of the wrath and displeasure of God against him; see Job 6:4, 

changes and war are against me; or "with me", or "upon me"F3עמי "mecum", Pagninus, Montanus, Bolducius, Morcerus, Schmidt; "apud me", Beza, Piscator, Cocceius. ; by changes are meant the various afflictive providences which attended him, which were repeated, or succeeded one another in their turns; great changes he had undergone in his estate and substance, from the greatest man in the east now become the poorest; in his family, his servants and children being destroyed; in his body, being covered with boils; and in his mind, being filled with a sense of God's displeasure, and under the hidings of his face: and "war" was against him on every side, not only the law in his members was warring against the law of his mind, his corruptions working powerfully under his afflictions; and he was conflicting with Satan, and his principalities and powers; but even his friends were at war with him, yea, God himself, in his opinion, counted and treated him as an enemy. Job was in a warfare state, and his afflictions came upon him like troops, and charged him one after another; or his afflictions were like an "army"F4צבא "militia", Montanus, Bolducius; "exercitus", Beza, Junius & Tremellius, Piscator, Mercerus, Schmidt, Schultens. as the word may be rendered, many and numerous; and these were either repeated, or new ones succeeded others; different afflictions in their turns came upon him, and particularly an army of worms were continually running to and fro upon him; see Job 7:5; the word is rendered an "appointed time", Job 7:1; and so some take it here, and may signify that all the changes and vicissitudes in life he passed through, the various afflictions that came upon him, were at the set and appointed time, as well as there was an appointed time for him on earth, until his last change came. 

Verse 18
Wherefore then hast thou brought me forth out of the womb?.... Into this world; this act is rightly ascribed by Job to the Lord, as it is by David, Psalm 22:9; which kind act of God Job complains of, and wishes it had never been, seeing his life was now so miserable and uncomfortable; here he returns to his former complaints, wishes, and expostulations, expressed with so much vehemence and passion in Job 10:3; and for which his friends blamed him, and endeavoured to convince him of his error in so doing; but it does not appear that their arguments carried any force in them with him, or had any effect upon him; he still continues in the same mind, and by repeating justifies what he had said; and thought he had sufficient reason to wish he had never been born, that he had died in the womb, since his afflictions were so very great and increasing, and since God pursued him as a fierce lion; and, according to his sense of things, his indignation against him appeared more and more, and his life was a continued succession of trouble and distress: 

and that I had given up the ghost; that is, in the womb, and had never been brought out of it, at least alive; or it may be rendered not as a wish, but as an affirmation, "I should have given up the ghost"; or, "so or then I should have expired"F5אגוע "expirabo", Montanus; "expirassem", Mercerus, Cocceius, Schmidt, Schultens. ; if such care had not been taken of me, if God had not been so officious to me as to take me out of my mother's womb at the proper time, I should have died in it, and that would have been my grave; and which would have been more eligible than to come into the world, and live such a miserable life as I now live: 

and no eye had seen me! no eye would have seen him, had he not been taken out of the womb; or however if he had died directly, would not have seen him alive; and an abortive or stillborn child few see, or care to see; and had he been such an one, he had never been seen in the circumstances he now was; and by this he suggests, that he was now such a shocking sight as was not fit to be seen by men, and which would have been prevented had he died in the womb. 

Verse 19
I should have been as though I had not been,.... For though it cannot be said absolutely of such an one, an abortive or untimely birth, that it is a nonentity, or never existed; yet comparatively it is as if it never had a being; it being seen by none or very few, it having had no name, nor any conversation among men; but at once buried, and buried in forgetfulness, as if no such one had ever been; see Ecclesiastes 6:3. This Job wished for, for so some render it, "oh, that I had been as though I had never been"F6So Vatablus, Piscator, and some in Mercerus. ; and then he would have never been involved in such troubles he was, he would have been free from all his afflictions and distresses, and never have had any experience of the sorrows that now surrounded him: 

I should have been carried from the womb to the grave; if he had not been brought out of it, the womb had been his grave, as in Jeremiah 20:17; or if he had died in it, and had been stillborn, he would quickly have been carried to his grave; he would have seen and known nothing of life and of the world, and the things in it; and particularly of the troubles that attend mortals here: his passage in it and through it would have been very short, or none at all, no longer than from the womb to the grave; and so should never have known what sorrow was, or such afflictions he now endured; such an one being in his esteem happier than he; see Ecclesiastes 4:3. 

Verse 20
Are not my days few?.... They are so, the days of every man are but few; see Job 14:1; the remainder of Job's days were but few; considering the course of nature, and especially the sore afflictions he had on him, it could not be thought his days on earth were many; in all likelihood, according to human probability, he had but a few days to live: or "are not my days a small little thing"F7הלא מעט ימי "nonne parum dies mei?" Montanus, Bolducius, Schmidt; "paucum quid", Vatablus, Beza, Mercerus. ? it is as an hand's breadth, as nothing before God, Psalm 39:5, 

cease then; that is, from afflicting him; since he had so short a time to live, he requests there might be some intermission of his trouble; that he might have some intervals of comfort and refreshment, that not all his days, which were so few, should be spent in grief and sorrow: some connect this with the preceding clause, and which is most agreeable to the accents, "shall not the fewness of my days cease"F8"An non param, vel paucitas dierum meorum cessabit?" Cocceius; "annon pauxillulum dierum meorum deficiet?" Schultens. ? I have but a few days, and these few days will soon cease; therefore give me some respite from my afflictions; and so the Targum,"are not my days swift and ceasing?" 

and let me alone; do not follow me with afflictions, or disturb and distress me with them; but take off thine hand, that I may have some rest and ease; see Job 7:10; or "put from me"; thine anger, as Kimchi, or thine army, as Junius and Tremellius; or thy camp, as Cocceius; that is, decamp from me, remove thy troops, the changes and war that are against me, by which I am besieged, surrounded, and straitened; let me be delivered from them: 

that I may take comfort a little; that he might have some breathing time, some respite from his troubles, some refreshment to his spirit, some reviving to his fainting soul, some renewing of strength, before he departed this life; see Psalm 39:13; so Aben Ezra and Gersom render it: "that I may be strengthened"; or that his heart might gather strength. 

Verse 21
Before I go whence I shall not return,.... Before he went out of the world, the way of all flesh, to the grave, his long home, from whence there is no return to this world, and to the business and affairs of it; to a man's house, his family and his friends, to converse with them as before, there will be no return until the resurrection, which Job does not here deny, as some have thought; it was a doctrine he well understood, and strongly asserts in Job 19:26; but this must be understood in the same sense as in Job 7:9, 

even to the land of darkness, and the shadow of death; which describes not the state of the damned, as some Popish interpreters, carry it; for Job had no thought nor fear of such a state; but the grave, which is called "a land", or country, it being large and spacious, and full of inhabitants; a land of "darkness", a very dark one, where the body separated from the soul is deprived of all light; where the sun, moon, and stars, are never seen; nor is there the least crevice that light can enter in at, or be seen by those that dwell in those shades, which are "the shadow of death" itself; deadly shades, thick and gross ones, the darkest shades, where death itself is, or dead men are, destitute of light and life; where no pleasure, comfort, and conversation, can be had; and therefore a land in itself most undesirable. 

Verse 22
A land of darkness, as darkness itself,.... Not merely like it, but truly so; as gross thick darkness, like that of Egypt, that might be felt; even blackness of darkness, which is as dark as it possibly can be; not only dark, but darkness, extremely dark: 

and of the shadow of death; which is repeated for the illustration and confirmation of it, as having in it all kind of darkness, and that to the greatest degree: 

without any order, or "orders"F9ולא סדרים "et non ordines", Pagninus, Montanus, Bolducius, Mercerus; "sine ordinibus", Cocceius, Schmidt. ; or vicissitudes and successions of day and night, summer and winter, heat and cold, wet and dry; or revolutions of sun, moon, and stars, or of the constellations, as Aben Ezra; and whither persons go without any order, either of age, sex, or station; sometimes a young man, sometimes an old man, and the one before the other; sometimes a man, sometimes a woman; sometimes a king, prince, and nobleman, and sometimes a peasant; sometimes a rich man, and sometimes a poor man; no order is observed, but as death seizes them they are brought and laid in the grave, and there is no order there; the bones and dust of one and the other in a short time are mixed together, and, there is no knowing to whom they belong, only by the omniscient God: 

and where the light is as darkness; were there anything in the grave that could with any propriety be called light, even that is nothing but darkness; darkness and light are the same thing there: or when "it shineth it is darkness"F11ותפע "splendet", Beza, Junius & Tremellius, Piscator. ; that is, when the sun shines brightest here, as at noon day, it is entire darkness in the grave; no light is discerned there, the rays of the sun cannot penetrate there; and could they, there is no visive faculty in the dead to receive them; all darkness is in those secret places. 

11 Chapter 11 

INTRODUCTION TO JOB 11 

In this chapter Zophar the Naamathite, Job's third friend, attacks him, and the with great acrimony and severity, and with much indecency; he charges him not only with loquacity, and vain babbling, but with lying, and with scoffing at God, and good men, Job 11:1; which he attempts to support by some things Job had said, misrepresented by him, Job 11:4; and wishes that God would take him in hand, and convince him of the wisdom of the divine proceedings with him, and of his lenity and mercy to him, Job 11:5; and then discourses of the unsearchableness of God in his counsels, and conduct; of his sovereignty, and of his power, and of the vanity and folly of men, Job 11:7; and as his friends before him, having insinuated that Job was guilty of some heinous sin, or sins, and especially of hypocrisy, advises him to repentance and reformation, and then it would be well with him; and he should enjoy much comfort, peace, and safety, even to old age, Job 11:13; and concludes it should go ill with the wicked man and the hypocrite, such as he suggests Job was, Job 11:20. 

Verse 1
Then answered Zophar the Naamathite,.... The third of Job's friends, that came to visit him; see Gill on Job 2:11; and who perhaps might be the youngest, since his turn was to speak last; and he appears to have less modesty and prudence, and more fire and heat in him; than his other friends; though he might be the more irritated by observing, that their arguments were baffled by Job, and had no manner of effect on him, to cause him to recede from his first sentiments and conduct: 

and said; as follows. 

Verse 2
Should not the multitude of words be answered?.... Zophar insinuates, that Job was a mere babbler, a talkative man, that had words, but no matter; said a great deal, but there was nothing in what he said; that his words were but wind, yea, in effect that he was a fool, who is commonly full of words, and is known by the multitude of them; and whereas he might think to bear down all before him in this way, and to discourage persons from giving him an answer; this Zophar suggests should not be the case, nor would he be deterred hereby from giving one, which he now undertook: some supply it, as Bar Tzemach, "should not a man of a multitude of words"F19הרב דברים "an abundans verbis", Beza; "an multus verbis", Mercerus, so Kimchi & Ben Melech; and most Hebrew writers take רב for an adjective. , &c. a verbose man, a dealer in many words, and nothing else, should not he be "answered?" if he uses nothing but words, and there is no argument in them, they seem not to deserve an answer, unless it be to show the emptiness of them, expose a man's folly, and pull down his pride and vanity: 

and should a man full of talk be justified? or "a man of lips"F20איש שפתים "vir labiorum", Montanus, Beza, Drusius, Vatablus, Mercerus, Bolducius, Cocceius, Schmidt, Michaelis. , an eloquent man, or one that affects to be so; a man of a fine speech, who artfully colours things, and makes a show of wisdom and truth, when there are neither in what he says; is such a man to be justified? he would seem to be in his own eyes at least, if not in the eyes of others, if not answered; he would be thought to have carried his point, to have had the better of the argument, and to have got the victory by dint of words and power of oratory; for this is not to be understood of justification before God; for as no man is heard and accepted by him for his "much speaking", as was the opinion of the Heathens, so neither are any justified on account of their many words, any more than their many works; since, in a multitude of words there are often not only much folly and weakness, but vanities and sins, Proverbs 10:19; there is indeed a sense in which a man is justified by his words, Matthew 12:37; when he confesses Christ, and professes to be justified by his righteousness, and believes in that, and pleads it as his justifying righteousness; he is justified by that righteousness; which is contained in the confession and profession of his faith; but this is not here meant. 

Verse 3
Should thy lies make men hold their peace?.... By which he means, either lies in common, untruths wilfully told, which are sins of a scandalous nature, which good men will not dare to commit knowingly; and to give a man, especially such a man, the lie, is very indecent; and to charge a man falsely with it is very injurious: or else doctrinal ones, errors in judgment, falsehoods concerning God and things divine; which not only are not of the truth, for no lie is of the truth, but are against it; and indeed where the case is notorious in either sense, men should not be silent, or be as men deaf and dumb, as the wordF21So Ben Melech. signifies, as if they did not hear the lies told them, or were unconcerned about them, or connived at them: David would not suffer a liar to be near him, nor dwell in his house, Psalm 101:7; a common liar ought to be reproved and rejected; and doctrinal liars and lies should be opposed and resisted; truth should be contended for, and nothing be done against it, but everything for it: it is criminal to be silent at either sort of lies; nor should the bold and blustering manner in which they are told frighten men from a detection of them, which perhaps is what may be hinted at hereF23בדיך "jactantias tuas", Cocceius. ; some render the wordsF24"Tuane argumenta mortales consternabunt?" Codurcus. , "should thine iniquity frighten men?" they are not so strong and nervous as to appear unanswerable, and deter men from undertaking a reply unto them: 

and, when thou mockest, shall no man make thee ashamed? here Job is represented as a mocker of God, which is inferred from Job 10:3; and at his friends, and the arguments they used, and the advice they gave, which is concluded from his words in Job 6:25; and as one hardened, who was not, and could not be made ashamed of what he had said against either, by anything that had been offered for his reproof and conviction: to make a mock of God, or a jest of divine things, or scoff at good men, is very bad; indeed it is the character of the worst of men; and such should be made ashamed, if possible, by exposing their sin and folly; and if not here, they will be covered with shame hereafter, when they shall appear before God, the Judge of all, who will not be mocked, and shall see the saints at the right hand of Christ, whom they have jeered and scoffed at: but this was not Job's true character; he was no mocker of God nor of good men; in this he was wronged and injured, and had nothing of this sort to be made ashamed of. 

Verse 4
For thou hast said,.... What follows is produced to support the charge, especially of lying, which seems to be founded on what he had said in Job 6:10, 

my doctrine is pure; free from error, unadulterated, unmixed, not blended with Heathenish principles and human doctrines; but tending to purity of heart and life, as every word of God, and doctrine that comes from him, is pure, yea, very pure, like silver purified seven times; and such was Job's doctrine which he "received" from God, "took"F25לקחי "doctrina aut oratio mea et sententia mente accepta", Michaelis; so Cocceius; "id quid ab aliis acceptum", Drusius. up and professed, taught and delivered to others, so far as was agreeable to the will of God, and the revelation he had then made: and it appears that Job had very clear and sublime notions of God, of his being and perfections, of his works of nature, providence, and grace; of Christ his living Redeemer, of redemption and justification by him, and of the resurrection of the dead; and had purer and better notions of divine things than his friends had, and spoke better things of God than they did, God himself being witness, Job 42:7; some interpret this of the purity of his life and conversation: he is further charged with saying: 

and I am clean in thine eyes: speaking to God, as Jarchi observes; and indeed so he was, and every believer is, in an evangelic sense; as to the new man, which is created in righteousness and true holiness, is without sin, and cannot commit it; and as washed from all sin in the blood of Christ, and as clothed with his righteousness, in which the saints are faultless before the throne, and are unblamable and irreprovable in the sight of God: but Zophar's meaning is, that Job had asserted that he was entirely free from sin in himself, was wholly without it, and did not commit any; and had appealed to God, as knowing it to be true; and which he seems to have grounded on what he had said, Job 10:7; through a mistake of his sense; which was not that he was free from sin entirely, but from any gross notorious sin, or from a wicked course of living, and particularly from the sin of hypocrisy, his friends suggested he was guilty of; otherwise he confesses himself a sinner, and prays for the pardon of his sins, and disclaims perfection in himself; see Job 7:20; and indeed there is no creature in itself clean in the sight of God, either angels or men; every man is naturally unclean; no good man is without sin, without the being, indwelling, and commission of it; nor will any truly gracious man say he is; he knows otherwise, and acknowledges it; he that says he is must be an ignorant man, or a vain and pharisaical man; yea, must not say the truth: some have suspected the first part of the words to be Job's, "and I am clean": and the other Zophar's explaining them; that is, "in thine eyes"F26Vid. Schultens in loc. ; in his own apprehension, as if he had a high and conceited opinion of himself. 

Verse 5
But O that God would speak,.... To Job, and stop his mouth, so full of words; convict him of his lies, reprove him for his mocks and scoffs, and make him ashamed of them; refute his false doctrine and oppose it, and show him his folly and vanity in imagining it to be pure, and in conceit thinking himself to be free from sin, and even in the sight of God himself: Zophar seems by this wish to suggest, that what his friends had as yet spoke had had no effect upon Job, and signified nothing; and that he despaired of bringing him to any true sense of himself and his case, but that God only could do it; and therefore he entreats he would take him in hand, and speak unto him; as he had by his providences in afflicting him, so by his spirit in teaching and instructing him; and he adds: 

and open his lips against thee; or rather, "with thee", or "to thee"F1עמך μετα σου, Sept. "tecum", Pagninus, Montanus, Beza, Vatablus, Mercerus, Cocceius, Schmidt, Michaelis; "tibi", V. L. "ad te", Piscator. ; converse with thee; speak out his mind freely; disclose the secrets of his wisdom, as in Job 11:6, and that for thy good; fully convince thee of thy sins, mistakes, and follies: for, notwithstanding all the heat and warmth of Zophar's spirit, yet, being a good man, as it cannot be thought he should wilfully and knowingly slander Job, and put a false gloss on his words, so neither could he desire any hurt or injury to be done him, or that God would deal with him as an enemy; only convince and reprove him for his sin, and justify himself and his own conduct, which he imagined Job had arraigned. 

Verse 6
And that he would show thee the secrets of wisdom,.... Either of sound doctrine, in opposition to his own doctrine he had such a vain opinion of; and then he would see, as he thought, that it was not so pure as he imagined it to be: the Gospel, and the doctrines of it, are the wisdom of God, the produce of it, and in which it is displayed; as in the doctrines of election to grace and glory, of redemption by Christ, of justification by his righteousness, and pardon by his blood; by which all the divine perfections are glorified, the justice and holiness of God, as well as his grace and mercy: and there are "secrets" or mysteries in this wisdom of God, 1 Corinthians 2:6; of mysterious doctrines, which, though revealed, yet the "modus", or manner of them, is not to be searched out and understood; such is the trinity of Persons in the Godhead, the union of the two natures in Christ, the saint's union to God and communion with him, the resurrection of the dead, &c. and these and such like them are only shown by the Lord; men cannot come at them of themselves, by their own natural reason and understanding; it is God that reveals them, in his word, and by his spirit, and gives his people an increasing knowledge of them, 1 Corinthians 2:9; or it may be rather the secrets of the wisdom of Divine Providence, in the government of the world, and the ordering of all things in it according to the counsel of God, may be here meant; there is a great display of the wisdom of God in Providence, and there are secrets in it undiscoverable by creatures; his ways are past finding out, they are in the deep waters, and his footsteps are not known, nor to be traced; though sometimes he makes his judgments manifest, and his mind in them; and what he does now, which men know not, he shows them hereafter; especially his own people, and particularly when in the sanctuary of the Lord, and in the way of their duty, when everything appears right and beautiful they before were ready to complain of; see Romans 11:33; and then it is seen: 

that they are double to that which is! or to "wisdom"F2לתושיה "sapientiae", de Dieu, Schmidt, Michaelis; so the Targum. ; as the word is rendered in Proverbs 2:7; that is, to human wisdom; and then the sense is, that the secrets of divine wisdom displayed, whether in the doctrines of grace or in the methods of Providence, being shown and made manifest, would appear to be "double"; that is, vastly, yea, infinitely to exceed the wisdom of men; and that these, which men are apt to arraign as weak and wrong, are the effects of the highest wisdom, or they then appear so "to a man of wisdom"F3"Viro sapientiae", Drusius. ; so the supply may be made, as is in Micah 6:9; or else the sense is, were Job let in to the secret wisdom of God more, and into the purity and holiness of his law, which some understand by "that which is", or "wisdom", and render it "according to the law"F4"Secundum legem vel ordinationem", Vatablus. and see what that requires, and how much short he comes of it, and what and how many were his transgressions and violations of it; it then would be plain to him, that the punishment that God, in wisdom, and according to his righteous law, might inflict upon him, would be double; or, greatly, yea, infinitely exceed those afflictions he was now exercised with, and therefore he had no reason to complain; to which agrees what follows: 

know therefore that God exacteth of thee less than thine iniquities deserve; or punishes, afflicts, or chastises, less than the deserts of sin; see Ezra 9:13; some render it, "God exacteth of thee something of thine iniquity"; so Junius and Tremellius; according to which version the sense is, that sins are debts, and these many; and that payment of part of the debt of punishment for them is only required, which is not truth; for, though there is a debt of punishment due to justice for sin, yet it is not part of it only that is required of the sinner, but the whole, if any; for indeed no part of it is exacted of God's people, since the whole has been exacted of Christ, and he has answered and paid the whole debt, and blotted out the handwriting against them; wherefore the word used has rather the signification of forgetfulness, and may be rendered, either "God hath caused", or "suffered thee to forget part of thine iniquity"F5כי ישה לך אלוה מעונך "oblivisci facit te Deus, aliquid de iniquitate tua", some in Mercer so Gersom & Ben Melech, & Gussetius, p. 510. ; or thou couldest never say that thou wert clean in his eye, and free from sin; or, "God himself has forgot part of thine iniquity"F6"Quod obliviscatur tibi Deus ab iniquitate tua", Piscator; Vid. Gusset ib. ; in that he has afflicted thee so mildly, and with so much lenity; or, "hath forgotten thee for thine iniquity"F7"Quod oblitus tui est propter iniquitatem tuam", Pagninus, Mercerus. ; forsook him, hid his face from him, laid his hand on him, and sorely chastised him, so that he seemed to be forgotten by him, or he to forget to be gracious to him; all which were owing to his sins, these were the causes of it; or, "will condemn thee for thine iniquity"F8So some in Ben Melech. . 

Verse 7
Canst thou by searching find out God?.... God is not to be found out by human search; that there is a God may be found out by inquiring into the book of nature, by considering the creatures that are made, who all proclaim some first cause or maker of them, who is God; but then it cannot be found out what God is, his nature, being, and perfections: an Heathen philosopherF9Simonides, apud Cicero, de Nat. Deor. l. 1. , being asked by a certain king what God was, required a day to give in his answer; when that was up he desired a second, and still went on asking more; and being demanded the reason of his dilatoriness, replied, the more he had considered the question, the more obscure it was to him: the world by wisdom, or the wiser part of the Heathen world, knew not God; though they knew there was one, they knew not who and what he was; and therefore in some places altars were erected to the unknown God, Acts 17:23, and though some of the perfections of God may be investigated from the works of nature, such as the power, wisdom, and goodness of God, Romans 1:19; yet not all his perfections, such as his grace, mercy, &c. proclaimed and displayed in Christ; nor indeed his counsels, purposes, and decrees, which lie in his eternal mind, are the thoughts of his heart, the deep things of God, which none but the Spirit of God searches, knows, and reveals; and since Zophar's request was, that God should show to Job "the secrets of wisdom", these may be meant here, either evangelical wisdom, the wisdom of God in a mystery hid in his heart from everlasting, and the mysterious truths and doctrines or it, things which eye has not seen, nor ear heard, nor has it entered into the heart of man to conceive of; these are not to be found out by human search, but are by the revelation of God; or else the reasons of the proceedings of God in Providence, which are out of the reach of men, dark, intricate, mysterious, unsearchable, and past finding out: 

canst thou find out the Almighty unto perfection? to the uttermost of his nature and perfections; all his attributes, the last of them, and the extremity thereof: that God is perfect and entire, wanting nothing, and is possessed of all perfections, may be found out, or otherwise he would not be God; but his essence and attributes, being infinite, can never be traced and comprehended by finite minds; there are some perfections of God we have no idea of, but are lost in confusion and amazement as soon as we think of them and reason about them, as his eternity and immensity particularly; for, when we have rolled over in our minds millions and millions of ages, we are as far off from eternity as when we began; and when we have pervaded all worlds, and every space and place, we have got no further into immensity than at first; we are confounded when we think of a Being without beginning and without bounds, unoriginated, and unlimited; yea, even it is but a small part of the works of God in creation that is known by men, or of God in and by them; nay, by divine revelation, which gives the clearest and most enlarged view of him, whereby he has proclaimed his name, a God gracious and merciful, &c. yet it is only his back parts that are shown, not his face; it is only through a glass, darkly, we now see; indeed, in the other world, we shall see him face to face, and as he is, yet then never comprehend his essence: and, after all, it is only in Christ that God is to be found, to saving purposes; in him is the most glorious display of him; being the brightness of his glory, and the express image of his person; and not only all his perfections are in him, as a divine Person, but they are glorified by him as Mediator; every step in salvation is taken in Christ, and every blessing of grace comes through him; what of the divine Presence and communion with God is enjoyed is by him; and he will be the medium of the enjoyment of God, and of all the glory and happiness of the saints in the world to come. 

Verse 8
It is as high as heaven; what canst thou do?.... Or, "is higher than the heavens"F9גבהי שמים "altior est altissimis coelis", Junius & Tremellius. ; either the wisdom of God and the secrets of it; the perfection of his wisdom, by which he has made the heavens; or evangelical wisdom, hid in his heart, and which the highest of creatures, the angels, come at the knowledge of only by revelation; and therefore, what can man do to find it out, unless God reveals it? or wisdom displayed in dark providences, which can never be accounted for until the judgments of God are made manifest: or else, "he that is God", as the Vulgate Latin version, is "higher than the heavens"; the heaven is his throne on which he sits, and therefore he must be higher than that; the heavens, and heaven of heavens, cannot contain him; he fills up the infinite space beyond them; how is it possible therefore to find him out, to comprehend him? 

deeper than hell; what canst thou know? meaning, neither the grave nor the place of the damned, for both which "Sheol" is sometimes used, but the centre or lowest part of the earth; there is a depth in God, in his essence, in his thoughts, in his wisdom, displayed in nature, providence, and grace, that is unfathomable; we can know nothing of it but what he is pleased to make known; see Psalm 92:5; the Targum of the verse is,"in the height of heaven, what canst thou do? in the law, which is deeper than hell, what canst thou know?' 

Verse 9
The measure thereof is longer than the earth, and broader than the sea. Length is generally ascribed to the earth, and width to the sea; the ends of the earth are used for a great distance, and the sea is called the great and wide sea; seeF11"Quid oceano longius inveriri potest", Cicero. Orat. 36. Psalm 72:1; but God and his perfections, particularly his wisdom and understanding, are infinite, Psalm 147:5; and will admit of no dimensions; as his love, so his wisdom, has an height which cannot be reached, a depth that cannot be fathomed, and a length and breadth immeasurable; see Ephesians 3:18; from hence it appears that God is omniscient, omnipresent, and incomprehensible; and since he is to be found in Christ, and in him only, it is in vain for us to seek for him elsewhere: next the sovereignty of God is discoursed of. 

Verse 10
If he cut off,.... The horns, power, dominion, and authority of the wicked; or the spirits of princes, or kingdoms and states, whole nations, as he did the seven nations of Canaan; or families, as Job's, his servants, and his children; or particular persons, by diseases, or by judgments, by famine, sword, and pestilence; there is none can hinder him; he will do what he pleases: or, as others render it, "if he changes"F12אם יחלוף "si permutet proprie", Mercerus, Heb. "si mutabit locum", Piscator. ; if he makes revolutions in governments, changes in families, and in the estates of men, as in Job's; or changes men's countenances by death, and sends them out of time into eternity, there is no opposing him: or, "if he passes through"F13"Si transmeabit", Junius & Tremellius, Piscator; "si pervadat", Cocceius; "si transiverit", Michaelis. , as the word is sometimes used; see Isaiah 8:8; if he comes out of his place to punish the inhabitants of the earth, and goes through a kingdom and nation, making or suffering to be made devastations everywhere, as he went through the land of Egypt and smote all the firstborn in it, there is no stopping him: or, "if he passes on"F14"Si abierit", Schmidt. , or "from" hence, or goes away; see 1 Samuel 11:3; or departs from a people or particular person, even his own people, and hides his face from them, and is long, at least as they think, before he returns; who can behold him, or find him out, or cause him to show himself? see Job 23:3; or, "if he subverts"F15"Si subverterit omnia", V. L. and overturns things, or should reduce the world and all things in it to a chaos, as at the deluge, or as he overturned the cities of Sodom and Gomorrah, or should set on fire the whole course of nature, and burn up the whole world and all in it, and reduce it to ashes, as he will; there is none can stay his hand, and obstruct him in his designs and measures: 

and shut up; should he do so; shut up in a civil sense, either in a prison, as Gersom, or in the hands of an enemy, by giving them unto them, to be enclosed and straitened by them, there is none can deliver; Psalm 31:8; or to shut them up as he did Noah in the ark, by protecting them by his power and providence, and so appear to be on their side, and for them; who then can be against them? or what does it signify if any are, if the Lord shuts them up and keeps them close? or in a spiritual sense, if he concludes men in sin, and shuts them up in unbelief, and under the law; who but himself can set them free? or, if good men are shut up in their frames, and straitened in their souls, that they cannot come forth in the lively exercise of grace, and free discharge of duty; there is no opening for them till he pleases, Psalm 88:8, 

or gather together, then who can hinder him? either gathers them into one place, in a civil sense; or in a gracious manner, with great mercies and everlasting kindness to himself, to have communion with him; to his son, to participate of the blessings of his grace, and to his church and people, to enjoy all spiritual privileges with them; or, gathers men at and by death; see Job 34:14; and as he will gather them at the last day, even all nations, before him, the tares, and burn them and his wheat, and put them into his garner; and when he does any and every of these things, who can hinder him or turn him back from doing what he pleases: Job says much the same in Job 9:12; the Targum is, 

"if he passes through and shuts up the heavens with clouds, and gathers armies, who can turn him back?" 

Verse 11
For he knoweth vain men,.... Or, "men of vanity"F16מתי שוא "homines vanitatis", Vatablus, Drusius, Bolducius, Mercerus, Schmidt, Michaelis. , as all men are; men of low degree are vanity, and men of high degree a lie, and they are both lighter than vanity, Psalm 62:9; and the Lord knows them, and knows them to be so; he knows all men, and all that is in them; he knows the vanity of their minds, and the vain thoughts that are in them; all their vain and idle words, and their vain lives and conversations; and therefore it is no wonder he does the above things at his pleasure: 

he seeth wickedness also; the wickedness of their hearts and lives, their secret and open wickedness, their wicked thoughts, words, and actions; or, "men of wickedness"; even wicked men; they are all seen by him; nothing is or can be hid from him; he is God omniscient, the searcher of the hearts and trier of the reins of the children of men: 

will he not then consider it? so as to punish or correct for it? he will: or, "he does not consider"F17ולא יתבונך "et non cousiderat", Cocceius; "et non advertit", Schmidt. ; he seems as if he did not; as if he took no notice of wicked men, and of their wickedness, because he does not immediately punish or correct for it; or, he has no need to take any time to consider thereof, he sees and knows at once what it is, and what men are: Gersom reads this clause in connection with the former; "he sees the men of wickedness", and him who does "not consider" the ways of the Lord; or, the man does not consider that God sees him; so Ben Melech. 

Verse 12
For vain man would be wise,.... Or "hollow"F18נבוב "concavus", Montanus; "cavus", Drusius; "vacuus", Pagninus, Beza, Junius & Tremellius, Piscator, Michaelis. , empty man; empty of all that is good, though full of all unrighteousness; without God, the knowledge, love, and fear of him; without Christ, the knowledge of him, faith in him, and love to him; destitute of the Spirit, and of his grace, having no good thing in him: yet such a man "would be wise"; not desirous of true wisdom, but would be thought to be wise; he in conceit thinks himself that he is very wise, and he would fain have others think so of him; or is, or "may", or "will be wise"F19ילבב "fiat vel fit cordatus", Junius & Tremellius, Piscator; so Broughton, Beza. ; may be made wise by the chastisements of God through afflictions, being sanctified to him by the grace of God; though he is a vain man, and also is what is after said of him; afflicting dispensations are sometimes teaching ones, and in the school of afflictions many useful lessons are learnt, whereby men become wiser; see Psalm 94:12; though some understand the word in a very different sense, and interpret it bold, audacious, proud, and haughty; man takes heartF20"In superbiam erigitur", V. L. "audaciam sumit", Schmidt. , and lifts up himself against God, stretches his hand, and hardens his heart against him: 

though man be born like a wild ass's colt; foolish and stupid, without understanding of divine and spiritual things; given to lust and wantonness, to serve divers lusts and pleasures; not subject to the yoke of the law of God, stubborn, refractory, and untameable, but by the grace of God; the ass, and especially the wild ass, and the colt of one, being a very stupid creature, and a very lustful and wanton one, chooses to be free, will not bear the yoke, but ranges about in desert places; see Job 39:5; some render the words, "and a wild ass's colt is", or "may be born a man"F21"Pullus onager homo nascitur", Cocceius, Schmidt; "nascatur", Schultens. ; that is, one that is by his first birth, and by his life and conversation, like a wild ass's colt, is or may be born again, and be made a new man, as Jarchi also interprets it, and so become a wise, knowing, and good man, which is a great truth; but whether the truth in this text, is not so clear: the Targum seems to incline this way;"a refractory, youth that grows wise shall become a great man.' 

Verse 13
If thou prepare thine heart, and stretch out thine hands towards him. In this and the following verses Zophar proceeds to give some advice to Job; which, if taken, would issue in his future happiness, but otherwise it would be ill with him; he advises him to pray to God with an heart prepared for such service; so some render the last clause in the imperative, "stretch out thine handsF23"Expande ad eum manus tuas", De Dieu. towards him"; that is, towards God; for, though not expressed, is implied, whose immensity, sovereignty, and omniscience, Zophar had been discoursing of; and, though stretching out the hands is sometimes a gesture of persons in distress and mournful circumstances, thereby signifying their grief and sorrow, and of others in great danger, in order to lay up anything for safety; and of conquered persons resigning themselves up into the hands of the conqueror; and of such who are desirous of being in friendship, alliance, and association with others; yet it is also sometimes used as for the whole of religious worship, Psalm 44:20; so particularly for prayer, Psalm 88:9; and this was what all Job's friends advised him to, to humble himself before God, to pray for the forgiveness of his sins, and for the removal of his afflictions and deliverance from them; see Job 5:8; in order to which it is proper the "heart should be prepared"; as it is requisite it should be to every good work by the grace of God so to this: and then may it be said to be prepared for such service, when the spirit of God is given as a spirit of grace and supplication, whereby the heart is impressed with a sense of its wants, and so knows what to pray for; and arguments and fit words are put into the mind and mouth, and it knows how to pray as it should; and is enabled to approach the throne of grace with sincerity, fervency, and in the exercise of faith, being sprinkled from an evil conscience by the blood of Jesus, and resigned to the divine will, in all its petitions it is directed to make: now this is the work of God, to prepare the heart; the preparation of the heart, as well as the answer of the tongue, is from the Lord; he is prayed to for it, and it is affirmed he will do it, Proverbs 16:1; but it is here represented as if it was man's act, which is said not to suggest any power in man to do it of himself; at least this is not the evangelic sense of such phrases; for Zophar might be of a more legal spirit, and not so thoroughly acquainted with the evangelic style; but this might be said, to show the necessity of such a preparation, and to stir up to a concern for it, and to expect and look for it from and by the grace of God. 

Verse 14
If iniquity be in thine hand,.... For, as the heart must be prepared for the stretching out of the hand in prayer to God, so it is not any hand that is to be stretched out or lifted up unto God; not hands full of blood, or defiled with sin, but holy hands; see Isaiah 1:15, 1 Timothy 2:8; it is not said, if iniquity be in thine heart, or on thy conscience, 

put it far away; for sin cannot be put away out of the heart, it will have a place there as long as we live; though it should not be regarded, cherished, and nourished there; if so, God will not hear prayer, Psalm 66:18; and nothing can put away or remove afar off guilt from the conscience but the blood of Jesus; which, being sprinkled, purifies the heart and purges the conscience from dead works; but it is said, if it is in thine hand, which is the instrument of action, and may signify the commission of sin, and a series and course of sinning, which Job's friends suspected he was privately guilty of; and therefore advise him to leave off such a sinful course, and abstain from all appearance of evil, and live a holy and godly conversation: 

and let not wickedness dwell in thy tabernacles; in any room or apartment of his house; some restrain this, and iniquity in the former clause, to ill gotten goods, obtained by rapine and oppression, which he is advised to restore to those that had been injured by him; but there is no need to limit it to any sin: besides, wickedness may be put for wicked men, and the sense be, that, as he should not indulge to any iniquity himself, so neither should he suffer wicked men to dwell in his house, but make a general reformation in himself and in his family. 

Verse 15
For then shall thou lift up thy face without spot,.... Either before men, being in all good conscience, walking in all the commandments and ordinances of the Lord, blameless, exercising a conscience void of offence towards God and men; and so be able to say as Samuel did, "whose ass have I taken?" &c. 1 Samuel 12:3; or rather before God, as in Job 21:26; using an holy boldness and an humble confidence with him at the throne of grace, in the view of the blood, righteousness, and sacrifice of his living Redeemer he had knowledge of, as every true believer may; who, though he is not without spot in himself, yet, being washed in the blood of Christ, and clothed in his righteousness, he is all fair, and without spot or wrinkle, or any such thing; and may stand before the throne without fault, and appear before God, and in his sight, unblamable and irreprovable: 

yea, thou shalt be steadfast: firm and solid, rooted and grounded in the love of God; having a firm persuasion of interest in it, and that nothing shall separate from it; being built on the foundation of Christ, and established in the exercise of faith on him; the affections being steady towards him, and fixedly set on divine and heavenly things; continuing steadfast in the doctrines of grace, and not carried about with strange doctrines, or every wind of doctrine; as well as constant and immovable in the work of the Lord, always employed in his service, and doing his will, from which nothing can move; not reproach, affliction, and persecution; and to be thus steady and fixed is a great privilege: 

and shalt not fear; evil tidings of evil times; of wars and rumours of wars, famine, pestilence, earthquakes, and other judgments; of changes and revolutions in kingdoms and states, or of what is coming upon the world, according to promise and prophecy, the heart being fixed and well established, trusting in the Lord; nor be afraid of evil men or devils, or any enemies whatever, nor of death, the king of terrors, that being one of the believer's blessings, and a friend of his; nor of hell and damnation, or the second death, or wrath to come; from all which the saints are secure. 

Verse 16
Because thou shall forget thy misery,.... Former afflictions and distresses; having an abundance of prosperity and happiness, and long continued; and so, in process of time, the miseries and distresses before endured are forgotten; thus it was with Joseph in his advanced state, and therefore he called one of his sons Manasseh, Genesis 41:51; and as it is with convinced and converted persons and believers in Christ, who, under first convictions and awakenings, are filled with sorrow and distress, on a view of their miserable estate by nature; but when Christ is revealed to them as their Saviour and Redeemer, and the love of God is shed abroad in their hearts, and they have faith and hope in Jesus, and a comfortable view of heaven and happiness, and eternal life, by him, they forget their spiritual poverty, and remember their misery no more, unless it be to magnify the riches of the grace of God; see Proverbs 31:6; 

and remember it as waters that pass away; either the waters of the stream in a river, which, when gone, are seen and remembered no more or as waters occasioned by floods in the winter season, which when over, and summer is come, are gone and are no more discerned; and as they pass from the places where they were, so from the minds of men: or it may be respect is had to the waters of Noah's flood, which, according to the divine promise and oath, should no more go over the earth, Genesis 9:15; and being past and gone, and no fear or danger of their returning, are forgotten. 

Verse 17
And thine age shall be clearer than the noonday,.... That is, the remainder of his days; the latter part of his life, which was yet to come, should be no more attended with the darkness of adversity; but the light of prosperity should shine upon him, and exceed the light of the sun at noonday: the phrase is expressive of the wonderful change there should be in his state and circumstances; see Isaiah 58:10; 

thou shall shine forth; like the rising sun, or as when it breaks forth out of a cloud; in a temporal sense, it may be understood of his enjoying health, wealth, and friends, the candle of the Lord shining upon him, as in days past; and in a spiritual sense, of his being favoured with the light of God's countenance, the Sun of righteousness rising upon him, with healing in his wings; the graces of the Spirit being brightened, and in lively exercise, and a large share of spiritual light and knowledge being given: the word used has a contrary sense, and signifies darkness and obscurity, and may be rendered "although thou art", or hast been, or mayest "be dark"F24תעפה "tenebresces", Montanus, Drusius, Mercerus; to the same sense, Tigurine version, Cocceius, Schmidt, Schultens; so Ben Melech. ; under dark and afflictive providences, as he had been, and still was and in darkness of soul, under the hidings of God's face: yet 

thou shall be as the morning; whose light breaks forth suddenly, and makes everything gay and cheerful; especially a morning without clouds, when it is bright and clear, and is increasing more and more: by this metaphor is signified, that Job would at once emerge out of his darkness, afflictions, and trouble, and have abundance of joy and comfort, which would be increasing in every sense; see Proverbs 4:18. 

Verse 18
And thou shall be secure,.... From coming into like darkness, difficulties, and distress again, and from every evil and enemy; nothing shall come nigh to disturb and hurt, nothing to be feared from any quarter, all around: or "shalt be confident"F25ובטחת "et confides", Mercerus, Piscator, Schmidt; "et habebis fiduciam", V. L. ; have a strong faith and full assurance of it, in the love of God, in the living Redeemer, and in the promises which respect the life that now is, and that which is to come: 

because there is hope; of the mercy of God, of salvation by Christ, and of eternal glory and happiness, as well as of a continuance of outward prosperity; faith and hope mutually assist each other; faith is the substance of things hoped for, and hope of better and future things on a good foundation encourages faith and confidence: 

yea, thou shalt dig about thee; to let in stakes for the pitching and fixing of tents to dwell in, and for more commodious pasturage; or for wells of water, for the supply both of the family and the flocks; or rather, for ditches and trenches to secure from thieves and robbers, or for drains to carry off floods of water: 

and thou shalt take thy rest in safety; lie down on the bed and sleep in the night season in peace and quietness, having nothing to fear; being well entrenched, and secure from depredations and inundations; and, more especially being hedged about and protected by the power and providence of God; see Psalm 3:5; the Targum is, 

"thou shall prepare a grave, and lie down, and sleep secure.' 

Verse 19
Also thou shall lie down, and none shall make thee afraid,.... Either lie down on his bed, as before, or by his flocks, and where they lie down, and none should disturb him or them; not thieves and robbers, such as the Chaldeans and Sabeans had been to him, nor lions, bears, and wolves; 

yea, many shall make suit unto thee; make their supplications, present their requests and petitions for relief under necessitous circumstances, or for protection from the injuries and insults of others; as the poor and needy, the widow and fatherless, had done to him in times past, when in his prosperity, and when he was a friend unto them, and the father of them; see Proverbs 19:6; or, "the great onesF26רבים "magnates", Vatablus, Bolducius. shall make suit to thee"; to have his favour and friendship, his counsel and advice, his company and conversation; he should be applied unto and courted by men of all sorts, which would be no small honour to him; see Psalm 45:12. 

Verse 20
But the eyes of the wicked shall fail,.... Either through grief and envy at Job's prosperity, and with looking for his fall into troubles again; or rather through expectation of good things for themselves, and for deliverance out of trouble, but all in vain; see Lamentations 4:17; 

and they shall not escape; afflictions and calamities in this life, nor the righteous judgment, nor wrath to come: or, "refuge shall perish from them"F1ומנוס אבד מנהם "et refugium peribit ab eis", Pagninus, Montanus, Bolducius; "perfugium", Junius & Tremellius; "effugium", Mercerus, Cocceius, Schmidt, Schultens. ; there will be none to betake themselves unto for safety; in vain will they seek it from men; refuge will fail them, and no man care for them; and in vain will they fly to rocks and mountains to fall upon them: 

and their hope shall be as the giving up of the ghost; it is with them as when a man is just expiring, and it is all over with him, and there is no hope of his reviving; so the hope of wicked men is a dying hope, a lost hope; it is not hope, but despair; their hope is gone, and they are lost and undone; and if they retain their hope in life, when they come to die they have none; though the righteous has hope in his death, their hope dies with them, if not before them: or, "their hope is the giving up of the ghost"F2"Spes vel expectatio eorum est, vel erit efflatio animae", Mercerus, Cocceius. ; all they have to hope and wish for is death, to relieve them from their present troubles and agonies they are in; and sometimes are left amidst their guilt, despair, and horror, to destroy themselves: now Zophar by all this would suggest, that should not Job take his advice, he would appear to be such a wicked man, whose eyes would fail for his own help, and would not escape the judgments of God here and hereafter, and would die without hope, in black despair; or at least without any hope that would be of any avail. 

12 Chapter 12 

INTRODUCTION TO JOB 12 

In this and the two following chapter Job makes answer to Zophar's discourse in the former; who having represented him as an ignorant man, he resents it, and begins his defence with a biting sarcasm on him and his friends, as being self-conceited, and having an high opinion of their own wisdom, as if none had any but themselves, Job 12:1; and puts in his claim for a share with them, as being not at all inferior to them, Job 12:3; and then refutes their notions, that it always goes well with good men, and ill with bad men; whereas the reverse is the truth, Job 12:4; and which they might learn from the brute creatures; or he sends them to them, to observe to them, that the best things they had knowledge of concerning God and his providence, and of his wisdom therein, were common notions that everyone had, and might be learned from beasts, birds, and fishes; particularly, that all things in the whole universe are made by God, and sustained by him, and are under his direction, and at his disposal, Job 12:7; and such things might as easily be searched, examined, and judged of, as sounds are tried by the ear, and food by the mouth, Job 12:11; and seeing it is usual among men, at least it may be expected that men in years should have a considerable share of wisdom and knowledge, it might be strongly inferred from thence, without any difficulty, that the most perfect and consummate wisdom was in God, Job 12:12; whence he passes on to discourse most admirably and excellently of the wisdom and power of God in the dispensations of his providence, in a variety of instances; which shows his knowledge of his perfections, ways, and works, was not inferior to that of his friends, Job 12:14. 

Verse 1
And Job answered and said. In reply to Zophar, and in defence of himself; what is recorded in this and the two following chapters. 

Verse 2
No doubt but ye are the people,.... Which is said not seriously, meaning that they were but of the common people, that are generally ignorant, and have but little knowledge, at least of things sublime, especially in matters of religion; wherefore, though they took upon them to be his teachers and dictators to him, and censors of him, they were not above the rank, but in the class of people of low and mean understandings; see John 7:49; this sense indeed agrees with what is after said, "who knoweth not such things as these?" but since Job compares himself with them, and asserts he is not inferior to them, it supposes them to have a degree of knowledge and understanding of things somewhat above the common people; wherefore these words are to be taken ironically, exposing their vanity and self-conceit: "ye are the people"; the only, and all the people in the world of importance and consequence for good sense and wisdom; the only wise and knowing folk, the men of reason and understanding; all the rest are but fools and asses, or like the wild ass's colt, as Zophar had said, and which Job took as pointing to him; so the word in the Arabic languageF3Golii Lex. Ar. Col. 1743. Vid. Lud. Capell. in loc. signifies the more excellent and better sort of people; or, ye are the only people of God, his covenant people, his servants; that are made acquainted with the secrets of wisdom, as none else are: 

and wisdom shall die with you; you have all the wisdom of the world, and when you die it will be all gone; there will be none left in the world: thus he represents them as monopolizers and engrossers of wisdom and knowledge, full of it in their conceit, allowing none to have any share with them: and by all this he not only upbraids them with their vanity and self-conceit, but puts them in mind, that, as wise as they were, they must die; and that, though their wisdom with respect to them, or any use they could make of it in the grave, where there is none, would die too; or that their wisdom was but the wisdom of the world, which comes to nought; yet there would be wisdom still in the world, and that which is true, which God makes known to men, even the wisdom of God in a mystery, the wisdom hid in himself; and who has the residue of the Spirit and his gifts to instruct men in it, and qualify them to be teachers of others; by which means, though men, even the best of men, die, yet the word of God, the means of true wisdom and knowledge, will always abide. 

Verse 3
But I have understanding as well as you,.... A natural understanding, or an understanding of natural things, which distinguishes a man from a brute; and a spiritual understanding, an understanding enlightened by the spirit of God, which is naturally dark as to divine things; but he had an understanding given him, to know himself, his state and condition by nature; to know God, his love and grace to men, and, as his covenant God, to know Christ his living Redeemer, who should stand on the earth in the latter day, both to be his Redeemer and his Judge; to know his interest in him, and in the blessings of grace and glory by him: or, "I have an heart as well as you"F4גם לי לבב כמוכם "etiam mihi cor sicut vobis", Pagninus, Montanus, Mercerus, Schmidt, Michaelis, Schultens; so Broughton. ; a wise and an understanding one; a new heart, and a right spirit; an heart to fear and serve the Lord, a sincere and upright one, and devoid of hypocrisy and deceit; and as good an one as theirs: 

I am not inferior unto you: he was indeed as to estate and substance, being now reduced; though he had been, in that sense, the greatest man in all the east; but in wisdom and knowledge, in gifts and grace: thus a modest man, when oppressed and insulted by the speeches of overbearing men, may be obliged and see it necessary to say some things of himself, in his own vindication, which he otherwise would not; see 2 Corinthians 11:15; or, "I am not falling before you"; or "by you"F5לא נפל אנכי מכם "non cadens ego a vobis", Montanus, Vatablus, Bolducius, Beza, Mercerus, Michaelis; "prae vobis", Schmidt. ; as one intimidated, conquered, and yielding; I stand my ground, and will not gave way or submit to you, or allow you to have the superiority of me: or, "I am falling no more than you"; they took him for an apostate from God, and the fear of him, and the true religion he had professed, which Job denies; he held fast his integrity; and though he was fallen into calamities and afflictions, he was not fallen from God; from his fear of him, faith in him, and love and obedience to him; he was a holy, good man, a persevering saint; and though he had slips and falls in common with good men, yet fell not finally and totally, or was an apostate from the faith: 

yea, who knoweth not such things as these? or, "with whom are not as these"F6ואת מי אין כמו אלה "et cum quo non sicut haec?" Pagninus, Montanus, Bolducius, Mercerus; and to the same sense Junius & Tremellius, Piscator, Cocceius, Schultens. ? the things you have been discoursing of, which you would fain have pass for the secrets of wisdom, deep and mysterious things, hid from vulgar eyes, which none have and know but yourselves, are common things, what everyone is possessed of, and understands as well as you; that there is a God that has made the world, and governs it; that he himself is unsearchable, infinite and incomprehensible; a sovereign Being that does according to his will and pleasure, and sees and knows all things, and does all things well and wisely, and according to the counsel of his will: though some think Job has reference not to what Zophar had been discoursing concerning the infinity and wisdom of God, but to the thing or things in dispute between them, or to the assertions of his friends; that it is always well with good men, and ill with bad men, or that wicked men only are punished and afflicted, and particularly what Zophar concluded his speech with, Job 11:20. Now these were vulgar notions, which the common people had taken up, and were vulgar errors, as he proves in the following verses, by giving instances of good men, being afflicted, and of bad men being in prosperity. 

Verse 4
I am as one mocked of his neighbour,.... That is, according to Sephorno, if I knew not, or denied those things you have been speaking of concerning God, his immensity, sovereignty, and wisdom, I should be derided by all my friends and acquaintance; but rather the sense is, Job instances in himself as a proof that good men are afflicted by God in this life; he was once in a very prosperous condition, when he was caressed by all, but now was fallen into such low and miserable circumstances as to be the scorn and contempt of his friends and neighbours; and even his being mocked was no small part of his afflictions; to endure cruel mockings has been the common lot of good men in all ages, and is reckoned one part of their distresses and sufferings for righteousness sake, Hebrews 11:36; and to be mocked by a neighbour, or a "friend"F7לרעהו "amico suo", Pagninus, Mercerus, Junius & Tremellius, Piscator; so Broughton. , as it may be rendered, greatly aggravates the affliction, see Psalm 55:12; which was Job's case; his friends that came to comfort him mocked at him, at least so he understood them, and interpreted what they said unto him, see Job 16:20; and what made it still the heavier to bear, he was mocked by such a neighbour or friend, 

who calleth upon God, and he answereth him; he was mocked at not by profane men only, but by a professor of religion, ong swept away with the flood, were cast into hell, where they have lain ever since, and will lie unto the judgment of the great day; between the place of the damned, and of the happy, in Abraham's bosom, is a great gulf, that there is no passing from one to the other, which is the immutable and unalterable decree of God, which has fixed the everlasting states of men, Luke 16:26. 

F18 על איש "super virum", Montanus, Mercerus, Bolducius;_super viro", Schmidt, Michaelis. Job 12:15. 

Behold, he withholdeth the waters, and they dry up,.... Or "lays a restraint in" or "on the waters"F19; either in the ocean, as he did at the creation, when he gathered the waters that were upon the face of the earth into one place, and restrained them there, even in the decreed place he broke up for them, called the sea, and set bars and doors to keep them within bounds, whereby the places they left became dry and the dry land appeared called earth; and even such a man does not do good without sinning; only the man Christ Jesus is righteous in such sense; but then all that are made righteous, by the imputation of his righteousness to them, are perfectly justified from all things, and are become the spirits of just men made perfect and complete in him: the character here designs such who are really righteous, truly gracious, are upright in heart, sincere souls, who have the truth of grace in them, and walk uprightly; these become a prey, a laughing stock to wicked men, as Noah, Lot, and others, before the times of Job, had been, which he may have respect unto. 

Verse 5
He that is ready to slip with his feet,.... Not into sin, though this is often the case of good men, but into calamities and afflictions; and Job means himself, and every just upright man in the like circumstances: or he that is "prepared" or "destined" to be among them, that "totter" and stagger in their "feet"F9נכון למועדי רגל "destinatus vacillantibus pede", Schmidt; so Michaelis. ; that cannot stand upon their feet, but fall to the ground; which may describe man in declining and distressing circumstances; or that is appointed to be the laughing stock of such as are unstable in the word and ways of God; double minded men, hypocrites, and formal professors, that totter and stagger at everything they meet with disagreeable to the flesh: with such, a poor afflicted saint is laughed to scorn; he 

is as a lamp despised in the thought of him that is at ease; who are in affluent circumstances, enjoy great prosperity, live in plenty, and are not in trouble as others; their hearts are at ease: now with such, poor good men are had in great contempt; they are despised at heart, in the thoughts of such persons, if they do not in words express it; they are like a lamp just going out, which is neglected, and looked upon as useless; or like a torch burnt to the end, when it is thrown away; and thus it is with men, while the lamp of prosperity burns clear and bright, they are valued and had in esteem, but when their lamp becomes dim, and is almost, or quite extinguished, they are despised, see Psalm 123:3; some apply this to Christ, who was a lamp or light, a great one, but despised of men, and even as a light; they loved darkness rather than light; and especially by the Pharisees, who were at ease, settled on their lees, that trusted in themselves that they were righteous, and despised others; and this is true of Gospel ministers, though bright and burning lights, and even of every good man, in whom the true light of grace, and of the Gospel, shines, and especially when under afflictive circumstances. Some, instead of a "lamp despised", read, "for" or "because of calamity despised"F11לפיד בוז "ad calamitatem contumelia", Cocceius; "ad infortunium vilis habetur", Gussetius, p. 674. ; so Aben Ezra, which conveys the same sense, that an afflicted man is despised for his affliction; and this being the case of good men confutes the notion of Job's friends, that it always goes well with such; and their other notion of its going ill with bad men is refuted in Job 12:6. 

Verse 6
The tabernacles of robbers prosper,.... Such as the Chaldeans and Sabeans, who had robbed Job of his substance, and filled their houses with the spoils of others, and lived in the greatest fulness and prosperity, and whom he might have in his view; and the like is what has been since observed by good men, and has been a trial and temptation to them, not knowing well how to reconcile this to the justice and wisdom of God in providence, yet so it is, a fact that cannot be denied, see Psalm 73:2; 

and they that provoke God are secure; all sin is abominable to God, contrary to his nature, will, and law, and so provoking; yet there are some sins that are more provoking than others, as idolatry, blasphemy, murder, theft, robbery, rapine, and oppression, and the like, as well as attended with more aggravating circumstances; and yet many who are guilty of such enormous crimes, and God provoking iniquities, are "secure", live in the greatest tranquillity and safety, free from the incursions, invasions, and insults of others: "their houses", as Job elsewhere says, "are safe from fear", Job 21:9; 

into whose hand God bringeth abundantly; an abundance of the good things of this world, who have as much or more than heart can wish; whose belly is filled with hid treasure, whose grounds and fields bring forth plentifully, that they have no room to bestow their fruits; this, as it is an aggravation of their sin in provoking the God of their mercies, who is so liberal and bountiful to them, so it is the more full and express for the point in hand Job is confuting. Some, as Aben Ezra and Ben Gersom, understand this of idol makers and idol worshippers, and render the words, "who makes a god with his hand", or "carries a god in his hand"F12הביא אלוה בידו "quique deum portant vel portat in manu sua", Tigurine version, Munster; so Bolducius, De Dieu, Schultens. , and worships it; which others interpret of his doing what he will with God, having him, as it were, in his hand, or reckoning his hands his god, and thinks to do what he pleasesF13Schmidt, &c. . 

Verse 7
But ask now the beasts, and they shall teach thee,.... And so the fowls of the air, and the fishes of the sea, in this and Job 12:8; from those instructions may be learned, of instances taken, and examples given, which may illustrate and confirm the same things that had been treated of: either what had been just now confuted, that it is always well with good men, and ill with bad men; the reverse of which had been affirmed and proved, that good men are afflicted, and wicked men prosper; something like to which may be seen in the creatures, and learned of them; thus those creatures that are the most harmless and innocent, and most useful and beneficial, are a prey to others, as sheep and lambs to lions, wolves, and bears, while they range about forests, fields, and plains, fearless and unmolested; and doves and turtles to hawks and vultures; and the lesser fish to the greater, by whom they are devoured, see Habakkuk 1:13; and moreover, these creatures which are most useful and profitable, or are for pleasure and delight, fall more to the share of wicked men than good men; when droves of cattle and flocks of sheep are observed, and the question is put, to whom do they belong? the answer for the most part must be given, to such and such wicked men; and if the gold and silver, and other valuable things the earth produces, should be inquired about whose they are, it must be said, that they are, generally speaking, the property of the men of the world, the profane part of it; or if the fowls of the air, and fishes of the sea, could speak, when asked the question, whose food they commonly were? the answer would be, of the carnal, sensual, and voluptuous men: or rather this may refer to what Job first takes notice of in this answer of his, that his friends represented what they said as uncommon things, deep mysteries, and out of the reach of the vulgar, and which did not fall under common observation; whereas Job suggests he was as well acquainted with them as they were, yea, they were such that almost everybody knew; nay, they might be learnt from the creatures, to which Job here sends them for instruction; the beasts, birds, and fishes, all proclaim that they did not make themselves, nor did their fellow creatures, but some first cause, who is God: that they are sustained, supported, and provided for by him, and are governed, directed, and disposed of as he pleases, and so furnishes out documents of his sovereignty, wisdom, power, and providence: 

and the fowls of the air, and they will tell thee: the same things; that God made them, and that they are dependent on him, and are fed and cared for by him, see Matthew 6:26. 

Verse 8
Or speak to the earth, and it shall teach thee,.... Or ask "a sprig of the earth"F14שיח לארץ "virgultum terrae", Pagninus, Schmidt; so Drusius and Michaelis. , any shrub, or tree, or whatsoever grows out of it, and they will all unite in this doctrine, that they are raised and preserved by the power of God, and are so many instances of his wisdom, power, and goodness: 

and the fishes of the sea shall declare unto thee; as mute as they are, they will proclaim this truth, that God is the mighty Maker and wise Disposer of them. 

Verse 9
Who knoweth not in all these,.... Or "by" or "from all these"F15בכל אלה "ex omnibus istis", Junius & Tremellius, Piscator, Schmidt, Schultens, Michaelis; "per omnia haec", Cocceius; so Broughton. creatures; what man is there so stupid and senseless, that does not discern, or cannot learn, even from irrational creatures, the above things, even what Zophar had discoursed concerning God and his perfections, his power, wisdom and providence? for, by the things that are made, the invisible things of God are clearly seen and understood, even his eternal power and Godhead, Romans 1:20; particularly it may be known by these, and who is it that does not know thereby, 

that the hand of the Lord hath wrought this? made this visible world, and all things in it, to which Job then pointed as it were with his finger, meaning the heavens, earth, and sea, and all that in them are, which were all created by him: hence he is called the Former and Maker of all things; and which are all the works of his hand, that is, of his power, which is meant by his hand, that being the instrument of action. This is the only place where the word "Jehovah" is used in this book by the disputants. 

Verse 10
In whose hand is the soul of every living thing,.... Of every animal, of every brute creature, as distinct from man, in the next clause: the life of everyone of them is from him, and it is continued by him as long as he pleases, nor can it be taken away without his leave; two sparrows, which are not worth more than a farthing, not one of them falls to the ground, or dies without the knowledge and will of God, Matthew 10:29; of the soul or spirit of beasts, see Ecclesiastes 3:21; 

and the breath of all mankind; the breath of man is originally from God, he at first breathed into man the breath of life; and though this is in his nostrils, which makes him of little account, yet it would not continue there long, was it not in the hand, and under the care and providence of God; the breath of a king, as well as the heart of a king, is in the hand of the Lord: the breath of that great monarch Belshazzar, king of Babylon, was in the hand of God, Daniel 5:23; and so is the breath of every peasant; and as when he takes away the breath of other creatures, they die and return to the dust; such is the case of man when God takes away his breath; all our times are in his hand, to be born, to live and die, all is at his dispose: or "the spirit of all the flesh of men"F16רוח כל בשר איש "spiritus omnis carnis viri?" Pagninus, Montanus, Schmidt, Schultens, Michaelis. , or of all men's flesh; his rational soul, as distinguished from his flesh or body, this is from God, supported in its being by him, and ever will be, being immortal, and will never die. 

Verse 11
Doth not the ear try words?.... Articulate sounds; and the mind by them judges whether what is expressed and designed by them is right or wrong, true or false, to be received or rejected; so such that have spiritual ears to hear, try the words of God and men, the wholesome words of Christ, and those of false teachers, which eat as a canker; and by their spiritual judgment can distinguish between the one and the other, discern those that differ, and approve those that are excellent, by bringing them to the standard of the word, the balance of the sanctuary, the Scriptures of truth: 

and the mouth taste his meat? and judge of it, whether good or bad, or savoury or unsavoury, and so receive or reject it: thus such who have their taste changed, and relish spiritual things, can distinguish between the meat that perishes, and that which endures to everlasting life, even Christ, whose flesh is meat indeed; and those that have tasted that the Lord is gracious, and to whose taste the fruits of Christ and the doctrines of grace are sweet; these will desire the sincere milk of the word, and that strong meat in it, which belongs to discerning and experienced souls; and will feed by faith upon the pure word of the Gospel, and mix it with it, and reject all others. Job by this would signify, that the things his friends had been discoursing of, and which they thought were such deep and wonderful things, were as easy to be searched and found out, tried and judged of, as sounds by the ear, or food by the taste; and it may be also that hereby he suggests, that his doctrine, if it was impartially examined and tried by proper judges, it would appear as plain as anything tried by the ear, or tasted by the mouth. Some think that Job intends by this, that from the senses of hearing and tasting in men might be inferred the omniscience of God, his knowledge of all things, and his quick discernment of men, and their actions, since "he that planted the ear, shall he not hear? he that formed the eye, shall not he see?" Psalm 94:9. Some versions read the whole, "doth not the ear try words, as the mouth tastes his meat"F17Vatablus, Drusius, Junius et Tremellius, Piscator, Mercerus, Cocceius, Schultens; so Broughton. ? as in Job 34:3. Saadiah Gaon connects these words "as the ear tries words", &c. with Job 12:12, "so with the ancient is wisdom". 

Verse 12
With the ancient is wisdom,.... Meaning not himself, who was not very ancient; though some think Eliphaz so understood him; hence those words of his, in Job 15:9; rather, as others, Job tacitly wishes that some ancient man, with whom wisdom was, would undertake to examine the affair between him and his friends, and judge of it, and decide the point; or, as others, he has respect to Bildad's advice to search the fathers, and learn their sentiments, and be determined by them; to which he replies, that though it will be allowed that wisdom is with them, for the most part, yet their judgment of things is no further to be regarded than as it agrees with the wisdom of God, and the revelation he has made of his will; though it seems best of all to consider these words as an adage or proverbial sentence generally agreed to, that it often is, as it might be expected it should, though it is not always, that men well advanced in years are wise; that as they have lived long in the world, they have learned much by observation and experience, and have attained to a considerable share of wisdom and knowledge in things, natural, civil, and religious: 

and in length of days is understanding; the understandings of men are improved and enriched, and well stored with useful science, having had the opportunity of much reading, hearing, and conversation; by this Job would suggest, that if his friends had more knowledge of hidden and recondite things, beyond common people, which yet they had not, it was not so wonderful, since they were aged men, and had lived long in the world; or rather it may be that this is mentioned, to observe that from hence, seeing it is so among men, that ancient men have, or it may be expected they should have, a considerable share of wisdom and understanding; it may be most easily and strongly concluded, that God, who is the Ancient of days, has the most perfect and consummate wisdom and knowledge, which is asserted in Job 12:13. 

Verse 13
With him is wisdom and strength,.... Not with the ancient and long lived man, but with God, who has made the whole universe, and in whose hand and at whose dispose all creatures are, Job 12:9; with him wisdom is originally, essentially, and inderivatively, as the fountain and fulness of it; he is the only and all wise God; his wisdom is displayed in making the world, and all things in it, in the beautiful manner they are set, and in their subserviency to each other; in all the dispensations of his providence, having all a "bathos", a depth of wisdom and knowledge in them, being all according to the counsel of his will; and in the work of redemption and salvation by Christ, in which he has abounded in all wisdom and prudence; in finding out and appointing a Redeemer, mighty and strong, equal to the work; in contriving and bringing it about, in such a manner as to glorify all his perfections; hence the Gospel, which is the publication of this grace, is called the wisdom of God: and with him is wisdom to communicate to his people, to direct them how to behave under every providence, in every station of life, in the church, and in the world, see James 1:5; and he has "strength", which he has shown in making the world out of nothing, in upholding it, and all things in it in being, in executing his designs, decrees, and purposes, in fulfilling his promises, and in supporting and strengthening his people, under all their trials and exercises, to withstand every enemy, and perform every duty; ancient men, though they may increase in wisdom, they decline in strength, but God has both, in infinite perfection: 

he hath counsel and understanding; his decrees and purposes, wisely formed within himself, are his counsels of old, and which are truly and punctually performed in time; his plan of peace, reconciliation, and salvation by Christ, may, with propriety, be called the counsel of peace between them both; and the Gospel, and the various doctrines of it, are the whole counsel of God, and so are the ordinances of it; and besides these, by which he counsels and advises his people, he has counsel with him, and which he gives unto them by his spirit, for which they bless his name; and so even did Christ as man and Mediator, Psalm 16:7; he has counsel to give, and does give in things temporal, relating to the common affairs of life, and in things concerning the good and welfare of immortal souls; all which comes from him who is "wonderful in counsel, and excellent in working", Isaiah 28:29; and he has an "understanding" that is infinite and unsearchable; he has an understanding of himself, his nature, perfections, and persons of all his creatures, and of all things past, present, and to come; the same things are said of Christ, the wisdom of God, Proverbs 8:14. Job, having observed these things of God, passes on to discourse most admirably and excellently of the power and wisdom of God in various instances, especially in the dispensations of his providence, by which he appears to have known the secrets of wisdom, and not so ignorant as represented by Zophar. 

Verse 14
Behold, he breaketh down, and it cannot be built again,.... Which some restrain to the tower of Babel; but though the builders of it were obliged to desist from building, it does not appear that it was broken down, but seems to have continued many ages after: others more probably refer it to the destruction of Sodom, as Sephorno, which was an utter destruction, a perpetual desolation, and that city never was rebuilt to this day; and the same may be observed of many other cities that have had their foundations razed up, and have never been rebuilt, Thebes, Tyre, &c. and as will be the case of Rome, or the great city of Babylon, when once destroyed; yea, this has been true of kingdoms and states, such as Jeremiah was to root out, pull down, and destroy; that is, by prophesying of their destruction, as the Ammonites, Moabites, Edomites, and others, whose names and nations are no more, see Jeremiah 1:10; and the four monarchies broken down and destroyed, and made as the chaff of the summer threshing floor, by the kingdom of Christ, Daniel 2:35; and may be exemplified in particular persons and families; in Job and his family, the Lord broke him with breach upon breach; he broke him in his estate and substance; he broke down the hedge about him, and exposed him to thieves and robbers that plundered him of his substance; he broke down his family, that had been so largely and happily built up, by taking away his children by death; and he broke his constitution by diseases, afflictions, and sorrows, to which Job may have here respect, when he at this time never expected to have his losses in his substance, and in his family, and in his health, repaired, as they were; nor could it have been done without the will and pleasure of God; and oftentimes, when such breaches are made, there is no reparation; a man's wealth, and health, and family, are never built up again: 

he shutteth up a man, and there can be no opening; if he shut up a man in a prison, there is no opening the doors of it to let out unless he pleases; whether it be the prison of sin, in which all are concluded, in the fetters and with the cords of which they are held, and will continue, unless those shackles are broken off by powerful and efficacious grace, and the Lord proclaims liberty to the captives, and the opening of the prison to them that are bound, and gives it; or whether it be the prison of the law, in which sinners are shut up, and held as condemned malefactors; there is no deliverance from it but by Christ, who has redeemed his people from the curse and condemnation of it; and by his Spirit, as a spirit of adoption, who delivers them from the bondage of it, and makes them free indeed; or whether it be the prison of afflictions, straits, and difficulties in life, with which even good men are surrounded, being bound in fetters, and holden in cords of affliction; there is no opening for them, or getting out of them, unless the Lord breaks their bands asunder, and brings them out of darkness and distress, as out of prison houses, and so opens and makes a way for their escape; or whether he shuts them up, and they are so straitened in their souls that they cannot come forth in the free exercise of grace, and discharge of duty, as it was with Heman, when he said, "I am shut up, and I cannot come forth", Psalm 88:8; and as it was with David, when he prayed, "bring my soul out of prison, that I may praise thy name", Psalm 142:7; there is no opening for them till the spirit of the Lord opens their hearts and their graces, and brings them forth into exercise; and "where he is there is liberty", 2 Corinthians 3:17; or if he shuts up a man in the grave, as the Targum paraphrases it, brings him to the house appointed for all living, and locks him up in it; there can be no opening for him till the resurrection morn, when Christ, who has the keys of hell and death, will unlock the graves, and the dead shall come forth, as Lazarus did at his call, John 11:43, or if "he shuts upon a man"F18על איש "super virum", Montanus, Mercerus, Bolducius; "super viro", Schmidt, Michaelis. , as the words may be rendered; shuts the gates of heaven upon a man, as the door into the marriage chamber of the Lamb will be shut upon and against the foolish virgins, as well as profane sinners, there can be no opening, cry as long as they will; see Matthew 25:10; and as God shut the door of Eden, or the earthly paradise, against Adam, when he drove him out, Genesis 3:23, to which Sephorno refers this passage; or if the Lord shuts up a man in hell, there is no opening, no way of escape from thence. We read of "spirits in prison", 1 Peter 3:19, which is to be understood not of the limbus or purgatory of the Papists, but of hell; and these "spirits" are the disobedient in the times of Noah, who dying, or being swept away with the flood, were cast into hell, where they have lain ever since, and will lie unto the judgment of the great day; between the place of the damned, and of the happy, in Abraham's bosom, is a great gulf, that there is no passing from one to the other, which is the immutable and unalterable decree of God, which has fixed the everlasting states of men, Luke 16:26. 

Verse 15
Behold, he withholdeth the waters, and they dry up,.... Or "lays a restraint in" or "on the waters"F19יעצר במים "detinebit in aquis", Montanus, Bolducius; "si contineat, vel cohibeat, q. d. imperium exerceat in aquas", Michaelis. ; either in the ocean, as he did at the creation, when he gathered the waters that were upon the face of the earth into one place, and restrained them there, even in the decreed place he broke up for them, called the sea, and set bars and doors to keep them within bounds, whereby the places they left became dry and the dry land appeared called earth; and so at the time of the flood, when the waters which covered the earth and drowned the world were called off again, the face of it was dry, and so it remains, the waters of the great ocean being restrained from overflowing it; and also when God rebukes the see, and smites the waves of it, or withholds the ebbing and flowing of the tides brooks and rivers of water dry up; see Nahum 1:4; or else this may be understood of God's withholding and restraining the waters in the clouds, and not suffering them to let down rain on the earth; when not only brooks dry up, as the brook Cherith did, where Elijah abode for sometime, but the fruits of the earth, trees, plants, and herbs dry up, wither and die; see 1 Kings 17:7; and this is an emblem in a spiritual sense of God's withholding the word and ordinances, the waters of the sanctuary the means of grace, and of fruitfulness; which when he does, the consequence of it is barrenness and unfruitfulness in kingdoms, cities, towns, families, sad particular persons; and of his withholding the communications of his grace, often compared to water in Scripture, even from his people; the effect of which is, that they are in, withering circumstances, the things that revive seem ready to die, though they shall not; love waxes cold, faith is ready to fail, and hope and strength seem perishing from the Lord: 

also he sendeth them out, and they overturn the earth; as at the time of the flood, when the fountains of the great deep were broken up, and the windows of heaven were opened, and such vast quantities of water issued out as overflowed the whole world, by which it was overturned; and as the Apostle Peter says, "perished", 2 Peter 3:5; though this is also true of inundations that may have been since, which though not universal as that, yet so far as they have reached have overturned all in their way, and carried off the fruits of the earth, the habitations of men, and men themselves; whole countries, cities and towns, have been carried away by the waters of the sea, or sunk into it, particularly all that space. Where now is the Atlantic sea, as PlinyF20Nat. Hist. l. 2. c. 90, 92. , from Plato, relates. It is well when the grace of God flows, and overflows, and superabounds abounding sin, and overpowers and overcomes carnal, earthly, and sensual lusts, and reigns where sin did, and teaches to deny ungodliness and worldly lusts, and to mortify the members on the earth. 

Verse 16
With him is strength and wisdom,.... Which is repeated from Job 12:13; though different words are used but expressive of the same things; of the greatest strength might, and power of God, as the above instances show and of his most consummate, solid and substantial wisdom, as appears by what follows: 

the deceived and the deceiver are his: the wisdom, knowledge, sagacity and penetration into affairs, which the one has not, and the other has are from him; he withholds them from the one, who are simple and void of understanding, and so are easily imposed upon and deceived, and he given them to others, who make as ill use of them, deceive their fellow creatures some are deceivers in civil things, in the business and affairs of life, who circumvent, trick, cheat, and defraud their neighbours in buying and selling, using deceitful weights and measures, and by many other artful methods; others are deceivers in religious affairs, such are false teachers, deceitful workers, that lie in wait deceive; their intention into deceive, they do it knowingly, and on purpose; they walk in craftiness, and handle the word of God deceitfully; there were many of these in the times of the apostles that had then entered into the world, but never more than now; the great impostor and deceiver of all is. Satan, to whom Jarchi restrains the words, who beguiled Eve, and indeed deceives the whole world, Revelation 12:9. Multitudes are deceived by him, as well as by, his emissaries, false teachers, and by their own hearts lusts; and even God's elect themselves, while in a state of unregeneracy, bear this character of "deceived, serving divers lusts and pleasures", Titus 3:3. Now these are "his", the Lord's; which Mr. Broughton interprets, "from him", "by him", and "for him"; the wit, wisdom, subtlety, and sagacity of deceivers, are from him; gifts of nature, in themselves good, bestowed on them by him; the ill use they make of it is from themselves, and owing to the vitiosity of their nature; nay, it is not only by his permission, but according to his ordination and will, that there are such persons in the world: in some cases they appear not only to have leave or permission, but an order to seduce, as to the, lying spirit sent forth to seduce Ahab, 1 Kings 22:20; yea, the princes of Noph being deceived, and they seducing Egypt, it is ascribed to the Lord's mingling a perverse spirit in the midst thereof, Isaiah 19:13; nay, when a prophet is deceived, God himself is said to deceive that prophet, Ezekiel 14:9; so much is there of the permissive and efficacious will of God in this matter; not that he is the author of error and deceit, or infuses these into men, only the orderer, disposer, and, overruler of these things to some purposes orb is; he has power over them, and counterworks them, when he pleases; he can and does restrain them, and stops them, that they shall proceed no further, than he wills; false teachers would, if possible, deceive the very elect, Matthew 24:24, but they cannot, and the reason is, God hinders them; Satan can go on no longer deceiving the world than it is the pleasure of God; a notorious instance of, hindering and, restraining him may be seen in Revelation 20:3; and all the deceptions that are suffered to be among men they are all, wisely ordered, and overruled to good purposes, so as to issue well; the deception of our first parents was suffered and willed, that the grace of God might be displayed in the salvation of, men; errors and heresies are and must be for the trial and discovery of sound believers that they which are approved might be manifest; and men that like not to retain God in their knowledge reject both the light of nature and revelation, are left in righteous judgment to a reprobate mind, to give heed to seducing spirits, and are given up to strong delusions to believe a lie, that they might be damned, see 1 Corinthians 11:19, Romans 1:28. Now all this shows the infinite and consummate wisdom of God; it is brought to prove, not only that he "knows" deceivers, and all their arts and tricks, through which men are deceived by them, as Aben Ezra interprets it, and so the Vulgate Latin version renders it; but he is the fountain of all that wisdom and knowledge in them, superior to others, which they abuse, nor can they use it without his leave; and he can and does counterwork them, and restrains them as he pleases, and makes all to work for and issue in his own glory. 

Verse 17
He leadeth counsellors away spoiled,.... Such who have the greatest share of knowledge and wisdom in civil things, and are capable of giving advice to others, and are very useful in commonwealths, in cities, towns, and neighbourhoods; wherefore it is a judgment on a people when such are removed, Isaiah 3:3; these God can spoil at once of all their wisdom and knowledge, and render them unfit to give advice and counsel to others; or he can confound their schemes, disappoint their devices, carry their counsel headlong, and make it of none effect, and so spoil them of their ends and views, and of their fame, credit, and reputation: 

and maketh the judges fools; men of great parts, abilities, and capacities, whereby they are qualified to sit upon the bench, preside in courts of judicature, and judge in all matters of controversy that come before them; and it is a happiness to a country to have such persons, as it is a judgment to have them removed, see Isaiah 3:2; yet God can take away the wisdom of such men, deprive them of their natural abilities, and so infatuate them, that they shall not be able to understand a cause, but pass a foolish sentence, to their own shame and disgrace, as well as to the injury of others; see Isaiah 40:23. 

Verse 18
He looseth the bonds of kings,.... Not with which they themselves may be bound, being taken prisoners, or being so before made kings, and brought from thence to reign, as in Ecclesiastes 4:14; but that which they bind on their subjects, a yoke of bondage, tyranny, and oppression; so that to loose their bond is to loose their subjects from it, and free them from their arbitrary and despotic power, and from the burdens they lay upon them: unless rather it should be understood of loosing their waistbands, as an emblem of their government, ungirding them, or unkinging them, stripping them of their royal power and authority, called a "loosing of their loins", Isaiah 45:1; and this power God has over such great personages, as to set up kings, and remove them at his pleasure, Daniel 2:21; which shows that strength and power, as well as wisdom, are with him; this may respect Chedorlaomer casting off the yoke of Nimrod, and the kings of Canaan casting off the yoke of Chedorlaomer, and being loosed from it, Genesis 14:1; 

and girdeth their loins with a girdle; not with a royal waistband, as an ensign of government; see Isaiah 11:5; which he looses, and strips them of, but another instead of that; he girds them with the girdle of a servant or traveller; the allusion being to the custom in those eastern countries, where they wore long garments, for servants to gird them up, when they waited on their masters, or when men went long journeys, see Luke 17:7; and so may signify that kings sometimes become servants, or go into captivity, and there be used as such, as they sometimes are; the Vulgate Latin version is, "he girds their reins with a rope". 

Verse 19
He leadeth princes away spoiled,.... Of their principalities and dominions, of their wealth and riches, and of their honour and glory; or "priests"F21כהנים "sacerdotes", V. L. Montanus, Tigurine version, Bolducius, Cocceius, Schmidt, Schultens. , as some choose to render the word, against whom God has indignation for their sins, and leads them into captivity with others; so the Septuagint version, "he leads the priests captives"; for no office, ever so sacred, can protect wicked men, see Lamentations 2:6; and from these sometimes the law perishes, and they are spoiled of their wisdom and knowledge, and made unfit to instruct the people, and so of their credit and reputation among them. Sephorno interprets it of the priests spoiled of their prophesying, they prophesying false things to kings: 

and overthroweth the mighty; the mighty angels from heaven when they sinned, and mighty men on earth, kings and princes, whom he puts down from their seats of majesty and grandeur. Sephorno interprets this of kings, whose ways are perverted, by being led by false prophets, as Ahab was. SomeF23Schmidt, Michaelis, Schultens. understand this of ecclesiastical men, mighty in word and doctrine, well grounded in theology, yet their wisdom being taken away from them, they turn aside into wicked paths, practices, and principles, and fall from their steadfastness in truth and holiness. 

Verse 20
He removeth away the speech of the trusty,.... Speech is proper to mankind, and a benefit unto them, whereby they can converse together, and communicate their minds to each other; this is the gift of God, he gives to men in common the faculty of speaking; to some the tongue of the learned to speak various tongues, either in an ordinary or in an extraordinary manner; and he that gives can take away; he that made man's mouth or lip can make it speechless, as he does at death; when he takes away man's breath, he takes away his speech; the state of the dead is a state of silence; and sometimes he does it while living, by striking dumb, as he did Zechariah the father of John the Baptist; and even without so doing, as in the builders of Babel, he took away the speech they had, and gave them another; and sometimes he suffers not men to speak what they would, but what is contrary to their inclinations and desires, as in Balaam, who would willingly have cursed Israel, but could not. Now that God should take away by any means the speech of liars, and faithless persons, as Ananias and Sapphira, by striking them dead, Acts 5:1; and of false teachers, deceivers, and bold blasphemers of God, and of his Son, and of the blessed Spirit, whose mouths ought to be stopped, is no wonder; but it seems strange that he should remove the speech of "trusty" or "faithful"F24לנאמנים "veracibus", Pagninus, Montanus, Vatablus, Schultens; "fidis", Mercerus, Piscator; "fidelibus", Bolducius. men, that speak the truth, and are to be credited and believed; and as the preceding words are understood of ecclesiastic persons, these may be continued concerning them; and the character agrees with ministers of the word, who are in trusted with the rich treasure of it; that is put in earthen vessels, and committed to the trust of faithful men; who appear to be such when they speak the word faithfully, declare the whole counsel of God, and keep back nothing profitable to men; when they speak plainly, without ambiguity, and sincerely, without mixing or adulterating it; and are faithful as to God, who has appointed them, and put them into the ministry, so to the souls of men under their care: now God sometimes takes away the speech of these, not by changing their voice, or ordering them, instead of the gracious promises of the Gospel, to deliver out the menaces and threatenings of the law; but either by commanding them to be dumb and silent, and speak no more to an incorrigible and rebellious people; as Ezekiel was bid to prophesy no more to the house of Israel, and the apostles to preach no more to the Jews; or by suffering them to be silenced by the edicts of wicked princes, and their violent persecutions of them, so that the teachers of men are removed into corners, and not to be seen or heard; and also by death, when their faces are no more seen, and their speech no more heard. Some, both Jewish and Christian interpreters, derive the word here used from the root נאם, "to speak", and render it "speakers" or "orators"F25"Dicendi peritis", Beza; eloquentibus, Junius & Tremellius; so Kimchi, Ramban, Ben Gersom, Ben Melech, Sephorno. ; so Mr. Broughton translates the words, "he bereaveth the orators of lip"; he takes away their eloquence from them, deprives them of their speaking well, and strips them of their natural and acquired abilities, by which they have become good speakers; and such who use their talents well in this way are beneficial to a commonwealth, and it is a loss when they are removed, or their speech removed from them, see Isaiah 3:3; 

and taketh away the understanding of the aged; or "elders"F26זקנים "seniorum", Cocceius, Michaelis; "senatorum", Schultens. , as Mr. Broughton, either in age or office; elders in age, with whom understanding, reason, judgment, counsel, and wisdom, by all which the word is interpreted, may be thought to be, and it is expected they should, and oftentimes are, though not always; yet all this God can take away, and does when he pleases, and they become like children in understanding; through the infirmities of old age their memories fail them, their reason is impaired, their understanding and judgment are weakened, and they become unfit to give advice themselves, and are easily imposed on, and drawn aside by others, as may be observed in Solomon, the wisest of men, when he was grown old. This is to be understood of the natural understanding in things natural and civil, but not of the spiritual understanding, which is never taken away, but rather increased in old age; the true light of grace shines more and more unto the perfect day; it is a gift of God without repentance, which he never revokes and removes: it may intend the natural "taste"F1טעם "gustum", Drusius, Schultens. , as the word may be rendered; this is often and generally taken away from the aged, as in old Barzillai, who could not taste what he ate and drank, as to distinguish and relish it, 2 Samuel 19:35; but not the spiritual taste, of the Lord as gracious, of the good word of God, and the fruits of divine grace; the taste and savour of which remain with the people of God in old age; or this may design men in office, either civil magistrates, called senators, the elders of the people, judges, and counsellors, who instead of being taught more wisdom, which their offices require, sometimes become infatuated, their understanding of civil things is taken away from them, their wise counsels become brutish, and they like children; or ecclesiastic persons, elders of churches, who, having talents for public usefulness, either neglect them, or make an ill use of them, and therefore are taken away from them; their right arm is dried up, and their right eye darkened, Matthew 25:28. 

Verse 21
He poureth contempt upon princes,.... Not on good princes, such as rule in righteousness, and decree judgment and govern their subjects according to good laws, in a mild and gentle manner, and answer to their name of free, liberal, beneficent and munificent. These, as there is an honour due unto them, it is the will of God they should have it; much less are princes, in a figurative sense, meant, good men, the children of God, who are born of him the King of kings, and so princes in all the earth; but, in a literal sense, bad princes, that oppress their subjects, and rule them with rigour, and persecute good men; such as rose up against Christ, as Herod and Pontius Pilate; persecutors of the saints, as the Roman emperors, and the antichristian princes in the papacy; these God sometimes brings into contempt with their subjects, deposes them from their government, reduces them to a mean, abject, and servile state; or they die a shameful death, as Herod was eaten with worms, and many of the Heathen emperors died miserable deaths; and the vials of God's wrath will be poured out upon all the antichristian states, and their princes: pouring denotes the abundance of shame they are put to, as if they were clothed and covered with it, it being plentifully poured out like water, or as water was poured upon them, which is sometimes done by way of contempt, see Psalm 107:40; 

and weakeneth the strength of the mighty; the strength of men, hale and robust, by sending one disease or another upon them, which takes it away from them; or by "the mighty" are meant men in power and authority; kings, as the Targum paraphrases it, mighty monarchs, whose strength lies in their wealth and riches, in their fortresses and powerful armies; all which God can deprive them of in an instant, and make them as weak as other men. Some render it, "and looseneth the girdle of the mighty"F2ומזיח אפיקים רפה "et zonam potentium laxat", Tigurine version, Piscator, Beza, Schmidt; so Jarchi, Ben Gersom, Bar Tzemach, & Ben Melech. , the same as loosening the loins of kings, Isaiah 14:1; ungirding them, and taking away their power and authority from them, rendering them unfit for business, or unable to keep their posts and defend their kingdom. 

Verse 22
He discovereth deep things out of darkness,.... The deep things of God, his own deep things which lie in his heart, wrapped up in darkness impenetrable to creatures, and which could never be known unless he had discovered them; such as the thoughts of his heart, which are very deep, Psalm 92:5; the deep things of God, which the Spirit of God only knows, searches, and reveals, 1 Corinthians 2:10; even his thoughts of peace, and good things for his people, which are many and precious, are known to himself, and made known to them, or otherwise must have remained in darkness, and out of their reach, being as high as the heavens are from the earth; the decrees and purposes of God, which he hath purposed in himself, are deep things in his own breast, and lie concealed in darkness there, until discovered by the accomplishment of them; such as his decrees of election in Christ, redemption by him, and the effectual calling by his grace; all which are revealed and made known by the execution of them: the love of God to his people, which lay hid in his heart from everlasting; this is discovered by the gift and mission of his Son; in the regeneration and quickening of his people, and of which he makes still larger discoveries to them in the course of their lives: likewise the mysteries of the Gospel, unknown to natural men, even the wise and prudent, only known to such to whom it is given to know them, to whom they are revealed by the Father of Christ, and by the Spirit of wisdom and revelation in the knowledge of the mystery of God, and of the Father, and of Christ; respecting the persons in the Godhead, the grace of each person, the incarnation of Christ, the union of the two natures in him, redemption and justification by him, regeneration by the Spirit of God, union to Christ, and communion with him, and conformity to him in soul and body, now and hereafter: likewise the secrets of his providence, in which there is a great depth of his wisdom and knowledge, and is in great obscurity; his path is in the great waters, and his footsteps are not known; his judgments are unsearchable, and his ways past finding out, but before long they will be made manifest, and lie open to view. There are also the deep things of others, which he discovers, as the depth of sin in the deceitful heart of man, which none knows as himself; and which lie hid there until they are discovered in the light of the divine Spirit, who convinces of them, enlightens the understanding to behold those swarms of lusts and corruptions it never discerned before; and then a man comes to see and know the plague of his own heart, he was before a stranger to; also the depths of Satan, his deep laid schemes, his wiles and stratagems, to draw into sin, and so to ruin; these are unknown to natural men, but saints are made acquainted with them, so that they are not altogether ignorant of his devices, Revelation 2:24; likewise the secret plots, counsels, and combinations of wicked men, which they lay deep, and seek to hide from the Lord, being formed in the dark; but he sees and knows them, discovers and confounds them: to which may be added all the wicked actions of men done in the dark, but cannot be hid from God, with whom the darkness and the light are both alike; and who, sooner or later, brings them to light, even the hidden things of darkness, and makes manifest the counsels of the heart, as he will do more especially at the day of judgment, to which every secret thing will be brought: 

and bringeth but to light the shadow of death; not only life and immortality, as by the Gospel, but death, and the shadow of it, even deadly darkness, the grossest of darkness; such who are darkness itself he makes light, and out of the darkness in them commands light to shine, as in the first creation; to them that sit in darkness, and in the shadow of death, he causes a great light to arise, the light of the Gospel, and the light of grace, yea, Christ himself, the light of the world; he calls and brings them out of it into marvellous light, out of the dark dungeon and prison of sin and unbelief, to the enjoyment of spiritual light and life here, and to everlasting light and glory hereafter. 

Verse 23
He increaseth the nations, and destroyeth them,.... As he did before the flood, when the earth was tilled, and all over peopled with them, but at the flood he destroyed them at once. Sephorno interprets it of the seven nations in the land of Canaan, which were increased in it, and destroyed, to make way for the Israelites to inhabit it; and this has since been verified in other kingdoms, large and populous, and brought to destruction, particularly in the four monarchies, Babylonian, Persian, Grecian, and Roman, and will be in the antichristian states and nations of the world: 

he enlargeth the nations, and straiteneth them again; or "stretcheth" or "spreadeth out the nations"F3שטח "extendit", Tigurine version, Drusius, Mercerus; "expandit", Beza, Junius & Tremellus, Piscator, Schmidt; "expandens", Schultens. , as he did all over the earth before the deluge, and then most remarkably straitened them, when they were reduced to so small a number as to be contained in a single ark: "or leads them"F4וינחם "et ducit eas", Pagninus, Montanus, Mercerus, Cocceius, Schmidt. ; that is, "governs them", as Mr. Broughton renders the word, rules and overrules them, as large as they are; or leads them into captivity, as some Jewish writersF5Kimchi, Ben Melech, Bar Tzemach. , as the Israelites; though they have been enlarged, and became numerous, as it was promised they should, yet have been led into captivity, first the ten tribes by the Assyrians, and then the two tribes by the Chaldeans; the Targum is, "he spreadeth out a net for the nations, and leadeth them", that is, into it, so that they are taken in it, see Ezekiel 12:13. 

Verse 24
He taketh away the heart of the chief of the people of the earth,.... The people of the earth are the common people; the "chief" or "heads"F6ראשי "capitum", Montanus, Cocceius, Schmidt, Michaelis, Schultens. of them, as it may be rendered, are kings, princes and generals of armies; whose "hearts" may be said to be "taken away" when they are dispirited, and deprived both of courage and conduct; have neither valour nor wisdom, neither fortitude of mind, nor military skill to defend themselves and their people against their enemies. Sephorno interprets this of Sihon and Og, whose spirits the Lord hardened, and made their hearts obstinate to war with Israel, Deuteronomy 2:30; but it may be better understood of the Israelites, and the heads of them, when they were discomfited by the Amalekites, quickly after their coming out of Egypt, see Numbers 14:45; about which time Job lived: and the rather, since it follows, 

and caused them to wander in a wilderness where there is no way: no track, no beaten path to follow, to be a guide to them, and direct their way; in such a wilderness the Israelites wandered near forty years, see Psalm 107:40. 

Verse 25
They grope in the dark without light,.... Like blind men, as the men of Sodom, when they were struck with blindness; or "they grope", or "feel the dark, and not light"F7ימששו חשך ולא אור "palpant tenebras et non lucem", Vatablus, Mercerus, Drusius, Schultens. , as the Targum; as the Egyptian, did when such gross darkness was upon them as might be felt: 

and he maketh them to stagger like a drunken man; that has lost his sight, his senses, and his feet, and knows not where he is, which way to go, nor how to keep on his legs, but reels to and fro, and is at the utmost loss what to do; all this is said of the heads or chief of the people, in consequence of their hearts being taken away, and so left destitute of wisdom and strength. 

13 Chapter 13 

INTRODUCTION TO JOB 13 

Job begins this chapter by observing the extensiveness of his knowledge, as appeared from his preceding discourse, by which it was evident he was not less knowing than his friends, Job 13:1; and therefore would have nothing to do with them as judges in his cause, but would appeal to God, and debate the matter before him, and leave it to his decision, since he could expect no good from them, Job 13:3; and all the favour he entreats of them is, that they would for the future be no longer speakers, but hearers, Job 13:5; he expostulates with them about their wicked and deceitful way of pleading for God, and against him, Job 13:7; and in order to strike an awe upon them, suggests to them, that they were liable to the divine scrutiny; that God was not to be mocked by them, that he would surely reprove them for their respect of persons, and desires them to consider his dreadful majesty, and what frail creatures they were, Job 13:9; then he expresses his confidence in God, that he should be saved by him, notwithstanding the afflictive circumstances he was in, Job 13:14; and doubted not he should be able so to plead his cause, as that he should be justified, if God would but withdraw his hand, and take off his dread from him, Job 13:18; he desires to know what his sins were, that he should hide his face from him, and treat him with so much severity, who was but a poor, weak, feeble creature, Job 13:24; and concludes with a complaint of the bitterness and sharpness of his afflictions, with which he was consumed, Job 13:26. 

Verse 1
Lo, mine eye hath seen all this,.... Or "all those things"F8כל אלה "omnia haec", V. L. Tigurine version, Beza, Michaelis; so Vatablus, Mercerus, Piscator, Codurcus. he had been discoursing of, concerning the wisdom and power of God, and his friends also; some of these he had seen instances of, he had been an eyewitness of them, and could give an ocular testimony to them; and others he had discerned with the eyes of his understanding, being opened and enlightened, and had a clear and distinct view of them, so that he had seen and knew as much of these things as any of them had. SomeF9"Alia omnia", Schmidt. interpret it "all" other things, pertaining to the same subject; by what he had said, it might be concluded he knew more; this was but a sample or specimen of his knowledge, which, when observed, it might be perceived what an understanding he had in such divine things: the words are indeed absolute, "my eye hath seen all things"F11"Omnia", Pagninus, Montanus, Junius & Tremellius, Bolducius, Cocceius, Schultens. , which must not be taken in the largest and comprehensive sense of all things to be seen, heard, and understood; for though Job's knowledge was very great, yet it did not take so great a compass as this; many things in nature his eye had not seen, others in providence he could not discern, and but a small portion of God, of his nature, perfections, ways, and works, was known by him, as he himself confesses elsewhere, Job 26:14; this therefore must be limited and restrained to the subject matter in hand, and to what he and his friends had been treating of: 

mine ear hath heard; some things he had knowledge of by the report of others, from his forefathers, his ancestors, men of capacity and probity, that could be credited, and safely depended on, and even some things by revelation from God; for if Eliphaz his friend had an heavenly vision, and a divine revelation, which his ear received a little of, why may it not be thought that Job also was sometimes favoured with visions and revelations from God, whereby he became more intimately acquainted with divine and spiritual things? 

and understood it; that is, what he had seen and heard; some things may be seen, and yet not known what they are; and other things may be heard, and not understood; but Job had an understanding of what he had seen with his own eyes, or had received by revelation, human or divine: and all this is introduced with a "lo" or "behold"; not as a note of admiration at his knowledge, though the things known by him were wonderful, but as a note of attention to them, and to his remark on them, and as expressive of the certainty of his sight, hearing, and understanding of these things. 

Verse 2
What ye know, the same do I know also,.... Concerning God and his perfections, his sovereignty, holiness, justice, wisdom, power, goodness, &c. and concerning his providences, and his dealings with men in an ordinary or in an extraordinary way: 

I am not inferior unto you; as might be deduced from the preceding discourse; See Gill on Job 12:3. 

Verse 3
Surely I would speak to the Almighty,.... Or "therefore I would speak"F12אולם "ideo, propterea", Pineda. , since he knew as much as his friends, and they knew no more than he, if so much, he would have no more to do with them, they should not be his judges; nor would he be determined by them, but would appeal to God, and plead his own cause before him, by whom he doubted not he should be candidly heard; he knew that he was the Judge of all the earth, and would do right; and that he sat on a throne judging righteously, and would maintain his right and his cause; that he would judge him according to his righteousness and integrity, of which he was conscious, and would pass a just decisive sentence in his favour, and give the cause for him against his friends, as he afterwards did; for this is not to be understood of speaking to him in prayer, though that is a speech either of the heart or of the tongue, or of both, to God; and which he allows of, yea, delights in, and which is a wonderful condescension; and therefore it may be used with boldness and freedom, and which gracious souls are desirous of; and the consideration of God being "almighty", or "all sufficient", is an argument, motive, and inducement to them to speak or pray unto him, since he is able to do all things for them they want or desire of him; but here it is to be understood of speaking to him, or before him, in a judicial way, at his bar, before his tribunal, he sitting as a Judge to hear the cause, and decide the controversy between Job and his friends. So, he render it, "I would speak for the Almighty, and desire to reason for God"F13אל שדי "pro Omnipotente--pro Deo", Junius & Tremellius. ; seeing he knew so much of him; not speak against him, as his friends suggested he had, but for him, on behalf of his sovereignty, justice, holiness, wisdom, and strength, as he had done, and would do yet more; by which he would have it known, that as he had as much knowledge as they, he was as zealous as any of them to plead for God, and defend him, and promote his honour and glory to the uttermost; but the other sense is best: 

and I desire to reason with God: not at the bar of his justice, with respect to the justification of his person by his own righteousness; so no man can reason with God, as to approve himself just with him; nor will any sensible man desire to enter into judgment with him on that foot; a poor sensible sinner may reason with God at the throne of grace, and plead for pardoning mercy and justifying grace through the blood and righteousness of Christ, and from the declarations, proclamations, and promises of grace through him; but of neither of these sorts of reasoning, are the words to be understood, but of debating the matter in controversy between Job and his friends before God, that he might hear it, and decide it; this was what Job was desirous of, of having the cause brought before him, the case stated and pleaded, and reasoned on in his presence; this he signifies would be a pleasure to him; he "should delight" to have it so, as the wordF14אחפץ "lubet", Schultens. here used may be interpreted. 

Verse 4
But ye are forgers of lies,.... This is a hard and very harsh saying; Job was now in a passion, provoked by his friends, and retorts upon them what they had charged him with, Job 11:3; so often in controversies and disputes between good men undue heats arise, and unbecoming words drop from their lips and pens; to tell lies is a bad thing, but to forge them, to tell a studied premeditated lie, is dreadfully shocking, contrary to the grace of God, and which good men cannot allow themselves in, it is the character of bad men, see Isaiah 63:8; but it may be Job may not design lies in a strict and proper sense, but falsehoods and untruths; for though no lie is of the truth, yet every untruth is not a lie; because a man may deliver an untruth, not knowing it to be so, but taking it for a truth, speaks it, without any design to impose upon and deceive others. Doctrinal lies may be intended, such as the false prophets told, whereby they made the hearts of the righteous sad, and were the untempered mortar they daubed with, Ezekiel 13:10; and the word here used has the same signification, and may be rendered, "daubers of lies"F15טפלי שקר "incrustatores fuci", Schultens. ; that colour over things, and make falsehoods look like truths, and deliver them for such, and like others speak lies in hypocrisy: now those here referred to were these, that God did not afflict good men, at least in any very severe manner, and that Job, being thus afflicted, was a bad man, and an hypocrite; both these Job charges as lies: 

ye are all physicians of no value; or "idol physicians"F16רפאי אלל "curatores idoli", Bolducius; so Ramban; "medici idoli", Pineda; so some in Drusius. ; not that pretended to the cure of idols, but were no better than idols themselves, and understood no more how to cure than they, than an Heathen deity, the god of physic Aesculapius, or anyone that might be reckoned such; but was no other than an image of wood or stone, and so could not be possessed of the faculty of healing, and such were Job's friends; an idol is nothing, and is good for nothing, and such were they as physicians, they were idol physicians, like the "idol shepherd", Zechariah 11:17; of no value at all: the RabbinsF17Jarchi & Bar Tzemach. say, the word used signifies a nerve or sinew of the neck, which when broken is incurable; and such physicians were they, that could do him no service, no more than cure a broken neck; this is to be understood of them, not as physicians of his body, that they pretended not to be; he was greatly diseased from head to foot, and had no hope of a recovery of his health, nor did they pretend to prescribe for him, nor does he reproach them on that account; but as physicians of his soul, afflicted and distressed, they came to administer comfort to him under his afflictions, but they were miserable comforters, as he elsewhere calls them, Job 16:2; instead of acting the part of the good Samaritan, and pouring in oil and wine into his wounds, Luke 10:34, they poured in vinegar, and made them bleed and smart the more, and added affliction to his affliction; instead of healing, they wounded him yet more and more; and, instead of binding up his wounds, opened them wider, and gave him sensible pain; instead of giving him the cordials of the Gospel, they gave him the corrosives the law; and instead of pointing out unto him the gracious promises of God, for the support of his afflicted soul, they loaded him with charges of sin, and set him to work by repentance and reformation to obtain the forgiveness of them: they said many good things, but misapplied them, being ignorant of the case, and so were physicians of no value; as such are who are ignorant of the nature and causes of a disease, and therefore make wrong prescriptions, though the medicines they prescribe may in themselves be good: indeed, in the cases of souls, or for the healing of the diseases of the soul, which are natural and hereditary, epidemical and universal, nauseous and loathsome, and of themselves mortal, all physicians are of no value; but Jesus Christ, who is the only physician of souls, the able, skilful, and infallible one, that cures all fully freely that apply unto him; bodily physicians are no use in such cases, nor merry companions, nor legal preachers, who direct to supple the wounds with tears of repentance, and bind them up with rags of a man's own righteousness; Christ is the only Saviour, his blood the balsam that heals every wound, and his righteousness that affords peace, joy, and comfort to afflicted minds, and delivers from those weights and pressures of mind with which they are bowed down. 

Verse 5
And that ye would altogether hold your peace,.... Since what they said of him was not true, nor anything to the purpose, or that tended to the comfort of his afflicted soul, but the reverse; and therefore he could have wished they had never broke silence, but continued as they were the first seven days of their visit; and now, since they had spoken, and had done no good by speaking, but hurt, he desires for the future they would be silent, and say no more: 

and it should be your wisdom: it would be the greatest evidence of it they could give; they had shown none by speaking; it would be a proof of some in them, should they hold their peace; a very biting expression this see Proverbs 17:28. 

Verse 6
Hear now my reasoning,.... Job entreats his friends that they would be no longer speakers, but hearers; that they would vouchsafe to sit still, and hear what he had to say; though he was greatly afflicted, he had not lost his reason, wisdom was not driven out from him, Job 6:13; he had still with him his reasoning powers, which he was capable of making use of, and even before God, and desires that they would attend to what he had to say on his own behalf: 

and hearken to the pleadings of my lips; he was capable of pleading his own cause, and he was desirous of doing it before God as his Judge; and begs the favour of his friends to be silent, and hear him out, and then let judgment be given, not by them, but by God himself. 

Verse 7
Will you speak wickedly for God?.... As he suggests they did; they spoke for God, and pleaded for the honour of his justice, by asserting he did not afflict good men, which they thought was contrary to his justice; but: then, at the same time, they spoke wickedly of Job, that he being afflicted of God was a bad man, and an hypocrite; and this was speaking wickedly for God, to vindicate his justice at the expense of his character, which there was no need to do; and showed that they were poor advocates for God, since they might have vindicated the honour of his justice, and yet allowed that he afflicted good men, and that Job was such an one: 

and talk deceitfully for him? or tell lies for him, namely, those just mentioned, that only wicked men, and not good men, were afflicted by him, and that Job was a bad man, and an hypocrite. 

Verse 8
Will ye accept his person?.... Accepting persons ought not to be done in judgment by earthly judges; which is done when they give a cause to one through favour and affection to his person, because rich, or their friend, and against another, because otherwise; and something like this Job intimates his friends did in the present case; they only considered what God was, holy, just, wise, and good in all he did, and so far they were right, and too much respect cannot be given him; but the fault was, that they only attended to this, and did not look into the cause of Job itself, but wholly neglected it, and gave it against him, he being poor, abject, and miserable, on the above consideration of the perfections of God; which looked like what is called among men acceptation, or respect of persons: 

will ye contend for God? it is right to contend for God, for the being of God against atheists, for the perfections of God, his sovereignty, his omniscience, omnipresence, &c. against those that deny them, for his truths and doctrines, word, worship, and ordinances, against the corrupters of them; but then he and those are not to be contended for in a foolish and imprudent manner, or with a zeal, not according to knowledge, much less with an hypocritical one, as was Jehu's, 2 Kings 10:28; God needs no such advocates, he can plead his own cause, or make use of persons that can do it in a better manner, and to better purpose. 

Verse 9
Is it good that he should search you out?.... That is, God; searching is ascribed to him after the manner of men; not that he is ignorant of persons or things he searches after, or exercises that application, diligence, and industry, and takes those pains which are necessary in men to find out anything; when he makes search, it is not on his own account, but others; at least it is only to show his knowledge of persons and things, and to make men known to others, or things to them themselves; and is here to be understood in a judicial sense, as it frequently is the case, so it was here, a man that is "first in his own cause", as the wise man says, Proverbs 18:17, "seemeth just"; to himself and others; it looks upon the representation he makes of things as if he was in the right: "but his neighbour cometh and searcheth him"; traverses his arguments in his own vindication, and shows the fallacy of them; so Job's friends, making the worst of his cause, and the best of their own, seemed right in their own eyes; but God, who is the searcher of hearts, and who knows all things, could see through their coverings of things, and could not be deceived by them, but would find them out, and expose them; as he did afterwards, when he gave judgment against them, and declared they had not said that which was right, as his servant Job had, Job 42:7; and therefore it was not to their profit and advantage, and to their honour and credit, to be searched out by him, or to run the risk of it, as they did, which is the amount of this question: 

or as one mocketh another, do ye so mock him? men may be mocked by their fellow creatures, either by words or gestures, as good men usually are in all ages, especially the prophets of the Lord, and the ministers of his word; or they may he deceived and imposed upon by the false glosses and colourings of artful men, as simple men are deceived by the fair speeches of false teachers, which is no other than an illusion of them, or mocking them: in the first sense God may be mocked, though he should not; there have been and will be such bold and daring creatures as to mock at his promises and his providence, to mock at his word, ordinances, and ministers, which is interpreted by him a mocking and despising himself; but in the latter sense he cannot be mocked, and it is a vain thing to attempt it; "be not deceived, God is not mocked", Galatians 6:7; he sees through all the fallacious reasonings of men; he judges not according to outward appearance; he sees and knows the heart, and all the views and designs of men, and can detect all their sophisms and false glosses; he is not to be deceived by specious pretences of doing such and such actions for his glory, as casting out good men, and their names, or traducing their characters that he may be glorified, or killing them to do him service, Isaiah 66:5; he is not to be flattered as one man may flatter another; to do this with him, is to mock him, he is not to be mocked in this way. 

Verse 10
He will surely reprove you,.... Or "in reproving he will reprove you"F18הוכח יוכיח "arguiendo arguet", Pagninus, Montanus, Munster, Bolducius, Mercerus, Cocceius, Schmidt; "redarguendo redarguet", Michaelis. ; he will certainly do it, it may be depended upon, and be expected; he will never suffer sin to go unreproved and uncorrected; he will do it to the purpose, with sharpness and severity, as the nature of the crime requires; he reproves by his spirit, and it is well for men when he thoroughly, and in a spiritual and saving way, reproves them by him, and convinces them of sin, righteousness, and judgment; and he reproves by his word, which is written for reproof and correction; and by his ministers, one part of whose work it is to rebuke and reprove men for bad practices, and bad principles; and in some cases they are to use sharpness, and which when submitted to, and kindly taken, it is well; and sometimes he reproves by his providences, by afflictive dispensations, and that either in love, as he rebukes his own children, or in wrath and hot displeasure, as others, which is here designed; and as it is always for sin he rebukes men, so particularly he rebukes for the following, as might be expected: 

if ye do secretly accept persons; acceptance of persons in judgment is prohibited by God, and is highly resented by him; yea, even the acceptance of his own person to the prejudice of the character of an innocent man; which seems to be what Job has respect unto, as appears from Job 13:8; and some versions render it, "if ye accept his face"F1פנים "faciem ejus", V. L. Munster, Piscator; "personam ipsius", Beza, so the Targum. ; and though this may be done no openly and publicly, but in a covert and secret manner, under disguise, and with specious pretences to the honour and glory of God. 

Verse 11
Shall not his excellency make you afraid,.... To commit sin, any sin, and particularly that just mentioned, which they might expect to be reproved for; there is an excellency in the name of God, which is fearful and dreadful, and in the nature and perfections of God, his power, justice, and holiness, in which he is glorious and tremendous, and should deter men from sinning against him; and there is an excellency in his works of nature and providence, which are wondrous, and show him to be near at hand, and can at once, if he pleases, take vengeance for sin: or "shall not his height"F2שאתו "celsitudo ejus", Montanus, Vatablus, Bolducius; "sublimitas ejus", Beza, Mercerus. , &c. his sublimity, his superiority to all beings; he is the most high God, higher than the highest among men, he is above all gods, all that are so called; and therefore all the inhabitants of the earth should stand in awe of him, and not sin: or "shall not his lifting up"F3"Elevatio, erectio", Drusius. ? &c. on a throne of judgment, as the Targum adds; he is the Judge of the whole earth, and will judge his people, and right their wrongs; he sits on a throne high, and lifted up, judging righteously; and will maintain the cause of the innocent, and avenge himself on those that injure them, and therefore it must be a fearful thing to fall into his hands: some render it, "shall not his burning"F4So some in Jarchi & Bar Tzemach. ; or flaming fire, &c. as Jarchi observes, and apply it to hell fire, and the everlasting burnings of the lake which burns with fire and brimstone; and which are very terrible, and may well frighten men from sinning against God; but the first sense seems to be best: 

and his dread fall upon you? the dread of men, of powerful and victorious enemies, is very terrible, as was the dread of the Israelites which fell upon the inhabitants of Canaan, Joshua 2:9; but how awful must be the terror of the great and dreadful God, when that falls upon men, or his terrible wrath and vengeance are revealed from heaven, and threaten every moment to fall upon the transgressors of his law, upon those that mock him and injure his people. 

Verse 12
Your remembrances are like unto ashes,.... Either of things they put Job in remembrance of, the mementos which they had suggested to him; see Job 4:7; or the things which they had brought forth out of their memories, the instances they had given of what had been in the world, the arguments, objections, and reasonings, they had made use of in this controversy; their "memorable sentences"F5זדוניכם "sententiae vestrae memorabiles", Schultens. , as some render it, were of no more moment and importance than ashes, and easily blown away like them; or whatsoever was memorable in them, or they thought would perpetuate their memory hereafter, as their houses and lands, and towns and cities, called by their names, these memorials should perish, Psalm 49:11; or their wealth and riches, their honour and glory, their learning, wisdom, and knowledge, all should fade, and come to nothing; the memory of the just indeed is blessed, the righteous are had in everlasting remembrance, because of their everlasting righteousness; but as anything else, that may be thought to be a remembrance of man, it is but as ashes, of little worth, gone, and often trampled upon; and men should remember that they are but dust and ashes, as Aben EzraF6So the Tigurine version, "meminisse oportebat vos similea esse cineri". observes, even in their best estate, in comparison of the excellency of God, before spoken of; and as Abraham confessed in the presence of God, Genesis 18:27; 

your bodies to bodies of clay; that is, are like to bodies of clay, to such as are made of clay after the similitude of human bodies; and such are the bodies of men themselves, they are of the earth, earthly, they are houses of clay, which have their foundation in the dust; earthen vessels, and earthly houses of this tabernacle, poor, mean, frail, brittle things, are crushed before the moth, and much more before the Almighty; the word is by some rendered "eminencies", the most eminent men; what is most eminent in them are like to "eminences of clay"F7לגבי חמר גביכם "eminentiae vestrae, eminentiae luteae", Beza; so Bolducius. , or heaps of dirt: some interpret this, as the former expression, of their words, reasonings, arguments, and objections; which though great swelling words, were vain and empty, mere bubbles, and though reckoned strong reasonings, unanswerable arguments, and objections, had no strength in them, but were to be easily thrown down like hillocks of clay; and though thought to be like shields, or high and strong fortresses, as someF8So Cocceius, Beza. take the word to signify, yet are but clayey ones. 

Verse 13
Hold your peace, let me alone,.... Or, cease "from me"F9מגני "desistite a me", Junius & Tremellius, Piscator. : from speaking to me, or hindering me from speaking. Job might perceive, by some motions of his friends, that they were about to interrupt him; and therefore he desires they would be silent, and let him go on: 

that I may speak; or, "and I will speak", 

and let come on me what will; either from men, or from God himself; a good man, when he knows his cause is good, and he has truth on his side, is not careful or concerned what reproach may be cast upon him, or what censures from men he may undergo; or what persecutions from them he may endure; none of these things move him from his duty, or can stop his mouth from speaking the truth; let him be threatened with what he will, he cannot but speak the things which he has seen and heard, and knows to be true; as for what may come upon him from God, that he is not solicitous about; he knows he will lay nothing upon him but what is common to men, will support him under it, or deliver him from it in his own time and way, or however make all things work together for his good: some render it, "and let something pass by me", or "from me"F11ויעבר עלי מה "ut transeat praeter me aliquid, vel a me", Schmidt. ; that is, somewhat of his grief and sorrow, while he was speaking and pouring out his complaints before God; but the former sense seems best. 

Verse 14
Wherefore do I take my flesh in my teeth,.... Or bite my lips, to keep in my words, and refrain from speaking? I will not do it: 

and put my life in my hand? or, expose it to danger by a forced silence; when I am ready to burst, and must if I do not speak; I will not thus endanger my life; it is unreasonable I should, I will speak my mind freely and fully, that I may be refreshed; so Sephorno interprets it of Job's putting his hand to his mouth, that he might be silent; and of putting a forcible restraint upon himself, that he might not declare what was upon his mind; see Job 13:19; but others, as Bar Tzemach, take the sense to be, what is the sin I have committed, that such sore afflictions are laid upon me; that through the pain and distress I am in, I am ready to tear off my flesh with my teeth, and my life is in the utmost danger? and some think he was under a temptation to tear his own flesh, and destroy himself; and therefore argues why he should be thus hardly dealt with, as to be exposed to such a temptation, and thrown in such despair, which yet he laboured against; but rather the meaning is, in connection with the preceding verse, let whatsoever will come upon me, "at all events, I will take my flesh in my teeth, and I will put my life in my hand"F12"Super quocunque eventu", Schultens. ; I will expose myself to the greatest dangers which is the sense of the last phrase in Judges 12:3; come life, come death, I will not fear; I am determined to speak out my mind let what will be the consequence; and with this bold and heroic spirit agrees what follows. 

Verse 15
Though he slay me, yet will I trust in him,.... There is a double reading of these words; the "Keri", or marginal reading, is לו, "in him", which we follow; the "Cetib", or textual reading, is לא, "not", which many follow, and render the words, "lo, he will slay me, I shall not hope"; or, "I have no hope", or "do not expect"F13"Non sperabo", Pagninus, Montanus, Vatablus. So Cocceius, Schultens, Gussetius, p. 420. that is, any other than to be slain or die; and this agrees with various expressions of his elsewhere, that he had no hope of any long continuance of life, or of restoration to health and outward happiness again, but expected to die quickly; see Job 6:11; 

but I will maintain mine own ways before him; or "to his face"F14אל־פניו "ad facies ejus", Montanus, Bolducius; so Vatablus, Schultens. ; though I die on the spot instantly, I will stand by it, and make it appear that the ways I have walked in are right, that I have behaved as a sincere upright man, a man fearing God, and eschewing evil; a character which God himself has given of me, and I have not forfeited it: "I will argue" or "prove"F15אוכוח "arguam", Pagninus, Montanus, Bolducius, Schmidt, Schultens; "probabo", Piscator. it before him, as it may be rendered; that my life and conversation has been agreeable to my profession of him; that my ways have been according to his revealed will, and my walk as becoming the character I bear; and this I will maintain and support as long as I live; I will never depart from this sentiment, or let go my integrity to my latest breath; see Job 27:5; but the marginal reading seems best, "yet will I trust in him"F16"An non sperem in eum?" so some in Munster; so Junius & Tremellius, Beza, Codurcus. ? verily I will, though I am under cutting and slaying providences, under sore afflictions, which may be called killing and slaying, or death itself; though there is an addition of them, one affliction upon another, and sorrow upon sorrow; though I am killed continually, all the day long, or die by inches; yea, though in the article of death itself, yet even then "will I trust" and hope: God only is the object of trust and confidence, and not a creature, or any creature enjoyment, or creature act; and great encouragement there is to trust in him, seeing in him is everlasting strength, to fulfil his promises, to help in time of need, and to save with an everlasting salvation; he is to be trusted in at all times, in times of affliction, temptation, desertion, and death itself: it may be renderedF17"In eo tamen sperabo", Schmidt, Piscator, Michaelis. , "I will hope in him", since there is mercy and plenteous redemption with him, and he delights in those that hope in his mercy; his eye is upon them, and his heart is towards them: or "I will wait for him", or "expect him"F18"Ipsum expectabo", Drusius. ; wait for deliverance by him, wait all the days of his appointed time, till his change come; wait for the hope of righteousness by faith, expect all needful grace from him now, and eternal glory and happiness hereafter: "but" notwithstanding his trust was alone in God for time and eternity, yet, says he, "I will maintain mine own ways before him"; that I am not an hypocrite, or have behaved as a bad man; but have acted under the influence of grace, according to his mind and will revealed. 

Verse 16
He also shall be my salvation,.... Job, though he asserted the integrity of his heart and life, yet did not depend on his ways and works for salvation, but only on the Lord himself; this is to be understood not of temporal salvation, though God is the author of that, and it is only to be had of him, yet Job had no hope concerning that; but of spiritual and eternal salvation, which God the Father has contrived, determined, and resolved on, and sent his Son to effect; which Christ being sent is the author of by his obedience, sufferings, and death; and in him, and in his name alone, is salvation; and every soul, sensible of the insufficiency of himself and others to save him, will resolve, as Job here, that he, and he only, shall be his Saviour, who is an able, willing, and complete one; see Hosea 14:3; and the words are expressive of faith of interest in him. Job knew him to be his Saviour, and living Redeemer, and would acknowledge no other; but claim his interest in him, now and hereafter, and which was his greatest support under all his troubles; see Job 19:26; 

for an hypocrite shall not come before him; a hypocrite may come into the house of God, and worship him externally, and seem to be very devout and religious; and he shall come before the tribunal of God, and stand at his bar, to be tried and judged; but he shall not continue in the presence of God, nor enjoy his favour, or he shall not be able to make his cause good before him; and indeed he does not care to have himself examined by him, nor shall he be saved everlastingly, but undergo the most severe punishment, Matthew 24:51. Job here either has respect to his friends, whom he censures as hypocrites, and retorts the charge upon they brought on him; or he has reference to that charge, and by this means clears himself of it, since there was nothing he was more desirous of than to refer his case to the decision of the omniscient God, and righteous Judge; which if he was an hypocrite he would never have done, since such can never stand so strict and severe an examination. 

Verse 17
Hear diligently my speech,.... Or, "in hearing hear"F19שמעו שמוע "audite audiendo", Pagninus, Montanus, Beza, &c. ; meaning, not only that his friends would attentively hear him, but continue to hear him; that they would hear him out what he had to say further: upon his expressing himself with so much faith and confidence in God, they might rise up from their seats and be preparing to be gone, as not having patience to hear a man talk so confidently, who they thought was a bad man and an hypocrite; or they might attempt to interrupt him while speaking, and therefore he desires they would be still, and patiently and diligently hear what he had more to say: 

and my declaration with your ears; that is, that they would listen to it attentively, when he doubted not but he should make his case as clear as the sun, and set it in such a point of view, as that it would appear most plainly to be right, and he to be a just man. 

Verse 18
Behold now, I have ordered my cause,.... Or "judgment"F20משפט "judicium", Pagninus, Montanus, &c. ; that is, he had looked over his cause afresh, had reviewed the state of his case, had considered it in every light, had drawn a plan of it, had digested it in a proper manner, and had arranged his reasons and arguments in vindication of himself in a regular form; and had them at hand, and could readily and easily come at them on occasion, to vindicate himself; and upon the whole could say, in the strongest, manner, and could draw this conclusion, 

I know that I shall be justified; which, though it may primarily respect the case in dispute between him and his friends, and the charge of wickedness and hypocrisy brought against him by them, from which he doubted not he should upon a fair hearing be acquitted by God himself, yet it may include his whole state of justification, God-ward, in which he was and should continue; and so may respect, not only the justification of his cause before men, as it was ordered and managed by him, but also the justification of his person before God, of which he had a full assurance; having ordered his cause aright, settled matters well, and proceeded upon a good plan and foundation; which to do is not to put justification upon the foot of purity of nature at first birth, and a sober life and conversation from youth upward, and a perfection of good works arrived unto, as imagined; nor upon a comparative righteousness with respect to other men, even profane and ungodly persons; nor, upon repentance, and sincere though imperfect obedience; nor upon an external belief of evangelic truths, and a submission to Gospel ordinances: but such order their cause well, and rightly conclude their justification, who see and own themselves to be transgressors of the law of God, behold and acknowledge their own righteousness to be insufficient to justify them, view the righteousness of Christ revealed in the Gospel, in its glory, excellency, and suitableness, and lay hold upon it as their justifying righteousness; and observing that the word of God declares, that those that believe in Christ are and shall be justified, and finding in themselves that they do with the heart believe in Christ for righteousness, hence they most comfortably and most sensibly conclude that they are justified persons; for this knowledge is of faith, and this faith the faith of assurance; it is not barely for a man to know that there is righteousness in Christ, and justification by it, but that there is righteousness in him for himself, and that he is the Lord his righteousness; for the words may be rendered, "I know that I am righteous"; or, "am justified"F21כי אני אצדק "quod ego justus sum", Schmidt; "me justum esse, vel fore", Schultens. ; justification is a past act in the mind of God; it is present, as it terminates on the conscience of a believer; it is future, as it will be notified at the day of judgment before angels and men; see Isaiah 45:25. 

Verse 19
Who is he that will plead with me,.... Enter the lists with him; dispute the point, and try the strength of his arguments he had to plead for his own justification: thus Christ, the head of the church, and the surety of his people, is represented as speaking when he had by his obedience and sufferings made satisfaction for them, by bringing in an everlasting righteousness, and was, as their public and federal head, justified and acquitted, Isaiah 1:4; and much the same words are put into the mouth of a believer in him, and are expressed by him, Romans 8:33; who stands acquitted from all charges that men or devils, friends or foes, the law or justice of God, the devil and his own unbelieving heart, at any time, can bring against him. Job, well knowing the uprightness of his heart and life, the justness of his cause depending between him and his friends, boldly challenges them to come forth, and try it with him; or rather he seems desirous that God himself would take the case in hand, and plead with him; he was ready to engage with him, and in the presence of his friends, and in their hearing; and doubted not of being acquitted before God, and at his bar; so satisfied was he of his own innocence as to the things charged upon him: 

for now, if I hold my peace, I shall give up the ghost; his sense seems to be, that if he was not allowed to speak for himself, and plead his cause, and have a hearing of it out, he could not live, he could not contain himself, he must burst and die; nor could he live under such charges and calumnies, he must die under the weight and pressure of them; though some think that this not only expresses his eagerness and impatience to have his cause tried fairly before God, but contains in it an argument to hasten it, taken from the near approach of his death: "for now", in a little time, "I shall be silent"F23כי עתה אחריש ואגוע "nune enim silebo et expirabo", Cocceius; so Schmidt, Schultens. ; be in the silent grave: "I shall expire"; or die; and then it will be too late; therefore if any will plead with me, let them do it immediately, or I shall be soon gone, and then it will be all over: or rather the sense is, I challenge anyone to reason the matter, and dispute the point with me; and I promise that, if the cause goes against me, "now will I be silent"; I will not say one word more in my vindication: "I will die"; or submit to any death, or any sort of punishment, that shall be pronounced upon me; I shall patiently endure it, and not complain of it, or object to the execution of it; so Sephorno. 

Verse 20
Only do not two things unto me,.... This is an address not to Zophar as in the place of God, as to me, but to God himself; by this it appears, that though in modesty he does not mention him, yet he it is he has the chief, if not the sole regard unto in Job 13:19; for his desire was to speak to the Almighty, and reason with God, and have nothing more to do with his friends, Job 13:3; but before any pleadings begin on either side, he is desirous of settling and fixing the terms and conditions of the dispute; he requests that two things might be granted him, which are mentioned in Job 13:21, 

then will I not hide myself from thee; through fear or shame, but boldly appear before God, and come up even to his seat, and plead with him face to face. 

Verse 21
Withdraw thine hand far from me,.... His afflicting hand, which pressed him; this he desires might be removed, or otherwise he could not have the command of himself, make use of his reasoning faculties, recollect his arguments, and give them in their due force and strength; for afflictions of body affect the soul and memory, understanding and judgment; this is one of the things he would have agreed unto before the dispute was entered on; the other follows: 

and let not thy dread make me afraid; the terrors of his law, or the dreadful apprehensions of his wrath; he desires to be freed from all slavish fear of God, that now possessed his mind through the severity of his dispensations towards him, behaving as if he was his enemy; or he deprecates his appearance in any external visible way and manner, which might be frightening to him, and so hinder freedom of speech in his own defence; these two things are before requested, Job 9:34; which should they be granted, he proposes as follows. 

Verse 22
Then call thou, and I will answer,.... Either call him by name in open court, and he would answer to it; or arraign him at the bar, and exhibit charges against him, and he would make answer to them and clear himself; his sense is, that if God would take upon him to be plaintiff, and accuse and charge him with what he had to object to him, then he would be defendant, and plead his own cause, and show that they did not of right belong unto him: 

or let me speak, and answer thou me: or he would be plaintiff, and put queries concerning the afflictions he was exercised with, or the severity of them, and the reason of such usage, and God be the defendant, and give him an answer to them, that he might be no longer at a loss as he was for such behaviour towards him: this is very boldly said indeed, and seems to savour of irreverence towards God; and may be one of those speeches for which he was blamed by Elihu, and by the Lord himself; though no doubt he designed not to cast any contempt upon God, nor to behave ill towards him; but in the agonies of his spirit, and under the weight of his affliction, and to show the great sense he had of his innocence, and his assurance of it, he speaks in this manner; not doubting but, let him have what part he would in the debate, whether that of plaintiff or defendant, he should carry the cause, and it would go in his favour; and though he proposes it to God to be at his option to choose which he would take, Job stays not for an answer, but takes upon him to be plaintiff, as in the following words. 

Verse 23
How many are mine iniquities and sins? Whether of ignorance or presumption, through mistake or wilfulness, voluntary or involuntary, sins of omission or commission, secret or open, or of heart, lip, or life; for by this heap of words he uses in this and the next clause he means all sorts of sins, be they what they would; he desires to know what they were, both with respect to quality and quantity, how greatF9כמה "vox pertinet ad mulitudinem et magnitudinem", Pineda. they were, what heinous and capital crimes he had been guilty of, that such sore afflictions were laid upon him; and how many they were, as they were suggested to be by his friends, and who indeed call them infinite, Job 22:5; and as they might seem to be from the many afflictions endured by him, which were supposed to be for sins; though, as Schultens observes, such an interrogation as the force of a diminution and negation, as that of the Psalmist; "how many are the days of thy servant?" Psalm 119:84; that is, how few are they? or rather none at all; namely, of light and joy, of pleasure and comfort; so Job represents by this his sins to be but fewF11So Ben Melech interprets these words. in comparison of what his friends surmised, or might be concluded from his afflictions; and indeed none at all of a capital nature, and such as were of a deep die, atrocious and enormous crimes; only such as were common to good men, who all have their frailties, infirmities, and imperfections, there being not a just man that does good and sins not: Job did not pretend to be without sin, but he was not sensible of any notorious sin he could be charged with, nor was he conscious of allowing himself in any known sin, or of living and walking therein, which is inconsistent with the grace of God; moreover, as he knew his interest in his living Redeemer and surety, to whom, and not to himself, his sins and transgressions were imputed; he might ask, "how many iniquities and sins are to me"F12לי "sunt mihi", Beza, Schmidt, Michaelis. ? as the words may be literally rendered; that is, which are to be reckoned to me, to be placed to my account? none at all; see 2 Corinthians 5:19; 

make me to know my transgression and my sin; not that he was ignorant of sin, of the nature and demerit of it, as unregenerate men are, who know not the plague of their own hearts, indwelling sin, internal lusts, nor the exceeding sinfulness of sinful actions, nor the effect and consequences of sin, pollution, guilt, the wrath of God, the curse of the law, and eternal death; at least do not know it as to be affected with a sense of it, to have a godly sorrow for it, repent of it, confess it, and forsake it; such knowledge as this is from the spirit of God, and which Job had; but his meaning is, that if he could not be charged with many sins, as might seem to be the case, yet if there was but one that could be produced, and was the reason of his being afflicted after this manner, he desires to know what that was, that he might, upon conviction of it, acknowledge it, repent of it, relinquish it, and guard against it; he desires to have a copy of his indictment, that he might know what he stood charged with, for what he was arraigned, condemned, and punished, as it was thought he was; this he judged a reasonable request, and necessary to be granted, that he might answer for himself. 

Verse 24
Wherefore hidest thou thy face,.... Not from his cry, because of his sore and grievous afflictions, as Bar Tzemach; nor from helping and saving him from his troubles, as Sephorno; nor from looking on his right ways, as Jarchi; but from his person, withdrawing the manifestation of his face and favour; withholding the discoveries of his love; and denying him the light of his countenance, and sensible communion with him, and enjoyment of him, he had been indulged with; Job formerly had seen the face of God, enjoyed his presence, and walked in fellowship with him; but now he had withdrawn himself from him, and he knew not where to find him; see Job 23:2; a greater blessing cannot be had than the gracious presence of God; nothing gives more pleasure when enjoyed, and nothing more grievous to good men when it is withheld; oftentimes sin is the cause of it, but not always, as in this instance of Job; the end of the Lord in all his afflictions, both inward and outward, was to try his patience, his integrity, and faithfulness; but as Job was for the present ignorant of it, he desires to know the reason of this the Lord's behaviour towards him; as it is what all good men should do in the like circumstances, nothing being more afflicting and distressing to them, and even intolerable; see Psalm 10:11; some think here is an allusion to the behaviour of judges towards such as were condemned by them, they were prejudiced against, and would neither hear nor see them; or to a rite and custom in former times, as Pineda observes, when judges, at the time of pronouncing sentence on a malefactor, used to draw a curtain between them; or to the covering of the face of the criminal, see Job 9:24; 

and holdest me for thine enemy? Job had been an enemy to God, as all men are in a state of nature, yea, enmity itself, as is shown by their wicked works; but he was now reconciled unto God, the enmity of his heart was slain, and he had laid down his weapons of rebellion, and ceased committing hostilities against God, and was become subject to him and to his law, through the power of efficacious grace; a principle of love, which is the fruit of the spirit in regeneration, was implanted in him; and he was a true and sincere lover of God, one that feared him, and trusted in him; whose faith worked by love, and so appeared to be of the right kind; and therefore, since he was conscious to himself that he loved God with all his heart, loved his word, his ways, and worship, his people and all that belonged to him, it was cutting and grievous to him to be thought and accounted, or deal with, as an enemy to him; for so he interpreted his conduct towards him; as he afflicted him, he took it to be in anger and fury, and hot displeasure; and as he hid his face from him, he supposed it was in great wrath, viewing him in this light as his enemy. 

Verse 25
Wilt thou break a leaf driven to and fro?.... A leaf that falls from a tree in autumn, and withers and is rolled up, and driven about by the wind, which it cannot resist, to which Job here compares himself; but it is not to be understood of him with respect to his spiritual estate; for being a good man, and one that trusted in the Lord, and made him his hope, he was, as every good man is, like to a tree planted by rivers of water, whose leaf withers not, but is always green, and does not fall off, as is the case of carnal professors, who are compared to trees in autumn, which cast their leaves and rotten fruit; see Psalm 1:3; but in respect to his outward estate, his frailty, weakness, and feebleness, especially as now under the afflicting hand of God; see Isaiah 64:6; so John the Baptist, on account of his being a frail mortal man, a weak feeble creature, compares himself to a reed shaken with the wind, Matthew 11:7; now to break such an one was to add affliction to affliction, and which could not well be borne; and the like is signified by the next clause, 

and wilt thou pursue the dry stubble? which cannot stand before the wind, or the force of devouring fire; this also respects not Job in his spiritual estate, with regard to which he was not like to dry stubble or chaff, to which wicked men are compared, Psalm 1:4; but to standing corn and wheat in the full ear; and not only to green grass, which is flourishing, but to palm trees, and cedar trees of the Lord, which are full of sap, to which good men are like; but he describes him in his weak and afflicted state, tossed to and fro like dry stubble; and no more able to contend and grapple with an incensed God than dry stubble can withstand devouring flames; this he says, partly to suggest that it was below the Divine Being to set his strength against his weakness; as David said to Saul, "after whom is the king of Israel come out? after a dead dog, after a flea?" 1 Samuel 24:14; which words Bar Tzemach compares with these; and partly to move the divine pity and commiseration towards him, who uses not to "break the bruised reed, nor quench the smoking flax", Isaiah 42:3. 

Verse 26
For thou writest bitter things against me,.... Meaning not sins and rebellions, taken notice of by him, when his good deeds were omitted, as Jarchi; sin is indeed an evil and a bitter thing in its own nature, being exceeding sinful and abominable, and its effects and consequences; being what provokes God to anger most bitterly, and makes bitter work for repentance; as it did in Peter, who, when made sensible of it, wept bitterly, Matthew 26:75; sooner or later, sin, though it is a sweet morsel rolled about in the mouth for a while, yet in the issue proves the gall of asps within, Job 20:14, bitter and distressing; and this God also puts down in the book of his remembrance, yea, writes it as with a pen of iron, and with the point of a diamond, Jeremiah 17:1; but that cannot be meant here, since Job was inquiring after his sins, asking what and how many they were, and would not allow of any being committed by him that were heinous and notorious; wherefore afflictions are rather here intended, which are bitter and grievous, and not joyous, and especially such as Job was afflicted with; see 1:20; and these were written by the Lord in the book of his eternal purposes and decrees, and were the things he performed, which were appointed for Job, as he full well knew, and as all the afflictions of God's people are; and besides they were written in a judiciary way, and so against him; they were, as he apprehended, the sentence of a judge written down, and read, and pronounced, and according to it inflicted, and that with great deliberation as things are written, and in order to continue, as what is written does; and so denotes that a severe decree was gone forth against him, with design, and was and would be continued: 

and makest me to possess the iniquities of my youth; which had been committed through weakness and ignorance; and which, it might have been thought, would not have been taken notice of and animadverted on; or rather which Job concluded had been forgiven and forgotten, according to the tenor of the covenant of grace, and would never have been brought into account any more; and yet these were not only remembered by the Lord, at least seemingly, by the afflictions that were endured; but they were by him brought to Job's remembrance, and the guilt of them charged upon him, and stared him in the face, and loaded his conscience, and filled him with reproach, and shame, as Ephraim, Jeremiah 31:19; and which is deprecated by the Psalmist, Psalm 25:7; and what aggravated this case and made it the more distressing was, that in Job's apprehension it was to continue with him as an inheritance, as the wordF13תורישני "haereditare me facis", Beza, Schmidt, Michaelis; so Junius and Tremellius, Piscator, Cocceius, Schultens; so the Targum and Ben Melech. signifies, which abides with men in their families for ever; and some respect may be had to the corruption of nature, which is hereditary, and remains with men from their youth upwards. 

Verse 27
Thou puttest my feet also in the stocks,.... Which is one kind of punishment of offenders, and a preservation of them from making their escape; and is a security and reservation of them for further punishment sometimes; and so Job looked upon his afflictions as a punishment for he knew not what, and with which he was so surrounded and enclosed, that there was no getting out of them any more than a man can whose feet are set fast in the stocks; and that he was here kept for greater afflictions still, which he dreaded. Aben Ezra interprets it, "thou puttest my feet in lime"; and this is followed by othersF14"Calce tinxisti pedes meos", Gussetius, p. 550. so some in Ben Melech. , suggesting, as a man's steps in lime are marked and easily discerned, so were his by the Lord; but this seems to be foreign from the mind of Job, who would not make such a concession as this, as if his steps taken amiss were so visible: 

and lookest narrowly into all my paths; so that there was no possibility of escaping out of his troubles and afflictions; so strict a watch was kept over him; see Job 7:19; according to Ben Gersom, this refers to the stocks, "it keeps all my ways", kept him within from going abroad about the business of life, and so may refer to the disease of his body, his boils and ulcers, which kept him at home, and suffered him not to stir out of doors; but the former sense is best: 

thou settest a print upon the heels of my feet; either it, the stocks, made a mark upon his heels, with which they were pressed hard, as Gersom; or rather God set one upon them, afflicting him very sorely and putting him to an excruciating pain, such as is felt by criminals when heavy blows are laid upon the soles of their feet, to which the allusion may be; or else the sense is, that he followed him closely by the heels, that whenever he took a step, it was immediately marked, and observed by the Lord, as if he trod in his steps, and set his own foot in the mark that was left. 

Verse 28
And he as a rotten thing consumeth,.... This by some Jewish writersF26R. Levi, Ben Gersom, & Bar Tzemach. is referred to and connected with the driven leaf and dry stubble Job compares himself to, Job 13:25; and so the sense is, that his body, which, for its frailty and weakness, is compared to such things, is like any rotten thing, a rotten tree, as Ben Melech; or any thing else that is rotten, that is consuming and wasting away, as Job's body was, being clothed with worms and clods of dust: 

as a garment that is moth eaten; a woollen garment, which gathers dust, out of which motifs arise; for dust, in wool and woollen garments produces moths, as AristotleF1Hist. Animal. l. 5. c. 32. and PlinyF2Nat. Hist. l. 11. c. 35. observe; and a garment eaten by them, slowly, gradually, and insensibly, yet certainly, decays, falls to pieces, becomes useless, and not to be recovered; such was Job's body, labouring under the diseases it did, and was every day more and more decaying, crumbling into dust, and just ready to drop into the grave; so that there was no need, and it might seem cruel, to lay greater and heavier afflictions on it: some interpreters make this "he" to be God himself who sometimes is as rottenness and a moth to men, in their persons, families, and estates; see Hosea 5:12. 

14 Chapter 14 

INTRODUCTION TO JOB 14 

Job, having turned himself from his friends to God, continues his address to him in this chapter; wherein he discourses of the frailty of man, the shortness of his life, the troubles that are in it, the sinfulness of it, and its limited duration, beyond which it cannot continue; all which he makes use of with God, that he would not therefore deal rigorously with him, but have pity on him, and cease from severely afflicting him, till he came to the end of his days, which could not be long, Job 14:1; he observes of a tree, when it is cut down to the root, yea, when the root is become old, and the stock dies, it will, by means of being watered, bud and sprout again, and produce boughs and branches; but man, like the failing waters of the sea, and the decayed and dried up flood, when he dies, rises not, till the heavens be no more, Job 14:7; and then he wishes to be hid in the grave till that time, and expresses hope and belief of the resurrection of the dead, Job 14:13; and goes on to complain of the strict notice God took of his sins, of his severe dealings with men, destroying their hope in life, and removing them by death; so that they see and know not the case and circumstances of their children they leave behind, and while they live have continual pain and sorrow, Job 14:16. 

Verse 1
Man that is born of a woman,.... Man, Adam; not the first man, so called, for he was made and created out of the dust of the earth, and not born of a woman; the woman was made out of him, and not he of her; "earthly man", as Mr. Broughton translates it, as every descendant of Adam is; as is the earth, such are they that are earthy, everyone of which is born of a woman; yet not as opposed unto and distinguished from the heavenly One, or the Lord from heaven, for he also as man was made and born of a woman: this, though a proper description of all mankind, there being none but what are born of a woman, see Matthew 11:11; yet Job chiefly designs himself; for having spoken of his wasting circumstances in which he was, in Job 13:28, goes on in this to treat of his frailty and mortality, and to improve it into an argument with God for pity and mercy, as appears from Job 14:3; where he speaks of himself in the first person, as here in the third, and all along: he may have respect in this clause to Eve, the mother of all living, from whom all descend, and of whom, in a sense, they may be said to be born; or else to his immediate parent, he and every man being born of a woman; no man, but the first, ever came into the world in any other way; there is one that came into the world without an earthly father, and that is our Lord Jesus Christ, but none without a mother; nor lie, who indeed was born of a virgin, and so in an extraordinary and miraculous manner; and this is observed, not so much on account of natural descent, or to denote that, as being reckoned from the mother, she having so great a concern in the production of man, conceiving, bearing, and bringing him forth; nor to remark the sinfulness of nature, though one born of a sinful woman must needs be so too, since this is expressed clearly in Job 14:4; but the weakness and frailty of man; as is the creature that generates, such is that that is generated; creatures born of strong ones are strong, and of weak ones weak; a creature born of a lion is a strong one; and man, born of a woman, must be weak and feeble, and no wonder he is short lived, as follows: 

is of few days; or "short of days"F3קצר ימים "brevis dierum", Montanus, Schmidt, Michaelis, Schultens; so Beza, Vatablus, Drusius, Mercerus. ; comes short of the days he might have lived, if man had never sinned, and comes short of the days the first man did live, and which those before the flood generally lived, who most of them lived upwards of nine hundred years; whereas now, and ever since the times of Moses, and about which Job lived, the days of the years of man are but threescore and ten; and such are shorter of days still, who live not more than half this time, who are cut off in the bloom and prime of life, the days of whose youth are shortened, who die in their youth, or in their childhood and infancy; and such especially are short of days who are carried from the womb to the grave, or die as soon as born; and those that live the longest, their days are but few, when compared with the days of eternity, or with those men shall live in another world, either good men in heaven, or wicked men in hell, which will be for ever; and especially with respect to God, with whom one day is as a thousand years, and a thousand years as one day, and therefore the days and age of man are as nothing before him. Job has here also a respect to himself, whose days in his own apprehension were very few, and just at an end, and therefore craves pity and compassion, see Job 10:20; and what aggravates the shortness of man's days is, as it follows: 

and full of trouble; man is born to it, being born in sin; sin and trouble go together, where there is sin there is trouble; sin entered into the world, and death by it, with the numerous train of afflictions and miseries which issue in it: all men have their troubles, some of one sort, and some of another; wicked men are not indeed in trouble as other men, as good men are; they have not the same sort of trouble, yet are not exempt from all; they are "full of commotion"F4שבע רגז "satur commotione", Junius & Tremellius, Piscator, Cocceius, Schmidt, Michaelis. disquietude and uneasiness, as the word signifies; they are restless, and ever in motion; they are like the troubled sea, that cannot rest, but is continually casting up mire and dirt; some are of such tempers and dispositions, that they cannot sleep unless they do mischief; and though they are many of them prosperous in their worldly circumstances, there are others that are reduced to poverty and distress, are attended with diseases and disorders, pains and sores, and blaspheme that God that has power over them; and these are of all men the most miserable, having no interest in God, in his loving kindness, nor any enjoyment of his presence, and so nothing to support them in, and carry them through their troubles; and though they are generally without any sense of sin or danger, have no remorse of conscience, and their hearts are hardened; yet at times they are "full of trembling"F5"Saturus tremore", Montanus; "satur trepidi tumultus", Schultens. , as some render the words; are seized with a panic through the judgments of God that are upon them, or are coming upon them, or when death is made the king of terrors to them: and good men they have their troubles; besides those in common with others, they have inward troubles arising from the vanity of their minds and thoughts, the impurity of their hearts, and the power of indwelling sin in them, and especially from the breaking forth of it in words and deeds; from the weakness of their graces, from the hidings of God's face, and the temptations of Satan: in short, Job's meaning is, that men in the ordinary course of things meet with so much trouble, that there is no need of any extraordinary afflictions to be laid on them, such as his were. 

Verse 2
He cometh forth like a flower, and is cut down,.... As the flower comes from the earth, so does man; as it comes out of the stalk, so man out of his mother's womb; as the flower flourishes for a while, and looks gay and beautiful, so man while in youth, in health and prosperity. Job, doubtless, has respect to his own case before his troubles came upon him, when he was possessed of all that substance, which made him the greatest man of the east; when his children were like olive plants around his table, and his servants at his command, and he in perfect health of body: and as a flower flourishes for a little while, and then withers; no sooner is it come to its full blow, but presently decays; such is the goodliness of man, it fades away whenever God blows a blast upon it; yea, he is easily and quickly cut down by death, like a beautiful flower cut with the knife, or cropped by the hand, or trampled upon by the foot, see Psalm 103:15; 

he fleeth also as a shadow, and continueth not; either as the shadow of the evening, which is lost when night comes on; or the shadow on a dial plate, which is continually moving on; or, as the Jewish Rabbins say, as the shadow of a bird flying, which stays not, whereas the shadow of a wall, or of a tree, continues: a shadow is an empty thing, without substance, dark and obscure, variable and uncertain, declining, fleeting, and passing away; and so fitly resembles the life of a man, which is but a vapour, a bubble, yea, as nothing with God; is full of darkness, of ignorance, and of adversity, very fickle, changeable, and inconstant, and at most but of a short continuance. 

Verse 3
And dost thou open thine eyes on such an one,.... So frail and feeble, so short lived and sorrowful, so soon and easily cut down and destroyed: and by opening of his eyes is not meant his providential care of men; whose eyes indeed are everywhere, run to and fro throughout the earth, and are careful of and provident for all sorts of men, which is very wonderful, Psalm 8:4; nor the displays of his special grace and favour towards his own peculiar people, on whom his eyes of love, grace, and mercy, are opened, and are never withdrawn from them, which is marvellous lovingkindness; but the exercise of rigorous justice in punishing, afflicting, and chastising with so much severity, as Job thought to be his own case; the eyes of God, as he thought, were set on him for evil, and not for good; he looked wistly on him, and in a very frowning manner; he sharpened his eye upon him, as the phrase is, Job 16:9; and as some render the wordF6פקחת עיניך "super illo acuis oculos tuos", Cocceius; "super hune apertos vibras oculos", Schultens. here, looked narrowly into all his ways, and watched every motion and every step he took, and pursued him with great eagerness, and used him with great strictness in a way of justice, which he, a poor, weak creature, was not able to bear; which sense is confirmed by what follows: 

and bringeth me into judgment with thee? by this it appears Job has a view to himself all along, and to the procedure of God against him, which he took to be in strict justice, and that was what he was not able to bear; he was not a match for God, being such a frail, weak, sinful, mortal creature; nor was God a man as he was, that they should come together in judgment, or be fit persons to contend together upon the foot of strict justice; sinful man can never be just with God upon this bottom, or be able to answer to one objection or charge of a thousand brought against him; and therefore, as every sensible man will deprecate God's entering into judgment with him, so Job here expostulates with God why he should bring him into judgment with him; when, as he fled to his grace and mercy, he should rather show that to him than in a rigorous manner deal with him. 

Verse 4
Who can bring a clean thing out of an clean?.... Either produce a clean person from an unclean one: it is not to be expected that one, perfectly free from sin, should be generated by, or brought out of, one that is defiled with it; which is the case of all men; the first man, though made upright, sinned, and by sinning defiled himself, and all human nature in him: and so those that immediately descended from him were polluted likewise, and so on in all generations, every man being conceived and shaped in iniquity; so that it is not possible that man that is born of a woman, sinful and unclean, should be clean himself, or be free from sin; by which it is manifest, that the sinfulness of human nature is unavoidable; it is natural and necessary, and cannot be otherwise, such being the case and circumstances of immediate parents, from whom men descend; and that this is the case of all men that come into the world by ordinary and natural generation; there is none righteous or pure from sin: no, 

not one; and things being so, Job thought it hard that he should be singled out, and so severely chastised, when the sinfulness of nature was from and by his birth, and was natural and unavoidable, and when there was not a single person on earth free from it. There never was but one instance of one clean being brought out of an unclean person, and that was our Lord Jesus Christ of the Virgin Mary; which was not in the ordinary way of generation, but by a supernatural and extraordinary production of his human nature, through the power of the Holy Ghost, whereby it escaped the original contagion and pollution of mankind: or else, in consequence of this, the sense is, who can bring forth or produce a good work from an impure person? or how can it be expected that a man that is defiled with sin should do a good work perfectly pure? for there is not even a just and good man that doth good and sinneth not; and much less is it to be looked for, that men in a mere state of nature, that are as they come into the world, sinful and impure, should ever be able to perform good works; it may as well be thought that grapes are to be gathered of thorns, or figs of thistles; men must be born again, created in Christ Jesus, have faith in him, and the Spirit of God in them, before they can do that which is truly good from right principles, and with right views; and man at most and best must be an imperfect creature, and deficient in his duty, and cannot bear to be strictly examined, and rigorously prosecuted: or the meaning is, "who can make"F7מי יתן "quis potest facere?" V. L. "dabit", i.e. "faciet", Vatablus; "sistet aut efficiet", Michaelis; "quis efficiet?" Cocceius. an unclean man a clean one? "no, not one"; a man cannot make himself clean by anything he can do, by his repentance and humiliation, by his good works, duties, and services; none can do this but God; and to this sense some render the words, "who can--is there one"F8לא אחד "nonne tu qui solus est?" V. L. "annon unus?" sc. Mediator, Cocceius. ? there is, that is, God, he can do it, and he only: though men are exhorted to cleanse themselves, this does not suppose a power in them to do it; this is only designed to convince them of the necessity of being cleansed, and to awaken a concern for it; and such as are made sensible thereof will apply to God to purge them, and make them clean, and create a clean heart within them: and this God has promised to do, and does do; he sprinkles the clean water of his grace, and purifies the heart by faith in the blood of Jesus, which cleanses from all sin, and is the fountain opened to wash in for sin and uncleanness; the Targum is, 

"who can give a clean thing out of a man that is defiled with sins, except God who is one, and can forgive him?' 

none can pardon sin but God, or justify a sinner besides him; and he can do both in a way of justice, upon the foot of the blood and righteousness of Christ. 

Verse 5
Seeing his days are determined,.... Or "cut out"F9חרוצים "exacte praefiniti sunt", Tigurine version. , exactly and precisely, how many he shall live, and what shall befall him every day of his life; whose life, because of the shortness of it, is rather measured by days than vents: 

the number of his months are with thee; before him, in his sight, in his account, and fixed and settled by him: 

thou hast appointed his bounds that he cannot pass; the boundaries of his life the period of his days, beyond which he cannot go; the term of man's life is so peremptorily fixed by God, that he cannot die sooner, nor live longer, than he has determined he should; as the time of a man's birth, so the time of his death is according to the purpose of God; and all intervening moments and articles of time, and all things that befall a man throughout the whole course of his life, all fall under the appointment of God, and are according to his determinate will; and when God requires of man his soul, no one has power over his spirit to retain it one moment; yet this hinders not the use of means for the preservation and comfort of life, since these are settled as well as the end, and are under the divine direction: the word for bounds signifies sometimes "statutes"F11חקו "statuta ejus", V. L. Mercerus, Schmidt. : though not to be understood of laws appointed by God, either of a moral or ceremonial nature; but here it signifies set, stated, appointed timesF12"Stata tempora", Beza. SenecaF13Consolat. ad Marciam, c. 20. says the same thing; 

"there is a boundary fixed for every man, which always remains where it is set, nor can any move it forward by any means whatsoever.' 

Verse 6
Turn from him, that he may rest,.... From this short lived afflicted man, whose days are limited, and will soon be at an end, meaning himself; not that he desires he would withdraw his gracious presence, nothing is more agreeable than this to a good man, and there is nothing he more deprecates than the withdrawing of it; besides, this was Job's case, and one part of his complaint, Job 13:24; nor to withhold his supporting presence, or his providential care of him, without which he could not subsist, but must die and drop into the dust; though some think this is the sense, and render the words, "turn from him, that he may cease"F14ויחדל "donec desinat, sc. esse vel vivere", Piscator, Cocceius. ; to be, or to live, and so a wish for death, that he might have rest in the grave from all his labours, pains, and sorrows; but rather the meaning is, that he would turn away from afflicting him in this extraordinary, manner; since, according to the ordinary course of things, he would meet with many troubles and afflictions, and had but a little time to live, and therefore entreats he would take off his hand which pressed him sorely, and grant him a little respite; or "look off from him"F15שעה מעליו "respice aliorsum ab eo", Junius & Tremellius, Piscator, Cocceius, Schmidt, Michaelis; so De Dieu, Schultens. ; not turn away his eye of love, grace, and mercy, that is not reasonable to suppose; that was what he wanted, that God would look upon him, and have compassion on him under his affliction, and abate it; but that he would turn away his angry frowning countenance from him, which he could not bear; he had opened his eyes upon him, Job 14:3; and looked very sternly, and with great severity in his countenance, on him, and it was very distressing, and even intolerable to him; and therefore begs that he would take off his eye from him, that he might have rest from his adversity, that he might have some ease of body and mind, some intervals of peace and pleasure: or "that he might cease"F16"Et cesset", Mercerus; "et desinat a malo suo", Pagninus. from murmuring, as Aben Ezra; or rather from affliction and trouble; not that he expected to be wholly free from it in this life, for man is born to it, as he full well knew; and the people of God have always their share of it, and which abides and waits for them while in this world; but he desires he might be rid of that very sore and heavy affliction now upon him; or "that it might cease"F17"Et cesset afflictio", Drusius; so the Targum. , the affliction he laboured under, which would be the case if God would turn himself, remove his hand, or look another way, and not so sharply upon him: 

till he shall accomplish as an hireling his day; an hireling, as if he should say, that is hired for any certain time, for a year, or more or less, he has some relaxation from his labours, time for eating and sleeping to refresh nature; or he has some time allowed him as a respite from them, commonly called holy days; or if he is hired only for a day, he has time for his meals; and if his master's eye is off of him, he slackens his hand, and gets some intermission from his labour; wherefore at least Job begs that God would let him have the advantage of an hireling. Moreover, to "accomplish his day", is either to do the work of it, or to get to the end of it; every man has work to do while in this world, in things natural, civil, and religious, and is the work of his day or generation, and what must be done while it is day; and a good man is desirous of finishing it; to which the recompence of reward, though it is not of debt, but of grace, is a great encouragement, as it is to the hireling: or "till as an hireling he shall will", or "desire with delight and pleasureF18ירצה "grato animo excipiet", Tigurine version; "velit", Montanus, Bolducius; "acceptum habeat", Piscator; De Dieu, Michaelis. his day"; that is, his day to be at an end, which he wishes and longs for; and when it comes is very acceptable to him, because he then enjoys his rest, and receives his hire; so as there is a fixed time for the hireling, there is for man on earth; and as that time is short and laborious, so is the life of man; and at the close of it, the good and faithful servant of the Lord, like the hireling, in some sense rests from his labours, and receives the reward of the inheritance, having served the Lord Christ; which makes this day a grateful and acceptable one to him, what he desires, and with pleasure waits for, being better than the day of his birth; and especially when his life is worn out with trouble, and he is weary of it through old age, and the infirmities thereof, those days being come in which he has no pleasure. Job therefore entreats that God would give him some intermission from his extraordinary troubles, till his appointed time came, which then would be as welcome to him as the close of the day is to an hireling, see Job 7:1. 

Verse 7
For there is hope of a tree, if it be cut down, that it will sprout again,.... That is, if it be cut down to the root, and only the stump of the root is left in the ground, as the tree in Nebuchadnezzar's dream, Daniel 4:15, yet the owner of it may entertain a hope that it is not utterly destroyed, but will bud out again; or "change"F19יחליף "mutabit se", Drusius; "conditionem suam", Piscator. its state and condition, and become flourishing again: or "renew"F20"Renovat se", Schmidt. itself; and its strength, and put out new shoots and branches; either it will rise up into a new body, as the laurel, as PlinyF21Nat. Hist. apud Pinedam in loc. relates, or produce new sprouts as the willow, alder tree, and others; for this is not true of every tree, though it may be of many; for it isF23Servius in Virgil. Aeneid. l. 3. p. 681. Plin. Nat. Hist. l. 16. c. 33. reported of the cypress tree, when cut down, it never sprouts out any more, unless in one place, in Aenaria; but since this is the case of some, it is sufficient to Job's purpose: 

and that the tender branch thereof will not cease; from shooting out; or "its suckers will not cease"F24יונקתו "sugensque ejus surculus", Schultens. ; which may be observed frequently to grow out of the roots of trees, even of those that are cut down, such as above mentioned. 

Verse 8
Though the root thereof wax old in the earth,.... Lies long there, and is become dry, and seems to be consumed, on which account there may be the less hope of its flourishing: 

and the stock thereof die in the ground; which may make it still more improbable; for this is not to be understood with some interpretersF25So Piscator and Cocceius. of the stock or trunk of the tree cut down, and lying along on the earth, and in the dust of it; though it may be observed, that even such a stock or trunk, separated from the root, and as it lies along, will sprout again, as particularly in elms: but it may rather mean, since it is said to be "in the ground", that part of the stock or stump left in the ground, from whence the roots part and spread in the earth; and even though this dies, or at least so seems, yet there being still life and vigour in the roots, they send forth suckers. 

Verse 9
Yet through the scent of water it will bud,.... As soon as it smells it, or perceives it, is sensible of it, or partakes of its efficacy; denoting both how speedily, and how easily, at once as it were, it buds forth through the virtue either of rain water that descends upon it, or river water by which it is planted, or by any means conveyed unto it; particularly this is true of the willow, which delights in watery places; and, when it is in the circumstances before described, will by the benefit of water bud out again, even when its stock has been seemingly dead: 

and bring forth boughs like a plant; as if it was a new plant, or just planted; so the Vulgate Latin version, as "when it was first planted"; or as a plant that sends forth many branches: the design of this simile is to show that man's case is worse than that of trees, which when cut down sprout out again, and are in the place where they were before; but man, when he is cut down by death, rises up no more in the same place; he is seen no more in it, and the place that knew him knows him no more; where he falls he lies until the general resurrection; he rises not before without a miracle, and such instances are very rare, and never either before or at the resurrection, but by the omnipotence of God; whereas a tree, in the above circumstances, sprouts out of itself, according to its nature, and in virtue of a natural power which God has put into it; not so manF25"Mutat terra vices-----nos ubi decidimus", Horat. Carmin. l. 4. Ode 7. . 

Verse 10
But man dieth, and wasteth away,.... All men, every man, "Geber", the mighty man, the strong man; some die in their full strength; the wise man, notwithstanding all his wisdom and knowledge, and even skill in the art of medicine; the rich man, with all his riches, with which he cannot bribe death, nor keep it off; the great and the honourable, emperors, kings, princes, nobles, all die, and their honour is laid in the dust; yea, good men die, though Christ has died for them; even those that are the most useful and beneficial to men, the prophets of the Lord, and the ministers of his word; and it is no wonder that wicked men should die, though they put the evil day far from them, make an agreement with death, or bid it defiance, their wickedness shall not deliver from it; all men have sinned, and death passes on them, it is appointed for them to die; not their souls, which are immortal, but their bodies, which return to dust, and are only the mortal part; death is a disunion or separation of soul and body: and now when this is made, the body "wasteth away" in the grave, and becomes rottenness, dust, and worms, and does not by the strength of nature spring up again, as a tree does; though some understand, by an inversion of the phrases, a wasting before death through diseases, as if the words were to be read, "but man wasteth away and dieth"F26So the Tigurine version, Vatablus, and some in Drusius; and some Hebrews in Ramban and Bar Tzemach. ; he is enervated by sickness, his strength is weakened in the way, and when he dies there is none left in him; he is cut offF1ויחלש "exciditur", Beza, Piscator, Mercerus; so Kimchi & Ben Gersom. , as some choose to render it, or cut down as a tree is; but then there is no force or natural strength in him to rise again, as in a tree: 

yea, man giveth up the ghost, and where is he? not in the same place he was; not in his house and habitation where he lived; nor in his family, and among his friends, with whom he conversed, nor in the world, and on the earth where he did business; he is indeed somewhere, but where is he? his body is in the grave; his soul, where is that? if a good man, it is in the presence of God, where is fulness of joy; it is with Christ, which is far better than to be here; it is with the spirits of just men made perfect; it is in Abraham's bosom, feasting with him and other saints; it is in heaven, in paradise, in a state of endless joy and happiness: if a wicked man, his soul is in hell, in the lake which burns with fire and brimstone, with the devil and his angels, and other damned spirits; in a prison, from whence there is no release, and in the uttermost misery and distress, banished from the divine Presence, and under a continual sense of the wrath of God. 

Verse 11
As the waters fail from the sea,.... the words may be rendered either without the as, and denote dissimilitude, and the sense be, that the waters go from the sea and return again, as with the tide: 

and the flood decays and dries up; and yet is supplied again with water: "but man lieth down, and riseth not again", Job 14:12; or else with the as, and express likeness; as the waters when they fail from the sea, or get out of lakes, and into another channel, never return more; and as a flood, occasioned by the waters of a river overflowing its banks, never return into it more; so man, when he dies, never returns to this world any more. The Targum restrains this to the Red sea, and the parting of that and the river Jordan, and the drying up of that before the ark of the Lord, and the return of both to their places again. 

Verse 12
So man lieth down,.... Or "and", or "but man lieth down"F2ואיש "et vir", Pagninus, Montanus, Beza, Schmidt; "at vir", Cocceius. ; in the grave when he dies, as on a bed, and takes his rest from all his labours, toil and troubles, and lies asleep, and continues so till the resurrection morn: 

and riseth not; from off his bed, or comes not out of his grave into this world, to the place where he was, and to be engaged in the affairs of life he was before, and never by his own power; and whenever he will rise, it will be by the power of God, and this not till the last day, when Christ shall appear in person to judge the world; and then the dead in Christ will rise first, at the beginning of the thousand years, and the wicked at the end of them: 

till the heavens be no more, they shall not awake, nor be raised out of their sleep; for so the words are to be read, not in connection with those that go before, but with the last clauses; though the sense is much the same either way, which is, that those who are fallen asleep by death, and lie sleeping in their graves, and on their beds, these shall neither awake of themselves, nor be awaked by others, "till the heavens be no more"; that is, never, so as to awake and arise of themselves, and to this natural life, and to be concerned in the business of it; which sometimes seems to be the sense of this phrase, see Psalm 89:29, Matthew 5:18; or, as some render it, "till the heavens are wore out", or "waxen old"F3עד בלתי "donec atteratur eoelum", V. L. so some in Bar Tzemach, though disapproved of by him as ungrammatical. ; as they will like a garment, and be folded up, and laid aside, as to their present use, Psalm 102:26; or till they shall vanish away, and be no more, as to their present form, quality, and use, though they may exist as to substance; and when this will be the case, as it will be when the Judge shall appear, when Christ shall come a second time to judge the world; then the earth and heaven will flee away from his face, the earth and its works shall be burnt up, and the heavens shall pass away with great noise; and then, and not till then, will the dead, or those that are asleep in their graves, be awaked by the voice of the archangel, and the trump of God, and they shall be raised from their sleepy beds, awake and arise, some to everlasting life, and some to shame and everlasting contempt. 

Verse 13
And that thou wouldest hide me in the grave,.... The house appointed for all living, which some understand by the "chambers" in Isaiah 26:20; The cemeteries or dormitories of the saints, where they lie and sleep until the indignation of God against a wicked world is over and past; or in Hades, the state of the dead, where they are insensible of what is done in this world, what calamities and judgments are on the inhabitants of it, and so are not affected and grieved with these things; or in some cavern of the earth, in the utmost recesses of it, in the very centre thereof, if possible; his wish is, to be buried alive, or to live in some subterraneous place, free from his present afflictions and misery, than to be upon earth with them: 

that thou wouldest keep me secret; so that no eye should see him, that is, no human eye; for he did not expect to be hid from the sight of God, be he where he would, before whom hell and destruction, or the grave, are and have no covering; and not only be secret, but safe from all trials and troubles, oppressions and oppressors; especially as he may mean the grave where the wicked cease from troubling and the weary are at rest; the keys of which Christ keeps in his hands, and locks and unlocks, and none but him; and where he has laid up his jewels, the precious dust of his saints and where they and that will be preserved as hidden treasure: 

until thy wrath be past; either with respect to others, an ungodly world, to punish whom God sometimes comes out of his place in great wrath and indignation; and to prevent his dear children and people from being involved in common and public calamities, he takes them away beforehand, and hides them in his chambers, Isaiah 26:19; or with respect to himself, as to his own apprehension of things, who imagined that the wrath of God was upon him, being severely afflicted by him; all the effects of which he supposed would not be removed until he was brought to the dust, from whence he came, and until his body was changed at the resurrection; till that time there are some appearances of the displeasure of against sin: and then follows another petition, 

that thou wouldest appoint me a set time, and remember me; either for his going down to the grave, and being hid there, for which there is an appointed time; for as that is the place appointed for man, it is appointed for man to go unto it, and the time when, as appears from Job 14:5; or his coming out of the grave, for his resurrection from thence, which also is fixed, even the last day, the day God has appointed to judge the world in righteousness by Christ at which time the dead will be raised; though of that day and hour no man knows: unless he should mean a time for deliverance from his afflictions which also is set; for God, as he settles the bounds of an affliction, how far it should go, and no farther, so likewise the time when it should end; and either of these Job might call a remembering of him, who thought himself in his present case, as a dead man, out of mind, as those that lie in the grave, remembered no more. 

Verse 14
If a man die,.... This is said not as if it was a matter of doubt, he had before asserted it; as sure as men have sinned, so sure shall they die; nothing is more certain than death, it is appointed by God, and is sure; but taking it for granted, the experience of all men, and the instances of persons of every age, rank, and condition, testifying to it; the Targum restrains it to wicked men, 

"if a wicked man die:' 

shall he live again? no, he shall not live in this earth, and in the place where he was, doing the same business he once did; that is, he shall not live here; ordinarily speaking, the instances are very rare and few; two or three instances there have been under the Old Testament, and a few under the New; but this is far from being a general and usual case, and never through the strength of nature, or of a man's self, but by the mighty power of God: or it may be answered to affirmatively, he shall live again at the general resurrection, at the last day, when all shall come out of their graves, and there will be a general resurrection of the just, and of the unjust; some will live miserably, in inexpressible and eternal torments, and wish to die, but cannot, their life will be a kind of death, even the second death; others will live comfortably and happily an endless life of joy and pleasure with God; Father, Son and Spirit, angels and glorified saints: hence, in the faith of this is the following resolution, 

all the days of my appointed time will I wait, till my change come; there is an appointed time for man on earth when he shall be born, how long he shall live, and when he shall die, see Job 7:1; or "of my warfare"F4צבאי "quibus nunc milito", V. L. "militiae maae", Montanus, Tigurine version, Drusius, Codurcus, Michaelis, Schultens. for the life of man, especially of a good man, is a state of warfare with many enemies, sin, Satan, and the world; at the end of which there will be a "change"; for not a change of outward circumstances in this life is meant; for though there was such a change befell Job, yet he was, especially at this time, in no expectation of it; and though his friends suggested it to him, upon his repentance and reformation, he had no hope of it, but often expresses the contrary: but either a change at death is meant; the Targum calls it a change of life, a change of this life for another; death makes a great change in the body of a man, in his place here, in his relations and connections with men, in his company, condition, and circumstances: or else the change at the resurrection, when this vile body will be changed, and made like unto Christ's; when it will become an incorruptible, glorious, powerful, and spiritual body, which is now corruptible, dishonourable, weak, and natural; and, till one or other of these should come, Job is determined to wait, to live in the constant expectation of death, and to be in a readiness and preparation for it; in the mean while to bear afflictions patiently, and not show such marks of impatience as he had done, nor desire to die before God's time, but, whenever that should come, quietly and cheerfully resign himself into the hands of God; or this may respect the frame and business of the soul in a separate state after death, and before the resurrection, believing, hoping, and waiting for the resurrection of the body, and its union to it, see Psalm 16:10. 

Verse 15
Thou shall call, and I will answer thee,.... Either at death, when the soul of than is required of him, and he is summoned out of time into eternity, and has sometimes previous notice of it; though not by a prophet, or express messenger from the Lord, as Hezekiah had, yet by some disease and distemper or another, which has a voice, a call in it to expect a remove shortly; and a good man that is prepared for it, he answers to this call readily and cheerfully; death is no king of terrors to him, he is not reluctant to it, yea, desirous of it; entreats his dismission in peace, and even longs for it, and rejoices and triumphs in the views of it: or else at the resurrection, when Christ shall call to the dead, as he did to Lazarus, and say, Come forth; and when they shall hear his voice, even the voice of the archangel, and shall answer to it, and come forth out of their graves, the sea, death, and the grave, being obliged to deliver up the dead that are therein; though some think this refers to God's call unto him in a judicial way, and his answers to it by way of defence, as in Job 13:22; but the other sense seems more agreeable to the context: 

thou wilt have a desire to the work of thine hands; meaning his body, which is the workmanship of God, and a curious piece of workmanship it is, wonderfully and fearfully made, Psalm 139:14, and curiously wrought; and though it may seem to be marred and spoiled by death, yet God will have a desire to the restoration of it at the resurrection to a better condition; even the bodies of his people, and that because they are vessels chosen by him, given to his Son, redeemed by his blood, united to his person, and sanctified by his Spirit, whose temples they are, and in whom he dwells: wherefore upon these considerations it may be reasonably supposed that Father, Son, and Spirit, have a desire to the resurrection of the bodies of the saints, and in which they will have a concern; and from which it may be concluded it will be certainly effected, since God is a rock, and his work is perfect, or will be, both upon the bodies and souls of his people; and the work of sanctification will not be properly completed on them until their vile bodies are changed, and made like to the glorious body of Christ; which must be very desirable to him, who has such a special love for them, and delight in them. Some render the words with an interrogation, "wilt thou desire to destroy the work of thine hands"F5תכסף "perdere desiderabis?" Pagninus, Vatablus. ? surely thou wilt not; or, as Ben Gersom, 

"is it fit that thou shouldest desire to destroy the work of thine hands?' 

surely it is not becoming, it cannot be thought that thou wilt do it; but the former sense is best. 

Verse 16
For now thou numberest my steps,.... Or "but now"F7כי עתה "at nunc", Piscator. , at this present time thou seemest to have no desire to me, or affection for me, but the reverse. Job was in a pretty good frame of mind a little before, having in view his last change, and the glorious resurrection; but on a sudden he returns to his former complaints of God, and here of the rigour and strictness of his justice in marking his steps, and correcting him for his sin; so very uncertain are the best of frames: the outward conversation of men, whether good or bad, is often in Scripture expressed by walking, and the actions of men, good or evil, are the steps taken therein; here they signify evil ones, irregular steps, steps out of the way of God's commandments, aberrations, strayings from thence, false steps; these Job supposed God not only had knowledge of, as he has of all the ways, paths, and goings of men, but took very exact notice of his wrong steps; looked very narrowly to his paths, as in Job 13:27; and strictly marked them; yea, told them one by one, that he might miss none, and make up a large account, which he put down in his book, in order to produce against him; in which Job was mistaken: he thought God dealt with him as he does with wicked men, whose evil actions are not only known and observed, but are counted and put down in the book of his remembrance, which will be opened at the last day, and produced against them; but God has blotted out of his book the sins of his people, and will remember them no more; he has a book of remembrance for their good works, words, and thoughts, but none for their evil ones: 

dost thou not watch over my sin? of error, infirmity, and weakness; observe it, mark it in a strict and rigorous way, which, when God does, who can stand before him? or "watch for my sin?" Daniel 9:14 as Jeremiah's enemies watched for his halting; so Job here represents God very wrongly, as if he watched for an opportunity against him, to take the advantage of it, and severely chastise him: or "thou dost not wait for my sin"F8לא תשמור על חטאתי "non differes punitionem meam", Pagninus, ; that is, the punishment of it as many of the Jewish writersF9Jarchi, Gersom, Bar Tzemach. carry the sense; which is, that God did not defer the punishment of sin, or give him any respite or breathing time, but as soon as ever he committed any offence, immediately, at once, he was rough with him, and used him with great severity. Aben Ezra inserts the word "only", as explanative of the meaning of the words, thus, "thou watchest only over my sin", or dost not mark and observe anything but my sins; not my good deeds, only my evil ones; which is a wrong charge, for God takes notice of the good works of his people, and rewards them in a way of grace, though not of debt, as well as of their evil works, and chastises for them in a fatherly way: others render the words to this sense, what is not, or of no moment or consequence, thou keepest for me in mind and memory, as sinF11So Schultens. ; that which is not sin, or at least not known to me to be sin, or however something very trifling, scarce to be called a sin, yet I am dealt with for it as if a very heinous one; or I am afflicted for I know not what, or, which is all one, for what is not known to me. Some take the words to be a petition, "do not observe my sin"F12"Nec serves, id est, observes peccatum meum"; some in Mercerus. ; or mark it strictly, or keep it in mind, or reserve it against another time, but hide thy face from it, and remember it no more, nor never against me. 

Verse 17
My transgression is sealed up in a bag,.... Denoting either the concealment of it, as in Hosea 13:12; not from God; nor in such sense sealed up as sin is by the sacrifice and satisfaction of Christ, who has thereby removed it out of the sight of divine justice; so that when it is sought for it shall not be found, nor any more seen, which is the sense of the phrase in Daniel 9:24; where the words, "to make an end of sin", may be rendered, to "seal them up"; but this Job would not have complained of; he means it was hid as in a bag from himself, or he knew not what it was; the transgression was sealed up from him, he was entirely ignorant of and unacquainted with what it was for which he was severely afflicted: or else his sense is, that God had taken strict notice of his transgressions, and had, as it were, put them up in a bag, and set a seal upon it, that none might be lost, but might be ready to be produced against him another day; in allusion, as it is thought, to bills of indictment put up in bags sealed, to be brought into courts of judicature at a proper time, for which they are reserved: 

and thou sewest up mine iniquity; in the bag in which it is sealed; not only did he seal up the bag, but sewed a cloth over it thus sealed, for greater security: or "thou sewest to mine iniquity"F13ותטפל על עוני "assuis iniquitati meae", Piscator; "et adjungis ad iniquitatem meam", Beza. , or adds iniquity to iniquity, as in Psalm 69:27; as arithmeticians do, who add one number to another until it becomes a great sum; thus God, according to Job, tacked and joined one sin to another, till it became one large heap and pile, reaching to the heavens, and calling for vengeance; or, as Sephorno interprets it, joined sins of ignorance to sins of presumption; or rather sewed or added the punishment of sin to sin, or punishment to punishment; the Targum is, 

"my transgression is sealed up in a book of remembrances, and thou hast joined it to my iniquities.' 

Verse 18
And surely the mountain falling cometh to nought,.... Job here returns to his former subject of the irreparable state of man at death, which he illustrates by various other similes, as before; and first by a "mountain falling", which may be supposed, and has been fact, and when it does, it "comes to nought"; it crumbles into dust, and where it falls there it lies, and never rises up to a mountain, or to the height it had, any more; or it "withers"F14יבול "marceseit", Tigurine version, Mercerus; "emarcescit", Schultens. , as some render it, the plants, herbs, and trees that grow upon it, wither away, see Nahum 1:4; or "it is dissolved", or "flows"F15"Diffluit", Cocceius, Schmidt, Michaelis. , and spreads itself over the face of the green earth it covers, and destroys with its dust and sand, which is never more gathered up to form a mountain again; so man, like unto a mountain, as kingdoms and states, and kings and princes, and great men are; the Targum instances in Lot; as a man may be said to be, that is in good health of body, and in prosperous circumstances in his family; when he falls, as he does by death, which is expressed by falling, 2 Samuel 3:38; he comes to nought, he is not any more in the land of the living, nor in the place and circumstances in which he was before: 

and the rock is removed out of his place; from the mountain, of which it was a part; or elsewhere, by earthquakes, by force of winds, or strength of waters; and which, when once removed, is never returned to its place any more; so man, who in his full strength seems like a rock immovable, when death comes, it shakes and moves him out of his place, and that never knows him any more. 

Verse 19
The waters wear the stones,.... Either by continual running in them, or constant dropping upon themF16"Gutta cavat lapidem", Ovid. de Ponto, l. 4. ; and the excavations or hollow places they: make are never filled up again, these impressions are never effaced, nor the stones reduced to their ancient form; so man, though he may have the strength of stones, yet the waters of afflictions will gradually wear him away, and bring him to the dust of death, and where he must lie till the heavens be no more: 

thou washest away the things which grow out of the dust of the earth; herbs, plants, and trees, which a violent inundation of water tears up by the roots, and carries away, and they are never restored to their places any more. The word ספיחיה, which we render "the things which grow out", the spontaneous productions of the earth, as in Leviticus 25:5. Aben Ezra interprets of floods of water; and so Schultens, from the use of the wordF17"effudit", Golius, col. 1182. Castel. col. 2590. in the Arabic language, translates it, "their effusions"; that is, the effusions of waters before mentioned, the floods and inundations of them overflow, "and wash away the dust of the earth"; not only that which is on the surface of it, the soil of it; but, as the same learned man observes, they plough and tear up the earth itself, and carry it away, and it is never repaired; so men at death are carried away as with a flood, and are no more, see Psalm 90:5; 

and or "so"F18"Sic", Vatablus, Drusius, Mercerus, Schultens; "ita", Junius & Tremellius, Piscator; it answers to כן, Aben Ezra, Gersom. . 

thou destroyest the hope of man, not the hope of a good man about his eternal state, and of enjoying eternal happiness; which is the gift of God's grace, which is without repentance, never revoked, called in, or taken away or destroyed; it is built upon the promise of God, who cannot lie; it is founded on the person, blood, and righteousness of Christ; and though it may be brought low, it is never lost; the hope of carnal men in an arm of flesh, in the creature and creature enjoyments, is indeed destroyed; and so is the hope of external professors of religion, that is formed on their own works of righteousness, and profession of religion; but of this Job is not speaking, but of the hope of man of living again in this world after death; for this is a reddition or application of the above similes used to illustrate this point, the irreparable state of man at death, so as that he shall never return to this life again, and to the same state and circumstances of things as before; and next follows a description of death, and the state of the dead. 

Verse 20
Thou prevailest for ever against him,.... God is a more than a match for man, in anything, in everything; there is no contending with him, or standing against him, he is stronger than he, and always prevails; there is no withstanding any disease, and the force of it, when he sends it; it is a messenger and servant of his, it goes at his command, and does what he bids it do; and all the art and power of man cannot resist it, or hinder what God would have done by it; and so death itself is irresistible; what is stronger than death? it is a king that reigns with a despotic power; it reigns irresistibly, victoriously, and triumphantly; it prevails over all men, in all ages, and will do to the end of the world; no man has power over his spirit to retain it one moment, when death comes to separate it from the body: and this prevalence of God by death over men will be for ever; the grave is man's long home, to which he is brought by death, and he will never return from it more, to come again into this world, and be about the business of it as now; 

and he passeth; out of the world, and is seen no more in it; death is a going the way of all flesh, a departure out of this life, and to it man never usually returns more; he goes to Hades, to the invisible place, and makes his appearance no more here; see Psalm 37:35; 

thou changest his countenance; at death; the forerunners of death will change a man's countenance, pains, and diseases of body; by these God makes man's beauty to consume like the moth; the fear of death will change a man's countenance, as the handwriting on the wall did Belshazzar's, Daniel 5:9; even such who have out-braved death, and pretended to have made a covenant and agreement with it, yet when the king of terrors is presented to them, they are seized with a panic, their hearts ache, and their countenances turn pale; but oh! what a change is made by death itself, which for this reason is represented as riding on a pale horse; Revelation 6:8; when the rosy florid looks of man are gone, his comeliness turned into corruption, his countenance pale and meagre, his eyes hollow and sunk, his nose sharp pointed, his ears contracted, and jaws fallen, and his complexion altered, and still more when laid in the grave, and he is turned to rottenness, dust, and worms: 

and sendeth him away; giveth him a dismission from this world; sendeth him out of it, from his house, his family, friends, and acquaintance: his birth is expressed often by his coming into the world, and his death by going out of it; for here he has no continuance, no abiding, no rest; and yet there is no departure till God gives him dismission by death, then he sends him away from hence; some in wrath, whom he sends to take up their abode with devils and damned spirits; others in love, to prevent their being involved in evils coming upon the earth, and to be in better company, with God and Christ, with angels, and the spirits of just men made perfect: Maimonides interprets this of AdamF18Moreh Nevochim, par. 1. c. 2. p. 5. , who, when he changed the object of his countenance, and looked on the forbidden fruit, was sent out of paradise. 

Verse 21
His sons come to honour,.... Or "are multiplied"F19יכבדו πολλων γενομενων, Sept. "multiplicabuntur", Vatablus, Bolducius. , see Nahum 3:15; their families increase like a flock, become very numerous, which was reckoned a great blessing; or "become heavy"F20"Multi vel graves sunt", Drusius; "graves erunt et onusti", Mercerus. ; being loaded with gold and silver, with riches and honour, raised to great grandeur and dignity, and possessed of much wealth and large estates: 

and he knoweth it not; the man whose countenance is changed and sent away into another world; for the dead know nothing of the affairs of this life; a good man indeed after death knows more of God and Christ, of the doctrines of grace, and mysteries of Providence; but he knows nothing of the affairs of his family he has left behind: some understand this of a man on his death bed while alive, who, when he is told of the promotion of his sons to honour, or of the increase of their worldly substance, takes no notice of it; either being deprived of his senses by the disease upon him; or through the greatness of his pains and agonies, or the intenseness of his thoughts about a future state, does not notice what is told him, nor rejoice at it; which in the time of health would have been pleasing to him: but the first sense seems best: 

and they are brought low, that is, his sons; or "are diminished"F21יצערו ολιγοι γενωνται, Sept. "minuuntur, numero pauci sunt", Drusius. ; lessened in their numbers, one taken off after another, and so his family decreases; or they come into low circumstances of life, are reduced in the world, and brought to straits and difficulties, to want and poverty: 

but he perceiveth it not of them; he is not sensible of their troubles, and so not grieved at them; see Isaiah 63:16; or when he is told of them on his death bed, he does not take notice of them, or regard them, having enough to grapple with himself, and his mind intent on his everlasting state, or carried above them in the views of the love, grace, and covenant of God; see 2 Samuel 23:5. 

Verse 22
But his flesh upon him shall have pain,.... Either he shall be chastened with strong pains on his sick and dying bed; which is the reason why he neither rejoices at the happiness of his family, nor is distressed at their misfortunes; having so much pain in his flesh and bones to endure himself; or, as GussetiusF24Ebr. Comment. p. 605. renders it, "for this" his flesh and soul shall have pain and grief while he lives, because he cannot know how it will be with his family when he is dead; but rather this is to be understood of a man when dead; and so it is a continuation of the description of death, or of the state of the dead; thus Aben Ezra interprets it of his flesh upon him, that is, his body shall melt away, rot and corrupt, meaning in the grave; so the word is used of marring and destroying, in 2 Kings 3:19, to which the Targum inclines, 

"but his flesh, because of worms upon him, shall grieve;' 

and so Jarchi, troublesome is the worm to a dead man as a needle in quick flesh; pain and grief are by a prosopopoeia or personification attributed to a dead body; signifying, that could it be sensible of its case, it would be painful and grievous to it: 

and his soul within him shall mourn; either while he lives, because of his afflictions and terrors, the days being come in which he has no pleasure, and the time of death drawing nigh; or his dead body, as the word is used in Psalm 16:10; said to mourn by the same figure; or his soul, because of his body being dead; or rather his breath, which at death fails and pines awayF25תאבל "emarcida luget", Schultens. . 

